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Publisher’s Preface

Our Sages call prayer the “service of the heart” (Ta’anit 2a). 
Prayer is an opportunity to focus on ourselves — to look 

deep into our hearts and discover our true aches and pains, our real 
joys and goals. Prayer helps us recognize who we are, and assess 
our relationship with God. Through prayer, we are not spectators to 
life but actual participants, because we can involve our whole heart 
and soul in connecting to our Creator.

Is that what prayer means to you? Or is it little more than rote 
recital, imparting little meaning or excitement? 

Your passport to a world of meaning, personal fulfillment and 
connection is the siddur, the compilation of prayers formulated 
by the Men of the Great Assembly during the Second Temple era. 
These sages were blessed with ruach ha-kodesh (Divine inspiration) 
to compose prayers that fly straight to their mark — both on our 
hearts and in the heavenly realms. In fact, says the ARI, every day 
the morning prayers take us on a spiritual ascent, traversing the 
Four Worlds described in Kabbalah: the Worlds of Asiyah (Action), 
Yetzirah (Formation), Beriyah (Creation), and Atzilut (Nearness). We 
begin the morning service by reciting the sacrificial offerings, which 
correspond to the lowest of the worlds, the World of Asiyah. Then 
we proceed to the next higher world, that of Yetzirah (the angelic 
world), when we recite the Pesukey d’Zimra (Verses of Praise). From 
there we ascend to the World of Beriyah (the World of the Throne 
of God), paralleling the Shma and its blessings. The final part of 
our daily ascent is the Amidah (Shemoneh Esrei), when we enter the 
World of Atzilut (Nearness) and stand directly before God.

Rebbe Nachman adds that the daily prayers as a whole parallel 
the daily sacrifices that were offered in the Temple. The sacrifices 
were called KoRBanot (קרבנות) because they served leKaReV (לקרב, 
to draw close) and unite all the worlds. Today, in the absence of 
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the Temple and the sacrifices, we accomplish the same thing with 
our prayers. When we open the siddur and begin our prayers, we 
literally connect our lowly material world to the highest of the 
Supernal Worlds, and we can draw closer to God than we ever 
imagined possible (see LM I, 14:8). Just as prayer binds a person 
to God, it joins and connects all of creation. Our prayers directly 
impact this physical world and its environment, our emotional 
reliability, and our financial stability — and, of course, our prayers 
support and sustain the spiritual worlds on high.

When it comes to understanding prayer, no one emphasizes the 
ideas and ideals more than Rebbe Nachman (1772-1810) and his 
foremost disciple, Reb Noson (1780-1844). Their extensive writings 
yield a bounty of insights and advice for what the “service of the 
heart” can really feel like, how to let your inner being flow and soar 
with the words of prayer, how to maintain your concentration while 
praying, and how to pray every day with freshness and vitality. They 
also offer many commentaries on the verses and phrases found in 
the prayers themselves. On the most basic level, they explain why 
we say what we say. Why are the prayers arranged in this order? 
Why are certain concepts mentioned and not others? Why are there 
morning, afternoon and evening prayers, each with a different 
“flavor”? What is the meaning of all the assorted blessings and 
additional supplications? Why is it important to pray with a minyan 
(quorum of ten men)?

The Breslov Research Institute is proud to present this three-
volume siddur project based on the teachings of Rebbe Nachman. 
The first two volumes — a weekday siddur and a Shabbat/Yom 
Tov siddur — each contain the full text of prayers as codified by 
our Sages. The English translation was created by Rabbi Avraham 
Sutton, a world-renowned lecturer and teacher of the prayers for 
some 30 years. Rabbi Sutton has worked for years to define and 
design a siddur not just as a prayer book, but as a vehicle to bring 
out the deeper meaning of the prayers. In addition to translating the 
prayers into a clear, lucid English, he also inserts words or phrases 
into the translation to clarify the meaning of the verses, greatly 
expanding our comprehension and awareness. These volumes 
also present insights from Rebbe Nachman, Reb Noson, and many 
others to help us feel the import of our prayers.

The third volume in the series is a detailed commentary on the 
prayers, encompassing both the simple “pshat” (meaning) and the 
Kabbalistic teachings of the ARI. Some of these ideas are already 
expressed in the Shulchan Arukh (Codes of Law) and quoted in 
the Mishneh Berurah. But with Rebbe Nachman’s explanations, it 
becomes very clear how much of a difference we can make in our 
lives when we recite the prayers in earnest.

*
The Breslov Research Institute wishes to extend its deep and 

heartfelt gratitude to those who helped make this project a reality. 
To Louis and Rachel Esther Schonfeld, who jumped in with zest 
and fervor to support the siddur project — even before we got it to 
the drawing board! To Brian and Tzipporah Hannan, who leaped 
at the opportunity to bring forth Rebbe Nachman’s ideas on prayer 
in the siddur’s embryonic stages. To Rabbi Avraham Sutton, for 
his magnificent work in translating and producing a siddur that 
will enlighten and encourage all who wish to pray with fervor and 
understanding. Thanks also to Y. Hall for yet another incredible 
editing job as well as to B. Aber for another fine typesetting job. 
And to those who contributed their time, effort and money to help 
bring this first volume to completion, may HaShem be with you 
all — always. 

May God grant that we merit to understand and feel the power 
of our prayers so that they ascend to their intended place on 
high. Through this, may we merit to the Coming of Mashiach, the 
Ingathering of the Exiles and the Rebuilding of the Holy Temple, 
speedily in our days. Amen.

Chaim Kramer
Shvat 5774 / January 2014
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Introduction to Prayer

What is Prayer?

What is prayer? And why do we have to pray? Since God 
knows all our thoughts, why must we articulate them? 

Isn’t it enough just to gather our thoughts and let God make of 
them what He will?

Good questions, but ones that only scratch the surface of what 
prayer is about. We turn to Rebbe Nachman to understand the true 
nature of prayer, both on a universal and on a deeply personal level.

The Rebbe explains that the act of praying to God and having 
those prayers answered parallel the workings of the Ten Sefirot (see 
Charts, p. XX). The Kabbalah explains that God continually sends 
bounty and blessing to the world through the Ten Sefirot. The first 
sefirah, Keter, receives the bounty from on high and sends it down 
through the next nine sefirot, culminating in Malkhus. From there, 
the bounty descends to our world. Each sefirah acts as a vessel to 
receive blessing from the sefirah above it. Moreover, each sefirah 
parallels a different part of the human body. Keter corresponds to 
a person’s inner will, or desire; Chokhmah, Binah and Daas to the 
intellect; Chesed to the right hand, Gevurah to the left hand, and so 
on down to Malkhus, which corresponds to the mouth (see Tikkuney 
Zohar, Introduction, p. 17a; see below, Patach Eliyahu, p. XXX).

Our prayers, too, start at the level of Keter, which parallels our 
inner will — that urge or impulse that directs our desire for what we 
need or want. From that desire springs our thoughts (Chokhmah, 
Binah, Daas), which develop ideas for bringing potentiality 
into actuality. Our will/Keter descends through the Ten Sefirot, 
culminating in Malkhus/the mouth. In order to draw down blessing 
into our world, we must utter the words of our prayers. Then God 
hears us and answers us by sending down blessing.
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what emerges from a person’s mouth is his will and innermost 
desires. When we yearn and long for holiness, our desires — our 
souls — create the vowel points with which to move the words we 
are saying. (Conversely, if a person has evil desires, those are the 
words that emerge.) Thus, it is one’s very soul that comes forth in 
prayer (LM I, 31:6-8).

Rebbe Nachman takes this a step further. These words, given life 
and movement by the vowels, by the soul, then emerge from the 
person’s mouth. And these “souls,” which are now the letters of our 
prayers, move from him to the air around him. Just as the airwaves 
move the words a person utters, so too, they move the person’s soul 
through the air. His words of prayer can permeate the atmosphere 
around him and create positive results, both for himself and for 
those around him (ibid.). 

Prayer is the expression of our souls. How much we desire good, 
and how much effort we put into prayer, determines its power and 
effectiveness — for us and for everyone around us.

Why Do We Pray in hebreW?

God created the entire world and supervises every detail of 
it. He understands the words that each person speaks, and 

even the thoughts that each person thinks. So why is Hebrew the 
language of prayer? Can’t a Jew in America pray in English, or a 
Jew in Russia pray in Russian?

While it is counted among the languages of the world, Hebrew 
is actually the mother of all tongues, as it is the language from 
which all other languages sprang (see Genesis 11 and in Rashi 1 & 7). 
More importantly, it is the language that God used when creating 
the world. The ARI teaches that the letters of the aleph-bet are the 
“building blocks” of Creation (Etz Chaim 5:5; Bereishit Rabbah 18:4). 
God first created the aleph-bet and infused each letter with His 
spirit and wisdom. Then he used these letters to write the Torah, 
which is known as the “blueprint” of Creation (Bereishit Rabbah 1:1). 
Accordingly, the letters of the aleph-bet contain Divine spirit, a 
power that can elevate our prayers to God.

For us, too, the Hebrew letters possess the power of creation. 
Through their recital, we can bring about healing, livelihood, a 

Some people, however, don’t feel blessed, even after they’ve 
prayed. Why do so many feel shortchanged, or lacking any blessing 
at all? What happened to all that bounty?

The answer is that one who doesn’t have the proper vessel 
in which to hold the blessing cannot receive it. Try serving wine 
without a bottle or a glass. Only with a vessel can we receive 
blessing. Rebbe Nachman thus teaches that it is specifically the 
articulation of our thoughts — our prayers which emerge from our 
mouth/Malkhus — that creates the vessel to receive God’s blessing 
(LM I, 34:2). The more effort we place into our prayers, the greater 
the vessel we will have to receive God’s blessing, and the stronger 
the vessel will be to hold and retain that bounty.

It is important to remember that blessing comes in many forms. 
Most people look at wealth as a blessing, but what about good 
health, contentment in the home, friends and a sense of personal 
satisfaction in one’s work or hobbies? “Who is considered wealthy?” 
asks the Mishnah. “One who is happy with his lot.” (Avot 4:1). Being 
happy and content with what we have, and not regretting what we 
don’t have, is the key to being rich in all areas of life.

*
On a personal level, Rebbe Nachman teaches that prayer isn’t 

some thing we have to do, but something we need to do. More than 
the recital of words on a page, prayer is an outlet for our deepest 
desires.

Prayer is composed of the letters of the Hebrew alphabet (see next 
chapter), but on their own, those letters are lifeless forms, lacking 
spirit. They gather vitality only when they are articulated with the 
proper vowels — those dots and dashes which give “movement” to 
the letters. For example, the Hebrew letters ישב (Y-Sh-V) can be read 
several ways: yashuv, yashav, yosheiv, yishuv, yasheiv, and so on. 
Until the vowels are placed in their proper positions, the letters 
lack “life” and meaning.

Rebbe Nachman teaches that the vowels are formed through our 
desires. KiSuFin (כיסופין, yearning and longing) are found in the soul, 
as it is written, “My soul yearns (niKhSaFah, נכספה) and pines” (Psalms 
84:3). This means that our innermost feelings are always longing 
and yearning to come to fruition. Therefore, the Rebbe teaches, 
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of prayer. Having lived together for hundreds of years in the Land 
of Israel with the Holy Temple in their midst, the Jewish people 
naturally prayed in Hebrew and knew what to pray about even if 
the words weren’t written down.

Their return from exile, however, told a different story. In the 
travails of the exile, many Jews lost the tradition of what to pray 
about, and they no longer spoke the same language — this one spoke 
Greek, that one Persian, and so on. Realizing that the art of prayer 
was on the verge of being lost, the Men of the Great Assembly 
took the bold step of writing down prayers that every Jew would 
say. These 120 leaders of the generation were blessed with ruach 
ha-kodesh (Divine inspiration) to compose prayers that would be 
accepted by God. They established the Shachris (morning), Minchah 
(afternoon) and Maariv (evening) prayers in Hebrew so that this 
common tongue would unite the people even if they were forced 
into exile again.

The three daily prayers correspond to the daily sacrifices 
in the Holy Temple — two sacrifices every day and a nighttime 
service when the remains of the sacrifices were burned (ibid.). An 
additional reason given by the Talmud for the three daily prayers 
is that they parallel the three Patriarchs — Avraham, Yitzchak and 
Yaakov — who established prayer as a way of life (see Berakhot 26b). 

Praying With a Minyan

As powerful as is the prayer of the individual, the prayer of 
the many is infinitely more potent. ’The Talmud teaches 

that communal prayer creates a situation known as et ratzon (a 
time of Divine favor), which is an auspicious time for those prayers 
to be accepted (Berakhot 8a; see also Orach Chaim 90:9). Jewish law sets 
the minimum number of people required for a minyan, or prayer 
quorum, at ten men or boys over the age of bar mitzvah. A person 
should make every effort to pray with a minyan.

Reb Noson points out a fascinating idea about the effectiveness 
of communal prayer based on the Sefer Yetzirah (Book of Creation), 
as taught by Rebbe Nachman (LM II, 8:6). The Sefer Yetzirah, an 
ancient mystical work attributed to the Patriarch Avraham, states:

plentiful crop, a marriage partner, children, and even the Mashiach 
himself. The things we are requesting do not yet exist or are not 
yet available to us. We direct our prayers to God that He — Who has 
the power to create — will make a new reality for us, producing 
those things that we are asking from Him, through the letters of 
Creation.

The power of prayer thus works wonderfully when recited in 
Hebrew, even when not understood by the person, since it contains 
Divine spirit. The Daily Prayers offered in Hebrew will always 
ascend. Prayers offered in other languages may not always be able 
to ascend to their intended place.

While our Sages are quite clear that the daily prayers should be 
recited in Hebrew (Orach Chaim 101:4; see Mishneh Berurah 101:13-19), 
they do permit other forms of prayer in any language (Berakhot 40b; 
Sotah 32a). Hitbodedut, a private prayer in one’s mother tongue, is 
an excellent example of this. Rebbe Nachman teaches that when 
one prepares himself to pray to God, even in a foreign language, he 
can draw the Divine spirit upon himself (see LM I, 156:1). In fact, the 
Rebbe further states that words offered from the heart to God are 
actually God’s words placed in that heart, so that the person’s heart 
becomes the messenger to deliver His words to Him! (LM I, 138). 

What is the siDDur?

The siddur, or Jewish prayer book, is a millennia-old docu-
ment. It contains the order of prayers established by the 

Men of the Great Assembly at the beginning of the Second Temple 
era some 2,300 years ago. Some variations have crept in, due to 
the longstanding exile, yet strangely enough, these differences 
are very minimal. This is because the idea of prayer is one that is 
deeply entrenched in Jewish tradition and we all have the same 
basic intention when offering our supplications to God. 

Rambam (Yad HaChazakah, Hilkhot Tefillah 1) writes about the origin 
of our prayers. Prior to the return of the Jews to the Land of Israel 
from the Babylonian exile, he explains, prayer was a mitzvah to 
be performed once a day, whenever and wherever the person was 
ready to pray. Those familiar with Rebbe Nachman’s teachings on 
hitbodedut (private, spontaneous prayer) are familiar with this type 
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Rebbe Nachman often spoke about prayer and gave over many 
ideas on how to attain and maintain focus and concentration, 
even when things don’t seem to be working out the way we 
want them to. He also encouraged his followers who were having 
difficulty with their prayers, emphasizing that they should never 
be discouraged.

Rebbe Nachman admits that proper concentration doesn’t come 
easily. Even more, it’s nearly impossible to go through the entire 
service with proper concentration. The trick, says the Rebbe, 
is to select a small portion of the prayers that you will say with 
concentration. Focus on each word in that section, listening closely 
and really hearing what you’re saying. When you focus on the 
meaning of the words and pay attention to what you’re saying, you 
will attain proper concentration.

The rule is that a person should not frustrate himself at the 
outset by thinking about the entire service, because it will then 
be difficult and burdensome for him. Rather, each time he should 
determinedly recite just a little with proper concentration — because 
a small amount can be said with proper concentration — and then 
after he masters that section, a little more (LM II, 121).

Rebbe Nachman understands that focusing on just a few words 
doesn’t work all the time. You may be making a great effort to 
pay attention and listen to the words, but you’re still unable to 
concentrate. Then the only thing to do is to say the words in the 
simplest and most literal way possible, even if it means you say 
them without any vitality or enthusiasm. 

For example, you may be at the beginning of the Amidah saying 
the words “Great, mighty, awesome God.” You know that these 
words should arouse 
you, but they don’t. 
The solution is to just 
say the words. Make 
believe you are a 
child just learning to 
read, and simply say 
the words. In most 
cases, God will then touch your heart with a flame and it will be 
aroused to pray with feeling (Rabbi Nachman’s Wisdom #75).

Two stones build two houses; three stones build six houses; four 
build twenty-four houses; five build 120 houses; six build 720 
houses; seven stones build 5,040 houses. From here on, go out and 
calculate that which the mouth cannot speak and the ear cannot 
hear (Sefer Yetzirah 4:12).

The commentators explain that the “stones” are the twenty-two 
letters of the Hebrew alphabet, and the “houses” that they build 
are the letter-permutations (i.e., combinations) that can be formed. 
Thus, for example, with the letters AB it is possible to form two 
permutations: AB and BA. With three letters, ABC, it is possible 
to form six permutations: ABC, ACB, BAC, BCA, CAB, and CBA. 
Likewise with four letters, and so on. 

In his lesson, Rebbe Nachman elaborates on this idea and 
explains that the “stones” represent the souls of the Jewish nation. 
As each person joins the minyan in prayer, the number of “houses” 
that are built increases exponentially. The ultimate “House of 
Prayer” (Isaiah 56:7) in which all will come to serve God and pray to 
Him is built with the addition of each soul who joins the minyan. 
If we were to count the “houses” built by the “stones” of just ten 
people (a minyan), we reach a number of 3,628,800! Each additional 
“stone” adds many millions and billions to this number.

What are these “houses”? They represent the realm of holiness, 
God’s kingdom, which is built by the people attending the minyan. 
The more people who pray together, the more the realm of holiness 
increases. Each individual also benefits personally from the aura 
of Divine favor created by the minyan, so that his prayers will be 
answered (Likutey Halakhot, Piryah v’Rivyah 5:6). 

ConCentration anD FoCus

Wouldn’t it be nice if we could open the siddur and pour 
out our hearts to God? To recite the prayers in a manner 

that they flow from our innermost feelings? That, after all, is what 
prayer is all about. But with today’s pressures, we’re always in a rush 
and can’t, won’t, or don’t take the time to focus and concentrate 
properly. What can we do to make our prayers heartfelt and 
effective?

on the last rosh hashanah eve oF his 
life (5571/1810), Rebbe Nachman was deathly 
ill. He asked his little grandson, Yisrael, to pray 
for him. “God! God!” Yisrael called out, “let my 
grandfather be well!” The people nearby started 
smiling. The Rebbe said, “This is how to pray. 
Simply! What other way is there?” (Tzaddik #439). 
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practice as prayer, 
these “damagers and 
accusers” lie in wait 
for us, ready to inject 
foreign thoughts to 
get our minds off our 
holy pursuit. How can 
we stop them from 
pushing us off track?

The solution, says 
the Rebbe, is to ignore these thoughts entire ly. Continue to pray 
in a calm, orderly fashion, and don’t look over your shoulder to 
see if the thoughts are still there. Then they will automatically fall 
away. “This can be compared to warfare, in which a person has to 
proceed and infiltrate many killers and ambushers,” he explains. 
“When he is mighty and passes through them, on the way he 
defeats them. As he proceeds, he cuts off this one’s hand and 
defeats him, and that one’s foot, incapacitating them” (LM II, 122).

Another way to trip up these attackers is by infusing your 
prayers with renewed vitality. “The external forces already know 
about the formal prayers, supplications and entreaties,” Rebbe 
Nachman says. “They lie in wait on the paths of these prayers, 
because they are already familiar with them. This can be likened 
to murderers and thieves who always lurk on well-traveled public 
thoroughfares because these roads are already known to them. 
But when a person travels via a new path or route, one as yet 
unknown, it does not at all occur to them to set their ambush 
there. It is the same with a person’s private conversation with God 
(hitbodedut), which is a new pathway and a new prayer, which he 
utters from his heart anew” (LM II, 97). The same idea can apply 
to the formal prayers, when you make a renewed effort to recite 
them as if they are new!

Someone suggested to Reb Noson that perhaps it would be 
better to pray quickly in order to avoid being waylaid by foreign 
thoughts. Reb Noson disagreed, maintaining that it was better to 
pray slowly. By praying quickly, a person could rush through the 
entire prayer with one foreign thought and never concentrate on 
even one word. By praying slowly, there is always a chance that 

“People who want to pray with inner concentration should avoid 
hurrying their prayers, because they often experience several 
different moods in one and the same prayer,” Rebbe Nachman 
notes. “They may start off with a great effort to concentrate, only 
to find that afterwards their mind goes off in all directions. When 
this happens, they should say the words in the simplest manner 
possible: ‘Great, mighty, awesome God.’ Their enthusiasm will 
often return. The same thing can happen several times while 
saying one prayer” (Tzaddik #508). 

The act of speaking is very effective for spiritually rousing a 
person. Even if it seems to him that he has no feelings, when he 
speaks many inspirational words, supplications, entreaties, and the 
like, the very act of speaking reveals and rouses his heart and soul 
to God (LM II, 98).

But what happens if you complete the entire service and still 
don’t have any feeling? Do not worry, and do not be discouraged, 
Rebbe Nachman stresses. “You can still say a Psalm. There are other 
prayers to be said. In general, you must force yourself to do every 
holy task with all your might. This is especially true of prayer. But if 
you are not worthy of achieving this, it is still forbidden to become 
discouraged. Be strong and cheer yourself as much as possible” 
(Rabbi Nachman’s Wisdom #75).

Reb Noson adds, “The verse says, ‘Pour out your heart before 
God’ (Lamentations 2:19). If you can’t pray properly, then pour out 
your heart, even without concentration, just as water might pour 
out accidently” (Likutey Halakhot, Minchah 7:44). Eventually, your 
heart will open in the right way. 

battling extraneous thoughts

It happens to all of us. We’re reciting our prayers and trying 
to connect with their meaning, when all of a sudden some 

foreign or extraneous thought diverts our focus. Or suddenly we 
“wake up” in the middle of the prayers and realize that our mind has 
been far, far away for some time. Why, despite our best intentions, 
do we get so distracted during prayer?

Rebbe Nachman assures us that the problem isn’t with us, but 
with external forces (known as kelipos or evil forces) that constantly 
attempt to pull people away from holiness. During such an exalted 

the story is tolD oF rabbi levi yitzChak 
of Berdichov, who went over to a person in his 
synagogue one day, right after the prayers, 
and gave him a very warm “Shalom aleichem.” 
Startled, the man said, “But I’ve been here the 
whole time!” Rabbi Levi Yitzchak answered, 
“But during the prayers your mind wandered 
to Warsaw, where you were thinking of your 
business. Now that your prayers are finished, 
you have returned here to Berdichov!” 



Introduction to Prayer ▶ xvixvii ▶ THE BRESLOV SIDDUR

▶

▶
he might concentrate properly on at least a few parts of the prayer 
(Aveneha Barzel, p. 61, #25). 

giving Charity beFore Praying

Both the Talmud and the Codes speak of giving charity before 
reciting the prayers (see Bava Batra 10a; Orach Chaim 92:10). 

Rebbe Nachman explains that when a person gives charity, he 
merits to mishpat (judgment and justice). The act of charity is an 
act of judgment: one impoverishes himself and enriches another. 
Then “he orders d’varav (literally, ‘his words’ — referring to his 
prayers) with mishpat” (Psalms 112:5). As a result of giving charity, 
his words and prayers become judicious and incisive, rising directly 
to their intended destination (LM I, 2:3-4).

Reb Noson takes this concept a step further. God wishes to 
bestow bounty, but sometimes we are not yet ready to receive that 
blessing. However, there is no more powerful tool to arouse God’s 
compassion than when we human beings perform acts of kindness 
and charity. It is specifically our charitable deeds that invoke 
God’s “charitable deeds,” causing Him to shower down bounty and 
blessing (LH, Halva’ah 2:2).

One can fulfill this mitzvah by donating a few coins to a charity 
box at home or in the synagogue before praying.

the PoWer oF Prayer

As we prepare to open the siddur and pour out our hearts 
to God, let us remember the power and potential of what 

we’re about to do. 
*

Rebbe Nachman teaches: A Jew’s main attachment to God is 
through prayer (LM II, 84). 

*
The essence of our life-force comes from prayer (LM I, 9:1). 

Prayer brings life to all the worlds (ibid., I, 9:3). 

*
Prayer has the power to change nature (LM I, 216). This applies 

both to the forces of nature and to one’s own human nature.

*
Through his prayers, each Jew acquires absolute mastery and 

control — he can achieve whatever he desires (LM I, 97).

*
Prayer helps nullify a Heavenly decree before — and even 

after — it has been issued (The Aleph-Bet Book, Tefilah A:14).

*
Reb Noson was once talking about the greatness of prayer. The 

Midrash states: After the prayers have been received in Heaven, an 
angel takes an oath from them and then sends the prayers upward, 
to the Crown which adorns the Holy One’s head (Shemot Rabbah 21:4). 
“Take note,” said Reb Noson. “Even angels cannot rise to the level 
that the prayers can reach!” (Aveneha Barzel, p. 88).

*
Faith, Prayer, Miracles and the Holy Land are all one concept 

(LM I, 7:1). How so? When we pray, it is a sign of our faith in God. 
Why else would we be praying? Prayer increases our faith and, 
as we pray, we gradually develop a more intimate feeling for our 
Creator. This, in turn, can lead to miracles. The more we pray, the 
more we can attain mastery over the elements. This is because 
our prayers are directed to God, and He has mastery over all of 
Creation. Therefore God can, and will, perform miracles for those 
whose prayers are filled with a refined level of faith. And miracles 
and prayer are conceptually related to the Holy Land, for they 
reveal holiness and the Kingdom of Heaven. 

*
There are three types of prayer: a prayer of David (Psalm 86), 

a prayer of Moshe (Psalm 90), and a prayer of the poor man (Psalm 
102). Of the three, the poor man’s prayer is by far the most powerful 
(Zohar III, 195a).

The poor man’s prayers are clearly the most powerful, says 
Reb Noson, because they come from a broken heart. The pauper 
stands before God and bemoans his fate: “Why me? Why do I have 
to suffer?” This prayer is so effective that it breaks all barriers and 
rises directly before God. How much more powerful is a prayer of 
someone who cries out to God that he is spiritually impoverished, 
that he is steeped in his physicality and wants to draw closer to 
God? Such a prayer will certainly rise directly before God! (Likutey 
Halakhot, Tefillin 5:43).
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blessings are meant to enhance his awareness of God in all the 
transitory and changeable situations he will encounter during 
the day.

Reb Noson asks: How can a person find the spiritual in the 
mundane and feel an awareness of God by going through the 
daily rituals of arising, washing his hands, dressing, and so on? 
Most of these exercises are done out of habit, with little thought 
for the act itself, much less its significance. Reb Noson finds 
an answer in one of Rebbe Nachman’s most famous lessons, 
Azamra! (LM I, 282). The Rebbe teaches that a person should 
always seek the good within himself, even if it is only a little bit, 
and build his life around that good point. After all, every person 
has done something good in his life. If you focus on the positive, 
you will find good. If you focus on the negative, you will find 
bad. So always look for the good points in yourself and others.

Reb Noson compares sleeping (a subconscious act) to lethargy 
and depression. A lethargic person loses his desire to act; he 
becomes apathetic to life. When he awakens in the morning, he 
has to “get himself going” and find a reason to get out of bed. A 
lethargic person needs to be awakened from his slumber, and 
the way to do it is to find the good deeds he has performed 
or the fortunate situations he has seen, thus arousing his good 
points. 

All this is alluded to in the morning blessings. The blessing 
of “Who imbues the heart with understanding” means one is 
aware of the difference between day and night, between what is 
light and good and what is darkness and evil. Being aware of this 
difference, he can identify and strengthen his good and positive 
points, and distance himself from his weak and negative 
points. “Who has not made me a non-Jew…Who gives sight to 
the blind…Who straightens those who are bent down…Who 
releases the bound…Who clothes the naked…” Someone who 
sees the negative is like a blind person; he feels imprisoned in 
his depression, bent over and lacking any good. But the blessings 
he recites remind him of his good points, wherein he can feel 
encouraged to face the challenges of the day and overcome his 
frustrations (LH, Birkhot HaShachar 1:11).  

Reb Noson’s focus on seeking the good is the way to infuse not 
just our morning but our entire day with joy and appreciation!

The Morning Blessings

Upon awakening in the morning, a person should say, “God, the soul You have 
placed within me….” Upon hearing the call of the rooster, one should say, “Who 
imbues the heart with understanding….” Upon opening the eyes, one should say, 
“Who gives sight to the blind…” (Berakhos 60b). 

The passage in the Talmud dealing with the laws of 
blessings enumerates the blessings we should recite each 

day when we arise, get dressed, put on our shoes and our belts, 
and so on. These blessings are known as Birkhos HaShachar 
(The Morning Blessings). 

The Talmud is teaching us how to express our appreciation to 
God for returning our souls to us after a night’s sleep (when we 
felt “dead” tired). It also shows us how to express our appreciation 
for being able to see, to stretch and stand up, to put on clothes 
and shoes, and to walk upon the ground. We see that what we 
take for granted and do out of habit has truly great significance, 
and that God is the One who makes it all possible. 

The Shulchan Arukh states that these blessings were estab-
lished because a person is not allowed to derive pleasure from 
this world if he doesn’t thank God for it (Mishneh Berurah 46:1; see 
Berakhos 35a). Learning to be appreciative of what we have or of 
what we can do, and expressing our gratitude to God for these 
“favors,” is an ongoing discovery process that helps us become 
more aware of ourselves, our immediate surroundings, and our 
overall environment. It’s a way to bring God into our lives and 
to look for His wonders throughout the world.

A Jew begins his morning with a series of blessings that 
shape his day. He washes himself and cleanses his body of 
waste matter, he dons the tzitzit and tefilin, and he recites the 
various morning blessings covering the different yet necessary 
functions each person experiences. All of these devotions and 
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Modeh Ani. Immediately upon arising 
in the morning, before doing anything 
at all, a person should remind himself 
of the world to Come (LM I, 54:2). rebbe 
nachman explains that the essence 
of the delight of the world to Come is 
thanking and praising god — for when 
we acknowledge all the good that god 

bestows upon creation, we come to know 
him and feel closer to him (LM II, 2:1). 
Therefore the first thing we say upon 
arising is “Modeh ani — I thank You.” By 
thanking god again and again for the 
kindnesses he has granted us, we make 
god part of our lives and feel much 
closer to him.

שחרית של חול

היִ רצָוֹן מִלּפְנָיֶךָ ייְָ אֱלֹהיֵנוּ ואֵלֹהיֵ אֲבוֹתֵינוּ שֶׁתַּעַזרְנֵיִ וּתְזכַּנֵיִ להְתְִפּלַּלֵ י
שֶׁל  דּבִּוּר  שׁוּם  יצֵאֵ  שֶׁלֹּא  ואְֶזכְּהֶ  גּדְוֹלהָ.  בּכְוַּנָהָ  לפְנָיֶךָ  תְּפלִּתִָי 
הַתְּפלִּהָ מִפּיִ בְּלֹא כּוַּנָהָ. ואְֶשְׁמַע בּאְָזנְיַ וּבלְבִּיִ היֵטֵב מַה שֶּׁאֲניִ מוֹציִא 
שֶׁל  ודְבִּוּר  דּבִּוּר  בּכְלָ  היֵטֵב  ואֲַכוַּןֵ  מְדבַּרֵ,  שֶּׁאֲניִ  מַה  שֶׁאֶשְׁמַע  מִפּיִ, 

הַתְּפלִּהָ.
ותְַעַזרְנֵיִ שֶׁאֶזכְּהֶ להְִתְפּלַּלֵ וּלהְִתְחַנּןֵ תָּמִיד בּמְִסִירתַ נפֶשֶׁ. ותְִשְׁמְרנֵיִ 
ותְַצּיִלנֵיִ מִמַּחֲשָׁבוֹת זרָוֹת שֶׁבּתְַּפלִּהָ. ותְִתֶּן ליִ כּחַֹ וּגבְוּרהָ להְִתְגּבַּרֵ עַל 
כּלָ הַמַּחֲשָׁבוֹת זרָוֹת שֶׁבּתְַּפלִּהָ להְַכנְיִעָם וּלשְַׁבּרְםָ וּלגְרָשְָׁם וּלבְטְַּלםָ 

שֶׁלֹּא יתְִקָרבְוּ לתְִפלִּתִָי כּלְלָ )ליקוטי תפילות ח"א כ"ו(.

השכמת הבוקר
יהגמה ואהי לעבכד ממכשה לעמכדה תמכהא. כביד וקישיץ בקנהכ יהמכנן מחסדי תקי"ה קתחזיה לכ 
נקבהכ תעייפת וקתיא הגכעת כחדקת. כמעכדכ על ביטהכ יכדת לת' על וך, אם וי אין ידיכ נשיכה בויכן 

קאין מדמהים אלכ קם, כיאבה:

בּחְֶמְלהָ.  נשְִׁמָתִי  בּיִ  שֶׁהֶחֱזרַתְָּ  וקְַיּםָ.  חַי  מֶלךְֶ  לפְנָיֶךָ  אֲניִ  מוֹדהֶ 
רבַּהָ אֱמוּנתֶָךָ:

שִׁוּיִתִי ייְָ לנְגֶדְּיִ תָמִיד:
תכא ולל גדכל מהכהת כמבעלכה תצדישים אקה תכלוים לפני תאלתים ...  דתיינכ קיצייה מנפקכ הביד 
כבקנת  א  סיבן  קכ"ע  )תגת  ומכדכ  תאהץ  ול  בלא  תשמ"ת  וי  יהמהך.  תקם  לפני  עכבד  קתכא  איך 

מהכהת קם(.

אחהי נטילה ידים ממכשה יק קאכבהים פסכשים אלכ:

ראֵשִׁית חָכמְָה ירִאְַת ייְָ שֵׂכלֶ טוֹב לכְלָ עוֹשֵׂיהֶם תְּהִלּתָוֹ עוֹמֶדתֶ 

The Morning Prayer

HaShem our god, and god of our ancestors: help me, and grant 
that I should be able to pray to You with the utmost concentration 

and devotion. Please do not let a single word of the prayers leave my 
mouth without my paying attention to what I am saying. Let my 
ears and my heart hear clearly what is coming from my mouth. Let 
me listen to what I am saying, and concentrate on every single word 
of the service.

Let me always pray with every fiber of my being. Save me from 
irrelevant and improper thoughts during my prayers. give me the 
strength to fight against all improper thoughts when I pray; help me 
overcome them and drive them away, and let them never even come 
near my prayers (LT I, 26).

aWakening in the Morning

Rise up each morning with the fortitude of a lion to serve the Creator. Immediately upon 
awakening from sleep, contemplate His kindness in restoring your soul, renewed and relaxed. 
While still lying in bed, thank Him with all your heart. and although you may not have yet 
washed your hands (netilas yadayim), say Modeh Ani:

I thank You with my ani (the very essence of my being), o living and eternal 
king, for restoring my neshamah (divine soul) to me with mercy; Your 
faithfulness is very great.

I place the awareness of haShem before me at all times.
Visualize in your mind’s eye the letters of HaShem’s four-letter Name YHVH. This is a great, 
overriding rule of Torah observance, and one of the essential devotional practices of the 
righteous tzaddikim who walk before HaShem at all times—namely, those who live with a 
constant awareness of HaShem’s presence in every aspect of their lives.

after washing netilas yadayim in the morning, some are accustomed to say the following 
verses:

King David says: The highest wisdom is awe of haShem; clear cognizance 
of what is good is granted to all who perform them [the Divine commandments 

of the Torah] with pure motive; through His devoted people his praise will endure 
forever. May the name [revelation] of the glory [radiance] of his kingdom 
[hidden providence] be blessed [drawn down, and ever increased], to illuminate the darkness 

of this world, now and for all eternity. Moshe commanded us to safeguard the 
Torah; it is an eternal inheritance for the congregation of Yaakov. 
King Solomon warns us that there is more to the Torah than meets the eye: Be attentive, my 
son, to your Father’s instruction [the written Torah]; and do not forsake 
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לעַָד: בּרָוּךְ שֵׁם כּבְוֹד מַלכְוּתוֹ לעְוֹלםָ ועֶָד: תּוֹרהָ צוִּהָ לנָוּ משֶׁה 
תִּטּוֹשׁ תּוֹרתַ  ואְַל  אָביִךָ  בּנְיִ מוּסַר  שְׁמַע  יעֲַקבֹ:  קְהִלּתַ  מוֹרשָָׁה 
אִמֶּךָ: תּוֹרהָ תְּהאֵ אֱמוּנתִָי. ואְֵל שַׁדּיַ בּעְֶזרְתִָי: ואְַתֶּם הַדּבְקִֵים בּיַיְָ 

אֱלֹהיֵכםֶ חַיּיִם כּלֻּכְםֶ היַוֹם: ליִשׁוּעתְָךָ קִוּיִתִי ייְָ: 

ברכות השחר — חלק א'
דיני נְטִילַה יָדָיִם

א. מקחהיה היוף וקיעבכד בבקומכ יטכל ידיכ. כאסכה לילך ד' אבכה מלא נטילה ידים. כיעקת צהויכ 
כאחה וך יטכל פעם קניה כימהך על נטילה ידים כגם אקה יצה. 

מ. לא יגע מידכ שכדם נטילה קחהיה לא לפת כלא לחכטם כלא לאזנים כלא לעינים. 

יד  כנכהנכ ליד קבאלכ ודי קיהיש תבים על ול  ג. סדה נטילה ידים: נכטל ולי קל בים מיד יבינכ 
יבינכ, עד פהש תזהכע. כאחה וך בכסה תולי ליד יבינכ ודי קיהיש תבים על ול יד קבאלכ. כיטכל ול 
יד קלק פעבים, פעם אחה על יד יבין כפעם אחה על יד קבאל )מסיהכגין(. כלפני קבנגמ תידים 
יפקכט תופכה כיגמיתם ונגד תהאק ודי לשמל תטתהת ובי קהכצת לשמל דמה, כימהך "עַל נְטִילַה 

יָדָיִם":

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו וצְוִּנָוּ 
עַל נטְִילתַ ידָיָםִ:

ול תיכם אף אם עקת צהויכ אינכ במהך "עַל נְטִילַה יָדָיִם" הש "אֲשֶׁה יָצַה": 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. אֲשֶׁר יצָרַ אֶת האָָדםָ בּחְָכמְָה 
ויְדָוּעַ לפִנְיֵ כסִֵּא  וּברָאָ בוֹ נקְבָיִם נקְבָיִם חֲלוּליִם חֲלוּליִם. גּלָוּי 
כבְוֹדךֶָ שֶׁאִם יפִּתֵָחַ אֶחָד מֵהֶם אוֹ יסִָּתֵם אֶחָד מֵהֶם אִי אֶפשְָׁר 
להְִתְקַיּםֵ ולְעַמֲוֹד לפְנָיֶךָ אֲפיִלוּ שָׁעהָ אֶחָת: בּרָוּךְ אַתָּה ייְָ רוֹפאֵ 

כלָ בּשָָׂר וּמַפלְיִא לעֲַשׂוֹת: 

your Mother’s Torah [the oral Law]. My prayer is therefore: May the Torah be my 

vocation and my assurance, and the Almighty god my help! Moshe’s prayer: 
And may every single one of you who attach yourselves to haShem 
your god be granted eternal life today. our forefather Yaakov divulged the 

secret of connecting to HaShem’s eternity in the here and now: I hope only for Your 
salvation, haShem!

Morning blessings — Part i

Laws of Netilas Yadayim

1. Wash the hands in the morning, immediately upon awakening. Try not to walk 4 amos 
(approximately 8 feet or 2.43 meters) without first washing netilas yadayim. after relieving 
yourself, wash netilas yadayim a second time, and pronounce the blessings Al Netilas Yadayim 
and Asher Yatzar.

2. Do not touch your mouth, nostrils, ears, or eyes (or any other orifice of the body) before 
washing netilas yadayim. 

3. The order of netilas yadayim is as follows: Take a large cup filled with water in your right 
hand. Transfer it to your left hand and pour enough water over the right hand to cover it on all 
sides from the wrist bone to the fingertips. Transfer the cup back to the right hand and pour 
over the entire left hand. Pour over each hand two more times for a total of six alternating 
pourings. Before drying your hands, lift them up to the level of your forehead, spread your 
fingers in order to receive spiritual purity and sanctity, and say:

Blessed are You, haShem our god, king of the universe, who set 
us apart in order to sanctify us with his commandments, and 
instructed us regarding the washing and elevation of the hands.

The blessing of Al Netilas Yadayim must precede Asher Yatzar only in the morning. at all other 
times of the day, after relieving yourself, recite only Asher Yatzar:

Blessed are You, haShem our god, king of the universe, who formed 
man with wisdom, and created within him many openings and 
passageways [mouth, nostrils and ears, as well as channels of elimination] and cavities 
and hollows [heart and lungs, stomach and intestines]. It is revealed and known 
before Your Throne of glory that if one of these [cavities] were ruptured, 
or one of these [openings] were obstructed, it would be impossible to 
exist or to stand before You for even a single moment. Blessed are 
You, haShem, healer of all flesh and worker of wonders!

impurity (Lh, Netilas Yadayim Shachris 1).

Asher Yatzar. During the first year after 
his mother passed away, reb noson 
approached rebbe nachman and asked 
him what devotion he could perform  
to honor his mother’s soul. rebbe 

nachman replied, “Say the Asher Yatzar 
blessing with kavanah!” (Kochavey Or, p. 71, 

#57). rebbe nachman is teaching that 
what seem like simple devotions can be 
very effective in honoring and rectifying 
our souls.

Do not touch your mouth, nose, ears, 
or eyes. our Sages teach that sleep 
is one - sixtieth of death (Berachos 57b). 
Death represents impurity, which must 
be cleansed. Therefore, upon awaken
ing, a person should wash his hands 
before touching anything, especially the 
apertures and orifices of the body (see 

Orach Chaim 4:2 - 3). The seven apertures 

of the head — two eyes, two nostrils, two 
ears and one mouth — are the “seven 
channels” through which a person can 
interact with the world around him and 
receive the godly influx of wisdom for 
the new day. one should be careful not 
to touch these apertures until he has 
washed his hands, so that he receives that 
wisdom with sanctity rather than with 
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יק לעקכה על צד תיכהה טכמ לתסביך "אֱלֹתַי, נְשָׁבָת" למהוה "אֲשֶׁה יָצַה", כנוכן ליזתה מזת לוהחלת 

)בקנת מהכהת סיבן כ ס"ש ימ(. 

אֱלֹהיַ, נשְָׁמָה שֶׁנּתַָתָּ בּיִ טְהוֹרהָ היִא. אַתָּה ברְאָתָהּ. אַתָּה יצְרַתְָּהּ. 
לטְִּלהָּ  עתִָיד  ואְַתָּה  בּקְִרבְּיִ.  מְשַׁמְּרהָּ  ואְַתָּה  בּיִ.  נפְחְַתָּהּ  אַתָּה 
בקְִרבְּיִ  שֶׁהַנּשְָׁמָה  זמְַן  כּלָ  לבָוֹא.  לעֶתִָיד  בּיִ  וּלהְַחֲזיִרהָּ  מִמֶּנּיִ. 
מוֹדהֶ אֲניִ לפְנָיֶךָ ייְָ אֱלֹהיַ ואֵלֹהיֵ אֲבוֹתַי. רבִּוֹן כּלָ הַמַּעֲשִׂים אֲדוֹן 

כּלָ הַנּשְָׁמוֹת: בּרָוּךְ אַתָּה ייְָ הַמַּחֲזיִר נשְָׁמוֹת לפִגְרָיִם מֵתִים: 

ברכות התורה

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו וצְוִּנָוּ 
לעֲַסוֹק בּדְבִרְיֵ תוֹרהָ:

אֱלֹהיֵנוּ אֶת דּבִרְיֵ תוֹרתְָךָ בּפְיִנוּ וּבפְיִּוֹת עמְַּךָ בּיֵת  ייְָ  והְַערֲבֶ נאָ 
וצְאֱֶצאֵָי  צאֱֶצאֵָינוּ(  )וצְאֱֶצאֵָי  וצְאֱֶצאֵָינוּ.  אֲנחְַנוּ  ונְהִיְהֶ  ישְִׂראֵָל. 
עמְַּךָ בּיֵת ישְִׂראֵָל. כּלֻּנָוּ יוֹדעְֵי שְׁמֶךָ ולְוֹמְדיֵ תוֹרתֶָךָ לשְִׁמָהּ: בּרָוּךְ 

אַתָּה ייְָ הַמְלמֵַּד תּוֹרהָ לעְמַּוֹ ישְִׂראֵָל: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. אֲשֶׁר בּחַָר בּנָוּ מִכּלָ הָעמִַּים 
ונְתַָן לנָוּ אֶת תּוֹרתָוֹ: בּרָוּךְ אַתָּה ייְָ נוֹתֵן הַתּוֹרהָ: 

כּהֹ  לאֵמרֹ.  בּנָיָו  ואְֶל  אַהֲרןֹ  אֶל  דּבַּרֵ  לּאֵמרֹ:  אֶל משֶׁה  ייְָ  ויַדְבַּרֵ 
תְברָכֲוּ אֶת בּנְיֵ ישְִׂראֵָל אָמוֹר להֶָם: יבְרָכֶךְָ ייְָ ויְשְִׁמְרךֶָ: יאֵָר ייְָ פּנָיָו 
אֵליֶךָ ויִחנֻּךֶָּ: ישִָּׂא ייְָ פּנָיָו אֵליֶךָ ויְשֵָׂם לךְָ שָׁלוֹם: ושְָׂמוּ אֶת שְׁמִי 

עַל בּנְיֵ ישְִׂראֵָל ואֲַניִ אֲברָכֲםֵ: 

It is preferable to say Elohay Neshamah immediately after Asher Yatzar, without interruption:

My god, the neshamah (divine soul) You have placed within me — it is 
pure [corresponding to the dimension of Atzilus]. You created it [corresponding to the 

dimension of Beriah]. You formed it [corresponding to the dimension of Yetzirah]. You 
breathed it into me [corresponding to the dimension of Asiyah], and You sustain 
it within me. And although You will eventually take it from me both 

when I next fall asleep, as well as when I depart this world, You have promised that You will 
faithfully restore it to me in the Ultimate Future at the time of the Resurrection 

of the Dead. Now, therefore, as long as the neshamah is within me, I thank 
You with my very being, haShem my god and god of my ancestors, 

Director of all events, Master of all souls. Blessed are You, haShem, 
who restores souls to dead, lifeless bodies!

blessings over the torah

Blessed are You, haShem our god, king of the universe, who set us 
apart in order to sanctify us with his commandments, and instructed 
us to occupy ourselves with words of Torah.

And, HaShem our god, please make the words of Your Torah pleasant 
in our mouths, and in the mouths of Your people, the family of 
Israel, so that we, our offspring (our descendants’ offspring), and the 
descendants of Your people, the family of Israel — all of us — may be 
knowers of Your name and learners of Your Torah for its own sake.  
Blessed are You, haShem, who teaches Torah to his people Israel.

Blessed are You, haShem our god, king of the universe, who chose 
us from all the nations of the world and gave us his Torah. Blessed are 
You, haShem, giver of the Torah who is constantly giving Torah to His people Israel.

HaShem spoke to Moshe, telling him to speak to Aharon and his 
sons, saying, “This is how you must bless the children of Israel. Say 
to them, ‘May haShem bless you and safeguard you. May haShem 
shine his countenance upon you and be gracious to you. May 
haShem turn his countenance to you and establish peace for you.’ 

(Nedarim 81a). reb noson asks, “Is the 
failure to recite the blessings over the 
Torah really worse than the three capital 
sins of idolatry, adultery, and murder?” 
he answers that in the blessings over 
the Torah we say, “who chose us from 
all the nations ... ” when we attain and 

retain our Jewish pride, and recognize 
that we are god’s chosen nation and 
his special people, we won’t commit 
those crimes. when we lose that pride 
in our Jewishness, we lose our focus and 
fall into vagaries and sin (cf. Lh, Birchos 

HaShachar 5:7).

“Who teaches Torah to His people…
giver of the Torah.” each day god 
gives us the Torah anew. In other words, 
there is an incredible power of renewal 
found in the Torah each day. Therefore 
these blessings are recited in the present 
tense: “who teaches Torah to his people 

Israel,” and “giver of the Torah [who is 
constantly giving Torah to his people 
Israel].”

“Who chose us from all the nations.” 
our Sages teach that because the Jews 
failed to recite the blessings over the 
Torah, they were exiled to Babylon 
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אֵלּוּ דבְרָיִם שֶׁאֵין להֶָם שִׁעוּר. הַפּאֵָה והְַבּכִּוּריִם והְָראֵָיוֹן וּגמְִילוּת 
פּרֵוֹתֵיהֶם  אוֹכלֵ  שֶׁאָדםָ  דבְרָיִם  אֵלּוּ  תּוֹרהָ:  ותְַלמְוּד  חֲסָדיִם 
הֵן. כּבִּוּד אָב  ואְֵלּוּ  קַיּמֶֶת לוֹ לעָוֹלםָ הַבּאָ.  והְַקֶּרןֶ  הַזּהֶ  בּעָוֹלםָ 
ואֵָם. וּגמְִילוּת חֲסָדיִם. והְַשְׁכּמַָת בּיֵת הַמִּדרְשָׁ. שַׁחֲריִת ועְרַבְיִת. 
הַמֵּת.  וּלוְיָתַ  כּלַּהָ.  והְַכנְסַָת  חוֹליִם.  וּבקִּוּר  אוֹרחְִים.  והְַכנְסַָת 
ועְִיּוּן תְּפיִלהָ. והַבֲאַָת שָׁלוֹם בּיֵן אָדםָ לחֲַברֵוֹ וּביֵן אִישׁ לאְִשְׁתּוֹ. 

ותְַלמְוּד תּוֹרהָ כּנְגֶדֶ כּלֻּםָ: 

לבישת ציצית 
לפני קילמק טליה תשטן ימדכש תציציכה אם תן וקהכה, בפהיד חכטיתם כאכבה בעכבד: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו וצְוִּנָוּ 
עַל מִצוְתַ ציִציִת: 

יהְיִ רצָוֹן מִלּפְנָיֶךָ ייְָ אֱלֹהיַ ואֵלֹהיֵ אֲבוֹתַי. שֶׁתְּהאֵ חֲשׁוּבהָ מִצוְתַ 
וכְוַּנָוֹתֶיהָ.  ודְקְִדּוּקֶיהָ  פּרְטֶָיהָ  בּכְלָ  קִיּמְַתִּיהָ  כּאְִלּוּ  לפְנָיֶךָ  ציִציִת 
ותְַריְַ"ג מִצוְֹת התְַּלוּיםִ בּהָּ. אָמןֵ סֶלהָ: מִצוְתַ ייְָ בּרָהָ מאְִירתַ עיֵניָםִ: 

לבישת טלית 
כמכדש  לכשח תטליה  ול בצככהיכ לעקכהם.  לזוכה  ודי  זאה תשמ"ת  יוככן מתהעטפכ מטליה קציכנכ 

ציציכהיכ אם תן וקהכה, בפהיד חכטיתם כאכבה: 

ָ. ייְָ אֱלֹהיַ גּדָלַתְָּ מְאדֹ. הוֹד והְָדרָ לבָשְָׁתָּ: עוֹטֶה  בּרָכְיִ נפַשְִׁי אֶת ייְ
אוֹר כּשַַּׂלמְָה. נוֹטֶה שָׁמַיםִ כּיַרְיִעהָ:

They [the Kohanim] shall thus place My name on the children of Israel, 
and I will bless them.”  

These are the precepts for which no fixed limit is prescribed: leaving 
the corners of one’s fields for the poor to harvest, bringing the 
first - fruits offering, appearing at the Temple during the Festivals, 
performing acts of kindness, and studying Torah. These are the 
precepts whose fruits (dividends) a person enjoys in this world, but 
whose principal (capital) remains intact for him in the world to 
Come. They are the following: honoring one’s father and mother, 
performing acts of kindness, arriving early at the house of study 
morning and evening, extending hospitality to guests, visiting the 
sick, providing a bridal dowry, burying the dead, devotion in prayer, 
and making peace between our fellow men. And the study of Torah 
is equal to — or outweighs — all of them together.

Donning tzitzis 

Before donning the tallis katan, check the tzitzis strings to see if they are kosher (i.e., not 
tangled or torn). Separate the strings, and then say the blessing on the tzitzis while standing: 

Blessed are You, haShem our god, king of the universe, who set us 
apart in order to sanctify us with his commandments, and instructed 
us concerning the commandment of tzitzis.

May it be in accordance with Your will, haShem our god and god 
of our ancestors, that my carrying out the commandment of tzitzis be 
regarded before You as if I had fulfilled all its details, specifications 
and intentions, as well as all of the 613 commandments that are 
interdependent with it. Amen, selah. The mitzvos of haShem are 
radiant, enlightening the eyes [i.e., the mind].

Donning the tallis

Before wrapping yourself in the tallis, intend that the Holy One commanded us to fulfill this 
mitzvah in order to remember all of His mitzvos and to fulfill them. Check the tzitzis strings to 
see if they are kosher [i.e., not tangled or torn]. after gently separating the strings, say: 

o my soul, bless haShem! haShem, my god, Your greatness is 
constantly magnified. You have clothed Yourself in radiant light and 
splendor. You envelop Yourself in light like a garment which both hides 

and reveals You. You spread out the heavens like a curtain.

us, this means that every time we wrap 
ourselves in our tallis we draw protection 

upon ourselves, to avoid falling into the 
pitfalls of harmful advice.

Tzitzis. Tzitzis are meant to remind us 
of all the mitzvos of the Torah (numbers 
15:39). The tzitzis are placed on all four 
corners of a garment to remind us that 
god is everywhere, in all four corners of 
the earth. we are never distant from him 
and can find him everywhere (Lh, Tzitzis 
2:2).

Tallis and Tzitzis. The ArI says that 
the tallis which covers and surrounds 

the body is like a transcendent light 
that envelops and conceals a person 
from the forces of evil embodied in the 
Primordial Serpent (see Shaar HaKavanos, 
Tzitzis 1, p. 23). one who performs the 
mitzvah of tallis — which is surrounded 
by tzitzis on all four corners — gains 
protection against the Serpent’s evil 
and deceitful advice which caused the 
downfall of Adam and eve (LM I, 7:4). To 
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לשְֵׁם יחִוּד קוּדשְָׁא בּרְיִךְ הוּא וּשְׁכיִנתְֵּהּ. בּדִחְִילוּ וּרחְִימוּ. ליְחֵַד 
שֵׁם י"ה בו"ה בּיְחִוּדאָ שְׁליִם בּשְֵׁם כּלָ ישְִׂראֵָל: הֲריֵניִ מִתְעַטֵּף 
גיִדיַ  וּשְׁסָ"ה  אֵיברָיַ  וּרמְַ"ח  נשְִׁמָתִי  תִּתְעַטֵּף  כּןֵ  בּצַּיִציִת.  גּוּפיִ 
בּטְַלּיִת  מִתְכּסֶַּה  שֶׁאֲניִ  וּכשְֵׁם  תַריְַ"ג.  הָעוֹלהֶ  הַצּיִציִת  בּאְוֹר 
לעָוֹלםָ  נאֶָה  וּלטְַלּיִת  דרְבַּנָןָ  לחֲַלוּקָא  אֶזכְּהֶ  כּךְַ  הַזּהֶ.  בּעָוֹלםָ 
הַבּאָ בּגְןַ עֵדןֶ. ועְַל ידְיֵ מִצוְתַ ציִציִת. תִּנּצָלֵ נפַשְִׁי ורְוּחִי ונְשְִׁמָתִי 
ויְצַּיִלםֵ  עֲליֵהֶם.  כּנְפָיָו  יפִרְוֹשׂ  והְַטַּלּיִת  הַחִיצוֹניִם.  מִן  וּתְפיִלתִָי 
ציִציִת  מִצוְתַ  חֲשׁוּבהָ  וּתְהאֵ  ירְחֵַף.  גּוֹזלָיָו  עַל  קִנּוֹ  יעִָיר  כּנְשֶֶׁר 
לפִנְיֵ הַקָדוֹשׁ בּרָוּךְ הוּא. כּאְִלּוּ קִיּמְַתִּיהָ בּכְלָ פּרְטֶָיהָ ודְקְִדּוּקֶיהָ 

וכְוַּנָוֹתֶיהָ. ותְַריְַ"ג מִצוְֹת הַתְּלוּיםִ בּהָּ. אָמֵן סֶלהָ: 
אכחז אה תטליה מקהי ידיכ כימהך בעכבד: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו. וצְוִּנָוּ 
להְִתְעַטֵּף בּצַיִציִת: 

כיוסת האקכ מטליה כיעבכד וך בעכטף ודי תילכך ד' אבכה כיאבה ד' פסכשים אלכ:

מַה יּקָָר חַסְדּךְָ אֱלֹהיִם. וּבנְיֵ אָדםָ בּצְלֵ כּנְפָיֶךָ יחֱֶסָיוּן: ירִוְיְןֻ מִדּשֶֶׁן 
נרִאְֶה  בּאְוֹרךְָ  חַיּיִם.  מְקוֹר  עמְִּךָ  כּיִ  תַשְׁקֵם:  עֲדנָיֶךָ  ונְחַַל  בּיֵתֶךָ 

אוֹר: מְשׁוֹךְ חַסְדּךְָ ליְדֹעְֶיךָ וצְדִקְָתְךָ ליְשְִׁריֵ לבֵ: 

הנחת תפילין
שכדם תנחה הפילין יאבה: 

לשְֵׁם יחִוּד קוּדשְָׁא בּרְיִךְ הוּא וּשְׁכיִנתְֵּיהּ בּדִחְִילוּ וּרחְִימוּ. ליְחֵַד 
מְכוַּןֵ  הִננְיִ  ישְִׂראֵָל:  כּלָ  בּשְֵׁם  שְׁליִם  בּיְחִוּדאָ  בו"ה  י"ה  שֵׁם 
בּהֲַנחַָת תְּפלִּיִן לקְַיּםֵ מִצוְתַ בּוֹראְִי. שֶׁצּוִּנָוּ להְָניִחַ תְּפלִּיִן. כּכַּתָוּב 
בּתְוֹרתָוֹ וּקְשַׁרתְָּם לאְוֹת עַל ידָךֶָ. והְיָוּ לטְטָֹפתֹ בּיֵן עֵיניֶךָ. והְֵם 

For the sake of the revelation of the unity of the Blessed holy one and 
his Indwelling Presence, with awe and love, in order to unify the letters 

of the name, Yod and Heh, with the letters Vav and Heh in a complete 
unity, in the name of all Israel. Behold, I am prepared to envelop my 
body in the tzitzis of the tallis. May my soul, as well as my 248 limbs and 
365 blood vessels, thus also be enveloped in the light of the tzitzis, 
which has the gematria of 613. And just as I cover myself with the 
tallis in this world, may I also be privileged to receive a rabbinic 
mantle of light and a beautiful tallis in the world to Come, in the 
garden of eden. In the merit of the mitzvah of tzitzis, may the three levels 

of my soul, my nefesh, ruach and neshamah, as well as my prayer, be 
rescued from the external forces. May haShem spread the corners of 
his tallis over them, to rescue them, like an eagle arousing its nest, 
hovering over its young spreading its wings and carrying them aloft. May my carrying 

out the mitzvah of tzitzis be regarded before the Blessed holy one as 
if I had fulfilled all its details, specifications and intentions, as well 
as all of the 613 commandments that are interdependent with it. 
Amen, selah.

While still standing, hold the tallis with two hands and say: 

Blessed are You, haShem our god, king of the universe, who set 
us apart in order to sanctify us with his commandments, and 
instructed us to envelop ourselves in a tallis with tzitzis.

Wrap the tallis around your head and remain standing thus for a few moments while reciting the 
following four verses. Then let the tallis drape down over your whole body.

how precious is Your loving - kindness o god; You bestow it freely to the 
descendants of Adam who take refuge in the shade of Your wings. 
Satiate them from the abundance that pours forth from Your abode; 
let them drink from the stream of Your delights that flows from Eden. For 
the source of life is with You; through Your light we see light. Draw 
down Your loving - kindness upon those who seek to know You, and 
bestow Your righteous charity to the upright of heart.

Donning teFillin

Before donning tefillin, say:

For the sake of the revelation of the unity of the Blessed holy one and 
his Indwelling Presence, with awe and love, in order to unify the letters 

of the name, Yod and Heh, with the letters Vav and Heh in a complete 
unity, in the name of all Israel. I hereby intend to don tefillin in 
order to fulfill the mitzvah of my Creator, as it is written, “Bind them 

“The tzitzis, which has the gematria of 
613.” The hebrew word TzITzIS has the 
gematria (numerical value) of 600. with 
eight strings emerging from each corner, 

plus five knots, these numbers add up to 
613, the total number of mitzvos in the 
Torah (Rashi on numbers 15:39).
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כּיִ  והְיָהָ  קַדּשֶׁ.  שָׁמעַֹ.  אִם  והְיָהָ  שְׁמַע.  אֵלּוּ.  פּרַשְִׁיּוֹת  אַרבְּעַ 
יבְיִאֲךָ. שֶׁיּשֵׁ בּהֶָם יחִוּדוֹ ואְַחְדוּתוֹ יתְִבּרָךְַ שְׁמוֹ בּעָוֹלםָ. ושְֶׁנּזִכְּרֹ 
נסִִּים ונְפִלְאָוֹת. שֶׁעָשָׂה עמִָּנוּ בּהְוֹציִאָנוּ מִמִּצרְיָםִ. ואֲַשֶׁר לוֹ הַכּחַֹ 

והְַמֶּמְשָׁלהָ בּעֶָליְוֹניִם וּבתַַּחְתּוֹניִם לעֲַשׂוֹת בּהֶָם כּרִצְוֹנוֹ:

הַלּבֵ  נגֶדֶ  ושְֶׁהיִא  הַנּטְוּיהָ.  זרְוֹעַ  לזְכִרְוֹן  היַּדָ  עַל  להְָניִחַ  וצְוִּנָוּ 
לשְַׁעבְּדֵ בּזָהֶ תַּאֲותַ וּמַחְשְׁבוֹת לבִּנֵוּ לעַבֲוֹדתָוֹ יתְִבּרָךְַ שְׁמוֹ. ועְַל 
הָראֹשׁ נגֶדֶ הַמּחַֹ. שֶׁהַנּשְָׁמָה שֶׁבּמְחִֹי עִם שְׁאָר חוּשַׁי וכְחֹוֹתַי כּלֻּםָ 

יהִיְוּ מְשֻׁעבְּדָיִם לעַבֲוֹדתָוֹ יתְִבּרָךְַ שְׁמוֹ: 

וּמִשֶּׁפעַ מִצוְתַ תְּפלִּיִן יתְִמַשֵּׁךְ עָליַ להִיְוֹת ליִ חַיּיִם אֲרכֻיִם ושְֶׁפעַ 
ושְֶׁלֹּא  כּלְלָ.  ועְוָֹן  חֵטְא  הִרהְוּר  בּלְיִ  קְדוֹשׁוֹת.  וּמַחֲשָׁבוֹת  קדֹשֶׁ 
כּאֲַשֶׁר  ייְָ  אֶת  לעַבֲדֹ  ויְנַיִחֵנוּ  הָרעָ.  יצֵרֶ  בּנָוּ  יתְִגּרָהֶ  ולְֹא  יפְתֵַּנוּ 
עִם לבְבָנֵוּ. ויִהיִ רצָוֹן מִלּפְנָיֶךָ. ייְָ אֱלֹהיֵנוּ ואֵלֹהיֵ אֲבוֹתֵינוּ. שֶׁתְּהאֵ 
כּאְִלּוּ  הוּא.  בּרָוּךְ  הַקָדוֹשׁ  לפִנְיֵ  תְּפלִּיִן  הֲנחַָת  מִצוְתַ  חֲשׁוּבהָ 
קִיּמְַתִּיהָ בּכְלָ פּרְטֶָיהָ ודְקְִדּוּקֶיהָ וכְוַּנָוֹתֶיהָ ותְַריְַ"ג מִצוְֹת הַתְּלוּיםִ 

בּהָּ. אָמֵן סֶלהָ: 
יניח החלת על יד קבאל, על מקה תגמכת קמזהכעכ, כשכדם תשקיהת ימהך בעכבד: 

בּרָוּךְ אַתָּה ייְָ. אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו. וצְוִּנָוּ 
להְָניִחַ תְּפלִּיִן: 

[these words] as an insignia on your arm, and place them as tefillin 
above your forehead between your eyes.” This mitzvah is repeated in four 
passages in the Torah: Shma Yisrael (Hear o Israel), Vehayah im shamo’a 
(If you carefully heed), Kadesh li (Sanctify to Me), Vehayah ki yevi’akha (and it shall be 

when HaShem brings you). They express the unity and oneness of haShem, 
may his name be blessed, in the world; and they remind us of the 
miracles and wonders that he performed on our behalf when he 
brought us out of egypt. They remind us that ultimate power and 
dominion are his alone, both in the spiritual dimension above and 
in the physical world below, and that he operates through these to 
bring about his will and desire. 

haShem instructed us to place tefillin upon our arm in order to 
remember his outstretched arm [i.e., HaShem’s involvement in human history]. 
The arm - tefillin is placed opposite the heart to remind us to harness 
the desires and thoughts of our heart to the service of haShem, may 
his name be blessed. only then do we place the head - tefillin upon 
our head, opposite our brain, to teach us to harness the power of the 
soul, whose seat is in the brain, together with all of our remaining 
senses and energies, to the service of haShem, may his name be 
blessed. 

In the merit of the mitzvah of tefillin, may divine life - force flow down 
upon me to grant me long life, the influx of divine inspiration, and 
holy thoughts devoid of the slightest trace of sin or transgression. 
May the evil urge/inclination not beguile or entice us. May its interference 

be removed so that we may be allowed to serve haShem according to 
our heart’s true desire. May it be acceptable before You, haShem 
our god and god of our ancestors, that my carrying out the mitzvah of 
tefillin be regarded as if I had fulfilled all its details, specifications 
and intentions, as well as all of the 613 commandments that are 
interdependent with it. Amen, selah.

Place the arm-tefillin on the biceps of your weaker hand [tilted inward toward the heart]. Before 
tightening the strap of the arm-tefillin, stand and say:

Blessed are You, haShem our god, king of the universe, who has 
set us apart in order to sanctify us with his commandments, and 
instructed us to don tefillin.

reb noson once accompanied rebbe 
nachman on a trip. Since he hadn’t 
planned on joining the rebbe, reb noson 
did not have his tefillin with him. when 

it came time to pray, rebbe nachman 
lent reb noson his own pair of tefillin. 
reb noson said that he felt his mind was 
greatly elevated since that time.

Tefillin. As great as the tzitzis are — they 
correspond to the entire Torah and 
protect us from evil and harmful 
advice — the tefillin represent an even 
greater level of intellect and awareness 
of god. Performing this mitzvah can 
help raise a person’s awareness of god to 
awesome heights, and help him forge a 
connection with god (LM I, 38:1 - 5).

Tefillin. A person should not allow his 
mind to wander from the fact that he is 
wearing tefillin (Orach Chaim 28:1).

reb zusia of Anipoli once left the 
synagogue while still adorned in his 
tefillin. The non - Jews in the street saw 

him and fled. when asked why they 
reacted in this way, he quoted the verse 
“The nations of the earth will see that 
god’s name is called upon you, and they 
will fear you” (Deuteronomy 28:10). They 
said to reb zusia, “But they have seen 
us with tefillin and were not afraid of 
us!” reb zusia replied that the Talmud 
refers to the head - tefillin as “tefillin she-
be-rosh” (literally, “tefillin that are in 
the head”) (Menachos 35b). This means 
that the tefillin (the exalted level of 
god - awareness that the tefillin embody) 
should be be-rosh (in your head), not just 
on your head.
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על  תהצכעת  קבתדש  כשכדם  האק.  קל  הפילין  יניח  וך  כאחה  תזהכע,  על  והיוכה  ז'  יוהכך  כהיוף 
האקכ יאבה:

בּרָוּךְ אַתָּה ייְָ. אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו. וצְוִּנָוּ 
עַל מִצוְתַ תְּפלִּיִן: 

כבתדשכ מהאקכ כאכבה: 

בּרָוּךְ שֵׁם כּבְוֹד מַלכְוּתוֹ לעְוֹלםָ ועֶָד: 

אחה וך יאבה:

וּבחְַסְדּךְָ  תְּביִננֵיִ.  וּמבִּיִנתְָךָ  עָליַ.  תַּאֲציִל  עֶליְוֹן  אֵל  וּמֵחָכמְָתְךָ 
תָּריִק  הַטּוֹב  ושְֶׁמֶן  וקְָמַי.  אוֹיבְיַ  תַּצמְִית  וּבגִבְוּרתְָךָ  עָליַ.  תַּגדְּיִל 
אֶת  פּוֹתֵחַ  לבִרְיִּוֹתֶיךָ.  טוּבךְָ  להְַשְׁפּיִעַ  הַמְּנוֹרהָ.  קְניֵ  שִׁבעְהָ  עַל 

ידָךֶָ וּמַשְבֹּיִעַ לכְלָ חַי רצָוֹן: 

תאבצעי  מפהש  אחה  והיות  מהחלת  כיוהכך  תאבצעיה.  תאצמע  על  והיוכה  קלק  יוהכך  וך  אחה 
כאח"ו קהים מפהש תהחהכן תבחכמה אל וף תיד כאכבה: 

וּבחְֶסֶד  וּבמְִשְׁפּטָ  בּצְדֶקֶ  ליִ  ואְֵרשְַתִֹּיךְ  לעְוֹלםָ:  ליִ  ואְֵרשְַתִֹּיךְ 
וּברְחֲַמִים: ואְֵרשְַתִֹּיךְ ליִ בּאֱֶמוּנהָ. ויְדָעַתְְּ אֶת ייְָ: 

אחה תנחה הפלין יאבה קני פהקיכה "שַדֶּשׁ לִי" כ"כְתָיָת כִּי יְמִאֲךָ": 

ויַדְבַּרֵ ייְָ אֶל משֶׁה לּאֵמרֹ: קַדּשֶׁ ליִ כלָ בּכְוֹר פֶּטֶר כּלָ רחֶֶם בּבִנְיֵ 
זכָוֹר  הָעָם  אֶל  משֶׁה  ויַּאֹמֶר  הוּא:  ליִ  וּבבַּהְֵמָה  בּאָָדםָ  ישְִׂראֵָל 

Wrap the strap of the arm-tefillin around the lower arm seven times, then place the head-tefillin 
on the head. Before setting the head-tefillin in place, say:

Blessed are You, haShem our god, king of the universe, who has 
set us apart in order to sanctify us with his commandments, and 
instructed us regarding the commandment of tefillin.

While tightening the strap of the head-tefillin, say:

May the name [revelation] of the glory [radiance] of his kingdom [hidden 

providence] be blessed [drawn down, and ever increased], to illuminate the darkness of this 

world, now and for all eternity.

after the head-tefillin is secured in place, say:

From Your chokhmah (wisdom), o Supreme god, bestow wisdom upon 
me. From Your binah (understanding), impart understanding to me. with 
Your chesed (love), expand Your providence over me, and with Your gevurah 
(power), cut off my enemies and oppressors. Pour the precious oil of 
Your goodness into the seven branches of the Menorah [i.e., my mind]. 
Let Your goodness overflow to all Your creations. open Your hands to 
fulfill the deepest desire of every living being to come close to You.

Wind the strap of the arm-tefillin around the middle finger three times—once around the middle 
bone, and twice around the bone closest to the palm—and recite HaShem’s covenant-promise 
to Israel:  

I betroth you to Me forever. I betroth you to Me with righteousness 
and with justice, with loving - kindness and with compassion. I 
betroth you to Me with faithfulness and with the promise that you shall 
know haShem.

Recite two of the four passages in the tefillin, Kadesh li and Vehayah ki yevi’akha: 

haShem spoke to Moshe, saying, “Sanctify to Me every firstborn that 
initiates every womb among the children of Israel; whether man or 
animal, it is Mine.” Moshe said to the people, “remember this day 
as the time you went forth from egypt, from the house of bondage; 

illumination that god wishes to bestow 
upon us. when we harness our intellect 
and all our other senses to god’s service, 
we can channel this illumination down 
into all aspects of our existence and 
learn how to experience god throughout 
our days.

“Remember this day as the time you 
went forth from Egypt” (exodus 13:3). 
Besides referring to the land of egypt, 
the word Mitzrayim (מצרים) alludes to a 
spiritual reality. The root of the word, 
metzar (מצר), means “narrow,” the plural 
of which is metzarim, “narrow straits.” 

“From your chochmah, O Supreme 
god, bestow [wisdom] upon me ... Pour 
the precious oil of your goodness into 
the seven branches of the Menorah.” 
The Zohar compares the different 
components of the Mishkan and Temple 
to the human body. The Menorah corre
sponds to the head or intellect. The seven 
lamps of the Menorah correspond to the 
seven apertures or organs of the head: 
the two ears (hearing), two eyes (sight), 
two nostrils (smell), and mouth (taste 
and speech) (Tikkuney Zohar, Introduction, 
p. 13b).

rebbe nachman teaches that each of 
us must strive to become a suitable vessel 
for receiving the divine illumination, 
or god - consciousness, that god wishes 
to bestow upon us. The degree to which 
we purify and sanctify our senses — the 
seven apertures of the head — determines 
how much we will sense god’s presence 
in our lives (LM I, 21:1  2).

This explains the connection 
between the Menorah and the tefillin in 
this special prayer. The tefillin that sit 
atop the head are the “antennae” that 
amplify our ability to receive the divine 
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מִמִּצרְיַםִ מבִּיֵת עבֲדָיִם. כּיִ בּחְזֹקֶ  יצְאָתֶם  אֲשֶׁר  הַזּהֶ  אֶת היַוֹם 
יצֹאְִים.  יאֵָכלֵ חָמֵץ: היַוֹם אַתֶּם  אֶתְכםֶ מִזּהֶ. ולְֹא  ייְָ  ידָ הוֹציִא 
בּחְדֹשֶׁ האָָביִב: והְיָהָ כּיִ יבְיִאֲךָ ייְָ אֶל אֶרץֶ הַכּנְעַנֲיִ והְַחִתִּי והְאֱָמרֹיִ 
זבָתַ חָלבָ  אֶרץֶ  נשְִׁבּעַ לאֲַבתֶֹיךָ לתֶָת לךְָ.  אֲשֶׁר  והְיַבְוּסִי.  והְַחִוּיִ 
ימִָים  שִׁבעְתַ  הַזּהֶ:  בּחַדֹשֶׁ  הַזּאֹת  הָעבֲדֹהָ  אֶת  ועְבָדַתְָּ  וּדבְשָׁ. 
שִׁבעְתַ  אֵת  יאֵָכלֵ  מַצּוֹת  ליַיְָ:  חַג  הַשְּׁביִעִי  וּביַוֹם  מַצּתֹ.  תּאֹכלַ 
גּבְלֻךֶָ:  בּכְלָ  שְׂארֹ  לךְָ  ירֵאֶָה  ולְֹא  חָמֵץ  לךְָ  ירֵאֶָה  ולְֹא  היַּמִָים. 
ליִ בּצְאֵתִי  ייְָ  עָשָׂה  זהֶ  והְִגּדַתְָּ לבְנִךְָ בּיַוֹם הַהוּא לאֵמרֹ. בּעַבֲוּר 
)יבקבק מהפילין קל יד עם תאצמעכה אכ  ידָךְָ  עַל  והְיָהָ לךְָ לאְוֹת  מִמִּצרְיָםִ: 
אכ  )יבקבק מהפילין קל האק עם תאצמעכה  עֵיניֶךָ  בּיֵן  וּלזְכִּרָוֹן  כינקשם(  תהצכעכה 

תהצכעכה כינקשם(. למְַעַן תִּהיְהֶ תּוֹרתַ ייְָ בּפְיִךָ. כּיִ בּיְדָ חֲזקָָה הוֹצאֲִךָ 

ייְָ מִמִּצרְיָםִ: ושְָׁמַרתְָּ אֶת הַחקָֻּה הַזּאֹת למְוֹעֲדהָּ. מִיּמִָים ימִָימָה: 

ולְאֲַבתֶֹיךָ.  לךְָ  נשְִׁבּעַ  כּאֲַשֶׁר  הַכּנְעַנֲיִ  אֶרץֶ  אֶל  ייְָ  יבְאֲִךָ  כּיִ  והְיָהָ 
ָ. וכְלָ פֶּטֶר שֶׁגרֶ בּהְֵמָה אֲשֶׁר  וּנתְָנהָּ לךְָ: והְַעבֲרַתְָּ כלָ פֶּטֶר רחֶֶם ליַיְ
יהִיְהֶ לךְָ הַזּכְרָיִם ליַיְָ: וכְלָ פֶּטֶר חֲמרֹ תִּפדְּהֶ בשְֶׂה. ואְִם לֹא תִפדְּהֶ 
ועַרֲפַתְּוֹ. וכְלֹ בּכְוֹר אָדםָ בּבְנָיֶךָ תִּפדְּהֶ: והְיָהָ כּיִ ישְִׁאָלךְָ בנִךְָ מָחָר 
מִמִּצרְיַםִ  ייְָ  הוֹציִאָנוּ  ידָ  בּחְזֹקֶ  אֵליָו.  ואְָמַרתְָּ  זּאֹת.  מַה  לאֵמרֹ 
מבִּיֵת עבֲדָיִם: ויַהְיִ כּיִ הִקְשָׁה פרַעְהֹ לשְַׁלּחְֵנוּ. ויַּהֲַרגֹ ייְָ כּלָ בּכְוֹר 
בּאְֶרץֶ מִצרְיַםִ. מבִּכְרֹ אָדםָ ועְַד בּכְוֹר בּהְֵמָה. עַל כּןֵ אֲניִ זבֹחֵַ ליַיְָ 
כּלָ פֶּטֶר רחֶֶם הַזּכְרָיִם וכְלָ בּכְוֹר בּנָיַ אֶפדְּהֶ: והְיָהָ לאְוֹת עַל ידָכְהָ 
עֵיניֶךָ  בּיֵן  וּלטְוֹטָפתֹ  כינקשם(  אכ תהצכעכה  יד עם תאצמעכה  )יבקבק מהפילין קל 

)יבקבק מהפילין קל האק עם תאצמעכה אכ תהצכעכה כינקשם(. כּיִ בּחְזֹקֶ ידָ הוֹציִאָנוּ 

ייְָ מִמִּצרְיָםִ: 

for it is precisely now that haShem has brought you forth from here with 
the power of his arm. In commemoration of this [i.e., in order to maintain uninterrupted 

consciousness of the fact that HaShem is the power behind all phenomena] no chametz 
(leaven, which represents the ego) may be eaten. You are departing this day in 
the month of Aviv (Nisan). So, too, when haShem will bring you to the 
land of the Canaanites, the hittites, the emorites, the hivites, and 
the Jebusites, which he swore to your ancestors to give to you — a 
land flowing with milk and honey — you shall continue to perform 
this service in this month. eat matzos (unleavened bread) for seven days, 
and make the seventh day a festival to haShem. Since matzos must 
be eaten for these seven days, no leaven or leavening substance 
may be seen in your possession anywhere within your borders. on 
that day [i.e., Pesach night], relate the story of the exodus to your child, saying, 
“For this [i.e., so that I would fulfill this command], haShem performed miracles 
for me when I departed from egypt.” It (this passage) shall be for you 
as a sign on your arm near your heart (touch the arm-tefillin with your fingers or tefillin-

strap, and kiss them), and as a reminder between your eyes above your forehead 
(touch the head-tefillin with your fingers or tefillin-strap, and kiss them), so that haShem’s 
Torah be constantly in your thoughts and in your mouth. You will thus remember 
that haShem brought you forth from egypt with the power of his 
arm. You shall observe this law at its designated time, from year to 
year.

And it shall be — when haShem brings you to the land of the 
Canaanites, as he swore to you and to your ancestors, and he will 
give you full possession of it — you must dedicate every firstborn 
that initiates the womb to haShem. of all the firstborn issue of your 
animals, set the males aside for the Kohanim who serve haShem. redeem 
every firstborn mule with a sheep. If a mule is not redeemed, its neck 
must be severed. As for your children, every firstborn male must be 
redeemed with money. when your child then asks you in the future, 
“what is this mitzvah of Redemption?” answer him, “with the power of his 
arm, haShem brought us out of egypt, the house of bondage. when 
Pharaoh was stubborn like a mule and refused to let us depart, haShem 
executed every firstborn in the land of egypt, from the firstborn of 
men to the firstborn of animals. This is why I offer to haShem all 
firstborn male animals that initiate the womb, and redeem all my 
firstborn sons. It [this passage as well] shall serve as a sign on your arm near 

your heart (touch the arm-tefillin with your fingers or tefillin-strap, and kiss them), and tefillin 
between your eyes above your forehead (touch the head-tefillin with your fingers or tefillin-

strap, and kiss them), in order to remember how haShem brought us forth from 
egypt with the power of his arm.

Thus, we can translate Mitzrayim as 
“double binds” — a perfect description 
of what happened to the children of 
Israel who were trapped in that land, 
and what happens to us when we fall 
into and become trapped in the “double 

binds” of this world. The exodus from 
egypt was not a one - time affair. even 
though we may feel trapped in our 
current “mitzrayim” and challenges, god 
constantly looks favorably upon us and 
will take us out of our straits to freedom. 
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מוניסהכ למיה תונסה יאבה: 

תַחֶסֶד(,  אִישׁ  שֶׁנִּשְהָא  אָמִינוּ  אַמְהָתָם  )בִּזְווּה  ביֵתֶךָ  אָבוֹא  חַסְדּךְָ  בּרְבֹ  ואֲַניִ 
בְּבָשוֹם  תַמִּזְבֵּחַ  גַּבֵּי  עַל  שֶׁנֶּעֱשַד  אָמִינוּ  יִצְחָש  )בִּזְווּה  קָדשְְׁךָ  היֵכלַ  אֶל  אֶשְׁתַּחֲוהֶ 
שֶׁל  רבִּוֹנוֹ  תַזֶּת"(:  תַמָּשוֹם  נּוֹהָא  "בַת  שֶׁאָבַה  אָמִינוּ  יַעֲשֹמ  )בִּזְווּה  בּיְרִאְָתֶךָ  שָדוֹשׁ(, 

עוֹלםָ, בּזִכְוּת שְׁלֹשֶׁת אֲבוֹתֵינוּ אַברְהָָם יצִחְָק ויְעֲַקבֹ אָבאֹ לבְיֵת 
הַכּנְסֶֶת להְִתְפּלַּלֵ לפְנָיֶךָ תְּפלִּתִָי. וּבזִכְוּתָם תַּעֲלהֶ תְּפלִּתִָי תְּפלִּתַ 
כּלָ  תְּפלִּתַ  בּכִלְלַ  כבְוֹדךֶָ  כסִֵּא  לפִנְיֵ  וּלרְצָוֹן  לרְחֲַמִים  האֶָביְוֹן 
שַׂר  )מט"ט(  ידְיֵ  עַל  ראֹשְׁךָ  עַל  לכְתֶֶר  ותְִנּשֵָׂא  ותְַעֲלהֶ  ישְִׂראֵָל. 

הַפּנָיִם:
שכדם תהפלת יאבה זת:

הֲריֵניִ בּאָ להְִתְפּלַלֵ תְּפלִתַ שַׁחֲריִת, שֶׁתִּיקֵן אַברְהָָם אָביִנוּ עָליָו 
יחִוּד  לשְֵׁם  עֶליְוֹן,  בּמְָקוֹם  לתְַקֵן שׁוֹרשְָׁהּ  אַריְהֵ,  בּסְוֹד  הַשָׁלוֹם, 
בּשְֵׁם  ונְעְֶלםָ  טָמִיר  הַהוּא  ידְיֵ  עַל  וּשְׁכיִנתְֵּהּ  הוּא  בּרְיִךְ  קוּדשְָׁא 
ידָיֵנוּ כּוֹננְהָ  ישְִֹראֵָל: ויִהיִ נוֹעַם אֲדנֹיָ אֱלהיֵנוּ עָליֵנוּ. וּמַעֲשֵׂה  כּלָ 

עָליֵנוּ. וּמַעֲשֵׂה ידָיֵנוּ כּוֹננְהֵוּ:
בכמא מקם תהמ תשדכק במכטקאטק )מהפילת לדכד(: מול יכם ממכשה שכדם תהפילת יאבה זאה:

הֲריֵניִ מְכוַּןֵ מֵעתַָּה עַל כּלָ פּרְטָ וּפרְטָ מִמַּעֲשַיֹ ודְבִּוּריַ וּמַחְשְׁבוֹתַי 
שֶׁל כּלָ היַוֹם עַד למְָחָר בּעָתֵ הַזּאֹת לשְֵׁם יחִוּד קדֻשְָׁא בּרְיִךְ הוּא 

entering the synagogue

Upon entering the synagogue, say the following: 

HaShem, I am keenly aware that it is solely through Your great loving - kindness 
that I enter Your house (in the merit of our forefather avraham, who is called ish chesed, 

the embodiment of divine loving-kindness). I therefore prostrate myself before the 
sanctuary of Your holiness (in the merit of our forefather Yitzchak, who was bound 

on the altar in the place of utmost holiness), in awe of You alone (in the merit of our 

forefather Yaakov, who said, “How awesome is this place!”). Master of the world, in 
the merit of our three patriarchs, Avraham, Yitzchak and Yaakov, I 
hereby enter the synagogue to pray my prayer before You. In their 
merit, may my prayer, the prayer of a poor man, rise up and be 
accepted with compassion and favor before Your Throne of glory, 
included among the prayer of all Israel. May it [my prayer, and my recognition 

that You alone are the Master of the entire world] rise up and ascend to be placed as 
a crown upon Your head by the great archangel who comes before 
You to serve You.

Before beginning to pray, say the following supplication:

Behold, I am about to pray the morning prayer that was established 
by our forefather Avraham, may peace be upon him, in the mystery 
of the Lion [i.e., one of the four angels that the Prophet Yechezkel saw, corresponding to the 

sefirah of Chesed], to rectify its root in the highest spiritual dimension. 
For the sake of the revelation of the unity of the Blessed holy one and 
his Indwelling Presence, through the infinite blessing of Ein Sof, the one 
who is hidden and concealed, in the name of all Israel. May the 
pleasantness of haShem our god be [i.e., flow down] upon us; may he 
establish our endeavors above in eternity, and may he establish our 
endeavors below in this world.

It is taught in the name of the saintly Rabbi of Buczacz (in his Tefillah LeDavid) that one should 
make the following declaration every morning before praying:

I hereby intend that, from this moment, every detail of my actions, 
my speech and my thoughts — during this entire day until tomorrow 
at this time — shall be for the sake of the revelation of the unity of the 
Blessed holy one and his Indwelling Presence, in the name of all 

embodiment of divine loving - kindness]; 
I bow before the sanctuary of Your holi
ness [in the merit of Yitzchak, who was 
bound on the altar in the place of utmost 

holiness]; in awe of You [in the merit of 
Yaakov, who said, ‘how awesome is this 
place!’ (genesis 28:17)]” (Zohar 1:11a; Shaar 
HaKavanos, Inyan Beis HaKnesses, p. 3c).

“It is solely through your great loving-
kindness that I enter your House” 
(Psalms 5:8). when we enter the syna
gogue, we immediately bow down toward 
the Ark in which the Torah scrolls are 
stored. This Ark is an extension of the 
original Ark of the Covenant in the holy 
Temple, and the Ark of the Covenant in 
the original Mishkan that Moshe built. 
That Ark contained the original Torah 
scroll that Moshe wrote, together with 
the first set of broken Tablets and the sec
ond set of whole Tablets that he received 

from god on Mount Sinai. when we bow 
down toward the Ark, we connect all the 
way back to the first Sanctuary, to the 
Mishkan, and to Sinai.

According to the Zohar, it is impor
tant to ask permission of the Patriarchs 
(Avraham, Yitzchak and Yaakov) before 
entering the synagogue. Therefore we 
offer the following kavanah to have in 
mind when reciting these words: “It is 
solely through Your great loving - kind
ness that I enter Your house [in the merit 
of Avraham, who is called ish chesed, the 
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וּשְׁכיִנתְֵּהּ בּשְֵׁם כּלָ ישְִׂראֵָל להְַכרְיִעַ אֶת עַצמְִי ואְֶת כּלָ עַם בּנְיֵ 
ישְִׂראֵָל ואְֶת כּלָ הָעוֹלםָ לכְףַ זכְוּת: 

שֶׁאַזכְּיִר  פּעַַם  בּכְלָ  הַזּאֹת  בּעָתֵ  למְָחָר  עַד  מֵעתַָּה  מְכוַּןֵ  והֲַריֵניִ 
שֵׁם הוי"ה הַקָדוֹשׁ שֶׁהוּא בּכִתְִיבתָוֹ היָהָ הוֹהֶ ויְהִיְהֶ וּבקְִריִאָתוֹ 
יהִיְהֶ  א-ל-ק-י-ם  שֵׁם  וּכשְֶׁאַזכְּיִר  הַכּלֹ.  אֲדוֹן  שֶׁהוּא  א-ד-נ-י 
כּלָ  עִלתַ  כּלֻםָ  הַכּחֹוֹת  וּבעַַל  היַכְלֹתֶ  וּבעַַל  תַּקִּיף  שֶׁהוּא  כּוַּנָתִָי 
)בפסוק  הָעוֹלמָוֹת:  בּכְלָ  ושְַׁליִט  הַסִּיבּוֹת  כּלָ  וסְִיבּתַ  הָעִילוֹת 

ראשון דקריאת שמע לא יסמוך על גילוי דעת הנ"ל:(

הפילכה נכספכה לאבהם לפני תהפילת )וגכן פהח אליתכ, כוכ'( נבצאים לבטת מעבכד 000

מספה וככנה תאה"י ז"ל והכמ שכדם ול הפלת ישמל עליכ בצכה עקת קל "כְאָתֲמְתָּ לְהֵעֲךָ כָּבוֹךָ אֲנִי 
ת'", כיוכין לאתכמ ול אחד ביקהאל ונפקכ. כאם יק איזת צהת ח"כ ממיהכ אכ ממניכ, יקההף מצעהכ 

כיהפלל עליכ. כזכ סגכלת אביהיה קישכמל הפלהכ ובכ הפלה ול יקהאל. על ון יאבה פסכש זת: 

הֲריֵניִ מְקבַּלֵ עָליַ מִצוְתַ עֲשֵֹה שֶׁל ואְָהבֲתְָּ לרְעֲֵךָ כּמָוֹךָ אֲניִ ייְָ:

הֲריֵניִ מְקַשֵּׁר עַצמְִי בּתְִפלִּתִָי לכְלָ הַצּדַּיִקִים האֲָמִתִּיּים שֵֶּׁבּדְוֹרנֵוּ, 
בּאָָרץֶ  אֲשֶׁר  קְדוֹשִׁים  עפָרָ,  שׁוֹכנְיֵ  האֲָמִתִּיּים  הַצּדַּיִקִים  וּלכְלָ 
נוֹבעֵַ מְקוֹר  נחַַל  יסְוֹד עוֹלםָ  הַקָּדוֹשׁ צדַּיִק  וּבפִרְטָ לרְבַּנֵוּ  הֵמָּה, 
חָכמְָה רבַּנֵוּ נחְַמָן בּןֶ פיֵגאֶ, זכְוּתָם יגָןֵ עָליֵנוּ ועְַל כּלָ ישְִׂראֵָל אָמֵן:

Israel, in order to tip the scales of justice to the side of merit, for 
myself, for all the people of Israel, and for the entire world.

Also, I hereby intend that from this moment until tomorrow at this 
time, every mention I make of the holy four - letter name of haShem 
should apply equally to its written form (Yod-Heh-Vav-Heh) [which alludes 

to His transcendence above and beyond time], he was, he is, and he will always 
be; as well as to its spoken form (Adonoy), which alludes to his being 
the Master over all creation. Similarly, with every mention I make 
of the name Elohim, I intend that he is the omnipotent Power, the 
Singular Master of all powers, the Cause of all causes, the originator 
of all effects, and the ruler of all the worlds. (This intention suffices 
for all instances excepting the first verse of Shma.)

additional prayers before Shacharis (e.g., Patach Eliyahu) can be found below on p. 000

In Sefer Kavanos HaAri it is written, “Before each and every prayer, accept upon yourself the 
positive command “Love your fellow as yourself; I am HaShem” (Leviticus 19:18). Intend to 
love all Israel with the same love you feel for yourself. This is especially important if they are 
suffering in some way or if some member of their household is ill. It is extremely important to 
join them in their suffering and to pray for them. Praying for others is a true segulah, a tried-
and-tested prescription, and a guarantee that our own prayers are certain to be accepted 
among those of all Israel.” each person should therefore say with heartfelt intention:

Behold, I accept upon myself the positive command “Love your 
fellow as yourself; I am haShem.”

Behold, I hereby attach myself, through my prayer, to all the true 
tzaddikim in this generation and all the true tzaddikim whose 
bodies lie in the dust — “the holy ones who dwell in the land of eternal 

life” — and especially our holy rebbe, righteous tzaddik, foundation 
of the world, flowing brook, wellspring of wisdom, rebbe nachman 
the son of Faiga — may their merit protect us and all Israel, amen.

can speak and recite our prayers in an 
atmosphere of love and peace (see LM I, 
239:1). reb noson adds that this is the 
importance of praying with a minyan, 
which is a symbol of love and unity (Lh, 
Beis HaKnesses 1).

“Behold, I hereby attach myself, 
through my prayer, to all the true 
tzad dikim in this generation.” what 
is the purpose of attaching ourselves to 
the tzaddikim before we pray? rebbe 
nachman explains that each true tzaddik 
is an aspect of Moshe, and every prayer 
that a person utters corresponds to the 
components of the Mishkan. The Torah 
relates that only Moshe was able to 

place all the vessels and furnishings of 
the Mishkan into their proper positions 
(exodus 40:2, 18). By attaching ourselves to 
the true tzaddikim, we ensure that those 
who are knowledgeable and capable 
will direct our prayers to their intended 
destination (LM I, 2:6).

emphasizing the importance of 
attaching ourselves to the true tzaddi
kim, reb noson notes that when even the 
simplest Jew made a small contribution 
to the Mishkan through Moshe, it was 
considered most valuable and was read
ily accepted (Aveneha Barzel, p. 74, #62). The 
same is true for us. we are not always 
on the highest levels of devotion. But if 

“Behold, I accept upon myself the 
positive command ‘Love your friend 
as yourself; I am god’” (Leviticus 19:18). 
As written in the Torah, the gematria of 
the words “Love your friend as yourself; 
I am god” is 907 — the same gematria 
as the words “Love haShem your god” 
(Deuteronomy 6:5). The meaning of this 
amazing equivalence is clear. we know 
that a human being is created in the 
“image of god.” when we relate to others 
this way, we relate directly to the godly 
soul within them and create a “space” for 
god in this world.

In the confluence of these two 
phrases, we can hear god saying to 
us, “Do you really want to come close 
to Me? Begin by treating each other 
respectfully. when you lie to each other, 
cheat each other, steal from each other, 

and kill each other, you push Me away 
from the world, making it impossible 
for anyone to believe in Me. when, on 
the other hand, you create a society 
based on justice, righteousness and 
truth — thereby creating a safety zone 
in which you can relate to the infinite 
godly essence in each other — you build 
a true sanctuary wherein I may come to 
dwell in your midst.”

“Behold, I accept upon myself the 
positive command ‘Love your friend as 
yourself; I am god.’” Speech stems from 
peace, as it is written, “I will now speak 
peace” (Psalms 122:8), but strife makes 
it is impossible to speak. Therefore, 
before praying, we should accept upon 
ourselves the positive commandment 
to “Love your friend as yourself” so we 
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מַה טּבֹוּ אהָֹליֶךָ יעֲַקבֹ מִשְׁכּנְתֶֹיךָ ישְִׂראֵָל: ואֲַניִ בּרְבֹ חַסְדּךְָ אָבאֹ 
ביֵתֶךָ אֶשְׁתַּחֲוהֶ אֶל היֵכלַ קָדשְְׁךָ בּיְרִאְָתֶךָ: ייְָ אָהַבתְִּי מְעוֹן בּיֵתֶךָ 
ייְָ  לפִנְיֵ  אֶברְכְהָ  ואְֶכרְעָהָ  אֶשְׁתַּחֲוהֶ  ואֲַניִ  כּבְוֹדךֶָ:  מִשְׁכּןַ  וּמְקוֹם 
עשִֹׂי: ואֲַניִ תְפיִלתִָי לךְָ ייְָ עתֵ רצָוֹן אֱלֹהיִם בּרְבָ חַסְדּךֶָ ענֲנֵיִ בּאֱֶמֶת 

ישְִׁעֶךָ: 

אֲדוֹן עוֹלםָ אֲשֶׁר מָלךְַ. בּטְֶרםֶ כּלָ יצְיִר נבִרְאָ: לעְתֵ נעֲַשָׂה בחְֶפצְוֹ 
כּלֹ. אֲזיַ מֶלךְֶ שְׁמוֹ נקְִראָ: ואְַחֲריֵ כּכִלְוֹת הַכּלֹ. לבְדַּוֹ ימְִלֹךְ נוֹראָ: 
ואְֵין  אֶחָד  והְוּא  בּתְִפאְָרהָ:  יהִיְהֶ  והְוּא  הוֹהֶ.  והְוּא  היָהָ.  והְוּא 
שֵׁניִ. להְַמְשִׁיל לוֹ להְַחְבּיִרהָ: בּלְיִ ראֵשִׁית בּלְיִ תַכלְיִת. ולְוֹ הָעזֹ 
והְַמִּשְׂרהָ: והְוּא אֵליִ וחְַי גוֹאֲליִ. וצְוּר חֶבלְיִ בּעְתֵ צרָהָ: והְוּא נסִִּי 
וּמָנוֹס ליִ. מְנתָ כּוֹסִי בּיְוֹם אֶקְראָ: בּיְדָוֹ אַפקְִיד רוּחִי. בּעְתֵ אִישָׁן 

ואְָעִירהָ: ועְִם רוּחִי גּוְיִּתִָי. ייְָ ליִ ולְֹא אִיראָ: 

ברכות השחר — חלק ב'

אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. הַנוֹתֵן לשֶַּׂכוְיִ ביִנהָ להְַבחְִין  ייְָ  בּרָוּךְ אַתָּה 
בּיֵן יוֹם וּביֵן ליָלְהָ: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. שֶׁלֹּא עָשַׂניִ גּוֹי: 

how wonderful are your tents, o Yaakov, your dwelling places, 
o Israel. HaShem, I am keenly aware that it is solely through Your great 
loving - kindness that I am able to enter Your house. I therefore 
prostrate myself before the sanctuary of Your holiness in awe of You 
alone. haShem, I love the inner sanctum of Your Temple, the place 
where the imprint of Your glory resides to this day. I prostrate myself and 
bow down before You alone. I acknowledge and kneel before haShem, the 
eternal one who made me. I offer my self in prayer to You, haShem, 
at this time of divine favor. o god, in the abundance of Your 
loving - kindness, answer me with the assurance of Your deliverance.

eternal hidden Master of the universe, he reigned as king alone 
before any being was created. At the moment he willed everything 
into existence, then was his name proclaimed king. And after 
everything has ceased to exist in its present state, the Awesome one alone 
will continue to reign supreme. It is he who was, he who is, and he 
who will remain forever — in glorious eternity. he is one and there 
is no other to compare or associate with him. without beginning 
and without end, supreme power and authority is his. he is my 
god, my ever - living redeemer, my stronghold when I am gripped 
with pain in times of distress. he is my banner and my refuge; the 
overflowing portion of my cup on the day I call. I entrust my spirit into 
the safekeeping of his hand, both when I sleep and when I wake. And with 
my spirit, I entrust my body as well. haShem is with me and I will 
not fear.

Morning blessings — Part ii

Blessed are You, haShem our god, king of the universe, who imbues 
the heart with understanding to distinguish between day and night 
as well as between light and darkness, truth and falsehood, good and evil.

Blessed are You, haShem our god, king of the universe, who has not 
made me a gentile.

that all the worlds have a common 
denominator that allows them to unite 
(Shaar HaKavanos, Inyan Drushei HaTefillah 1, 
pp. 77 - 79). In practical terms, this means 
that at every level and in every circum
stance — whether we are deeply engaged 
in the mundane, or we are slightly or 
very much spiritually inclined — we can 
always find ways to connect to god and 

to bless him.

“Blessed are you  ...  Who imbues the 
heart with understanding to distin guish 
between day and night.” reb noson 
explains that the ability to distinguish 
between truth and falsehood is equivalent 
to distinguishing between light and dark
ness, and between day and night. This 

we are attached to the tzaddikim, our 
devotions become very valuable through 
them.

The Morning Blessings. There are four 
parts to the Morning Prayers. The first 
section, called Korbanos (Sacrifices or 
offerings), includes the 18 blessings 
that we recite upon awakening. (The 
first three blessings in this set are Netilas 
Yadayim, Asher Yatzar and Elohay Nesha-
mah. These are followed by 15 blessings 
with which we thank god for giving us 
the ability to distinguish between day 
and night, for the ability to stand and 
walk, and for all the other kindnesses he 
bestows upon us each day.)

The second section of the Morning 
Prayers is called Pesukey d’Zimrah (verses 
of Song). here we find 18 mentions of 
the name of god (in the passage of Yehi 
Khevod). The third section, which is 
known as the Blessings of the Shma, also 
contains the 18 mentions of haShem’s 
name are spread out through the entire 
section (including the blessings before 
and after the Shma). The fourth section, 
the Amidah (Standing Prayer), features 
the Shmoneh Esrei, the 18 benedictions 
that are the cornerstone of prayer.

All of these “eighteens” parallel what 
the ArI teaches about the ChaI (18=חי) 
blessings of prayer, which indicates 
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בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. שֶׁלֹּא עָשַׂניִ עבָדֶ: 

איק במהך: בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. שֶׁלֹּא עָשַׂניִ אִשָּׁה: 

אקת במהוה: בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. שֶׁעָשַׂניִ כּרִצְוֹנוֹ: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. פּוֹקֵחַ עוִרְיִם: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. מַלבְּיִשׁ ערֲמִֻּים: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. מַתִּיר אֲסוּריִם: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. זוֹקֵף כּפְוּפיִם: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. רוֹקַע האָָרץֶ עַל הַמָּיםִ: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. הַמֵּכיִן מִצעְֲדיֵ גבָרֶ: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. שֶׁעָשָׂה לּיִ כּלָ צרָכְּיִ: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. אוֹזרֵ ישְִׂראֵָל בּגִבְוּרהָ: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. עוֹטֵר ישְִׂראֵָל בּתְִפאְָרהָ: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. הַנּוֹתֵן ליַּעָףֵ כּחַֹ: 
אין לענכה אבן אחה "וּהְנוּבָת בֵעַפְעַפָּי" וי תול מהות אחה עד "לְעַמּוֹ יִקְׂהָאֵל" )דת"ח(: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. הַמַּעבֲיִר שֵׁנהָ מֵעֵיניָ וּתְנוּמָה 
מֵעפַעְפַּיָ: 

ויִהיִ רצָוֹן מִלּפְנָיֶךָ ייְָ אֱלֹהיֵנוּ ואֵלֹהיֵ אֲבוֹתֵינוּ שֶׁתַּרגְּיִלנֵוּ בּתְוֹרתֶָךָ. 
ודְבַּקְֵנוּ בּמְִצוְֹתֶיךָ. ואְַל תְּביִאֵנוּ לֹא ליִדיֵ חֵטְא. ולְֹא ליִדיֵ עבֲרֵהָ 
ועְוָֹן. ולְֹא ליִדיֵ נסִָּיוֹן. ולְֹא ליִדיֵ בזִּיָוֹן. ואְַל ישְִׁלֹט בּנָוּ יצֵרֶ הָרעָ. 

Blessed are You, haShem our god, king of the universe, who has not 
made me a slave.

Men say: Blessed are You, haShem our god, king of the universe, who 
has not made me a woman. 

Women say: Blessed are You, haShem our god, king of the universe, who 
has made me according to his will.

Blessed are You, haShem our god, king of the universe, who gives 
sight to the blind.

Blessed are You, haShem our god, king of the universe, who clothes 
the naked.

Blessed are You, haShem our god, king of the universe, who releases 
the bound.

Blessed are You, haShem our god, king of the universe, who 
straightens those who are bent down.

Blessed are You, haShem our god, king of the universe, who stretches 
out [i.e., firmly establishes] the dry land above the water.

Blessed are You, haShem our god, king of the universe, who 
prepares and guides man’s steps.

Blessed are You haShem our god, king of the universe, who has 
provided me with all my needs.

Blessed are You, haShem our god, king of the universe, who girds 
Israel with strength.

Blessed are You, haShem our god, king of the universe, who crowns 
Israel with splendor.

Blessed are You, haShem our god, king of the universe, who gives 
strength to the weary.

Do not answer “amen” when hearing someone else conclude “who removes the bonds of 
sleep ... slumber from my eyelids.” Since this blessing and the Yehi ratzon prayer that follows 
it are considered one long blessing, wait until he concludes with the words “upon His people 
Israel.” 

Blessed are You, haShem our god, king of the universe, who removes 
the bonds of sleep from my eyes and slumber from my eyelids.

May it be in accordance with Your will, haShem our god and god 
of our ancestors, to habituate us in Your Torah, and to bind us to 
You by virtue of fulfilling Your commandments. Save us from being brought 

ability is given to the sekhvi (שכוי), the 
heart, which truly sees and understands 
 the difference between truth (סוכה)
and falsehood. For it is practically 
impossible to clarify and prove the truth 
of the Torah in this world. Someone will 
always come along and try to contradict 
it. Therefore it’s vitally important to 

know the truth in one’s heart. one must 
be able to “distinguish between day 
and night” — to know the difference 
between the spiritual equivalent of 
day, which is the light of truth, and the 
spiritual equivalent of night, which 
is darkness and falsehood (Lh, Birchos 
HaShachar 3:11).
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▶
▶

והְַרחְִיקֵנוּ מֵאָדםָ רעָ וּמֵחָברֵ רעָ. ודְבַּקְֵנוּ בּיְצֵרֶ הַטּוֹב וּבמְַעֲשִׂים 
טוֹביִם. וכְףֹ אֶת יצִרְנֵוּ להְִשְׁתַּעבְּדֶ לךְָ. וּתְננֵוּ היַוֹם וּבכְלָ יוֹם לחְֵן 
חֲסָדיִם  ותְִגמְְלנֵוּ  רוֹאֵינוּ.  כלָ  וּבעְֵיניֵ  בּעְֵיניֶךָ  וּלרְחֲַמִים  וּלחְֶסֶד 

טוֹביִם. בּרָוּךְ אַתָּה ייְָ הַגּוֹמֵל חֲסָדיִם טוֹביִם לעְמַּוֹ ישְִׂראֵָל: 
וּבכְלָ  היַוֹם  שֶׁתַּצּיִלנֵיִ  אֲבוֹתַי  ואֵלֹהיֵ  אֱלֹהיַ  ייְָ  מִלּפְנָיֶךָ  רצָוֹן  יהְיִ 
יוֹם מֵעַזּיֵ פנָיִם וּמֵעַזּוּת פּנָיִם. מֵאָדםָ רעָ. מִיּצֵרֶ רעָ. וּמֵחָברֵ רעָ. 
מִמַּלשְִׁינוּת.  הָרעָ.  מִלּשָׁוֹן  הָרעָ.  מֵעַיןִ  רעָ.  וּמִפּגֶעַ  רעָ.  וּמִשָּׁכןֵ 
מֵעֵדוּת שֶׁקֶר. מִשִּׂנאְַת הַבּרְיִּוֹת. מֵעֲליִלהָ. מִמִּיתָה מְשׁנֻּהָ. מֵחֳליָםִ 
רעִָים. מִמִּקְריִם רעִָים וּמִשָּׂטָן הַמַּשְׁחִית. מִדּיִן קָשֶׁה וּמבִּעַַל דּיִן 
קשֶָׁה. בּיֵן שֶׁהוּא בןֶ בּרְיִת וּביֵן שֶׁאֵינוֹ בןֶ בּרְיִת. וּמִדּיִנהָּ שֶׁל גּיֵהנִּםֹ: 

והמ תהמ חיים כיטאל מקם תאה"י ז"ל מקעה תוכנכה כז"ל דע וי בן החילה תהפלת ]תעשדת[ עד 
מהכך קאבה תכא עכלם תעקית. כבמהכך קאבה עד יכצה אכה תכא עכלם תיציהת. כבן יכצה אכה עד סכף 
מהוה אמכה תכא עכלם תמהיאת. כקאה ול תעבידת תכא עכלם תאצילכה )קעה תוכנכה דהכקי הפלה 

תקחה דהכק א(.

כוהמ המינכ תהבח"ל, צהיך קהדע, קתנת ולל תעכלבכה בהחלש לאהמעת, כתיינכ, עכלם תזת מקני 
עכלם  תנשהא  כתכא  כתיסכדיי  תגלגלים,  עכלם  כנשהא  תקביבי  תחלש  קתם  כהחהכן,  עליכן  חלשיכ, 
]יציהת[.  תבלאוים  עכלם  יק  תזת  תעכלם  כעל  אחד.  עכלם  נשהא  קניתם  כולל  ]עקית[.  תקפל 
בזת  לבעלת  כתנת  ]מהיאת[.  תוסא  עכלם  תמהיכה ... כנשהא  קהקי  תעליכנים  תוחכה  עכלם  כעליכ 
קלקת  דתיינכ  תהפלת,  חילכשי  נהשנכ  זת  סדה  פי  על  כתנת  ]אצילכה[.  תאלשכה  מבדהיגת ... עכלם 
חלשים מהחלת להישכן קלקת תעכלבכה, עכלם תזת ]עקית[, עכלם תבלאוים ]יציהת[, עכלם תוסא 
עכלם  ונגד  כתיא  בעכבד,  הפלת  וך  אחה  קבע.  שהיאה  כמהוכה  זביהכה,  משהמנכה,  כזת,  ]מהיאת[. 
תאלשכה ]אצילכה[ ...  כאחה וך קלקת חלשים אחהים, לתבקיך בקך תקפע לעכלבכה זת אחה זת 
עד תסכף. כתיינכ, שדכקת דסדהא, קיה תלכים, כאין ואלשינכ. כאחה ול זת עלינכ, כתכא לחזכה כלתבליך 

בלוכהכ יה' על ול תעכלבכה אחה קנהמהוכ בבנכ )הבח"ל דהך ת', ד' כ' יג-יד(.

פרשת העקידה

אֱלֹהיֵנוּ ואֵלֹהיֵ אֲבוֹתֵינוּ, זכָרְנֵוּ בּזְכִּרָוֹן טוֹב לפְנָיֶךָ, וּפקְָדנֵוּ בּפִקְדֻּתַ 
אַהבֲתַ  אֱלֹהיֵנוּ  ייְָ  לנָוּ  וּזכְרָ  קֶדםֶ,  שְׁמֵי  מִשְּׁמֵי  ורְחֲַמִים  ישְׁוּעהָ 

to inadvertent error or intentional transgressions. Save us from 
being tested or humiliated. May the evil urge/inclination not rule 
within us. keep us far away from immoral people and from corrupt 
companions. Bind us to You through the good urge/inclination and 
the good deeds we perform. Bend our urge to submit itself to You. 
Today and every day, grant us favor, kindness and compassion in 
Your eyes and in the eyes of all who behold us, and continue to 
bestow Your generous kindnesses upon us. Blessed are You, haShem, 
who bestows generous kindnesses upon his people Israel!

May it be in accordance with Your will, haShem my god and god of 
my ancestors, to rescue me, today and every day, from brazenfaced 
people, as well as from my own arrogance; from immoral people, 
an evil urge, a corrupt companion, or a distressing neighbor. Save 

me from an evil mishap, an evil eye, a slanderous tongue; from 
slander, from false testimony, from men’s hatred, from false libel, 
from unnatural death, from serious diseases, from misfortunes, and 
from the corrupting influence of the heavenly accuser and its counterpart 

within us. Save me from a difficult lawsuit and from a ruthless adversary, 
whether he is a member of the covenant - people of avraham or not; and 
from the punishment of Gehinnom.

In Shaar HaKavanos, Rabbi Chayim Vital writes in the name of the aRI: “[The passages] 
from the beginning of the Akeidah prayer until Barukh Sh’amar pertain to the dimension of 
Asiyah (the World of action). [The passages] from Barukh Sh’amar until Yotzer pertain to the 
dimension of Yetzirah (the World of Formation). [The passages] from Yotzer to the conclusion of 
the first blessing of the Amidah pertain to the dimension of Beriah (the World of Creation). The 
remainder of the Amidah pertains to Atzilus (the World of emanation).”

Ramchal explains: “It is necessary to realize that there are four general universes. The physical 
world consists of two parts, the astronomical and the terrestrial; these two together are 
considered a single universe [Asiyah]. above this is the universe of the angels [Yetzirah]. Higher 
than this is the universe of the Throne [Beriah]. Higher still is the universe of Elohus, the Godly 
essence [Atzilus]. The four parts of the morning prayers follow the same order. The Korbanos 
(passages on the offerings) pertain to the physical dimension; the Pesukei d’Zimrah (Verses of 
Song) pertain to the world of the angels; the Shma and its blessings pertain to the world of the 
Throne; and the Amidah pertains to the universe of Elohus. Following this, there are three more 
sections (Kedusha d’Sidra, the Songs of the Leviim, and Ein K’Elohienu), in which we draw 
illumination and blessing down to each lower world. Following these, in Aleinu, we declare 
HaShem’s sovereignty over all the worlds” (Derekh HaShem 4:6:13-14).

the binDing oF yitzChak

our god and god of our ancestors, remember us favorably before 
You. From the highest ancient heavens, be mindful of us for 
deliverance and compassion. remember on our behalf, haShem our 
god, the love of the ancient ones, Avraham, Yitzchak and Yisrael, 
Your servants; remember the covenant, the loving - kindness, and the 

“[Save us] from being tested or humili-
ated.” rebbe nachman once remarked, 
“Ader a nisayon, ader a bizayon — either 
we pass the test, or we face humiliation” 
(rnw #304). In other words, either we 
remain strong and exercise self - control 
to overcome the challenges we face, 
or we succumb to temptation and the 

humiliation that inevitably follows in its 
wake.

The Akedah. The hebrew word Akedah 
translates as “binding.” we begin the 
prayers each day with this passage of 
the Binding of Isaac in order to remind 
us that we must bind and connect our 
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ואְֶת  הַבּרְיִת  ואְֶת  עבֲדָיֶךָ,  ויְשְִׂראֵָל  יצִחְָק  אַברְהָָם  הַקַּדמְוֹניִם 
הַמּוֹריִּהָ,  בּהְַר  אָביִנוּ  לאְַברְהָָם  שֶׁנּשְִׁבּעַתְָּ  הַשְּׁבוּעהָ  ואְֶת  הַחֶסֶד 
כּכַּתָוּב  הַמִּזבְּחֵַ,  גּבַּיֵ  עַל  בּנְוֹ  יצִחְָק  אֶת  שֶׁעָקַד  הָעֲקֵדהָ  ואְֶת 

בּתְוֹרתֶָךָ: 

ויַּאֹמֶר  אַברְהָָם  אֶת  נסִָּה  והְאֱָלֹהיִם  האֵָלּהֶ  הַדּבְרָיִם  אַחַר  ויַהְיִ 
יחְִידךְָ  אֶת  בּנִךְָ  אֶת  נאָ  קַח  ויַּאֹמֶר  הִנּנֵיִ:  ויַּאֹמֶר  אַברְהָָם  אֵליָו 
שָׁם  והְַעֲלהֵוּ  הַמּרֹיִּהָ  אֶרץֶ  אֶל  לךְָ  ולְךְֶ  יצִחְָק  אֶת  אָהַבתְָּ  אֲשֶׁר 
לעְלֹהָ עַל אַחַד הֶהָריִם אֲשֶׁר אֹמַר אֵליֶךָ: ויַּשְַׁכּםֵ אַברְהָָם בּבַּקֶֹר 
ויַּחֲַבשׁ אֶת חֲמרֹוֹ ויַּקִַּח אֶת שְׁניֵ נעְרָיָו אִתּוֹ ואְֵת יצִחְָק בּנְוֹ ויַבְקַַּע 

עֲציֵ עלֹהָ ויַּקָָם ויַּלֵךְֶ אֶל הַמָּקוֹם אֲשֶׁר אָמַר לוֹ האֱָלֹהיִם: 

בּיַוֹם הַשְּׁליִשִׁי ויַּשִָּׂא אַברְהָָם אֶת עֵיניָו ויַּרַאְ אֶת הַמָּקוֹם מֵרחָוֹק: 
ויַּאֹמֶר אַברְהָָם אֶל נעְרָיָו שְׁבוּ לכָםֶ פּהֹ עִם הַחֲמוֹר ואֲַניִ והְַנּעַרַ 
נלֵכְהָ עַד כּהֹ ונְשְִׁתַּחֲוהֶ ונְשָׁוּבהָ אֲליֵכםֶ: ויַּקִַּח אַברְהָָם אֶת עֲציֵ 
הָעלֹהָ ויַּשֶָׂם עַל יצִחְָק בּנְוֹ ויַּקִַּח בּיְדָוֹ אֶת האֵָשׁ ואְֶת הַמַּאֲכלֶתֶ 
ויַּאֹמֶר אָביִ  יצִחְָק אֶל אַברְהָָם אָביִו  ויַּאֹמֶר  יחְַדּוָ:  ויַּלֵכְוּ שְׁניֵהֶם 
לעְלֹהָ:  הַשֶּׂה  ואְַיּהֵ  והְָעֵציִם  האֵָשׁ  הִנּהֵ  ויַּאֹמֶר  בנְיִ  הִנּנֶּיִ  ויַּאֹמֶר 
שְׁניֵהֶם  ויַּלֵכְוּ  בּנְיִ  הַשֶּׂה לעְלֹהָ  ירִאְֶה לּוֹ  אַברְהָָם אֱלֹהיִם  ויַּאֹמֶר 
יחְַדּוָ: ויַּבָאֹוּ אֶל הַמָּקוֹם אֲשֶׁר אָמַר לוֹ האֱָלֹהיִם ויַּבִןֶ שָׁם אַברְהָָם 
אֶת הַמִּזבְּחֵַ ויַּעַרֲךְֹ אֶת הָעֵציִם ויַּעֲַקדֹ אֶת יצִחְָק בּנְוֹ ויַּשֶָׂם אתֹוֹ 

עַל הַמִּזבְּחֵַ מִמַּעַל לעֵָציִם:

oath that You swore to our father Avraham on Mount Moriah, and 
the binding of his son Yitzchak on the altar, as it is written in Your 
Torah:

After these events, god tested Avraham. he said to him, “Avraham!” 
and he [avraham] replied, “Hineni — I am prepared to perform Your will.” he 
said, “Take your son, your special one, whom you love, Yitzchak, 
and go to the land of Moriah. raise him up there as an olah (elevation-

offering) on one of the mountains that I shall indicate to you.” Avraham 
arose early in the morning and saddled his donkey. he took his two 
young men with him, and Yitzchak his son. he split the wood for 
the olah - offering and set out, heading for the place that god had 
designated for him. 

on the third day, Avraham looked up and saw the place from afar. 
Avraham said to his young men, “remain here with the donkey. I and 
the lad are going yonder. we will prostrate ourselves before HaShem there 
and then return to you.” Avraham took the wood for the olah - offering 
and placed it on the shoulders of his son Yitzchak. In his hand he took 
the fire - torch and the knife. The two of them went together. Yitzchak 
spoke to his father and said, “Father.” he answered, “Hineni — I am 
here with you, my son.” he [Yitzchak] said, “Behold you have brought the fire 
and the wood, but where is the lamb for the olah - offering?” Avraham 
said, “god himself will see to the lamb for an olah; it is you, my son.” 
Still, the two of them continued together. when they came to the 
place designated by god, Avraham built the altar there and arranged 
the wood. he then bound his son Yitzchak, and placed him on the 
altar atop the wood.

here Avraham was being told to 
completely dedicate his son Yitzchak 
to the service of god. At this point, 
however, the strong associations of a 
burnt - offering were all that occupied 
Avraham’s mind. only later, as Targum 
Yonatan tells us, was Yitzchak literally 
lifted up from the altar by angels and 
taken to the yeshivah of Shem and 
ever, where he remained for three 
years. retroactively, we understand 
that this is what god had in mind 
from the outset. Yitzchak’s test was 
that he had to be willing to die at the 

AKeDaH (עקידה), which is an acrostic for 
Al KIDush haShem (השם קידוש   for ,על 
the sanctification of god’s name). By 
accepting this decree that transcended 
all logic — that he was to be literally 
sacrificed as an olah - offering — Yitzchak 
became truly olah - elevated to a higher 
status.

The same is true for us. reciting the 
Akedah shows us that we, too, by virtue 
of being willing to sacrifice ourselves for 
god, especially by praying with kavanah, 
can elevate us to greater levels.

prayers together. As we advance through 
the pages of the siddur, we should not 
forget the passages that we said earlier. 
we should try to remember everything 
that we are saying and praying before 
god (Lh, Arvis 4:16).

“Raise him up there as an olah on one 
of the mountains that I shall indicate 

to you.” An OLaH (עולה; literally, “eleva
tion”) offering was usually completely 
burnt on an altar. It literally went up 
 in flames. In addition, for (ALaH ,עלה)
the person who offered it, it represented 
the highest transformation or ascension 
 from physicality to pure (ALiyaH ,עליה)
spirituality, from matter to energy.
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בּנְוֹ:  אֶת  לשְִׁחטֹ  הַמַּאֲכלֶתֶ  אֶת  ויַּקִַּח  ידָוֹ  אֶת  אַברְהָָם  ויַּשְִׁלחַ 
ויַּקְִראָ אֵליָו מַלאְַךְ ייְָ מִן הַשָּׁמַיםִ ויַּאֹמֶר אַברְהָָם אַברְהָָם ויַּאֹמֶר 
הִנּנֵיִ: ויַּאֹמֶר אַל תִּשְׁלחַ ידָךְָ אֶל הַנּעַרַ ואְַל תַּעַשׂ לוֹ מְאוּמָה כּיִ 
עתַָּה ידָעַתְִּי כּיִ ירְאֵ אֱלֹהיִם אַתָּה ולְֹא חָשַׂכתְָּ אֶת בּנִךְָ אֶת יחְִידךְָ 
מִמֶּנּיִ: ויַּשִָּׂא אַברְהָָם אֶת עֵיניָו ויַּרַאְ והְִנּהֵ אַילִ אַחַר נאֱֶחַז בּסְַּבךְַ 
תַּחַת בּנְוֹ:  ויַּעֲַלהֵוּ לעְלֹהָ  ויַּקִַּח אֶת האַָילִ  אַברְהָָם  ויַּלֵךְֶ  בּקְַרנְיָו 
ויַּקְִראָ אַברְהָָם שֵׁם הַמָּקוֹם הַהוּא ייְָ ירִאְֶה אֲשֶׁר יאֵָמֵר היַוֹם בּהְַר 

ייְָ ירֵאֶָה: 

ויַּקְִראָ מַלאְַךְ ייְָ אֶל אַברְהָָם שֵׁניִת מִן הַשָּׁמָיםִ: ויַּאֹמֶר בּיִ נשְִׁבּעַתְִּי 
אֶת  חָשַׂכתְָּ  ולְֹא  הַזּהֶ  הַדּבָרָ  אֶת  עָשִׂיתָ  אֲשֶׁר  יעַַן  כּיִ  ייְָ  נאְםֻ 
בּנִךְָ אֶת יחְִידךֶָ: כּיִ ברָךְֵ אֲברָכֶךְָ והְַרבְּהָ אַרבְּהֶ אֶת זרַעְֲךָ כּכְוֹכבְיֵ 
הַשָּׁמַיםִ וכְחַוֹל אֲשֶׁר עַל שְׂפתַ היַּםָ ויְרִשַׁ זרַעְֲךָ אֵת שַׁערַ איֹבְיָו: 
ויַּשָָׁב  והְִתְבּרָכֲוּ בזְרַעְֲךָ כּלֹ גּוֹייֵ האָָרץֶ עֵקֶב אֲשֶׁר שָׁמַעתְָּ בּקְלֹיִ: 
אַברְהָָם אֶל נעְרָיָו ויַּקָמֻוּ ויַּלֵכְוּ יחְַדּוָ אֶל בּאְֵר שָׁבעַ ויַּשֵֶׁב אַברְהָָם 

בּבִאְֵר שָׁבעַ: 

רבִּוֹנוֹ שֶׁל עוֹלםָ כּמְוֹ שֶׁכּבָשַׁ אַברְהָָם אָביִנוּ אֶת רחֲַמָיו לעֲַשׂוֹת 
ויְגָלֹּוּ  מֵעָליֵנוּ  כּעַַסְךָ  אֶת  רחֲַמֶיךָ  יכִבְּשְׁוּ  כּןֵ  שָׁלםֵ.  בּלְבֵבָ  רצְוֹנךְָ 
הַחֶסֶד  בּמְִדּתַ  אֱלֹהיֵנוּ  ייְָ  עמִָּנוּ  ותְִתְנהֵַג  מִדּוֹתֶיךָ.  עַל  רחֲַמֶיךָ 
וּבמְִדּתַ הָרחֲַמִים. וּבטְוּבךְָ הַגּדָוֹל ישָׁוּב חֲרוֹן אַפּךְָ מֵעמְַּךָ וּמֵעִירךְָ 
אֱלֹהיֵנוּ אֶת הַדּבָרָ שֶׁהִבטְַחְתָּנוּ  ייְָ  וּמֵאַרצְךְָ וּמִנּחֲַלתֶָךָ: וקְַיּםֶ לנָוּ 
בּתְוֹרתֶָךָ עַל ידְיֵ משֶׁה עבַדְּךֶָ כּאָָמוּר. וזְכָרַתְִּי אֶת בּרְיִתִי יעֲַקוֹב 
והְאָָרץֶ  אֶזכְּרֹ.  אַברְהָָם  בּרְיִתִי  אֶת  ואְַף  יצִחְָק  בּרְיִתִי  אֶת  ואְַף 

אֶזכְּרֹ: 

Avraham reached out and took the knife to slaughter his son. 
haShem’s angel called to him from heaven, saying, “Avraham! 
Avraham!” “Hineni — I am prepared to perform HaShem’s will,” he replied. 
he [the angel] said, “Do not harm the lad. Do not do anything to him. 
now I know that you are a god - fearing man; you have not withheld 
your special son from Me.” Avraham looked up and saw a ram after 
it had been caught by its horns in a thicket. Avraham went and took 
the ram and offered it up as an olah (burnt-offering) in his son’s stead. 
Avraham named the place “haShem sees (yireh),” which is expressed 
today as “on haShem’s mountain, he shall be seen (yeira’eh).”

haShem’s angel called to Avraham from heaven a second time, 
saying, “haShem declares, ‘I have sworn by My own essence that 
because you performed this deed and did not withhold your only 
son, I will surely bless you and greatly increase your offspring 
like the stars of the firmament and the sand on the seashore. Your 
offspring will inherit their enemies’ gates. All the nations of the 
world will be blessed through your descendants, because you obeyed 
My voice.’” Avraham returned to his young men and together they 
set out and went to Be’er Sheva. Avraham settled in Be’er Sheva.

Master of the universe, just as our forefather Avraham suppressed his 
compassion in order to fulfill Your will wholeheartedly, so may Your 
compassion subdue Your anger toward us, and may Your compassion 
prevail over Your more judgmental attributes. haShem our god, deal with 
us with the quality of loving - kindness and the quality of compassion 
[i.e., do not judge us solely according to the requirements of strict justice]. In Your great 
goodness, turn Your fierce anger away from Your people, Your city, 
Your land and Your heritage. haShem our god, fulfill for us the 
promise You made in Your Torah through Your servant Moshe: “I 
will remember My Yaakov - covenant; also My Yitzchak - covenant; 
I will also remember My Avraham - covenant; I will remember the 
land.”

because together they embody the full 
spectrum of qualities through which god 
relates to and interacts with us. Avraham 
personifies god’s quality of chesed (un
conditional love). Yitzchak embodies 
god’s quality of din (judgment, the idea 
that we have to earn, and thereby become 

worthy of, the chesed that he wants to 
give us). Yaakov personifies god’s qual
ity of tiferes (beauty), which is also called 
Torah (divine instruction) and emes 
(truth), the optimum harmonization of 
the two extremes of chesed and din.

“I will remember My yaakov-covenant; 
also My yitzchak-covenant; I will also 
remember My avraham-covenant; I 

will remember the land” (Leviticus 26:42). 
Avraham, Yitzchak and Yaakov are 
called the Avos (Fathers, Patriarchs) 
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ונְאֱֶמַר. ואְַף גּםַ זאֹת בּהִיְוֹתָם בּאְֶרץֶ איֹבְיֵהֶם לֹא מְאַסְתִּים ולְֹא 
געְַלתְִּים לכְלַּוֹתָם להְָפרֵ בּרְיִתִי אִתָּם. כּיִ אֲניִ ייְָ אֱלֹהיֵהֶם: ונְאֱֶמַר. 
וזְכָרַתְִּי להֶָם בּרְיִת ראִשׁנֹיִם אֲשֶׁר הוֹצאֵתִי אתָֹם מֵאֶרץֶ מִצרְיַםִ 

לעְֵיניֵ הַגּוֹיםִ להִיְוֹת להֶָם לאֵלֹהיִם. אֲניִ ייְָ: 

מִכּלָ  וקְבִּצֶךְָ  ושְָׁב  ורְחֲִמֶךָ.  שְׁבוּתְךָ  אֶת  אֱלֹהֶיךָ  ייְָ  ושְָׁב  ונְאֱֶמַר. 
בּקְִצהֵ  נדִּחֲַךָ  יהִיְהֶ  אִם  שָׁמָּה:  אֱלֹהֶיךָ  ייְָ  הֱפיִצךְָ  אֲשֶׁר  הָעמִַּים 
הַשָּׁמָיםִ. מִשָּׁם יקְבַּצֶךְָ ייְָ אֱלֹהֶיךָ וּמִשָּׁם יקִָּחֶךָ: ונְאֱֶמַר. והֱֶביִאֲךָ ייְָ 
אֱלֹהֶיךָ אֶל האָָרץֶ אֲשֶׁר ירָשְׁוּ אֲבוֹתֶיךָ ויִרשְִׁתָּהּ. והְיֵטִבךְָ והְִרבְּךְָ 

מֵאֲבוֹתֶיךָ: 

לבַּקְָריִם  זרְוֹעָם  הֱיהֵ  קִוּיִנוּ.  לךְָ  חָנּנֵוּ  ייְָ  נבְיִאֶךָ.  ידְיֵ  עַל  ונְאֱֶמַר. 
וּמִמֶּנּהָ  ונְאֱֶמַר. ועְתֵ צרָהָ היִא ליְעֲַקבֹ  אַף ישְׁוּעתֵָנוּ בּעְתֵ צרָהָ: 
יוִּשֵָׁעַ: ונְאֱֶמַר. בּכְלָ צרָתָָם לוֹ צרָ וּמַלאְַךְ פּנָיָו הוֹשִׁיעָם. בּאְַהבֲתָוֹ 

וּבחְֶמְלתָוֹ הוּא גאְָלםָ. ויַנְטְַּלםֵ ויַנְשְַּׂאֵם כּלָ ימְֵי עוֹלםָ: 

ונְאֱֶמַר. מִי אֵל כּמָוֹךָ נשֵֹׂא עוָֹן ועְוֹברֵ עַל פּשֶַׁע לשְִׁאֵריִת נחֲַלתָוֹ. 
יכִבְּשׁ  ירְחֲַמֵנוּ  ישָׁוּב  הוּא:  חֶסֶד  חָפץֵ  כּיִ  אַפּוֹ  לעַָד  הֶחֱזיִק  לֹא 
עוֲֹנוֹתֵינוּ. ותְַשְׁליִךְ בּמְִצוּלוֹת יםָ כּלָ חַטּאֹתָם: )וכְלָ חַטּאֹת עמְַּךָ 
בּיֵת ישְִׂראֵָל תַּשְׁליִךְ בּמְִקוֹם אֲשֶׁר לֹא יזִּכָרְוּ ולְֹא יפִּקְָדוּ ולְֹא יעֲַלוּ 
עַל לבֵ לעְוֹלםָ( ונְאֱֶמַר תִּתֵּן אֱמֶת ליְעֲַקבֹ חֶסֶד לאְַברְהָָם. אֲשֶׁר 

נשְִׁבּעַתְָּ לאֲַבוֹתֵינוּ מִימֵי קֶדםֶ: 

It was also said: “Yet, even so, even while they are in their enemies’ 
land, I will not reject them, nor will I hold them in contempt, to 
utterly destroy them, and thereby void My covenant with them; for 
I am haShem their god [i.e., I am faithful to uphold My promise not to judge them solely 

on the basis of their actions]. on the contrary, I will remember on their behalf the 
covenant I made with their ancestors whom I brought forth from the 
land of egypt in the sight of the nations, that I might be their god. 
I am haShem.”
It was also said: “haShem your god will return with your captivity 
and have compassion on you. haShem your god will gather you 
once again from among all the nations to which he has scattered 
you. even if you be scattered to the ends of the heavens, haShem 
your god will gather you from there and take you back as His people.” 
And it continues, “haShem your god will bring you back to the 
land your ancestors occupied, and you will occupy it again. he will 
bestow goodness upon you and make you numerous — in the merit 
of your ancestors.”
It was also said through Your prophets: “haShem! Be gracious to us. we 
have placed our hope in You alone. Be their strength each morning 
[i.e., give strength to those who hope and believe in You to go on even in dark times]; also our 
salvation in time of distress when we are attacked on all sides.” It was also said: 
“It will be a time of crisis for Yaakov, but from it he shall be saved.” It 
was also said: “In all their distress, he was also distressed, so he sent 
the angel of his presence to save them. In his love and in his pity, 
he has always been their redeemer. It is he alone who has always 
elevated them and carried them aloft, all the days of this world.”
It was also said: “who is a loving god like You, who pardons [literally, 

“carries” or “elevates”] intentional sin, and overlooks even the outright 
rebellion of the remnant of his beloved inheritance [i.e., HaShem does 

not destroy our sins completely as if they never existed; rather, He waits for us to regret having 

done them, and then transforms them into merits because they served as stepping stones in our 

coming closer to Him]. he does not hold on to his anger forever, for he 
truly desires to bestow loving - kindness. he will therefore again have 
mercy on us, and subdue our intentional sins [i.e., again HaShem subdues 

and preserves our sins in order to transform them into greater merits]. o cast all their 
wrongdoings into the depths of the sea [to wash them and thereby raise up 

and restore the sparks of holiness in them to their proper place].” (Dispose of all the 
wrongdoings of Your people, the family of Israel, in a place where 
they will never be remembered, recalled, or brought to mind.) And 
it was said: “grant truth [i.e., validate and fulfill Your promise] to Yaakov, and reveal 

Your unconditional loving - kindness to Avraham, as You promised our 
forefathers from days of old.”
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תְּפיִלתִָי.  בּבְיֵת  ושְִׂמַּחְתִּים  קָדשְִׁי  הַר  אֶל  והַבֲיִאוֹתִים  ונְאֱֶמַר. 
תְּפיִלהָ  בּיֵת  ביֵתִי  כּיִ  מִזבְּחְִי.  עַל  לרְצָוֹן  וזְבִחְֵיהֶם  עוֹלוֹתֵיהֶם 

יקִָּראֵ לכְלָ הָעמִַּים: 

האֱָמֶת  עַל  וּמוֹדהֶ  וּבגַּלָוּי  בּסֵַּתֶר  שָׁמַיםִ  ירְאֵ  אָדםָ  יהְאֵ  לעְוֹלםָ 
ודְוֹברֵ אֱמֶת בּלִבְבָוֹ ויְשְַׁכּםֵ ויְאֹמַר: 

רבִּוֹן כּלָ העָוֹלמָיִם ואֲַדוֹניֵ האֲָדוֹניִם. לֹא עלַ צדִקְוֹתֵינוּ אֲנחְַנוּ מַפּיִליִם 
תַּחֲנוּניֵנוּ לפְנָיֶךָ כּיִ עלַ רחֲַמיֶךָ הרָבַּיִם. מהָ אָנוּ מהֶ חַיּיֵנוּ מהֶ חַסְדּנֵוּ 
נּאֹמַר  מַה  גּבְוּרתֵָנוּ.  מַה  כּחֵֹנוּ  מַה  ישְׁוּעתֵָנוּ  מַה  צּדִקְוֹתֵינוּ  מַה 
אֱלֹהיֵנוּ ואֵלֹהיֵ אֲבוֹתֵינוּ הֲלֹא כלָ הַגּבִּוֹריִם כּאְַיןִ לפְנָיֶךָ  ייְָ  לפְנָיֶךָ 
ואְַנשְֵׁי השֵַּׁם כּלְֹא היָוּ וחֲַכמִָים כּבִלְיִ מַדּעָ וּנבְוֹניִם כּבִלְיִ השְַׂכּלֵ כּיִ 
מִן  האָָדםָ  וּמוֹתַר  לפְנָיֶךָ.  הֶבלֶ  חַיּיֵהֶם  ויִמֵי  תּהֹוּ  מַעֲשֵׂיהֶם  רוֹב 
הבַּהְֵמהָ אָיןִ כּיִ הַכּלֹ הבָלֶ, לבְדַ הנַּשְָׁמהָ הַטְּהוֹרהָ שֶׁהיִא עתֲִידהָ 
לתִֵּן דּיִן וחְֶשְׁבּוֹן לפִנְיֵ כסִֵּא כבְוֹדךֶָ: וכְלָ הַגּוֹיםִ כּאְַיןִ נגֶדְּךֶָ. שֶׁנּאֱֶמרַ 

הןֵ גּוֹיםִ כּמְַר מִדּלְיִ וּכשְַׁחַק מאֹזנְיַםִ נחְֶשָׁבוּ הֵן אִיּיִם כּדַּקַ יטִּלֹ: 

אֲבלָ אֲנחְַנוּ עמְַּךָ בּנְיֵ ברְיִתֶךָ. בּנְיֵ אַברְהָָם אהַֹבךְָ שֶׁנּשְִׁבּעַתְָּ לּוֹ בּהְַר 
הַמּוֹריִּהָ. זרֶעַ יצִחְָק יחְִידוֹ. שֶׁנּעֱֶקַד עַל גּבַּיֵ הַמִּזבְּחֵַ. עֲדתַ יעֲַקבֹ 
בּנִךְָ בּכְוֹרךֶָ. שֶׁמֵּאַהבֲתְָךָ שֶׁאָהַבתְָּ אוֹתוֹ וּמִשִּׂמְחָתְךָ שֶׁשָּׂמַחְתָּ בּוֹ. 

קָראָתָ אֶת שְׁמוֹ ישְִׂראֵָל ויִשׁרֻוּן: 

לפְיִכךְָ אֲנחְַנוּ חַיּבָיִם להְוֹדוֹת לךְָ וּלשְַׁבּחֲֵךָ וּלפְאֶָרךְָ וּלבְרָךְֵ וּלקְַדּשֵׁ 
נּעִָים  וּמַה  חֶלקְֵנוּ  טּוֹב  מַה  אַשְׁריֵנוּ  לשְִׁמֶךָ:  והְוֹדיָהָ  שֶׁבחַ  ולְתִֵּן 
וּמַערֲיִביִם  מַשְׁכּיִמִים  כּשְֶׁאָנוּ  אַשְׁריֵנוּ  ירְשָֻּׁתֵנוּ:  יּפָהָ  וּמַה  גּוֹרלָנֵוּ 
תָּמִיד  יוֹם  בּכְלָ  שִׁמְךָ  וּמְיחֲַדיִם  מִדרְשָׁוֹת  וּבבְתֵָּי  כנְסִֵיּוֹת  בּבְתֵָּי 

ואְוֹמְריִם פּעַמֲַיםִ בּאְַהבֲהָ:

It was also said: “I will bring them to My holy mountain and cause 
them to rejoice in My house of Prayer. Their elevation - offerings and 
peace - offerings shall be accepted upon My altar with favor. For My 
house shall be called a house of Prayer for all mankind.”

A person should always be god - fearing in private as well as in public. 
he should acknowledge the truth and speak truth in his heart. he 
should rise early and say: 

Master of all worlds! Lord of lords! It is not on account of our 
righteousness that we cast our supplications before You, but on 
account of Your abundant mercies. what are we? what is our life? 
what is our piety? what is our righteousness? what is our salvation? 
what is our power? what is our strength? what can we say in Your 
presence, haShem our god and god of our ancestors? Are not 
all heroes as nothing before You, men of renown as if they never 
existed, the wise as if without knowledge, the understanding as if 
devoid of intelligence? The majority of their actions are empty, 
and the days of our lives ephemeral before You. Man’s apparent 
superiority over beast is nil, for all is transient except the pure soul 
which is destined to give a reckoning and an accounting before 
Your Throne of glory. Before You, all nations are as nothing, as 
it is written, “The nations are a mere drop in the bucket; they are 
considered as dust upon the scales; haShem snatches up entire 
islands like fine dust.” 

But we are Your people, children of Your covenant, descendants 
of Avraham, Your beloved, to whom You swore on Mount Moriah; 
descendants of Yitzchak, Your singular one, who was bound upon 
the altar; community of Yaakov, Your firstborn son, whom You 
named Yisrael (straight to God; he who perceives God) and Yeshurun (prophetic seer) 
because of Your love for him and Your delight in him. 

Therefore it is our responsibility to thank You, to praise You, and 
to glorify You; to bless, to sanctify, and to offer praise and thanks 
to Your name. how fortunate we are, how good is our portion, how 
pleasant our lot, and how beautiful our heritage! how fortunate we 
are that we rise early in the morning and stay late in the synagogues 
and study halls in the evening, and continually proclaim, twice 
each day, with love:

“What are we? What is our life? ... But 
we are your people, children of your 
covenant, children of avraham.” rebbe 
nachman observes that in this prayer 
we first belittle ourselves (“what are we? 

what is our life?”) and afterwards encour
age and bolster ourselves (“But we are 
Your people, children of Your covenant”). 
Many people find it difficult to relate to 
god, and may despair that the problem 

lies with them. The rebbe advises that 
when we feel lacking, we should look 
for the points of goodness, or godliness, 

within ourselves. reinforcing our inti
mate relationship with god can help us 
voice our prayers with pride (LM II, 125).
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שְׁמַע ישְִׂראֵָל ייְָ אֱלֹהיֵנוּ ייְָ אֶחָד: 

מלחק: בּרָוּךְ שֵׁם כּבְוֹד מַלכְוּתוֹ לעְוֹלםָ ועֶָד:

ואְָהַבתְָּ אֵת ייְָ אֱלֹהֶיךָ בּכְלָ לבְבָךְָ וּבכְלָ נפַשְְׁךָ וּבכְלָ מְאדֹךֶָ: והְיָוּ 
הַדּבְרָיִם האֵָלּהֶ אֲשֶׁר אָנכֹיִ מְצוַּךְָ היַוֹם עַל לבְבָךֶָ: ושְִׁנּנַתְָּם לבְנָיֶךָ 
וּבקְוּמֶךָ:  וּבשְָׁכבְּךְָ  בדַּרֶךְֶ  וּבלְכֶתְְּךָ  בּבְיֵתֶךָ  בּשְִׁבתְְּךָ  בּםָ  ודְבִּרַתְָּ 
עַל  וּכתְַבתְָּם  עֵיניֶךָ:  בּיֵן  לטְטָֹפתֹ  והְיָוּ  ידָךֶָ  עַל  לאְוֹת  וּקְשַׁרתְָּם 

מְזזֻוֹת בּיֵתֶךָ וּבשְִׁערָיֶךָ: 

אַתָּה הוּא עַד שֶׁלֹּא נבִרְאָ הָעוֹלםָ אַתָּה הוּא מִשֶּׁנּבִרְאָ הָעוֹלםָ. 
אֶת  קַדּשֵׁ  הַבּאָ:  לעָוֹלםָ  הוּא  ואְַתָּה  הַזּהֶ  בּעָוֹלםָ  הוּא  אַתָּה 
וּביִשׁוּעתְָךָ  בּעְוֹלמֶָךָ.  שִׁמְךָ  אֶת  וקְַדּשֵׁ  שְׁמֶךָ  מַקְדּיִשֵׁי  עַל  שִׁמְךָ 
תָּריִם ותְַגבְּיִהַּ קַרנְנֵוּ למְַעְלהָ. והְוֹשִׁיענֵוּ בּקְָרוֹב למְַעַן שְׁמֶךָ: בּרָוּךְ 

הַמְקַדּשֵׁ שְׁמוֹ בּרָבַּיִם: 

אַתָּה הוּא ייְָ אֱלֹהיֵנוּ בּשַָּׁמַיםִ וּבאָָרץֶ וּבשְִׁמֵי הַשָּׁמַיםִ הָעֶליְוֹניִם. 
אֵין  וּמבִּלַעְָדיֶךָ  אַחֲרוֹן  הוּא  ואְַתָּה  ראִשׁוֹן  הוּא  אַתָּה  אֱמֶת 
ויְדֵעְוּ  יכַּיִרוּ  האָָרץֶ.  כּנַפְוֹת  מֵאַרבְּעַ  קוֹיֶךָ  נפְוּצוֹת  קבַּץֵ  אֱלֹהיִם: 
כּלָ בּאֵָי עוֹלםָ כּיִ אַתָּה הוּא האֱָלֹהיִם לבְדַּךְָ עֶליְוֹן לכְלֹ מַמְלכְוֹת 
האָָרץֶ: אַתָּה עָשִׂיתָ אֶת הַשָּׁמַיםִ ואְֶת האָָרץֶ אֶת היַּםָ ואְֶת כּלָ 

hear o Israel, haShem is our god. haShem is one.

(Whisper:) May the name [revelation] of the glory [radiance] of his kingdom 
[hidden providence] be blessed [drawn down, and ever increased], to illuminate the darkness 

of this world, now and] for all eternity.

Love haShem your god with all your heart, with all your soul, and 
with all your might. Let these words that I command you today 
be on your heart and mind. repeat them to your children and speak 
about them to yourself when you dwell/sit in your house and when 
you travel/walk on the road, when you lie down and when you rise/
stand up. Bind them as an insignia on your arm near your heart and as 
tefillin between your eyes [i.e., above your forehead]. write them on parchments 

that you will affix to the doorposts of your house and your gates.

You are he [You were the same] before the world was created, and You are 
he [You have remained the same] ever since the world was created. You are 
he [unchanged] in this world, and You are he [unchanged] in the eternal 
world to Come. Sanctify Your name through those who are willing to 

die if necessary to sanctify Your name; sanctify Your name above all in 
the midst of Your world that conceals You, and through Your deliverance 
lift up and elevate our fallen honor. Deliver us soon for Your name’s 
sake. Blessed is the one who sanctifies his name [reveals His unity] in the 
midst of the many!

You are he [i.e., hidden and unknowable], haShem our god, in the heavens 
and on the earth, and in the highest heavens. True, You are he, the 

unknowable first [there was nothing before You]; and You are he, the unknowable last. 
Besides You, there is no other god. gather the dispersed who hope 
in You from the four corners of the earth. Let all souls that enter this 
world recognize and know that You alone are the Supreme god over 

“Hear O Israel, HaShem is our god. 
HaShem is OnE.” The six words of 
the Shma are a meditation, a ladder 
upon which to climb up to the highest 
experience of god’s oneness, there to 
merge into that oneness, to know god.

Shma means to hear / listen, accept /
receive, believe / understand / know, wit
ness / testify. Yisrael is the higher soul 
of the entire Jewish people as a single 
body, as well as the higher soul of every 
individual Jew. when we say Shma Yisrael, 

we are speaking to our higher selves as 
individuals at the same time that we are 
calling out to the entire nation.

haShem: You are the infinite/eternal 
all - encompassing one in whom there 
is no separation or differentiation. 
Elohenu: You are our god — the Creator 
and Director of all, who grants us 
individual existence because he wants 
us to know him in and through the 
events and dramas of our lives. HaShem 
echad: You are the essence unity and 

oneness behind all existence; there is no 
other and nothing else besides You.

Echad. Specifically when pronouncing 
the word echad (אחד, one), concentrate 
on the following intentions: Correspond
ing to the letter aleph of echad (which 
has the gematria of 1), intend again that 
nothing exists outside haShem’s one
ness. Corresponding to the letter ches 
of echad (which has the gematria of 8), 
intend that haShem rules in the seven 

firmaments of heaven, and on earth. 
Corresponding to the letter dalet of echad 
(which has the gematria of 4), intend that 
haShem rules over all four directions of 
this lower, physical world. Finally, on 
the letter dalet of echad, intend that you 
are willing to dedicate your life (and, if 
need be, to die) for the sanctification of 
haShem’s name, and accept upon your
self the four forms of capital punishment 
before the heavenly tribunal.
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▶ ▶
אֲשֶׁר בּםָ וּמִי בּכְלָ מַעֲשֵׂה ידָיֶךָ בּעֶָליְוֹניִם אוֹ בתַַּחְתּוֹניִם שֶׁיּאֹמַר 
עֲשֵׂה  וקְַיּםָ(  )חַי  שֶׁבּשַָּׁמַיםִ  אָביִנוּ  תִּפעְָל:  וּמַה  תַּעֲשֶׂה  מַה  לךְָ 
שֶׁנּקְִראָ  והְַנּוֹראָ  הַגּבִּוֹר  הַגּדָוֹל  שִׁמְךָ  בּעַבֲוּר  וחֶָסֶד  צדְקָָה  עמִָּנוּ 
אֱלֹהיֵנוּ מַה שֶׁכּתָוּב )אֶת הַדּבָרָ שֶׁהִבטְַחְתָּנוּ  ייְָ  עָליֵנוּ. וקְַיּםֶ לנָוּ 
וּבעָתֵ  אֶתְכםֶ  אָביִא  הַהיִא  בּעָתֵ  כּאָָמוּר(  חוֹזךְָ.  צפְנַיְהָ  ידְיֵ  עַל 
האָָרץֶ.  עמֵַּי  בּכְלֹ  ולְתְִהִלּהָ  לשְֵׁם  אֶתְכםֶ  אֶתֵּן  כּיִ  אֶתְכםֶ.  קבַּצְיִ 

בּשְׁוּביִ אֶת שְׁבוּתֵיכםֶ לעְֵיניֵכםֶ. אָמַר ייְָ: 

סדר העבודה — קרבנות
ול תעכסש מהכהה חטאה ואילכ תשהימ חטאה )בנחכה שי.( על-ון השנכ לנכ חז"ל לכבה שהמנכה 

ול יכם. 

ויַדְבַּרֵ ייְָ אֶל משֶׁה לּאֵמרֹ: ועְָשִׂיתָ כּיִּוֹר נחְשֶׁת וכְנַּוֹ נחְשֶׁת לרְחְָצהָ. 
ונְתַָתָּ אתֹוֹ בּיֵן אהֶֹל מוֹעֵד וּביֵן הַמִּזבְּחֵַ. ונְתַָתָּ שָׁמָּה מָיםִ: ורְחֲָצוּ 
אַהֲרןֹ וּבנָיָו מִמֶּנּוּ אֶת ידְיֵהֶם ואְֶת רגַלְיֵהֶם: בּבְאָֹם אֶל אהֶֹל מוֹעֵד 
ירִחְֲצוּ מַיםִ ולְֹא ימָתֻוּ. אוֹ בגְשְִׁתָּם אֶל הַמִּזבְּחֵַ לשְָׁרתֵ. להְַקְטִיר 
חָק  להֶָם  והְיָתְָה  ימָתֻוּ.  ולְֹא  ורְגַלְיֵהֶם  ידְיֵהֶם  ורְחֲָצוּ  ליַיְָ:  אִשֶּׁה 

עוֹלםָ. לוֹ וּלזְרַעְוֹ לדְרֹתָֹם: 

זאֹת  לאֵמרֹ  בּנָיָו  ואְֶת  אַהֲרןֹ  אֶת  צוַ  לּאֵמרֹ:  אֶל משֶׁה  ייְָ  ויַדְבַּרֵ 
תּוֹרתַ הָעלֹהָ הִוא הָעלֹהָ עַל מוֹקְדהָ עַל הַמִּזבְּחֵַ כּלָ הַלּיַלְהָ עַד 
ולְבָשַׁ הַכּהֵֹן מִדּוֹ בדַ וּמִכנְסְֵי בדַ  הַמִּזבְּחֵַ תּוּקַד בּוֹ:  הַבּקֶֹר ואְֵשׁ 
ילִבְּשַׁ עַל בּשְָרֹוֹ והְֵריִם אֶת הַדּשֶֶׁן אֲשֶׁר תּאֹכלַ האֵָשׁ אֶת הָעלֹהָ 

be completed during the era of the third 
holy Temple.

Copper laver. The idea behind washing 
from the laver is purity. This idea has led 
many Chassidim to immerse in the mik-
vah prior to praying. The Baal Shem Tov 
once remarked, “we do not find a special 

mitzvah to immerse in the mikvah [aside 
from the required times specified in 
Torah]. Yet the levels to which immers
ing in the mikvah can bring a person 
are greater than many devotions!” (Rabbi 

Eliyahu Chaim Rosen).

Korbanos (Sacrificial offerings). The 
idea behind our reciting the different 
types of korbanos, which comprised 
offerings from four levels of physical 
reality — domem (inanimate; the mineral 
level), tzomei’ach (vegetative; the plant 
kingdom), chai (living; the animal king
dom), and medaber (speaking; human
ity) — is birur nitzotzos, the extraction, 

refinement, elevation and redemption of 
the sparks of holiness that are in all the 
above levels of reality. This birur is what 
the entire system of Torah and mitzvos is 
about. This is what all prayer, all Torah 
learning, and all character refinement 
and development is about. In everything 
we do, our intention is to raise up the 
sparks of holiness. This job will finally 

all the kingdoms of the earth. You alone made the heavens and the 
earth, the sea, and all they contain. who among all Your handiwork, 
above or below, can tell You what to do or what to accomplish? our 
Father in heaven (living and eternal), deal charitably and kindly with 
us for the sake of the honor of Your great, powerful, and awesome 
name [YHVH Elohei Yisrael] with which You have distinguished us. haShem 
our god, fulfill for us the verse (the promise that You made to us 
through Your seer Tzephaniah, as it is written), “At that time I will 
bring you back; and at that time I will gather you in. I will then 
make your fame and praise known among all the peoples of the 
world, when I return with your captivity before your very eyes, says 
haShem.”

orDer oF the teMPle serviCe  — the saCriFiCes

“Whoever engages in the study of the sacrifices it is considered as if he brought that 
sacrifice” (Menachot 110a). By reciting a certain sacrifice we are credited with having brought 
that sacrifice and that the spiritual effects of that sacrifice are implemented to our benefit! 
Additionally, reciting the sacrifices recalls the centrality of the Holy Temple in our lives and 
gives us greater yearning to see it built.

haShem spoke to Moshe, saying, “Make a copper laver with its own 
copper base. Place it between the Communion Tent and the outer 
Altar in the Courtyard, and fill it with water. Aharon and his sons are to 
wash their hands and feet from it. If they are not to die for performing 

the service incorrectly, they must first wash with the water of this laver before 
entering the Communion Tent. They must also wash when they approach 
the outer Altar to perform the service, placing offerings on the fire 
dedicated to haShem. If they are not to die, they must first wash 
their hands and their feet. This will be an eternal law for him [aharon] 
and his descendants, throughout all their generations.”

haShem spoke to Moshe, saying: Instruct Aharon and his sons, 
saying, “This is the Torah of the olah (elevation-offering), specifically the 
afternoon olah that is to remain burning on the hearth of the outer Altar 
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ולְבָשַׁ בּגְדָיִם  בּגְדָיָו  הַמִּזבְּחֵַ: וּפשַָׁט אֶת  אֵצלֶ  ושְָׂמוֹ  הַמִּזבְּחֵַ  עַל 
טָהוֹר:  מָקוֹם  אֶל  למַַּחֲנהֶ  אֶל מִחוּץ  הַדּשֶֶׁן  אֶת  והְוֹציִא  אֲחֵריִם 
והְאֵָשׁ עַל הַמִּזבְּחֵַ תּוּקַד בּוֹ לֹא תִכבְּהֶ וּבעִרֵ עָליֶהָ הַכּהֵֹן עֵציִם 
הַשְּׁלמִָים:  חֶלבְיֵ  עָליֶהָ  והְִקְטִיר  הָעלֹהָ  עָליֶהָ  ועְרָךְַ  בּבַּקֶֹר  בּבַּקֶֹר 

אֵשׁ תָּמִיד תּוּקַד עַל הַמִּזבְּחֵַ לֹא תִכבְּהֶ: 

יהְיִ רצָוֹן מִלּפְנָיֶךָ ייְָ אֱלֹהיֵנוּ ואֵלֹהיֵ אֲבוֹתֵינוּ שֶׁתְּרחֵַם עָליֵנוּ ותְִמְחָל 
לנָוּ עַל כּלָ חַטּאֹתֵינוּ וּתְכפַּרֶ לנָוּ עַל כּלָ עוֲֹנוֹתֵינוּ ותְִסְלחַ לנָוּ עַל 
ונְקְַריִב לפְנָיֶךָ  ושְֶׁיבִּנָהֶ בּיֵת הַמִּקְדּשָׁ בּמְִהֵרהָ ביְמֵָינוּ  כּלָ פּשְָׁעֵינוּ 
קָרבְּןַ הַתָּמִיד שֶׁיּכְפַּרֵ בּעֲַדנֵוּ כּמְוֹ שֶׁכּתַָבתְָּ עָליֵנוּ בּתְוֹרתֶָךָ עַל ידְיֵ 

משֶׁה עבַדְּךֶָ מִפּיִ כבְוֹדךֶָ כּאָָמוּר: 

אֲלהֵֶם.  ואְָמַרתְָּ  ישְִׂראֵָל  בּנְיֵ  אֶת  צוַ  לּאֵמרֹ:  אֶל משֶׁה  ייְָ  ויַדְבַּרֵ 
אֶת קָרבְּנָיִ לחְַמִי לאְִשַּׁי ריֵחַ ניִחחִֹי. תִּשְׁמְרוּ להְַקְריִב ליִ בּמְוֹעֲדוֹ: 
שָׁנהָ  בּנְיֵ  כּבְשִָׂים   .ָ ליַיְ תַּקְריִבוּ  אֲשֶׁר  הָאִשֶּׁה  זהֶ  להֶָם.  ואְָמַרתְָּ 
תַּעֲשֶׂה  אֶחָד  הַכּבֶשֶׂ  אֶת  תָמִיד:  עלֹהָ  ליַוֹם  שְׁניַםִ  תְמִימִים. 
בבַּקֶֹר. ואְֵת הַכּבֶשֶׂ הַשֵּׁניִ תַּעֲשֶׂה בּיֵן הָערַבְּיָםִ: ועֲַשִׂיריִת הָאֵיפהָ 
תָּמִיד  עלֹתַ  הַהִין:  רבְיִעתִ  כּתִָית  בּשְֶׁמֶן  בּלְוּלהָ  למְִנחְָה.  סלֹתֶ 
הַהִין  רבְיִעתִ  ונְסְִכּוֹ  ליַיְָ:  אִשֶּׁה  ניִחחַֹ  לרְיֵחַ  סִיניַ.  בּהְַר  הָעֲשֻׂיהָ 
הַשֵּׁניִ  הַכּבֶשֶׂ  ואְֵת  ליַיְָ:  שֵׁכרָ  נסֶֶךְ  הַסֵּךְ  בּקַּדֹשֶׁ  הָאֶחָד.  לכַּבֶשֶׂ 

the same letters as TOLA (תולע, worm). 
The nature of a worm is to consume 
everything in its path. According to the 
ArI, each morning the spiritual equiva
lent of a worm, representing the forces 
of evil, attempts to devour and destroy 
everything — the entire world! (Pri Etz 

Chaim, Shaar Olam HaAsiyah 3, pp. 115 - 116). 

Therefore we recite the passage of 
the OLAS tamid (תמיד  the daily ,עולת 
elevation - offering), which has the power 
to counter this impure “worm.” The daily 
offering represents loving - kindness, the 
exact opposite of evil. (See LM I, 28 where 
rebbe nachman and reb noson extend this to 
practicing chesed in our daily lives — especially 
hosting Torah scholars in our homes.)

“In this way, the fire on the altar will 
be kept burning continually. It must 
never be extinguished” (Leviticus 6:6). 
The fire on the Altar parallels the work of 
the digestive tract, “burning” the ingested 
food in our stomachs. removing the 
ashes of yesterday’s offerings from the 
Altar each morning parallels relieving 
oneself and emptying one’s bowels 
before consuming new food.

reb noson points out that the real 
nourishment we get from food comes 
from the spiritual life - force within the 
food. The physical aspect of the food, in 
contrast, turns into pesoles (poisonous 

waste) and must be eliminated from 
the body. The pure, spiritual aspect 
of the food corresponds to the Torah, 
while the physical aspect corresponds to 
foreign wisdoms, which foster atheism. 
It is imperative that we begin by 
eliminating the pesoles — corresponding 
to the foreign wisdoms that foster 
atheism — before we ingest the pure 
teachings of the Torah, lest the foreign 
wisdoms latch on to the spiritual aspect 
in the food (Lh, Hashkamas HaBoker 4:9).

Olas Tamid (perpetual elevation-offer-
ing). The word OLAS (עולת, offering) has 

throughout the entire night until the morning, so that the fire of the 
golden incense Altar can be ignited with it. Before dawn, the Kohen shall don 
his linen tunic and wear linen pants directly over his naked flesh. 
he shall then remove the ashes of the olah consumed by the fire of 
the Altar, and place them beside the Altar. he shall then remove 
his garments, don other garments, and remove the ashes to a pure 
place outside the camp. To ensure that the fire of the Altar continues 
to burn on it without being extinguished, the Kohen must kindle 
wood on it early each morning. he shall arrange the olah of the morning 
upon it [i.e., on the fire of the Altar], as well as burn the choicest parts of the 
peace - offerings on it. In this way, the fire on the Altar will be kept 
burning continually. It must never be extinguished.” 

May it be in accordance with Your will, haShem our god and god of 
our ancestors, to have compassion on us and pardon us for all our 
errors (chet); cleanse us of all our intentional transgressions (avon); and 
forgive all our rebellious crimes (pesha). May the holy Temple be built 
speedily in our days, so that we may offer the korban ha-tamid (daily 

elevation-offering) as an atonement for ourselves, as You prescribed for us 
in Your Torah through Your servant Moshe, directly from Your glory, 
as it is written:

haShem spoke to Moshe, saying, “Instruct the children of Israel 
and tell them: Be careful to present My offering, My food - offering, 
to be consumed by My fires, as an appeasing fragrance to Me, each 

day at its appointed times. Tell them, This is the fire - offering they 
must present to haShem. Two male yearling lambs without blemish, 
offered every day as an olah tamid (perpetual elevation-offering). Prepare a 
single lamb in the morning, and prepare the second lamb in the 
late afternoon. each lamb shall be accompanied by a compound consisting 
of one - tenth ephah [approximately 2 quarts or 1.9 liters] of wheat flour as a 
minchah (meal-offering), kneaded with one - fourth hin [approximately 1 quart 

or 0.94 liters] of hand - pressed olive oil. This is the olas tamid (perpetual 

elevation-offering), the same as that presented at Mount Sinai as an appeasing 
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תַּעֲשֶׂה בּיֵן הָערַבְּיָםִ. כּמְִנחְַת הַבּקֶֹר וּכנְסְִכּוֹ תַּעֲשֶׂה. אִשֵּׁה ריֵחַ 
ניִחחַֹ ליַיְָ: 

אַהֲרןֹ  בּנְיֵ  וזְרָקְוּ   .ָ ייְ לפִנְיֵ  צפָנֹהָ  הַמִּזבְּחֵַ  ירֶךְֶ  עַל  אתֹוֹ  ושְָׁחַט 
הַכּהֲֹניִם אֶת דּמָוֹ עַל הַמִּזבְּחֵַ סָביִב: 

אֲמִירהָ  שֶׁתְּהאֵ  אֲבוֹתֵינוּ,  ואֵלֹהיֵ  אֱלֹהיֵנוּ  ייְָ  מִלּפְנָיֶךָ,  רצָוֹן  יהְיִ 
הַתָּמִיד  קָרבְּןַ  הִקְרבַנְוּ  לפְנָיֶךָ כּאְִלּוּ  וּמְרצֻּהָ  וּמְקבֻּלֶתֶ  זוּ חֲשׁוּבהָ 

בּמְוֹעֲדוֹ וּבמְִקוֹמוֹ וּכהְִלכְתָוֹ: 

קטורת 

אַתָּה הוּא ייְָ אֱלֹהיֵנוּ שֶׁהִקְטִירוּ אֲבוֹתֵינוּ לפְנָיֶךָ אֶת קְטרֹתֶ הַסַּמִּים 
בּזִמְַן שֶׁבּיֵת הַמִּקְדּשָׁ היָהָ קַיּםָ. כּאֲַשֶׁר צוִּיִתָ אוֹתָם עַל ידַ משֶׁה 

נבְיִאֶךָ כּכַּתָוּב בּתְוֹרתֶָךָ: 

סַמִּים  וחְֶלבְּנְהָ  וּשְׁחֵלתֶ  נטָָף  סַמִּים  לךְָ  קַח  אֶל משֶׁה  ייְָ  ויַּאֹמֶר 
מַעֲשֵהֹ  רקַֹח  קְטרֹתֶ  אתָֹהּ  ועְָשִׂיתָ  יהִיְהֶ:  בּבְדַ  בּדַ  זכַּהָ  וּלבְנֹהָ 
מִמֶּנּהָ  ונְתַָתָּה  הָדקֵ  מִמֶּנּהָ  ושְָׁחַקְתָּ  קדֹשֶׁ:  טָהוֹר  מְמלֻּחָ  רוֹקֵחַ 
קָדשִָׁים  קדֹשֶׁ  שָׁמָּה  לךְָ  אִוּעֵָד  אֲשֶׁר  מוֹעֵד  בּאְהֶֹל  הָעֵדתֻ  לפִנְיֵ 

תִּהיְהֶ לכָםֶ: 

Ketores. The word KeToRes has the same 
root as KaTaR (bind). The Zohar speaks 
of the ketores as binding all the worlds 
together, for it begins with the low
est levels of this world and ascends all 
the way up to god himself. The eleven 
spices of the ketores are meant to coun
ter the eleven sefiros found in the realm 
of the kelipos, the realm of evil. The 

Zohar concludes that one who recites 
the passage of the ketores daily will be 
protected from all evil and will not be 
harmed that day. were the Jews to know 
the power of even just the recital of the 
ketores, they would adorn each letter 
with crowns of gold! one who recites the 
passage of the ketores merits eternal life 
in the world to Come (see Zohar II, 218b).

Ketores. The incense - offering consisted 
of eleven spices or perfumes. These 
spices were each ground separately and 
then blended together into a special 
mixture to be used in the Mishkan and, 
later, the Temple. The Talmud states that 
ten of these spices had good fragrances, 
while the eleventh spice, chelbenah (gal
banum), had an unpleasant odor. why, 
then, was the galbanum included?

our Sages teach that a congregation 
is not complete unless it includes both 

righteous people and sinners (Kerisos 
6b). In other words, just as the galbanum 
is actually necessary to give the other 
spices exactly the right pungency, so too, 
a congregation is not complete without 
someone who has also fallen and must 
re - elevate himself through teshuvah (re
pentance). The incense - offering teaches 
us that even the most “evil - smelling” 
person (or the evil - smelling part of each 
of us) can and must be rectified through 
teshuvah.

fragrance, a fire - offering dedicated to haShem. Its wine - libation is 
to consist of one - fourth hin for the first lamb, poured on the holy 
outer altar as a libation - offering of strong wine dedicated to haShem. 
Prepare the second lamb in the late afternoon. Prepare it with the 
same flour and wine offerings as in the morning, a fire - offering, an 
appeasing fragrance, dedicated to haShem.”

he shall slaughter it [the olah-offering] near the base of the Altar, on the 
north side of the Courtyard, before haShem. Aharon’s descendants, the 
Kohanim, shall then dash its blood diagonally on two corners of the Altar 
round about.

May it be in accordance with Your will, haShem our god and god 
of our ancestors, that the passage we have just recited be considered 
worthy, acceptable and pleasing before You, as if we had offered 
the tamid - offering at its appointed time, in its proper place, and 
according to its correct procedures.

the inCense-oFFering

You are he, haShem our god, before whom our ancestors burned the 
incense compound when the holy Temple stood, as You instructed 
them through Your prophet Moshe, as it is written in Your Torah:

haShem said to Moshe: Take to yourself spices — balsam, onycha, 
galbanum, as well as other spices with similar properties, and pure frankin
cense — equal amounts of each. Grind each spice separately and then blend 
them together as a ketores compound, the work of a master perfumer, 
well - blended, free of all impurity, and holy. grind a small portion 
of it daily and place it on the golden altar before the ark of Testimony in 
the Communion Tent where I commune with you. It shall have the 
highest degree of holiness for you.
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ונְאֱֶמַר והְִקְטִיר עָליָו אַהֲרןֹ קְטרֹתֶ סַמִּים בּבַּקֶֹר בּבַּקֶֹר בּהְיֵטִיבוֹ 
הָערַבְּיַםִ  בּיֵן  הַנּרֵוֹת  אֶת  אַהֲרןֹ  וּבהְַעֲלֹת  יקְַטִירנֶּהָ:  הַנּרֵוֹת  אֶת 

יקְַטִירנֶּהָ קְטרֹתֶ תָּמִיד לפִנְיֵ ייְָ לדְרֹתֵֹיכםֶ: 

תָּנוּ רבַּנָןָ פּטִּוּם הַקְּטרֹתֶ כּיֵצדַ שְׁלשׁ מֵאוֹת ושְִׁשִּׁים וּשְׁמוֹנהָ מָניִם 
היָוּ בהָּ. שְׁלשׁ מֵאוֹת ושְִׁשִּׁים וחֲַמִשָּׁה כּמְִניְןַ ימְוֹת הַחַמָּה. מָנהֶ 
לכְלָ יוֹם. פּרְסַ בּשְַׁחֲריִת וּפרְסַ בּיֵן הָערַבְּיָםִ. וּשְׁלשָׁה מָניִם יתְֵריִם 
וּמַחֲזיִרןָ  הַכּפִּוּריִם.  בּיְוֹם  חָפנְיָו  מְלֹא  גּדָוֹל  כּהֵֹן  מַכנְיִס  שֶׁמֵּהֶם 
שֶׁתְּהאֵ  כּדְיֵ  יפָהֶ  יפָהֶ  ושְׁוֹחֲקָן  הַכּפִּוּריִם.  יוֹם  בּעְרֶבֶ  למְַכתְֶּשֶׁת 

דקַָּה מִן הַדּקַָּה: 

והְַצִּפּרֹןֶ  )מ(  הַצּרֳיִ  )א(  הֵן:  ואְֵלּוּ  בהָּ.  היָוּ  סַמָּניִם  עָשָׂר  ואְַחַד 
מרֹ  )ת(  מָנהֶ.  שִׁבעְִים  שִׁבעְִים  מִשְׁקַל  והְַלּבְוֹנהָ  )ד(  )ג( הַחֶלבְּנְהָ 

שִׁשָּׁה  עָשָׂר  שִׁשָּׁה  מִשְׁקַל  וכְרַכְּםֹ  )ח(  נרֵדְְּ  שִׁבּלֹתֶ  )ז(  וּקְציִעהָ  )כ( 

עָשָׂר מָנהֶ. )ט( הַקּשְׁטְ שְׁניֵם עָשָׂר. )י( וקְִלּוּפהָ שְׁלשָׁה. )יא( וקְִנּמָוֹן 
תִּשְׁעהָ. בּוֹריִת כּרַשְִׁינהָ תִּשְׁעהָ קבַּיִן. ייֵן קַפרְיִסִין סְאִין תְּלתָָא 
חִוּרַיְןָ  חֲמַר  מבֵיִא  קַפרְיִסִין  ייֵן  מָצאָ  לֹא  ואְִם  תְּלתָָא.  וקְבַּיִן 

עתִַּיק. מֶלחַ סְדוֹמִית רוֹבעַ מַעֲלהֶ עָשָׁן כּלָ שֶׁהוּא. 

בּהָּ  נתַָן  ואְִם  שֶׁהוּא  כּלָ  היַּרַדְּןֵ  כּפִּתַ  אַף  הַבּבַלְיִ אוֹמֵר  נתָָן  רבַּיִ 
דּבְשַׁ פּסְָלהָּ. ואְִם חִסַּר אַחַת מִכּלָ סַמָּניֶהָ חַיּבָ מִיתָה: 

רבַּןָ שִׁמְעוֹן בּןֶ גּמְַליִאֵל אוֹמֵר הַצּרֳיִ אֵינוֹ אֶלּאָ שְׂרףָ הַנּוֹטֵף מֵעֲציֵ 
הַקְּטָף. בּרֹיִת כּרַשְִׁינהָ למָָה היִא באָָה, כּדְיֵ ליְפַּוֹת בּהָּ אֶת הַצִּפּרֹןֶ 
כּדְיֵ שֶׁתְּהאֵ נאָָה. ייֵן קַפרְיִסִין למָָה הוּא באָ כּדְיֵ לשְִׁרוֹת בּוֹ אֶת 
שֶׁאֵין  אֶלּאָ  להָּ  יפָיִן  רגַלְיַםִ  מֵי  והֲַלֹא  עַזּהָ.  שֶׁתְּהאֵ  כּדְיֵ  הַצִּפּרֹןֶ 

מַכנְיִסִין מֵי רגַלְיַםִ בּמִַּקְדּשָׁ מִפּנְיֵ הַכּבָוֹד: 

הֵיטֵב  הֵיטֵב  הָדקֵ  אוֹמֵר.  כּשְֶׁהוּא שׁוֹחֵק  אוֹמֵר  נתָָן  רבַּיִ  תַּניְאָ 

It was also said: “Aharon shall burn the ketores spices on it [the golden 

altar] early each morning when he cleans the Menorah lamps. Aharon 
shall also burn the ketores when he lights the lamps towards evening. 
It is a perpetual ketores - offering before haShem throughout all your 
generations.” 

The rabbis taught: how was the ketores blended? It contained 368 
measures [460 pounds or 208.65 kilograms]. Three hundred and sixty - five of 
these measures correspond to the number of days in the solar year, 
one measure a day, half in the morning and half towards evening. 
The other three measures were those that the Kohen Gadol would 
bring into the Holy of Holies as a double handful on Yom Kippur. he would 
replace them in the mortar on the eve of Yom Kippur and regrind them 

thoroughly to fulfill the command to make it [the ketores compound] extra fine.

It contained eleven spices. They were: (1) balsam, (2) onycha, (3) gal
banum, and (4) frankincense — seventy measures each; (5) myrrh, 
(6) cassia, (7) spikenard, and (8) saffron — sixteen measures each; 
(9) costus — twelve measures; (10) aromatic bark — three measures; 
(11) cinnamon — nine measures. also used to prepare some of the spices for the 

ketores were nine kabin [9 quarts] of karshina lye, three sein and three kabin 
[26 quarts or 24.6 liters] of cyprus wine. If cyprus wine was not available, he 
would bring aged white wine instead. There was a fourth of a kab 
[1 cup] of Sodom salt - nitrate, and a small quantity of smoke - raising 
herb.

rabbi nosson of Babylon says: A minute quantity of kipas ha’yarden 
[extract of roses that grew near the banks of the Jordan River] was also added. If any 

kind of bee or fruit honey was added, the ketores was rendered unfit. If 
one omitted from or added to the original eleven spices, he was liable to the 
death penalty.

rabban Shimon ben gamliel says: The balsam was simply the resin 
that drips from balsam trees. why was karshina lye used? To rub 
the onycha to make it pleasant. why was cyprus wine used? To soak 
the onycha to make it pungent. Isn’t mey raglayim good for this? 
But it would have been disrespectful to bring mey raglayim into the 
Temple. 

It was taught: rabbi nosson says: while grinding the ketores, he 
[the Kohen] would chant, “grind it finely, finely grind it,” for the rhythm 

of the voice is good for the grinding of the spices. If half the recipe for 

the annual amount of ketores was compounded, it was still kosher (valid). we 
have not received a tradition with regard to a third or a quarter. 
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כּשְֵׁרהָ.  לחֲַצאִָין  פִּטְּמָהּ  לבַּשְָׂמִים.  יפֶָה  שֶׁהַקּוֹל  מִפּנְיֵ  הָדקֵ. 
אִם  הַכּלְלָ.  זהֶ  יהְוּדהָ  רבַּיִ  אָמַר  שָׁמַעְנוּ:  לֹא  ולְרִבְיִעַ  לשְִׁליִשׁ 
חַיּבָ  סַמָּניֶהָ  מִכּלָ  אַחַת  חִסַּר  ואְִם  לחֲַצאִָין.  כּשְֵׁרהָ  כּמְִדּתָָהּ 

מִיתָה: 

שָׁנהָ היָתְָה  אַחַת לשְִׁשִּׁים אוֹ לשְִׁבעְִים  קַפּרָאָ אוֹמֵר.  בּרַ  תַּניְאָ 
באָָה שֶׁל שִׁיריַםִ לחֲַצאִָין: ועְוֹד תָּניֵ בּרַ קַפּרָאָ אִלּוּ היָהָ נוֹתֵן בּהָּ 
אֵין  ולְמָָה  מִפּנְיֵ ריֵחָהּ.  יכָוֹל לעַמֲדֹ  אֵין אָדםָ  קוֹרטְוֹב שֶׁל דּבְשַׁ 
מְערָבְיִן בּהָּ דּבְשַׁ. מִפּנְיֵ שֶׁהַתּוֹרהָ אָמְרהָ כּיִ כלָ שְׂארֹ וכְלָ דּבְשַׁ 

לֹא תַקְטִירוּ מִמֶּנּוּ אִשֶּׁה ליַיְָ: 

צבְאָוֹת  ייְָ  ג"פ  סֶלהָ:  יעֲַקבֹ  אֱלֹהיֵ  לנָוּ  מִשְגֹּבָ  עמִָּנוּ  צבְאָוֹת  ייְָ  ג"פ 

אַשְׁריֵ אָדםָ בּוֹטֵחַ בּךְָ: ג"פ ייְָ הוֹשִׁיעהָ הַמֶּלךְֶ יעַנֲנֵוּ ביְוֹם קָראְֵנוּ: 

אַתָּה סֵתֶר ליִ | מִצּרַ תִּצּרְנֵיִ רנָּיֵ פלַּטֵ תְּסוֹבבְנֵיִ סֶלהָ: ועְרָבְהָ ליַיְָ 
מִנחְַת יהְוּדהָ ויִרוּשָׁליָםִ כּיִמֵי עוֹלםָ וּכשְָׁניִם קַדמְוֹניִּוֹת: 

ואְַלּבִּאָ דאְַבּאָ  הַמַּערֲכָהָ מִשְּׁמָא דּגִמְָראָ  מְסַדּרֵ סֵדרֶ  הֲוהָ  אַבּיַּיֵ, 
קְטרֹתֶ.  שֶׁל  שְׁניִּהָ  למְַערֲכָהָ  קוֹדמֶֶת  גדְוֹלהָ  מַערֲכָהָ  שָׁאוּל. 
וּמַערֲכָהָ שְׁניִּהָ שֶׁל קְטרֹתֶ קוֹדמֶֶת לסְִדּוּר שְׁניֵ גזִרְיֵ עֵציִם. וסְִדּוּר 
שְׁניֵ גזִרְיֵ עֵציִם קוֹדםֶ לדְשִּׁוּן מִזבְּחֵַ הַפּנְיִמִי. ודְשִּׁוּן מִזבְּחֵַ הַפּנְיִמִי 
לדְםַ  קוֹדמֶֶת  נרֵוֹת  חָמֵשׁ  והֲַטָבתַ  נרֵוֹת.  חָמֵשׁ  להֲַטָבתַ  קוֹדםֶ 
שְׁתֵּי  והֲַטָבתַ  נרֵוֹת.  שְׁתֵּי  להֲַטָבתַ  קוֹדםֶ  הַתָּמִיד  ודְםַ  הַתָּמִיד. 
נרֵוֹת קוֹדמֶֶת לקְִטרֹתֶ. וּקְטרֹתֶ קוֹדמֶֶת לאְֵברָיִם. ואְֵברָיִם למְִנחְָה. 
וּמוּסָפיִן  למְוּסָפיִן.  וּנסְָכיִן  לנִסְָכיִן.  וחֲַבתִִּין  לחֲַבתִִּין.  וּמִנחְָה 
לבְזָיִכיִן. וּבזָיִכיִן קוֹדמְִין לתְָמִיד שֶׁל בּיֵן הָערַבְּיָםִ. שֶׁנּאֱֶמַר. ועְרָךְַ 
כּלָ  הַשְׁלםֵ  עָליֶהָ  הַשְּׁלמִָים.  חֶלבְיֵ  עָליֶהָ  והְִקְטִיר  הָעלֹהָ  עָליֶהָ 

הַקָּרבְּנָוֹת כּלֻּםָ:

rabbi Yehudah said: This was the rule: If the right proportion of all 

the spices was maintained, it was kosher, even if half the daily amount was 
compounded. But if even one of its spices was omitted, he [the one mixing 

it] was liable to the death penalty.
Bar kappara taught: once in sixty or seventy years, half the required 

annual amount of ketores came from the accumulated surpluses left over from 

the three measures set aside each year for Yom Kippur. Bar kappara also taught: 
had even a minuscule amount of bee or fruit honey been added to the 
ketores, no one could have resisted the pleasantness of its fragrance. why, 
then, was no honey [i.e., not even an imperceptible amount] blended into it? 
Because the Torah stated, “You may not burn any leaven or honey as 
a fire - offering to haShem.”
Say three times: haShem, god of all the hosts of heaven and earth, is with us. 
The god of Yaakov is our assurance and inspiration forever, selah! Say 

three times: haShem, Lord of hosts, happy is the man who trusts only 
in You! Say three times: haShem, merciful god, save us! o king, answer 
us on the day we call!
You alone are my secret hiding place. Protect me from affliction. 
encompass me with songs of joyous deliverance at all times, selah! 
May the offering of Yehudah and Yerushalayim be pleasing to 
haShem as in olden days and ancient years.

Abaye recounted the order of the Temple service on the authority of 
the oral tradition and according to the view of Abba Shaul: The large 
woodpile near the south-east corner of the outer altar was arranged before the 
second pile that was near the south-west corner of the altar, from which live coals were taken 
to burn the ketores on the inner, golden altar. Arranging the second pile for 
the ketores preceded placing two additional logs of wood on the large pile. 
Placing the two logs preceded removal of the ashes from the inner 
Altar. removal of the ashes from the inner Altar preceded cleaning 
five of the Menorah lamps. Cleaning the five lamps preceded sprinkling the 
blood of the tamid - offering on the outer altar. Sprinkling the blood of the 
morning tamid - offering preceded cleaning the two remaining Menorah 
lamps. Cleaning the two lamps preceded the ketores - offering. The 
ketores - offering preceded the burning of the limbs of the tamid-offering on the outer 

altar. Burning the limbs preceded the minchah (meal-offering) that accompanied 

the tamid. The minchah - offering preceded the pan - fried offering of 

twelve small rolls offered by the Kohen Gadol. The pan - fried offering preceded 
the wine - libations. The wine - libations preceded the mussaf (additional) 
offerings of Shabbos, New Moons and Festivals. The mussaf - offerings preceded 
removal of the two bowls of frankincense that were placed by the showbread. Removing 
the bowls of frankincense preceded the afternoon tamid - offering. 
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אָנּאָ בּכְחַֹ גּדְלֻּתַ ימְִינךְָ תַּתִּיר צרְוּרהָ: 
)אב"ג ית"צ( 

קבַּלֵ רנִּתַ עמְַּךָ שַׂגּבְנֵוּ טַהֲרנֵוּ נוֹראָ: 
)קר"ע שט"ן( 

נאָ גבִּוֹר דּוֹרשְֵׁי יחִוּדךְָ כּבְבָתַ שָׁמְרםֵ: 
)נג"ד יכ"ש( 

בּרָכְםֵ טַהֲרםֵ רחֲַמֵי צדִקְָתְךָ תָּמִיד גּמְָלםֵ: 
)בט"ר צת"ג( 

חֲסִין קָדוֹשׁ בּרְוֹב טוּבךְָ נהֵַל עֲדתֶָךָ: 
)חק"ב טנ"ע( 

יחִָיד גּאֵֶה לעְמְַּךָ פּנְהֵ זוֹכרְיֵ קְדשָֻּׁתֶךָ: 
)יג"ל פז"ק( 

שַׁועְתֵָנוּ קבַּלֵ וּשְׁמַע צעֲַקָתֵנוּ יוֹדעֵַ תַּעֲלוּמוֹת: 
)שק"ו צי"ת(

מלחק: בּרָוּךְ שֵׁם כּבְוֹד מַלכְוּתוֹ לעְוֹלםָ ועֶָד: 

בּמְוֹעֲדוֹ  הַתָּמִיד  קָרבְּןַ  להְַקְריִב  צוִּיִתָנוּ  אַתָּה  הָעוֹלמִָים.  רבִּוֹן 
בּמְַעמֲָדםָ.  ויְשְִׂראֵָל  בּדְוּכנָםָ  וּלוְיִּיִם  בּעַבֲוֹדתָָם  כּהֲֹניִם  ולְהְִיוֹת 
לנָוּ  ואְֵין  הַתָּמִיד.  וּבטַֻּל  הַמִּקְדּשָׁ  בּיֵת  חָרבַ  בּעַוֲֹנוֹתֵינוּ  ועְַתָּה 
בּמְַעמֲָדוֹ.  ישְִׂראֵָל  ולְֹא  בּדְוּכנָוֹ  לוֵיִ  ולְֹא  בּעַבֲוֹדתָוֹ  כהֵֹן  לֹא 
ואְַתָּה אָמַרתְָּ וּנשְַׁלּמְָה פרָיִם שְׂפתֵָינוּ. לכָןֵ יהְִי רצָוֹן מִלּפְנָיֶךָ ייְָ 
וּמְקבֻּלָ  חָשׁוּב  שִׂפתְוֹתֵינוּ  שִׂיחַ  שֶׁיּהְֵא  אֲבוֹתֵינוּ  ואֵלֹהֵי  אֱלֹהֵינוּ 
וּבמְִקוֹמוֹ  בּמְוֹעֲדוֹ  הַתָּמִיד  קָרבְּןַ  הִקְרבַנְוּ  כּאְִלּוּ  לפְנָיֶךָ   וּמְרצֶֻּה 

וּכהְִלכְתָוֹ:
להאק חכדק:

ָ, פּרָיִם בּנְיֵ בקָָר שְׁניַםִ ואְַילִ  וּברְאָשֵׁי חָדשְֵׁיכםֶ תַּקְריִבוּ עלֹהָ ליַיְ
אֶחָד, כּבְשִָׂים בּנְיֵ שָׁנהָ שִׁבעְהָ תְּמִימִים: וּשְׁלשָׁה עֶשְׂרנֹיִם סלֹתֶ 

This [i.e., the order of the entire day’s offerings, beginning with the morning tamid and ending 

with the afternoon tamid] is alluded to in the verse, “he shall prepare the 
morning olah thereon, and burn the fats of the shelamim (peace-

offerings) upon it as well.” The morning tamid is the basis upon which 
you are to complete all the day’s offerings.

we beseech You, with the great power of Your loving right hand, release 
the bound one!
hear and accept the prayer of Your people. o Awesome one, elevate 
us and purify us.
we implore You, o Mighty one, protect those who seek Your oneness 
like the pupil of Your eye.
Bless them, purify them, confer Your charitable mercies upon them 
always.
All - Powerful holy one, lead Your congregation with Your abundant 
goodness.
exalted Unity, turn to Your people who remember and constantly 
make mention of Your holiness.
Accept our plea and hear our cry, intimate knower of hidden 
mysteries.

(Whisper:) May the name [revelation] of the glory [radiance] of his kingdom 
[hidden providence] be blessed [drawn down, and ever increased], to illuminate the darkness 

of this world, now and for all eternity.

Master of the worlds! You instructed us to present the tamid - offering 
at its appointed times, while the Kohanim perform their service, the 
Leviim sing and play their instruments on their platform, and the Yisraelim 
attend their post. But now, because of our transgressions, the holy 
Temple has been destroyed, and the tamid discontinued. we have 
neither Kohen at his service, Levi on his platform, nor Yisrael at 
his post. however, You told us to entreat You, “Let us make up for bulls 
[i.e., animal offerings] with the confessions of our lips!” Therefore may it be 
acceptable before You, haShem our god and god of our ancestors, 
that the expressions of our lips be considered worthy, acceptable and 
pleasing before You, as though we had presented the tamid - offering 
at its appointed times, in its proper place, and according to its 
correct procedures.

on Rosh Chodesh add: 

on your new Moon festivals, draw near before haShem with an olah 
(elevation-offering) of two young bulls, a single ram, and seven yearling 
lambs, all without blemish. These shall be accompanied by a grain-offering of 
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מִנחְָה  סלֹתֶ  עֶשְׂרנֹיִם  וּשְׁניֵ  האֶָחָד,  לפַּרָ  בשֶַּׁמֶן  בּלְוּלהָ  מִנחְָה 
בּלְוּלהָ  מִנחְָה  סלֹתֶ  עִשָּׂרוֹן  ועְִשָּׂרןֹ  האֶָחָד:  לאַָילִ  בשֶַּׁמֶן  בּלְוּלהָ 
חֲציִ  ונְסְִכּיֵהֶם,  ליַיְָ:  אִשֶּׁה  ניִחחַֹ  ריֵחַ  לכַּבֶשֶׂ האֶָחָד, עלֹהָ  בשֶַּׁמֶן 
לכַּבֶשֶׂ  הַהיִן  וּרבְיִעתִ  לאַָילִ,  הַהיִן  וּשְׁליִשִׁת  לפַּרָ,  יהִיְהֶ  הַהיִן 
אֶחָד  עִזּיִם  וּשְׂעִיר  הַשָּׁנהָ:  ייָןִ, זאֹת עלֹתַ חדֹשֶׁ בּחְָדשְׁוֹ לחְָדשְֵׁי 

ָ, עַל עלֹתַ הַתָּמִיד יעֵָשֶׂה ונְסְִכּוֹ:  לחְַטָּאת ליַיְ

איזהו מקומן 

פּרָ  בּצַָּפוֹן.  שְׁחִיטָתָן  קָדשִָׁים  קָדשְֵׁי  זבְחִָים.  שֶׁל  מְקוֹמָן  אֵיזהֶוּ 
ושְָׂעִיר שֶׁל יוֹם הַכּפִּוּריִם שְׁחִיטָתָן בּצַָּפוֹן וקְבִּוּל דּמָָן בּכִלְיִ שָׁרתֵ 
בּצַָּפוֹן ודְמָָן טָעוּן הַזּיָהָ עַל בּיֵן הַבּדַּיִם ועְַל הַפּרָכֹתֶ ועְַל מִזבְּחַ 
הַזּהָָב. מַתָּנהָ אַחַת מֵהֶן מְעכַּבָתֶ. שְׁירָיֵ הַדּםָ היָהָ שׁוֹפךְֵ עַל יסְוֹד 

מַערֲבָיִ שֶׁל מִזבְּחֵַ הַחִיצוֹן אִם לֹא נתַָן לֹא עכִּבֵ: 

וקְִבּוּל  בּצַָּפוֹן  שְׁחִיטָתָן  הַנּשְִׂרפָיִם.  וּשְׂעִיריִם  הַנּשְִׂרפָיִם  פּרָיִם 
דּמָָן בּכִלְיִ שָׁרתֵ בּצַָּפוֹן ודְמָָן טָעוּן הַזּיָהָ עַל הַפּרָכֹתֶ ועְַל מִזבְּחַ 
עַל  שׁוֹפךְֵ  היָהָ  הַדּםָ  שְׁירָיֵ  מְעכַּבָתֶ.  מֵהֶן  אַחַת  מַתָּנהָ  הַזּהָָב. 
יסְוֹד מַערֲבָיִ שֶׁל מִזבְּחֵַ הַחִיצוֹן. אִם לֹא נתַָן לֹא עכִּבֵ. אֵלּוּ ואֵָלּוּ 

נשְִׂרפָיִן בּבְיֵת הַדּשֶָׁן: 

ראָשֵׁי  שְעִֹיריֵ  הַצּבִּוּר.  חַטּאֹת  הֵן  אֵלּוּ  והְיַּחִָיד.  הַצּבִּוּר  חַטּאֹת 
שָׁרתֵ  בּכִלְיִ  דּמָָן  וקְבִּוּל  בּצַָּפוֹן  שְׁחִיטָתָן  מוֹעֲדוֹת  ושְֶׁל  חֳדשִָׁים 
בּצַָּפוֹן ודְמָָן טָעוּן אַרבְּעַ מַתָּנוֹת עַל אַרבְּעַ קְרנָוֹת. כּיֵצדַ. עָלהָ 

Ezehu Mekoman. one of the reasons we 
recite this specific chapter of Tractate 
Zevachim is because there are no dis
agreements between the rabbis of the 
Mishnah on any of its laws teaching us 
to avoid arguments. 

one of the great Chassidic masters 
in europe would shed many tears while 
reciting this passage. he would ask, 
“where is the Temple, the place of these 
sacrifices? why isn’t it built yet?” (Rabbi 

Eliyahu Chaim Rosen).

three - tenths of an ephah of wheat meal kneaded with olive oil for each 
bull, two - tenths of an ephah of wheat meal kneaded with olive oil for 
the single ram, and one - tenth of an ephah of wheat meal kneaded with 
olive oil for each lamb — a New Moon olah, an appeasing fragrance, 
a fire - offering, dedicated to haShem. Their wine - libations must 
consist of one - half hin per bull, one - third hin per ram, and one - fourth 
hin per lamb. This is the olas chodesh (New Moon elevation-offering) for each 
month of the lunar year. You must also offer one male goat as a chatas 
(purification-offering) to haShem. all these shall be offered in addition to the 
olas tamid (perpetual elevation-offering) and its wine - libation. 

What are the loCations

what are the locations for the different procedures involved in all the 
offerings? The holiest offerings were slaughtered on the north side of 

the Courtyard. The Yom Kippur bull and he - goat were slaughtered on the 
north side. Their blood was collected there, on the north side, into a 
ritual vessel. It was also a requirement that their blood be sprinkled 
on the floor of the Holy of Holies between the poles of the ark of Testimony, as well as 
on the floor of the Sanctuary in front of the Curtain that divides between the Sanctuary and 

the Holy of Holies, and upon the four upper horns and on the walls of the golden Altar. 
The omission of any of these sprinklings prevented atonement. he [the 

officiating Kohen] would pour out the remaining blood at the south - west 
base of the outer altar. Failure to do this did not prevent atonement.

Bulls and he  goats that were entirely burned were slaughtered on 
the north side of the Courtyard. Their blood was collected there, on the 
north side, into a ritual vessel. It was also a requirement that their 
blood be sprinkled on the floor of the Sanctuary in front of the Curtain, and 
upon the four upper horns of the golden Altar. The omission of any of these 
sprinklings prevented atonement. he [the officiating Kohen] would pour out 
the remaining blood at the south - west base of the outer altar. Failure to do 
this did not prevent atonement. Both these and the preceding Yom Kippur 

offerings were burned in a special place outside of Yerushalayim where ashes 
were deposited.

Communal and individual chatos (purification-offerings): These were the 
communal chatos: the he - goats of new Moons and Festivals were 
slaughtered on the north side of the Courtyard. Their blood was collected 
there, on the north side, into a ritual vessel, and required four gifts 
[sprinklings], one upon each of the four horns. how was this done? he 
[the officiating Kohen] ascended the ramp on the south side of the altar, with the full vessel 

in his hand, immediately bearing right so that he could ascend the narrow secondary ramp that led 
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מִזרְחִָית  מִזרְחִָית.  דּרְוֹמִית  לקְֶרןֶ  לוֹ  וּבאָ  לסַּוֹבבֵ  וּפנָהָ  בכַּבֶשֶׁ 
היָהָ  הַדּםָ  שְׁירָיֵ  דּרְוֹמִית.  מַערֲבָיִת  מַערֲבָיִת.  צפְוֹניִת  צפְוֹניִת. 
שׁוֹפךְֵ עַל יסְוֹד דּרְוֹמִי. ונְאֱֶכלָיִן לפִנְיִם מִן הַקְּלעִָים. לזְכִרְיֵ כהְנֻּהָ. 

בּכְלָ מַאֲכלָ. ליְוֹם ולָיַלְהָ עַד חֲצוֹת: 

יְתִי הָצוֹן בִלְּפָנֶיךָ. יְיָ אֱלֹתֵינוּ כֵאלֹתֵי אֲמוֹהֵינוּ. אִם נִהְחַיַמְתִּי חַטָּאה שֶׁתְּתֵא אֲבִיהָת זוּ בְהֻצָּת לְפָנֶיךָ 
כְּאִלּוּ תִשְהַמְתִּי חַטָּאה: 

הָעוֹלהָ קדֹשֶׁ קָדשִָׁים. שְׁחִיטָתָהּ בּצַָּפוֹן וקְבִּוּל דּמָָהּ בּכִלְיִ שָׁרתֵ 
הֶפשְֵׁט  וּטְעוּנהָ  אַרבְּעַ.  שֶׁהֵן  מַתָּנוֹת  שְׁתֵּי  טָעוּן  ודְמָָהּ  בּצַָּפוֹן. 

ונְתִּוּחַ וכְלָיִל לאִָשִּׁים:

יְתִי הָצוֹן כְּאִלּוּ תִשְהַמְתִּי עוֹלָת: 

זבִחְֵי שַׁלמְֵי צבִּוּר ואֲַשָׁמוֹת. אֵלּוּ הֵן אֲשָׁמוֹת. אֲשַׁם גּזְלֵוֹת. אֲשַׁם 
מְעִילוֹת. אֲשַׁם שִׁפחְָה חֲרוּפהָ. אֲשַׁם נזָיִר. אֲשַׁם מְצוֹרעָ. אָשָׁם 
תָּלוּי. שְׁחִיטָתָן בּצַָּפוֹן וקְבִּוּל דּמָָן בּכִלְיִ שָׁרתֵ בּצַָּפוֹן. ודְמָָן טָעוּן 
לזְכִרְיֵ  הַקְּלעִָים.  מִן  לפִנְיִם  ונְאֱֶכלָיִן  אַרבְּעַ.  שֶׁהֵן  מַתָּנוֹת  שְׁתֵּי 

כהְנֻּהָ. בּכְלָ מַאֲכלָ. ליְוֹם ולָיַלְהָ עַד חֲצוֹת: 

יְתִי הָצוֹן בִלְּפָנֶיךָ. יְיָ אֱלֹתֵינוּ כֵאלֹתֵי אֲמוֹהֵינוּ. אִם נִהְחַיַמְתִּי אָשָׁם שֶׁתְּתֵא אֲבִיהָת זוּ בְהֻצָּת לְפָנֶיךָ כְּאִלּוּ 
תִשְהַמְתִּי אָשָׁם: 

הַתּוֹדהָ ואְֵיל נזָיִר קָדשִָׁים קַלּיִם. שְׁחִיטָתָן בּכְלָ מָקוֹם בּעֲָזרָהָ. 

to the ledge that borders the entire altar. he then turned at the ledge [i.e., at the top 

of that ramp, he turned right onto the ledge and proceeded toward the south-east corner of the 

altar]. Coming to the south - east corner he sprinkled some of the blood; he then 

proceeded counterclockwise to the north - east corner, the north - west corner, 
and the south - west corner sprinkling some of the blood on each upper horn. he 
then poured out the remaining blood at the south - west base of the 

altar. These offerings, prepared in any manner, were eaten within the 
curtains [i.e., the walls surrounding the Courtyard] by male Kohanim, on that day 
and the following evening until midnight.

May it be Your will, HaShem our God and God of our ancestors: If I am liable for a chatas-offering, 

may the above reading be acceptable before You as if I had sacrificed a chatas.

The olah (elevation-offering) was one of the holiest offerings. It was 
slaughtered on the north side of the Courtyard. Its blood was collected 
there, on the north side, into a ritual vessel, and required two gifts on 

the north-east and south-west corners of the altar, respectively that were equivalent to four.
It was skinned, dismembered, and entirely consumed by fire.

May it be Your will as if I had sacrificed an olah.

Zivchei shalmei tzibur (communal peace-offerings) as well as ashamos (guilt-

offerings) were of great sanctity. The ashamos were: the asham for robbery, the 
asham for misappropriating sacred objects, the asham for violating 
a maidservant who was already betrothed to a Jewish indentured servant, the 
asham for a nazir who became ritually defiled through contact with a corpse, the asham 
for a cured leper, the provisional asham (for one who was in doubt whether an act 

he committed required a chatas). all these were slaughtered on the north side of 

the Courtyard. Their blood was collected there, on the north side, into a 
ritual vessel, and required two gifts on the north-east and south-west corners of 

the altar, respectively that were equivalent to four. These offerings, prepared in 
any manner, were eaten within the curtains [i.e., the walls surrounding the 

Courtyard] by male Kohanim, on that day and the following evening until 
midnight.

May it be Your will, HaShem our God and God of our ancestors: If I am liable for an asham-offering, 

may the above reading be acceptable before You as if I had sacrificed an asham.

The todah (thanksgiving-offering) and the eyl (ram-offering) of a nazir at the 

termination of his vow to abstain from wine were offerings of lesser holiness. They 

“Its blood was collected there, on the 
north side, into a ritual vessel, and 
required two gifts that were four.” In 
addition to offerings whose blood was 
brought into the holy and the holy 
of holies, there are other offerings 
(the morning and afternoon tamid; 
communal and individual shelamim -  
peace offerings; ashamos - guilt offerings; 
todah - thanksgiving offering; eyl - ram 
offering of a nazir) whose blood was to be 
dashed twice on two diagonally opposite 
corners of the outer Altar. This was to be 
done in such a way that, with the first 
dashing, the blood would simultaneously 

strike the north and east faces of the 
Altar; and with the second dashing, 
the blood would simultaneously strike 
the south and west faces of the Altar. 
Thus, these “two gifts” were considered 
equivalent to four.

we can understand the reason for a 
thanksgiving or peace offering as well 
as a sin or guilt offering. But what 
purpose does the burnt (or elevation) 
offering serve. The Midrash teaches that 
an olah is brought on account of the 
heart’s intentions (VaYikra Rabbah 7:3). 
Conceptually, a burntoffering is when a 
person breaks the spirit within himself 

and feels ashamed before god. he thinks 
to himself, “how could I have fallen and 
been cast down from heaven to earth? 
I was in such an exalted place. But now 
I’ve fallen and have turned my face away 

from god.” The person then breaks his 
heart and takes pity on himself, for there 
is nothing more in want of compassion 
than this. This is the great value of the 
olah sacrifice (LM I, 108).
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הָעִיר.  בּכְלָ  ונְאֱֶכלָיִן  אַרבְּעַ.  שֶׁהֵן  מַתָּנוֹת  שְׁתֵּי  טָעוּן  ודְמָָן 
מֵהֶם  הַמּוּרםָ  חֲצוֹת:  עַד  ולָיַלְהָ  ליְוֹם  מַאֲכלָ.  בּכְלָ  אָדםָ.  לכְלָ 
ולְבִנְיֵהֶם  לנִשְֵׁיהֶם  לכַּהֲֹניִם  נאֱֶכלָ  שֶׁהַמּוּרםָ  אֶלּאָ  בהֶָם.  כּיַּוֹצאֵ 

וּלעְבַדְיֵהֶם: 

יְתִי הָצוֹן כְּאִלּוּ תִשְהַמְתִּי תּוֹדָת: 

שְׁלמִָים קָדשִָׁים קַלּיִם. שְׁחִיטָתָן בּכְלָ מָקוֹם בּעֲָזרָהָ. ודְמָָן טָעוּן 
בּכְלָ  אָדםָ.  לכְלָ  הָעִיר.  בּכְלָ  ונְאֱֶכלָיִן  אַרבְּעַ.  שֶׁהֵן  מַתָּנוֹת  שְׁתֵּי 
מַאֲכלָ. לשְִׁניֵ ימִָים ולְיַלְהָ אֶחָד: הַמּוּרםָ מֵהֶם כּיַּוֹצאֵ בהֶָם. אֶלּאָ 

שֶׁהַמּוּרםָ נאֱֶכלָ לכַּהֲֹניִם לנִשְֵׁיהֶם ולְבִנְיֵהֶם וּלעְבַדְיֵהֶם:

יְתִי הָצוֹן כְּאִלּוּ תִשְהַמְתִּי שְׁלָבִים: 

מָקוֹם  בּכְלָ  שְׁחִיטָתָן  קַלּיִם.  קָדשִָׁים  והְַפּסֶַח  והְַמַּעֲשֵׂר  הַבּכְוֹר 
בּעֲָזרָהָ. ודְמָָן טָעוּן מַתָּנהָ אֶחָת. וּבלִבְדָ שֶׁיּתִֵּן כּנְגֶדֶ היַסְוֹד. שִׁנּהָ 
ונְאֱֶכלָיִן  אָדםָ.  לכְלָ  והְַמַּעֲשֵׂר  לכַּהֲֹניִם.  נאֱֶכלָ  הַבּכְוֹר  באֲַכיִלתָָן. 
אֵינוֹ  הַפּסֶַח  אֶחָד:  ולְיַלְהָ  ימִָים  לשְִׁניֵ  מַאֲכלָ.  בּכְלָ  הָעִיר.  בּכְלָ 
נאֱֶכלָ אֶלּאָ בלַּיַלְהָ. ואְֵינוֹ נאֱֶכלָ אֶלּאָ עַד חֲצוֹת. ואְֵינוֹ נאֱֶכלָ אֶלּאָ 

למְִנוּייָו. ואְֵינוֹ נאֱֶכלָ אֶלּאָ צלָיִ: 

שלוש עשרה מדות

ישְִׁמָעֵאל אוֹמֵר. בּשְִׁלשׁ עֶשְׂרהֵ מִדּוֹת הַתּוֹרהָ נדִרְשֶֶׁת בּהֵָן:  רבַּיִ 
אֶחָד.  מִכּתָוּב  אָב  מבִּנִיְןַ  )ג(  שָׁוהָ.  וּמִגּזְרֵהָ  )מ(  וחָמֶֹר.  מִקַּל  )א( 

וּכלְלָ.  וּמִפּרְטָ  )ת(  וּפרְטָ.  מִכּלְלָ  )ד(  כתְוּביִם.  מִשְּׁניֵ  אָב  וּמבִּנִיְןַ 

Thirteen Principles. These Thirteen 
Principles parallel the Thirteen Attri
butes of Mercy and therefore correspond 
to prayer. To the degree that a person 
merits to study and clarify the Torah ac

cording to these Thirteen Principles, he 
can attain concentrated and inten sive 
prayer, which arouses divine compas sion 
(see LM I, 27:4; LM I, 8:4, note #31).

were slaughtered anywhere within the Courtyard. Their blood 
required two gifts on the north-east and south-west corners of the altar, respectively 
that were equivalent to four. They could be cooked in any manner, and 
eaten anywhere in Yerushalayim, by anyone, on that day and the 

following evening until midnight. The same rule applied to the elevated 
portions that were set aside to give to the Kohanim, except that these elevated 
portions were eaten only by the Kohanim, their wives, their children, 
and their servants.

May it be Your will as if I had sacrificed a todah.

Shelamim (individual peace-offerings) were of lesser holiness. They were 
slaughtered anywhere within the Courtyard. Their blood required 
two gifts on the north-east and south-west corners of the altar, respectively that were 
equivalent to four. They could be cooked in any manner, and eaten 
anywhere in Yerushalayim, by anyone, on that day and night, and 
throughout the following day until sunset. The same rule applied to the 
elevated portions that were set aside to give to the Kohanim, except that these 
elevated portions were eaten only by the Kohanim, their wives, their 
children, and their servants.

May it be Your will as if I had sacrificed shelamim.

The bechor (firstborn male), the maaser (animal-tithe), and the pesach (Passover-

offering) were of lesser holiness. They could be slaughtered anywhere 
within the Courtyard. Their blood required only one gift, provided 
that it was sprinkled at the base of the outer altar, on either its north or west side. 
They differed in the way they were eaten: the bechor was eaten only 
by the Kohanim, whereas the maaser could be eaten by anyone. 
Both could be eaten anywhere in Yerushalayim and cooked in any 
manner, on that day and night, and throughout the following day 
until sunset. The pesach, on the other hand, could be eaten only at night 
[i.e., the first night of Pesach], and only until midnight; it could be eaten only 
by those who had been counted in beforehand, and it could be eaten 
only if it was roasted.

the thirteen PrinCiPles  oF torah exegesis

rabbi Yishmael said: These are the thirteen divinely-revealed principles 
according to which the Torah is expounded: (1) a rule derived from 
a minor case is all the more applicable to a major case. (2) When identical 
expressions appear in two or more passages, the provisions of one may also apply to the 

other. (3) An overriding rule derived from one or two passages is applicable 
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מִכּלְלָ  )ז(  הַפּרְטָ.  כּעְֵין  אֶלּאָ  דןָ  אַתָּה  אִי  וּכלְלָ.  וּפרְטָ  כּלְלָ  )כ( 

שֶׁהוּא צרָיִךְ לפִרְטָ. וּמִפּרְטָ שֶׁהוּא צרָיִךְ לכִלְלָ. )ח( כּלָ דּבָרָ שֶׁהיָהָ 
אֶלּאָ  יצָאָ.  עַצמְוֹ  עַל  ללְמֵַּד  לֹא  ללְמֵַּד.  הַכּלְלָ  מִן  ויְצָאָ  בּכִלְלָ 
ללְמֵַּד עַל הַכּלְלָ כּלֻּוֹ יצָאָ. )ט( כּלָ דּבָרָ שֶׁהיָהָ בּכִלְלָ ויְצָאָ לטְִעוֹן 
טוֹעַן אֶחָד שֶׁהוּא כעְנִיְנָוֹ. יצָאָ להְָקֵל ולְֹא להְַחֲמִיר. )י( כּלָ דּבָרָ 
להְָקֵל  יצָאָ  כעְנִיְנָוֹ.  שֶׁלֹּא  אַחֵר  טוֹעַן  לטְִעוֹן  ויְצָאָ  בּכִלְלָ  שֶׁהיָהָ 
וּלהְַחֲמִיר. )יא( כּלָ דּבָרָ שֶׁהָיהָ בּכִלְלָ ויְצָאָ לדִּוֹן בּדַּבָרָ הֶחָדשָׁ. אִי 
אַתָּה יכָוֹל להְַחֲזיִרוֹ לכִלְלָוֹ עַד שֶׁיּחֲַזיִרנֶּוּ הַכּתָוּב לכִלְלָוֹ בּפְרֵוּשׁ. 
)ימ( דּבָרָ הַלּמֵָד מֵענִיְנָוֹ. ודְבָרָ הַלּמֵָד מִסּוֹפוֹ. )יג( וכְןֵ )נ"א וכְאַן( שְׁניֵ 

הַשְּׁליִשִׁי  הַכּתָוּב  שֶׁיּבָוֹא  עַד  זהֶ.  אֶת  זהֶ  הַמַּכחְִישִׁים  כתְוּביִם 
ויְכַרְיִעַ בּיֵניֵהֶם:

יהְיִ רצָוֹן מִלּפְנָיֶךָ ייְָ אֱלֹהיֵנוּ ואֵלֹהיֵ אֲבוֹתֵינוּ שֶׁיּבִּנָהֶ בּיֵת הַמִּקְדּשָׁ 
כּיִמֵי  בּיְרִאְָה  נעַבֲדָךְָ  ושְָׁם  בּתְוֹרתֶָךָ:  חֶלקְֵנוּ  ותְֵן  ביְמֵָינוּ.  בּמְִהֵרהָ 

עוֹלםָ וּכשְָׁניִם קַדמְוֹניִּוֹת: 

קדיש דרבנן 

ברְאָ  דּיִ  בּעְָלמְָא  אָמֵן(:  עכנים:  )תשתל  רבַּאָ,  שְׁמֵיהּ  ויְתְִקַדּשַׁ  יתְִגּדַּלַ 
)תשתל  מְשִׁיחֵהּ,  ויִקָרבֵ  פּרֻקְָנהֵּ  ויְצַמְַח  מַלכְוּתֵהּ  ויְמְַליִךְ  כרִעְוּתֵהּ 
בּעַגֲלָאָ  ישְִׂראֵָל  בּיֵת  דכְלָ  וּבחְַיּיֵ  וּביְוֹמֵיכוֹן  בּחְַיּיֵכוֹן  אָמֵן(:  עכנים: 

וּבזִמְַן קָריִב. ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

the world, to proclaim our belief in 
his existence, his oneness, and his 
providence. As the Zohar says, “kaddish 
rises up above and it descends below [i.e., 
it reverberates up to the highest level of 
god’s will and descends down all the way 

into the lowest and darkest corners of 
creation]. It has the power to break the 
iron locks of the most evil kelipos [which 
act as iron curtains that separate between 
Israel and our Father in heaven]” (Zohar 
II, 129b).

a general term followed by a specific 
detail. reb noson explains that there is 
knowledge of god in general terms (clal) 
and knowledge of him in specific terms 
(prat). The general, all - encompassing 
knowledge includes faith and knowledge 
that he exists, he is the ruler and the 
Master of all. The specific knowledge 
is how we are able to incorporate that 

knowledge into our daily lives. we 
accomplish this through each and 
every mitzvah we perform, because our 
learning to perform his mitzvos brings 
us to knowledge of god (Lh, Kiddushin 
3:18).

Kaddish. The word kaddish means “sanc
tification.” whenever we say the kaddish, 
we intend to sanctify god’s name in 

to all similar cases. (4) A general all-encompassing term followed by a specific 
detail is defined and limited by the detail, according to the rule that a general all-encompassing 

term is limited to what is specified in the details that accompany it. (5) A detail followed by 
a general term encompasses all related details in the general term. (6) When a general 
term is followed by a detail or a list of details, and then again by the same general 
term, application of the general term is now judged [i.e., defined, modified, extended] 
solely in terms of the shared qualities inherent in the detail(s). (7) A 
general term that requires a detail only for the sake of clarity, is not limited by the 

detail; conversely, a detail that requires a general term only for the sake of clarity, 

is not included in the general term. (8) Any detail of a general term singled out 
to teach something new not only teaches something new about the 
detail itself, but also about the general term. (9) when any detail of a 
general term is singled out to add something similar to its general 
meaning, it is always singled out to lessen the stringency of the 
general term. (10) when any detail of a general term is singled out 
to add something dissimilar to its general meaning, it is singled out 
in some respects to lessen the stringency of the general term, and in other respects 
to add stringency. (11) when any detail of a general term is singled 
out as a new case, the provisions of the general term no longer apply 
to it unless the Torah explicitly states that this is so. (12) The meaning 
of a passage can be deduced from its context or from its juxtaposition 
with a subsequent passage. (13) when two passages seem to contradict 
each other, the meaning can be determined by a third passage that 
reconciles them.

May it be Your will, haShem our god and god of our ancestors, that 
the holy Temple be rebuilt soon, in our days, and that You grant 
each of us our own portion in Your Torah. May we then serve You 
there in awesome reverence, as in olden days and ancient years.

rabbis’ kaDDish

May his great name be magnified and sanctified and ever more greatly 

revealed, (the congregation answers: Amen); in the world that he created 
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שכ"ח: יהְאֵ שְׁמֵיהּ רבַּאָ מבְרָךְַ לעְָלםַ וּלעְָלמְֵי עָלמְַיּאָ. 

ויְתְִעַלּהֶ  ויְתְִהַדּרָ  ויְתְִנשֵַּׂא  ויְתְִרוֹמֵם  ויְתְִפּאֵָר  ויְשְִׁתַּבּחַ  יתְִבּרָךְַ. 
מִן  לעְֵלּאָ  אָמֵן(:  עכנים:  )תשתל  הוּא,  בּרְיִךְ  דקְדֻשְָׁא  שְׁמֵהּ  ויְתְִהַלּלָ 
ונְחֱֶמָתָא  ושְִׁירתָָא תּשְֻׁבּחְָתָא  בּרִכְתָָא  מִכּלָ(  וּלעְֵלּאָ  )מעקי"ה:  כּלָ 

דּאֲַמִירןָ בּעְָלמְָא. ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

למְִידיֵהוֹן ועְַל כּלָ תַּלמְִידיֵ תַלמְִידיֵהוֹן.  עַל ישְִׂראֵָל ועְַל רבַּנָןָ. ועְַל תַּ
ועְַל כּלָ מָאן דּעְָסְקִין בּאְוֹריַתְָא. דּיִ באְַתְראָ )קַדּיִשָׁא( הָדיֵן ודְיִ 
בכְלָ אֲתַר ואֲַתַר. יהְאֵ להְוֹן וּלכְוֹן שְׁלמָָא רבַּאָ חִנּאָ וחְִסְדּאָ ורְחֲַמֵי 
בשְִׁמַיּאָ  דּיִ  אֲבוּהוֹן  קֳדםָ  מִן  וּפרֻקְָנאָ  רוְיִחֵי  וּמְזוֹניֵ  אֲריִכיֵ  וחְַיּיֵ 

ואְַרעְָא ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(: 

יהְאֵ שְׁלמָָא רבַּאָ מִן שְׁמַיּאָ וחְַיּיִם טוֹביִם עָליֵנוּ ועְַל כּלָ ישְִׂראֵָל. 
ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(: 

עוֹשֶׂה שָׁלוֹם )מעקי"ה: הַשָּׁלוֹם( בּמְִרוֹמָיו הוּא בּרְחֲַמָיו יעֲַשֶׂה שָׁלוֹם 
עָליֵנוּ ועְַל כּלָ ישְִׂראֵָל ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(: 

according to his will. May he establish his eternal kingdom, cause 
his final redemption to spring forth, and hasten the coronation of his 
anointed Mashiach, (the congregation answers: Amen); in your lifetime, in 
your days, and in the lifetime of the entire family of Israel, speedily 
and soon, and say, Amen. (The congregation answers: Amen). 

Congregation and leader: May his great name be blessed and increasingly revealed 
in this world and all worlds forever and for all eternity! 

Blessed, praised, glorified, exalted, sublime, esteemed, elevated and 
illuminated is the name of the holy one, Blessed be he, (the congregation 

answers: Amen). Above (During the Ten Days of Repentance add: and beyond) all 
blessing and song, praise and consolation which will ever be uttered 
in the world, and say, Amen. (The congregation answers: Amen). 

We pray for Israel, for our sages, for their students, for all their 
students’ students, and for all who are occupied in learning the holy 
Torah, here in this (holy) place, as well as in every other place where 

Torah is being learned. May they and you experience the great peace, favor, 
loving - kindness, compassion, long life, unlimited sustenance, and 
redemption that comes from our Father who is in heaven and on 
earth, and say, Amen. (The congregation answers: Amen). 

May there be abundant peace from heaven, and good lives, for us 
and for all Israel, and say, Amen. (The congregation answers: Amen). 

May he who makes peace (During the Ten Days of Repentance say: the peace) 
in his highest heavens also make peace for us and for all Israel, and 
say, Amen. (The congregation answers: Amen).

rabbi Chayim vital explains further: 
when we say this great and holy 
praise of kaddish in Aramaic, which is 
precisely the language of the other Side 
and the kelipos, this effectively breaks 
their power and elevates god’s glory over 
all dimensions (Shaar HaKavanos, Drushey 
HaKaddish).

Kaddish. reb noson says that one of 
the reasons kaddish is so powerful is 
because we ask that god’s name “be 
magnified and sanctified in the world 
that he created according to his will.” 
That is, when we accept god's kingship 
and strive to obey him, we elevate and 

bind our will to its root in god’s will, 
which is called Raava d’Raavin (the will 
of all wills, the godly will that includes 
all wills), so that god will then reveal his 
ultimate will throughout all the worlds 
(Lh, Kaddish 1).

Kaddish. we have seen that the prayers 
are divided into four sections, which 
represent the Four worlds: Asiyah, 
Yetzirah, Beriah and Atzilus. kaddish 
is the bridge that connects each world 
to the next. For this reason, we recite 
kaddish between the sections of 
Korbanos (associated with the world of 
Asiyah) and Pesukey d’Zimrah (associated 

with the world of Yetzirah), and between 
the Pesukey d’Zimrah and the Blessings 
of the Shma (associated with the world 
of Beriah). The Amidah (associated 
with the world of Atzilus) must be said 
immediately after the blessings of the 
Shma, without interruption, so kaddish 
is not said then.

After ascending to Atzilus in the 
Amidah, we return and descend through 
those same worlds all the way back down 
to Asiyah. This is why kaddish is recited 

many times at the end of the prayers, for 
it serves as a bridge from each higher 
world to the world below it, to bring 
down blessing and bounty (see Pri Etz 

Chaim, Shaar HaKaddishim, pp. 126 - 127).

“May His great name be blessed.” one 
who answers, “May his great name be 
blessed in this world and all worlds” 
with kavanah invokes forgiveness for all 
his sins (Shabbos 119b; The Aleph-Bet Book, 

repentance A:88).
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ידְיִד נפֶשֶׁ אָב הָרחֲַמָן. מְשׁוֹךְ עבַדְךְָ אֶל רצְוֹנךֶָ. ירָוּץ עבַדְּךְָ כּמְוֹ 
צוּף  מִנּוֹפתֶ  ידְיִדוֹתֶיךָ.  לוֹ  יעֶרֱבַ  הֲדרָךֶָ.  מוּל  אֶל  ישְִׁתַּחֲוהֶ  אַיּלָ. 

וכְלָ טָעַם: 

הָדוּר נאֶָה זיִו הָעוֹלםָ. נפַשְִׁי חוֹלתַ אַהבֲתֶָךָ. אָנאָ אֵל נאָ רפְאָ נאָ 
להָּ  והְיָתְָה  ותְִתְרפַּאֵ.  תִּתְחַזקֵ  אָז  זיִוךֶָ.  נוֹעַם  להָּ  בּהְַראְוֹת  להָּ. 

שִׂמְחַת עוֹלםָ: 

כּמַָּה  זהֶ  כּיִ  אֲהוּבךֶָ.  בּןֵ  עַל  נאָ  וחְוּסָה  רחֲַמֶיךָ.  נאָ  יהֱֶמוּ  ותִָיק 
נכִסְוֹף נכִסְַפתְִּי לרִאְוֹת בּתְִפאְֶרתֶ עזֻךֶָ. אֵלהֶ חָמְדּהָ לבִּיִ. וחְוּסָה 

נאָ ואְַל תִּתְעַלּםָ: 

אֶרץֶ  תָּאִיר  שְׁלוֹמֶךָ.  סכֻּתַ  אֶת  עָליַ  חֲביִביִ  וּפרְוֹס  נאָ  הִגּלָהֶ 
וחְָננֵוּ  מוֹעֵד  באָ  כּיִ  אֱהוֹב  מַהֵר  בּךְָ.  ונְשְִׂמְחָה  נגָיִלהָ  מִכּבְוֹדךֶָ. 

כּיִמֵי עוֹלםָ: 

▶soul’s beloveD

Soul’s Beloved, Merciful Father, draw Your servant who wishes only to do 
Your will. Your servant will then rush as swiftly as a deer to bow down 
before Your majesty. Your love is sweeter to him than the dripping of 
the honeycomb and all other - worldly delights!

resplendent, exquisite one, radiance of the world, my soul is lovesick 
for You. Please, o god, I beseech You to heal her now by showing her 
the sweetness of Your radiance. Then she will be strengthened and 
healed, and eternal joy will be hers!

Distinguished Ancient one, may Your mercies be aroused now to 
pity this child of Your beloved nation. I have yearned and hoped for 
so long to behold Your power in all its splendor. This is the desire of 
my heart, so please take pity now and do not conceal Yourself any 
longer! 

Please reveal Yourself now, my Beloved, and spread Your shelter of 
peace over me. Illuminate the earth with Your glory so that we 
may delight and rejoice in You alone. o Beloved, hurry, for the 
appointed time has come to redeem us. Be gracious to us as in days  
of old!
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give thanks to haShem. Call out in his name. Make his great deeds 
known among the nations. Sing to him, play instruments to cut 

through the barriers that prevent us from coming close to him. Meditate upon all 
the supernatural wonders that he has done. glory in the radiance of his 
holy name. Let the hearts of those who seek haShem rejoice. Seek 
haShem and his invincible strength.2 Seek his presence continually. 
remember the wonders he has done, his marvels, and the righteous 
judgments he has pronounced.

o descendants of Yisrael, his servant, children of Yaakov, his chosen 
ones, know that although haShem is uniquely our god, his judgments 
extend throughout the entire earth. remember his covenant for
ever — the word he commanded for a thousand generations — which 
he made as a treaty with Avraham and a vow with Yitzchak. he 
confirmed it with Yaakov as a decree, with Yisrael as an everlast
ing covenant. To each of them, he declared, “To you I bequeath the land 
of Canaan.” To all of them He confirmed, “It is the portion of your eternal 
inheritance, though you are now but few in number, a minority of 
strangers sojourning in it.” Thus they continued to travel about in the 

land from one tiny tribal - nation to the next, and from one kingship 
to another. Still, he permitted no man [Lavan] to oppress them. he 
rebuked kings [Pharaoh and avimelekh] for their sake, saying, “Touch not 
My anointed ones [avraham and Sarah, Yitzchak and Rivkah]; My prophets you 
shall not harm.”

Sing to haShem, all you inhabitants of the earth. Announce his constant 

acts of salvation from one day to the next.3 Tell of his glory among 
the nations;4 his miraculous deeds among all peoples. For haShem 

or devotions that people must perform, 
such as the daily prayers of a Sunday 
as compared to Monday’s prayers; the 
weekdays vis - à - vis Shabbos, and so on. 
reb noson adds that through strengthen
ing our faith, we can open our minds 
to receive and accept these salvations  
(Lh, Birchos HaRei’ach 4:46).

4 “Tell of His glory among the nations” 
(I Chronicles 16:24). god’s glory cries out 
from all things, beckoning you to come 
close to him. For god, with all his love 

and mercy, wants you to be close. Some
times, in the middle of your prayers, you 
become enflamed and the words flow 
from your lips with burning devotion. 
At this time, god’s own light is inside 
you, beckoning you to draw near. This 
arousal is a spark of god’s own essence. 
And sometimes when god withdraws 
and is far off, you must still pray to him. 
It is written, “Cast your burden upon 
god” (Psalms 55:23). You must literally 
throw your prayers towards god from 
afar (rnw #52).

1 “give thanks to HaShem. Call out 
in His name.” The verses of Hodu (from 
I Chronicles 16:836, Psalms 105:115, and 
Psalms 96:1 - 13, with slight differences) were 
originally composed by king David for 
the Leviim to sing in the holy Temple 
while the Kohanim were offering the 
korban tamid (daily offering). Specifi
cally, the Leviim would sing from “give 
thanks to haShem” (I Chronicles 16:8) to 
“My prophets you shall not harm” (ibid. 
16:22) while the Kohanim were offering 
the morning tamid, and continue from 
“Sing to haShem, all you inhabitants 
of the earth” (ibid. 16:23) to “And all the 
people said, ‘Amen,’ and each one offered 
praise to haShem” (ibid. 16:36) while the 
afternoon tamid was being offered. To 
this day, we continue to say these verses 
in order to prevent the forces of evil 
from trying to rise up together with the 

sparks of holiness that were released 
and are now being elevated as a result 
of our prayers, which parallel the daily 
offerings.

2 “Seek HaShem and His invincible 
strength” (I Chronicles 16:11). how do we 
seek god? Through the Torah — which is 
his invincible strength (LM I, 37:end). 

3 “announce His salvation from one day 
to the next” (I Chronicles 16:23). each day 
is very different from the previous one, 
says reb noson. Certain things can be 
rectified only on certain days. Therefore 
one must “announce his salvation from 
one day to the next,” for each day has its 
own type of rectification and salvation 
that was not possible earlier. who knows 
what salvation god will be sending him 
that day? (Lh, Basar BeChalav 4:14).

This is seen in certain obligations 

הודו

קִראְוּ בשְִׁמוֹ. הוֹדיִעוּ בעָמִַּים עֲליִלוֹתָיו: שִׁירוּ לוֹ זמְַּרוּ  הוֹדוּ ליַיְָ 
לוֹ. שִׂיחוּ בּכְלָ נפִלְאְוֹתָיו: הִתְהַללְוּ בּשְֵׁם קָדשְׁוֹ. ישְִׂמַח לבֵ מבְקְַשֵׁי 
ייְָ: דּרִשְׁוּ ייְָ ועְזֻּוֹ. בּקְַּשׁוּ פנָיָו תָּמִיד: זכִרְוּ נפִלְאְוֹתָיו אֲשֶׁר עָשָׂה. 

מפֹתְָיו וּמִשְׁפּטְֵי פיִהוּ:

זרֶעַ ישְִׂראֵָל עבַדְּוֹ. בּנְיֵ יעֲַקבֹ בּחְִיריָו: הוּא ייְָ אֱלֹהיֵנוּ. בּכְלָ האָָרץֶ 
כּרָתַ  אֲשֶׁר  דּוֹר:  לאְֶלףֶ  צוִּהָ  דּבָרָ  בּרְיִתוֹ.  לעְוֹלםָ  זכִרְוּ  מִשְׁפּטָָיו: 
אֶת אַברְהָָם. וּשְׁבוּעתָוֹ ליְצִחְָק: ויַּעַמֲִידהֶָ ליְעֲַקבֹ לחְקֹ. ליְשְִׂראֵָל 
בּרְיִת עוֹלםָ: לאֵמרֹ. לךְָ אֶתֵּן אֶרץֶ כּנְעַָן. חֶבלֶ נחֲַלתְַכםֶ: בּהִיְוֹתְכםֶ 
מְתֵי מִסְפּרָ. כּמְִעַט וגְרָיִם בּהָּ: ויַּתְִהַלּכְוּ מִגּוֹי אֶל גּוֹי. וּמִמַּמְלכָהָ 
מְלכָיִם:  עֲליֵהֶם  ויַּוֹכחַ  לעְָשְׁקָם.  לאְִישׁ  הִנּיִחַ  אַחֵר: לֹא  עַם  אֶל 

אַל תִּגּעְוּ בּמְִשִׁיחָי וּבנִבְיִאַי אַל תָּרעֵוּ:

בגַּוֹיםִ  סַפּרְוּ  ישְׁוּעתָוֹ:  יוֹם  אֶל  מִיוֹם  בּשְַּׂרוּ  האָָרץֶ.  כּלָ  ליַיְָ  שִׁירוּ 
אֶת כּבְוֹדוֹ. בּכְלָ הָעמִַּים נפִלְאְתָֹיו: כּיִ גדָוֹל ייְָ וּמְהלֻּלָ מְאדֹ. ונְוֹראָ 
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is great and exceedingly praised;5 he alone is awesome above all 
heavenly powers. For all the gods of the nations [i.e., all heavenly powers in 

which the nations put their trust] are nonentities, whereas haShem made the 
heavens. Majesty and splendor are therefore before him [i.e., solely 

His]. Strength and joy abound in his place [i.e., in the full light of His presence]. 
Therefore: Ascribe to haShem — o you families of peoples — ascribe to 
haShem alone all glory and might. Ascribe to haShem the honor 
rightfully due his name. raise up an offering and come before 
him. Bow to haShem [place yourselves entirely in His service with trembling] in the 
splendor of his holy Sanctuary. Let the entire earth tremble before 
him in pangs of birth, until human society is finally established with 

justice and compassion and will vacillate no more. The heavens will then 
rejoice and the earth will celebrate. Mankind will realize and proclaim: 
haShem’s reign is eternal and has never ceased. at that time, all of creation will 

rejoice: The sea and all that fills it will roar. The field and all that is 
in it will rejoice. The trees of the forest will then sing for joy before 
haShem when he comes to judge the earth. 

o give thanks to haShem, for he is good! For although at times hidden, 
his steadfast love is constant and endures forever. It is therefore 
incumbent upon us to pray and say, “Save us, o god of our salvation. 
gather us and rescue us from our exile among the nations, to give 
thanks to Your holy name, and to become elevated in praising You 
and reflecting our thanks to You forever.” haShem, o god of Israel, may You 
be acknowledged as the source of all blessing and may Your blessing flow 

down ever more abundantly from the highest universe to the lowest. And 
all the people said, “Amen (May it be so),” and each one offered praise 
to haShem. Acknowledge the exaltedness of haShem our god by 
bowing down toward the Holy Temple, his footstool on earth. he himself 
is holy and transcends any limited conception we may have of Him. Acknowledge the 
exaltedness of haShem our god by bowing down toward his holy 
mountain, for haShem our god is holy and transcendent. 

he who is high, infinitely exalted, and inscrutably hidden is compassionate and there-

fore desires to help us atone for and become completely cleansed of the blemish of our 
deliberate transgressions, instead of destroying us if only we return to 

Him. Time and again he retracts his anger and does not allow the 
full heat of His judgment to become aroused. haShem, do not withhold 
Your mercies from me. I need Your loving - kindness and Your truth 
to protect me at all times. remember Your mercies, haShem, and 
Your kindnesses, for they have existed from before the beginning of 
time. But to arouse His mercies, HaShem requires that we give strength to god [i.e., 

the Shechinah, the specific mode of Divine providence], whose pride rests upon Israel 
and by virtue of our service whose strength resides in the heights. o god, 

הוּא עַל כּלָ אֱלֹהיִם: כּיִ כּלָ אֱלֹהיֵ הָעמִַּים אֱליִליִם )ואן צהיך לתפסיש(, 
ליַיְָ  הָבוּ  בּמְִקוֹמוֹ:  וחְֶדוְהָ  עזֹ  לפְנָיָו.  והְָדרָ  הוֹד  עָשָׂה:  שָׁמַיםִ  ויַיָ 
שְׂאוּ  שְׁמוֹ.  כּבְוֹד  ליַיְָ  הָבוּ  ועָזֹ:  כּבָוֹד  ליַיְָ  הָבוּ  עמִַּים.  מִשְׁפּחְוֹת 
מִנחְָה וּבאֹוּ לפְנָיָו. הִשְׁתַּחֲווּ ליַיְָ בּהְַדרְתַ קדֹשֶׁ: חִילוּ מִלּפְנָיָו כּלָ 
ותְָגלֵ האָָרץֶ.  הַשָּׁמַיםִ  ישְִׂמְחוּ  האָָרץֶ. אַף תִּכּוֹן תֵּבלֵ בּלַ תִּמּוֹט: 
ויְאֹמְרוּ בגַּוֹיםִ ייְָ מָלךְָ: ירִעְַם היַּםָ וּמְלֹאוֹ. יעֲַלֹץ הַשָּׂדהֶ וכְלָ אֲשֶׁר 

בּוֹ: אָז ירְנַּנְוּ עֲציֵ היַּעָרַ מִלּפִנְיֵ ייְָ. כּיִ באָ לשְִׁפּוֹט אֶת האָָרץֶ:

אֱלֹהיֵ  הוֹשִׁיענֵוּ  ואְִמְרוּ.  חַסְדּוֹ:  לעְוֹלםָ  כּיִ  טוֹב.  כּיִ  ליַיְָ.  הוֹדוּ 
ישְִׁענֵוּ. וקְבַּצְנֵוּ והְַצּיִלנֵוּ מִן הַגּוֹיםִ. להְדֹוֹת לשְֵׁם קָדשְֶׁךָ. להְִשְׁתַּבּחֵַ 
בּתְִהִלּתֶָךָ: בּרָוּךְ ייְָ אֱלֹהיֵ ישְִׂראֵָל מִן הָעוֹלםָ ועְַד הָעוֹלםָ ויַּאֹמְרוּ 
כלָ הָעָם אָמֵן והְַלּלֵ ליַיְָ: רוֹמְמוּ ייְָ אֱלֹהיֵנוּ והְִשְׁתַּחֲווּ להַדֲםֹ רגַלְיָו. 
קָדוֹשׁ הוּא: רוֹמְמוּ ייְָ אֱלֹהיֵנוּ והְִשְׁתַּחֲווּ להְַר קָדשְׁוֹ. כּיִ קָדוֹשׁ ייְָ 

אֱלֹהיֵנוּ:

והְוּא רחַוּם יכְפַּרֵ עוָֹן ולְֹא ישְַׁחִית. והְִרבְּהָ להְָשִׁיב אַפּוֹ ולְֹא יעִָיר 
כּלָ חֲמָתוֹ: אַתָּה ייְָ לֹא תִכלְאָ רחֲַמֶיךָ מִמֶּנּיִ. חַסְדּךְָ ואֲַמִתְּךָ תָּמִיד 
ָ. וחֲַסָדיֶךָ. כּיִ מֵעוֹלםָ הֵמָּה: תְּנוּ עזֹ לאֵלֹהיִם  יצִּרְוּניִ: זכְרֹ רחֲַמֶיךָ ייְ

5 “For god is great and exceedingly 
praised” (I Chronicles 16:25). our Sages say 
the word me’od (מאד, exceedingly) refers 
to the Angel of Death, the forces of evil 
(Bereishis Rabbah 9:5). rebbe nachman 
asks: when is god considered great 

and exceedingly praised? he answers, 
“when even someone who is distant 
from god and trapped in the clutches of 
the evil forces comes to recognize him” 
(LM I, 10:4).
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Your awesomeness is revealed through those who sanctify You. o 
god of Israel, although You make the revelation of Your power dependent on Israel’s service, 
it is You alone who gives strength and power to the people. god is 
intrinsically blessed.

o loving god who executes justice, haShem, merciful god, loving 
god who executes justice, reveal Yourself. Arise, o Judge of the earth, 
let the arrogant suffer the consequences of their actions. Salvation is 
Yours, haShem; may Your blessing therefore rest upon Your people 
forever, selah. May haShem, god of all the hosts of heaven and earth, be 
with us. May the god of Yaakov be our fortress [assurance and inspiration] 
forever, selah. haShem, god of hosts, happy is the man who trusts 
only in You. haShem, merciful god, save us. o king, answer us on 
the day we call. Deliver Your people and bless Your inheritance. 
guide them and carry them as a shepherd carries his flock forever. 

our soul longs for haShem. he is our support and our shield. In 
him alone our heart rejoices, for we have placed our trust in his 
holy name. haShem, pour Your loving - kindness down upon us to 
the degree that we place our hope in You. haShem, show us Your 
love and grant [reveal to] us Your full deliverance. Arise, help us, and 
redeem us for the sake of Your love. “I am haShem your god who 
lifts you out of the land of egypt; open your mouth wide [i.e., express your 

deepest longing to Me; pray for the ultimate redemption] and I will fulfill it.”6 happy 
is the people for whom this is so. happy is the people whose god 
is haShem. As for me, I have always trusted in Your unconditional 
love; my heart will therefore rejoice in Your deliverance. I will sing 
to haShem, for he has already bestowed His blessing upon me.

A mizmor for the dedication of the Temple by David:7 haShem, I will 
exalt You, for You have raised me up from the depths and not allowed my 
enemies to rejoice over me. haShem my god, I cried out to You and 
You healed me. haShem, You lifted my soul out of the grave. You kept 
me alive and saved me from descending to the pit. Sing out to haShem, 
o his devout ones for He will save you, too, when you call out to Him. give thanks 
for the memory of his holiness [i.e., even when He hides His countenance and you 

must endure hardship]. For his anger lasts but a moment, whereas his true 
desire is that we align our will with His in order to attain eternal life. The darkness of this world 

will pass like weeping that lodges in the night; the morning [redemption] will 
bring joyous song. At the height of my success, I thought I would 

6 “Open your mouth wide and I will 
fulfill it” (Psalms 81:11). Though we have 
translated this verse as “open your 
mouth wide and I will fulfill it,” the literal 
meaning of the words is, “open your 
mouth wide and I will fill it.” In english 
this sounds like a play on words, but it 
conveys a double message: when we take 
the time to speak to god in our own words 
and articulate all our deepest needs, 
desires, hopes, and disappointments 
to him, we can be assured that he will 
not only fill our mouths with the right 
words to say, but — because we have 

learned to ask for what he wants us to 
ask for (namely, the final redemption 
and the ultimate revelation of godliness 
on earth) — he will fulfill our prayers and 
bless us!

7 “a mizmor for the dedication of 
the Temple by David” (Psalm 30:1). The 
human mind parallels the holy Temple 
(LM I, 13:1). each day we must rededicate 
our “temple” to god. Because the evil 
inclination always battles against us, 
we should learn from king David how 
to strengthen ourselves. The verses in 

עַל ישְִׂראֵָל גּאֲַותָוֹ. ועְזֻּוֹ בּשְַּׁחָקִים: נוֹראָ אֱלֹהיִם מִמִּקְדּשֶָׁיךָ. אֵל 
ישְִׂראֵָל. הוּא נוֹתֵן עזֹ ותְַעֲצמֻוֹת לעָָם. בּרָוּךְ אֱלֹהיִם:

אֵל נקְָמוֹת ייְָ. אֵל נקְָמוֹת הוֹפיִעַ: הִנּשֵָׂא שׁפֹטֵ האָָרץֶ הָשֵׁב גּמְוּל 
עַל גּאִֵים: ליַיְָ היַשְׁוּעהָ. עַל עמְַּךָ ברִכְתֶָךָ סֶּלהָ: ייְָ צבְאָוֹת עמִָּנוּ. 
מִשְׂגּבָ לנָוּ אֱלֹהיֵ יעֲַקבֹ סֶלהָ: ייְָ צבְאָוֹת. אַשְׁריֵ אָדםָ בּטֵֹחַ בּךְָ: ייְָ 
הוֹשִׁיעהָ. הַמֶּלךְֶ יעַנֲנֵוּ ביְוֹם קָראְֵנוּ: הוֹשִׁיעהָ אֶת עמֶַּךָ וּברָךְֵ אֶת 

נחֲַלתֶָךָ. וּרעְֵם ונְשְַּׂאֵם עַד הָעוֹלםָ:

ָ. עֶזרְנֵוּ וּמָגנִּנֵוּ הוּא: כּיִ בוֹ ישְִׂמַח לבִּנֵוּ. כּיִ בשְֵׁם  נפַשְֵׁנוּ חִכּתְָה ליַיְ
ייְָ  הַראְֵנוּ  לךְָ:  יחִַלנְוּ  כּאֲַשֶׁר  עָליֵנוּ.  ייְָ  חַסְדּךְָ  יהְיִ  בטָָחְנוּ:  קָדשְׁוֹ 
חַסְדּךֶָ. ויְשְֶׁעֲךָ תִּתֶּן לנָוּ: קוּמָה עֶזרְתָָה לנָוּ. וּפדְנֵוּ למְַעַן חַסְדּךֶָ: 
ואֲַמַלאְֵהוּ:  פּיִךָ  הַרחְֶב  מִצרְיָםִ.  מֵאֶרץֶ  הַמַּעַלךְָ  אֱלֹהֶיךָ  ייְָ  אָנכֹיִ 
בּחְַסְדּךְָ  ואֲַניִ  אֱלֹהיָו:  שֶׁייְָ  הָעָם  אַשְׁריֵ  לּוֹ.  שֶׁכּכָהָ  הָעָם  אַשְׁריֵ 

בטַָחְתִּי. יגָלֵ לבִּיִ בּיִשׁוּעתֶָךָ. אָשִׁירהָ ליַיְָ כּיִ גמַָל עָליָ:

מִזמְוֹר שִׁיר חֲנכֻּתַ הבַּיַתִ לדְוָדִ: אֲרוֹמִמךְָ ייְָ כּיִ דלִּיִתָניִ. ולְֹא שִׂמּחְַתָּ 
שְׁאוֹל  מןִ  הֶעלֱיִתָ  ייְָ  ותִַּרפְּאֵָניִ:  אֵליֶךָ  שִׁוּעַתְִּי  אֱלֹהיָ.  ייְָ  ליִ:  איֹבְיַ 
נפַשְִׁי. חִיּיִתַניִ מִיּרָדְיִ בוֹר: זמַּרְוּ ליַיְָ חֲסִידיָו. והְוֹדוּ לזְכֵרֶ קדָשְׁוֹ: כּיִ 
רגֶעַ בּאְַפּוֹ חַיּיִם בּרִצְוֹנוֹ. בּעָרֶבֶ ילָיִן בּכֶיִ ולְבַּקֹרֶ רנִּהָ: ואֲַניִ אָמרַתְִּי 
בשְַׁלוְיִ. בּלַ אֶמּוֹט לעְוֹלםָ: ייְָ בּרִצְוֹנךְָ הֶעמֱַדתְָּה להְרַרְיִ עזֹ. הִסְתַּרתְָּ 

this passage, which describe how god 
continually supports us and saves us, 
give us strength and encouragement. 

And the passage ends on a note of joy, 
for by strengthening ourselves, we merit 
to joy (Lh, Sefer Torah 4:26).
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never falter. But haShem, now I understand that it was solely through Your favor 
that You supported my ascent to power. For when You hid Your face, I 
was confounded. To You, haShem, I cry out; to You alone, my Lord, 
I plead. what benefit is there in my silence, in my descent to the 
grave? Can dust confess to You? Can it proclaim Your truth? haShem, 
hear me and be gracious to me. haShem, be my support! only You 
can transform my mourning into dancing. only You can untie my 
sackcloth and gird me with joy. In Your wisdom, You knew that I had to pass through 

the valley of the shadow of death so that the glory of my soul could sing to You 
forever and never be silent. haShem my god, I will thank You forever!

Stand to say HaShem melech. even if you just hear the congregation saying HaShem melech, 
you must stand: 

Say two times: haShem reigns, haShem has reigned, haShem will reign 
forever and for all eternity.
The day is surely coming when haShem will be recognized and acknowledged as king 
over the entire earth just as His kingship is acknowledged in heaven. on that day, 
the oneness of haShem and the oneness of his name will be revealed 
to all mankind.8

redeem us, haShem our god. gather us from our exile among the 
nations to give thanks to Your holy name, and to become elevated 
in praising You and reflecting our thanks to You forever. haShem, god of Israel, 
may You be blessed and acknowledged as the source of all blessing from eternity 
to eternity and may Your blessing flow down ever more abundantly from the highest universe 

to the lowest. And all the people shall say, “Amen, halleluYah (praise God)!” 
Let every soul praise god, halleluYah!

Dedicated to the Master [the Symphony Conductor of Creation] who grants victory 
through melodies, a mizmor to cut away the obstacles that prevent us from 

appreciating His blessings: god — may he be gracious to us and bless us; 
may the light of his presence shine upon us and accompany us 
forever, selah. May Your way become known on earth, the power of 
Your deliverance acknowledged among all nations [for precisely by revealing 

Your special providence over Israel, Your way—the way You run the world—will become known 

on earth, and the power of Your deliverance acknowledged among all nations]. o how we await 

the day when nations will acknowledge You, god, when all nations will 
acknowledge You together! nations will rejoice and sing for joy, for 
You will judge all peoples justly and guide the nations of the earth 
to their perfection forever, selah. nations will acknowledge You, god, all 
nations together will acknowledge You. Then earth - existence will 
have yielded its produce [i.e., fulfilled its intended purpose, the complete actualization of 

God-consciousness]. god — our god — will bless us. god will bless us, and 
all the ends of the earth will be in awe of him.

8 “On that day, the oneness of HaShem 
and the oneness of His name will be 
revealed” (zechariah 14:9). Alternatively, 
“on that day, haShem will be one and 
his name will be one.” The Talmud 
asks: how can it be written, “on that 
day, haShem will be one”? Isn’t he one 
now? It answers that this world is not like 
the world to Come. In this world, when 
hearing good tidings, we say, “Blessed 
is he who is good and who does good,” 
and when receiving bad news, we say, 
“Blessed is the Judge whose judgment 
is truth.” In the world to Come, however, 
we will say only, “Blessed is he who 
is good and who does good” (Pesachim 
50a). we wish to internalize that level of 

consciousness that will be revealed in 
the future, now.

rebbe nachman teaches that when 
we attain daat (knowledge and awareness 
of god), we, too, are able to recite the 
blessing, “Blessed is he who is good and 
who does good,” over everything. For the 
essence of daat is the complete union of 
god’s compassion with his justice. In the 
future, daat will be totally revealed, and 
we will see that all was for the good (LM 
I, 4:3 - 4). In prayer, god is one now. when 
we say verses like this and declare god’s 
oneness, we jump above the apparent 
duality of the world and enter into that 
oneness — as it will be revealed in the 
future — now.

בּצֶעַ  מַה  אֶתְחַנּןָ:  אֲדנֹיָ  ואְֶל  אֶקְראָ  ייְָ  אֵליֶךָ  נבִהְָל:  היָיִתִי  פנָיֶךָ 
בּדְמִָי בּרְדִתְִּי אֶל שָׁחַת. היֲוֹדךְָ עפָרָ היֲגַּיִד אֲמִתֶּךָ: שְׁמַע ייְָ וחְָנּנֵיִ 
ותְַּאַזּרְנֵיִ  שַׂקִּי  ליִ פּתִַּחְתָּ  מִסְפּדְיִ למְָחוֹל  הָפַכתְָּ  ליִ:  הֱיהֵ עזֹרֵ  ייְָ 

שִׂמְחָה: למְַעַן יזְמֶַּרךְָ כבָוֹד ולְֹא ידִּםֹ. ייְָ אֱלֹהיַ לעְוֹלםָ אוֹדךֶָּ:
אכבהים "ת' בֶלֶךְ" בעכבד, כאפילכ הש קכבעכ בתצימכה יעבכד:

מ"פ: ייְָ מֶלךְֶ. ייְָ מָלךְָ. ייְָ ימְִלֹךְ לעְלֹםָ ועֶָד.

והְיָהָ ייְָ למְֶלךְֶ עלַ כּלָ האָָרץֶ. בּיַוֹם ההַוּא יהִיְהֶ ייְָ אֶחָד וּשְׁמוֹ אֶחָד:

קָדשְֶׁךָ  לשְֵׁם  להְוֹדוֹת  הַגּוֹיםִ.  מִן  וקְבַּצְנֵוּ  אֱלֹהיֵנוּ  ייְָ  הוֹשִׁיענֵוּ 
להְשְִׁתַּבּחֵַ בּתְִהלִּתֶָךָ: בּרָוּךְ ייְָ אֱלֹהיֵ ישְִׂראֵָל מןִ הָעוֹלםָ ועְַד הָעוֹלםָ. 

ואְָמַר כּלָ הָעָם אָמֵן. הַללְוּיהָּ: כּלֹ הַנּשְָׁמָה תְּהַלּלֵ יהָּ. הַללְוּיהָּ:
בַיִם בְסַפְּהִים" כוכ'. מתכקענא המא בכסיפים ואן "לַבְנַצֵּחַ בִזְבוֹה לְדָכִד תַשָּׁ

למְַנצַּחֵַ בּנִגְיִנוֹת מִזמְוֹר שִׁיר: אֱלֹהיִם יחְָנּנֵוּ ויִברָכְנֵוּ. יאֵָר פּנָיָו אִתָּנוּ 
סֶלהָ: לדָעַתַ בּאָָרץֶ דּרַכְּךֶָ. בּכְלָ גּוֹיםִ ישְׁוּעתֶָךָ: יוֹדוּךָ עמִַּים אֱלֹהיִם. 
יוֹדוּךָ עמִַּים כּלֻּםָ: ישְִׂמְחוּ ויִרנַּנְוּ לאְמִֻּים. כּיִ תִשְׁפֹּט עמִַּים מִישׁרֹ. 
עמִַּים  יוֹדוּךָ  אֱלֹהיִם.  עמִַּים  יוֹדוּךָ  סֶלהָ:  תַּנחְֵם  בּאָָרץֶ  וּלאְמִֻּים 
כּלֻּםָ: אֶרץֶ נתְָנהָ יבְוּלהָּ. יבְרָכְנֵוּ אֱלֹהיִם אֱלֹהיֵנוּ: יבְרָכְנֵוּ אֱלֹהיִם. 

ויְיִראְוּ אוֹתוֹ כּלָ אַפסְֵי אָרץֶ:
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Stand, and while holding the two front tzitzis in your right hand, slowly say each word of Baruch 
Sh’amar. at the conclusion of the blessing, kiss the tzitzis and release them.

I hereby dedicate the speech of my mouth to thanking, praising and 
glorifying my Creator. For the sake of the revelation of the unity of the 
Blessed holy one and his Indwelling Presence, through the infinite 

blessing of Ein Sof, the one who is hidden and concealed, in the name of 
all Israel:

Blessed is the one who spoke the world into existence.12 Blessed is 
he. Blessed is he who speaks and thereby does [i.e., whose word is His deed]. 
Blessed is he who decrees and fulfills. Blessed is he who continually 
renews creation. Blessed is he who has compassion on the earth. 
Blessed is he who has compassion on all his creatures. Blessed is he 
who bestows a good eternal reward to those who revere him. Blessed is 
he who lives forever and exists eternally. Blessed is he who redeems 
and rescues. Blessed is his name. Blessed are You, haShem our god, 
king of the universe, almighty god, merciful Father, praised in the 
speech of his people, extolled and glorified in the words uttered by 
his devoted ones and his servants. with the songs of David Your 
servant, we will declare Your praise, haShem our god. We will praise You 
with never - ending praises and songs with which we prune away all that prevents 

us from sensing Your presence in our lives. we will proclaim Your greatness, 
praise You, and glorify You. we will proclaim Your kingship and 
constantly mention Your name, our king, our god, Unique one, 
Life of the worlds! o king whose great name will be praised and 

9 Pesukey d’Zimrah. The second section 
of the prayers corresponds to the world 
of Yetzirah (Formation), the world of 
the angels. Just as the angels sing god’s 
praises, we, too, can ascend to that 
angelic level and sing god’s praises. 
Pesukey d’Zimrah (verses of Song) is thus 
comprised of many verses (mostly from 
Psalms as well as several other books of 
the Bible) containing praises to god. The 
Beis Yosef emphasizes that one should 
recite these verses unhurriedly, since 
soon we will articulate our requests 
before god. It is not fitting to rush 
through the praises of the Authority 
who will shortly be asked to answer our 
prayers (Tur, Orach Chayim 51).

10 Pesukey d’Zimrah. Pesukey d’Zimrah 
can also be translated as “verses of 
Cutting/Pruning,” alluding to the fact 
that reciting verses of song and praise to 
god has the power to cut down and clear 
away the obstacles that seek to prevent 
our prayers (and us) from rising up. As 
rebbe nachman states, “It is only possible 

to subdue the kelipos — i.e., the illusions, 
negative thoughts, desires, confusions, 
and obstacles — through recognition of 
the greatness of the Creator. Because we 
are now ascending from the world of 
Asiyah (Korbonos/sacrifices) to the world 
of Yetzirah, Hodu was instituted at the 
beginning of the Pesukey d’Zimrah in 
order to subdue the forces of the kelipah. 
Precisely by proclaiming the greatness 
of the Creator, the kelipos are subdued” 
(LM I, 25:4).

This also explains why Hodu contains 
praise of god for the past, present, and 
future. Precisely by thanking god for 
all the miracles he has done for us in 
the past — which shows that the kelipos 
were indeed subdued and his glory 
revealed — we strengthen our faith that 
we will merit to experience more of his 
kindness, now and in the future, and 
defeat the forces of evil (Lh, Hodaah 6:72).

11 Pesukey d’Zimrah. our recital of 
verses of song and praise to god has 
the power to cut down and clear away 

פסוקי דזמרה
יאחז קני תציציה כיאבה "בָּהוּךְ שֶׁאָבַה" מעבידת, כמגבה תמהות ינקשם כיניחם:

הֲריֵניִ מְזמֵַּן אֶת פּיִ להְוֹדוֹת וּלהְַלּלֵ וּלשְַׁבּחֵַ אֶת בּוֹראְִי: לשְֵׁם יחִוּד 
ונְעְֶלםָ בּשְֵׁם  טָמִיר  ידְיֵ הַהוּא  קוּדשְָׁא בּרְיִךְ הוּא וּשְׁכיִנתְֵּיהּ עַל 

כּלָ ישְִׂראֵָל:

בּרָוּךְ שֶׁאָמַר והְיָהָ הָעוֹלםָ. בּרָוּךְ הוּא. בּרָוּךְ אוֹמֵר ועְוֹשֶׂה. בּרָוּךְ 
גּוֹזרֵ וּמְקַיּםֵ. בּרָוּךְ עוֹשֶׂה ברְאֵשִׁית. בּרָוּךְ מְרחֵַם עַל האָָרץֶ. בּרָוּךְ 
מְרחֵַם עַל הַבּרְיִּוֹת. בּרָוּךְ מְשַׁלּםֵ שָׂכרָ טוֹב ליִראֵָיו. בּרָוּךְ חַי לעַָד 
וקְַיּםָ לנָצֶחַ. בּרָוּךְ פּוֹדהֶ וּמַצּיִל. בּרָוּךְ שְׁמוֹ: בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ 
מֶלךְֶ הָעוֹלםָ. האֵָל אָב הָרחֲַמָן הַמְהלֻּלָ בּפְהֶ עמַּוֹ. מְשׁבֻּחָ וּמְפאָֹר 
אֱלֹהיֵנוּ  ייְָ  נהְַלּלֶךְָ  עבַדְּךֶָ.  דוָדִ  וּבשְִׁיריֵ  ועַבֲדָיָו.  חֲסִידיָו  בּלִשְׁוֹן 
ונְזַכְּיִר  ונְמְַליִכךְָ  וּנפְאֶָרךְָ  וּנשְַׁבּחֲֵךָ  וּנגְדַּלֶךְָ  וּבזִמְִירוֹת.  בּשְִׁבחָוֹת 

the obstacles that seek to prevent our 
prayers (and us) from rising higher. we 
could ask: weren’t the forces of evil 
subdued by our reciting the passages of 
Korbonos? why must we subdue them 
further? rebbe nachman teaches that 
life is not static and each person has to 
ascend the spiritual ladder, one step at a 
time. with each step forward, however, a 
new set of kelipos arise and oppose our 
advancement to the next level. Therefore 
we precede each step forward with praise 
of god. By honoring him and exulting 
in his praise, we cut off and defeat those 
kelipos and are able to advance higher 
and higher (see LM I, 25:5). 

This also answers the question of 
we must pray each day, for weren’t the 

kelipos defeated yesterday? each day pres
ents new challenges; by recognizing god 
today and again praising him, we can 
face today’s challenges and succeed.

12 Baruch She’amar. This praise was 
established by the Men of the great 
Assembly, when a note descended from 
heaven with the exact wording of Baruch 
She’amar inscribed upon it. It contains 
87 words, the numerical value of PaZ (פז, 
gold), as alluded to in the verse, “[The 
crown on] his head is of the purest gold 
(paz)” (Song of Songs 5:11) (Tur, Orach Chaim 
51; Taz, ibid. 51:1). The Men of the great 
Assembly understood this to mean that 
the “head” (beginning) of this section 
of the prayers should consist of this 
blessing of exactly 87 words. 
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glorified forever. Blessed are You, haShem, king who is praised with 
inexhaustible praises!

Mizmor LeSodah (Psalm 100) is not said on Erev Pesach, Chol HaMoed Pesach or Erev Yom 
Kippur. 

A Song of Thanksgiving: Let the whole earth call out to haShem.13 
Serve haShem with joy. Come before him with exultation. know 
that haShem the Infinite, Eternal One who transcends any conception we have of Him is 
the one who conceals himself as the Master Director of Creation. 
he made us; we did not make ourselves, and that is why we are his — his people 
and the flock of his pasture. enter his gates with thanksgiving, his 
courtyards with praise. give thanks to him, bless his name. For 
haShem is good. his love is eternal, and his faithfulness endures 
from generation to generation.14

May haShem’s glory be ever more revealed to the world; may haShem 
take pleasure in his works. May the name of haShem [the Divine 

providence with which He governs all creation] be blessed and acknowledged, and increasingly 

revealed from now and throughout all eternity. From the rising of the 
sun till its setting, let the name of haShem be praised as the source 

of all light and joy. haShem is beyond the conception of all the nations; his 
glory is above the highest heavens. haShem, Your name is eternal; 
haShem, Your memory [the memory or mention of Your Name] is transmitted from 
generation to generation. haShem established his throne in the 
heavens above all change, and his kingdom [i.e., His intimate involvement in every 

detail of creation] rules over all. When His mastery over creation will be fully revealed, the 
heavens will rejoice, the earth will be glad; it will be proclaimed 
throughout the world: haShem has always reigned. haShem reigns; 
haShem has always reigned; haShem will reign forevermore! 
haShem reigns and will continue to reign forevermore — long after nations 
will have vanished from his earth. haShem nullifies the counsel of 
evil governments; he frustrates the machinations of wicked nations. 
Many are the thoughts in the heart of a man, but haShem’s counsel 
endures.15 haShem’s counsel will stand forever; the thoughts of his 
heart will endure throughout all generations. For he spoke and the world 

13 “Let the whole earth call out to 
HaShem” (Psalms 100:1). The initial let
ters of the words הארץ כל  לה׳   spell הריעו 
HaLaKhaH (הלכה) (see LM I, 11:6). king 
David is exhorting us to get the entire 
world to accept god’s kingship and wor
ship him. how can we do this? rebbe 
nachman teaches that the way to get the 
“whole earth” (i.e., all its people) to “call 
out to god” is by studying and fulfilling 
the tenets of halakhah, the Codes of Law.

14 “Know that HaShem is the One ... His 
faithfulness endures from generation 
to generation” (Psalms 100:3, 5). how can 
we know that god is one and that his 
faithfulness endures? when we marry 

and have children, we pass on our faith 
from generation to generation (Lh, Tefillin 
5:31). Although each child will be very 
different from the next, the fact that we 
manage to instill faith in each of them 
and they maintain their faith in the one 
god is what allows faith to endure and 
spread (Lh, Perikah U’Te’ina 4:27).

15 “Many are the thoughts in a man’s 
heart, but HaShem’s counsel endures” 
(Proverbs 19:21). we may be influenced by 
false motives and be distracted by many 
outside thoughts when we pray. Such 
thoughts actually benefit our prayers. For 
tremendous powers are always at work, 
attempting to denounce proper prayers. 

וּמְפאָֹר  מְשׁבֻּחָ  מֶלךְֶ  הָעוֹלמִָים.  חֵי  יחִָיד  אֱלֹהיֵנוּ.  מַלכְּנֵוּ  שִׁמְךָ 
עֲדיֵ עַד שְׁמוֹ הַגּדָוֹל: בּרָוּךְ אַתָּה ייְָ מֶלךְֶ מְהלֻּלָ בּתִַּשְׁבּחָוֹת:

מעהמ פסח כמחכל תבכעד פסח כמעהמ יכם ופכה אין אכבהים "בִזְבוֹה לְהוֹדָת".

מִזמְוֹר לתְוֹדהָ. הָריִעוּ ליַיְָ כּלָ האָָרץֶ: עבִדְוּ אֶת ייְָ בּשְִׂמְחָה. בּאֹוּ 
לפְנָיָו בּרִנְנָהָ: דּעְוּ כּיִ ייְָ הוּא אֱלֹהיִם. הוּא עָשָׂנוּ. ולְוֹ אֲנחְַנוּ עמַּוֹ 
לוֹ  הוֹדוּ  בּתְִהִלּהָ.  חֲצרֵתָֹיו  בּתְוֹדהָ.  שְׁערָיָו  בּאֹוּ  מַרעְִיתוֹ:  וצְאֹן 

בּרָכְוּ שְׁמוֹ: כּיִ טוֹב ייְָ. לעְוֹלםָ חַסְדּוֹ. ועְַד דּרֹ ודָרֹ אֱמוּנתָוֹ:

יהְיִ כבְוֹד ייְָ לעְוֹלםָ. ישְִׂמַח ייְָ בּמְַעֲשָׂיו: יהְיִ שֵׁם ייְָ מבְרֹךְָ. מֵעתַָּה 
ועְַד עוֹלםָ: מִמִּזרְחַ שֶׁמֶשׁ עַד מבְוֹאוֹ. מְהלֻּלָ שֵׁם ייְָ: רםָ עַל כּלָ 
גּוֹיםִ ייְָ. עַל הַשָּׁמַיםִ כּבְוֹדוֹ: ייְָ שִׁמְךָ לעְוֹלםָ. ייְָ זכִרְךְָ לדְוֹר ודָוֹר: ייְָ 
בּשַָׁמַיםִ הֵכיִן כּסְִאוֹ. וּמַלכְוּתוֹ בּכַּלֹ מָשָׁלהָ: ישְִׂמְחוּ הַשָּׁמַיםִ ותְָגלֵ 
ימְִלֹךְ לעְוֹלםָ  ייְָ  מָלךְָ.  ייְָ  מֶלךְֶ.  ייְָ  מָלךְָ:  ייְָ  ויְאֹמְרוּ בגַּוֹיםִ  האָָרץֶ. 
ועֶָד: ייְָ מֶלךְֶ עוֹלםָ ועֶָד. אָבדְוּ גוֹיםִ מֵאַרצְוֹ: ייְָ הֵפיִר עֲצתַ גּוֹיםִ. 
הֵניִא מַחְשְׁבוֹת עמִַּים: רבַּוֹת מַחֲשָׁבוֹת בּלְבֶ אִישׁ. ועֲַצתַ ייְָ היִא 
תָקוּם: עֲצתַ ייְָ לעְוֹלםָ תַּעמֲוֹד. מַחְשְׁבוֹת לבִּוֹ לדְרֹ ודָרֹ: כּיִ הוּא 
אָמַר ויַּהֶיִ. הוּא צוִּהָ ויַּעַמֲדֹ: כּיִ בחַָר ייְָ בּצְיִּוֹן. אִוּהָּ למְוֹשָׁב לוֹ: כּיִ 
יעֲַקבֹ בּחַָר לוֹ יהָּ. ישְִׂראֵָל לסְִגלֻּתָוֹ: כּיִ לֹא יטִּשׁ ייְָ עמַּוֹ. ונְחֲַלתָוֹ 

Distracting thoughts serve to disguise 
our prayers so that they are ignored by 
the forces of evil. Then these forces do 
not denounce the prayers, and they are 
allowed to enter on high.

god knows the real truth. we may 
have improper motives or be distracted, 

but in the very depths of our hearts, our 
sole intent is to god. god knows this. 
when we pray, our innermost thoughts 
are always directed towards god. god 
sees this innermost desire. he sees 
through the outer thoughts and accepts 
the prayer in love (rnw #72).
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came into existence; he commanded and it stood firm. For haShem 
chose Tziyon; he desired it as his dwelling place. For god chose 
Yaakov for himself, Yisrael as his exclusive possession. haShem has 

therefore promised that He will never abandon his people or forsake his 
inheritance. even in our exile, he is compassionate, and therefore desires to 

help us atone for and become completely cleansed of the blemish of our deliberate 
transgressions, instead of destroying us if only we return to Him. Time and 
again he retracts his anger and does not allow the full heat of His 

judgment to become aroused. haShem, merciful god, save us; o king, 
answer us on the day we call.

happy are those who dwell16 [i.e., who perceive their lives here on earth as a sojourn] 
in Your house; they will merit to sing praises and reflect their gratitude back 
to You forevermore, selah. happy is the people for whom this is so 
[i.e., happy is Israel, the nation that guards this precious knowledge and transmits it from one 

generation to the next]; happy17 is the people whose god is haShem. 

A psalm of praise by David:18 My god, I will exalt You as the 
Supreme king and acknowledge Your name as the source of blessing 
forevermore. I will bless You each day in this world and praise Your 
name forevermore throughout eternity. haShem is great and exceedingly 
praised, though his greatness cannot be fathomed. generation after 
generation will increasingly appreciate Your handiwork [the hidden 

wonders of Your creation]; they will also relate Your powerful miracles to 

their children. I will speak of the splendor of the radiance of Your hidden 
light, and meditate on the lessons of Your supernatural miracles. 
They [generation after generation] will speak of Your awesome miracles; I 
will tell about the daily hints of Your great kindness. Understanding that nature 

and miracles have one source, they will continue to transmit the memory 
of Your boundless goodness from generation to generation; they will also 
rejoice in Your righteous charity that they experience each day, declaring: 
haShem is gracious and compassionate, exceedingly patient, 
and his loving - kindness is boundless. haShem is good to all; his 
compassion is aroused for all his creatures. Therefore, haShem, the 
totality of all You have made thanks/attests to You; moreover, Your 
devoted servants constantly bless You [i.e., they become co-workers with You 

about saying a Psalm based on the aleph-
beis?” he reminds us, however, that god 
brought the world into existence with 
his speech [i.e., using the hebrew letters 
of the alphabet, the building blocks of 
Creation]. In this sense, reciting Tehillah 
LeDavid [which is a microcosm of all 

the different combinations of the aleph-
beis] empowers us to rectify all of the 
fallen speech of the world and utilize it 
for its highest purpose. Furthermore, it 
strengthens our faith that in all situa
tions, god is there for us and will sustain 
us (Lh, Krias Shma 5:14).

16 “Happy are those who dwell” (Psalms 
84:5). rabbi Yehoshua ben Levi taught: 
whoever enters the synagogues and 
study houses in this world will merit 
to enter synagogues and study houses 
in the world to Come, as it is written, 
“happy are those who dwell in Your 
house [in this world]; they will merit to 
sing praises to You forevermore [in the 
Future]” (Devarim Rabbah 7:1).

17 “Happy is the people for whom this is 
so; happy” (Psalms 144:15). reb nachman 
Tulchiner, a close follower of reb noson, 
used to read the words of these verses 
in this way: “Ashrei haam (happy is the 
person), shekakha lo (through whatever 

happens to him), ashrei (is able to remain 
happy).”

18 “a psalm of praise by David” (Psalms 
145:1). rabbi elazar said in the name of 
rav Avina: one who recites Tehillah 
LeDavid [i.e., Ashrei] three times daily 
is assured of being a Ben Olam HaBa 
(child of the world to Come). what is the 
reason? Because king David arranged the 
verses of this Psalm in alphabetical order 
(aleph, beis, gimel, etc.) and, in addition, 
he composed it as a praise to god for 
the fact that he grants sustenance and 
livelihood to all creatures (Berachos 4b; 
Rashi).

reb noson asks, “what is so powerful 

לֹא יעֲַזבֹ: והְוּא רחַוּם יכְפַּרֵ עוָֹן ולְֹא ישְַׁחִית. והְִרבְּהָ להְָשִׁיב אַפּוֹ. 
ולְֹא יעִָיר כּלָ חֲמָתוֹ: ייְָ הוֹשִׁיעהָ. הַמֶּלךְֶ יעַנֲנֵוּ ביְוֹם קָראְֵנוּ:

אַשְׁריֵ יוֹשְׁביֵ ביֵתֶךָ. עוֹד יהְַללְוּךָ סֶּלהָ: אַשְׁריֵ הָעָם שֶׁכּכָהָ 
לּוֹ. אַשְׁריֵ הָעָם שֶׁייְָ אֱלֹהיָו:

שִׁמְךָ  ואֲַברָכְהָ  הַמֶּלךְֶ.  אֱלוֹהיַ  אֲרוֹמִמְךָ  לדְוָדִ.  תְּהִלּהָ 
לעְוֹלםָ ועֶָד: בּכְלָ יוֹם אֲברָכְךֶָּ. ואֲַהַללְהָ שִׁמְךָ לעְוֹלםָ ועֶָד: 
גּדָוֹל ייְָ וּמהְלֻּלָ מְאדֹ. ולְגִדְלֻּתָוֹ אֵין חֵקֶר: דּוֹר לדְוֹר ישְַׁבּחַ 
מַעֲשֶׂיךָ. וּגבְוּרתֶֹיךָ יגַּיִדוּ: הדֲרַ כּבְוֹד הוֹדךֶָ. ודְבִרְיֵ נפִלְאְתֶֹיךָ 
אָשִׂיחָה: ועֱֶזוּז נוֹראְתֶֹיךָ יאֹמֵרוּ. וּגדְלֻּתְָךָ אֲסַפּרְנֶּהָ: זכֵרֶ רבַ 
אַפּיַםִ  אֶרךְֶ  ייְָ.  ורְחַוּם  חַנּוּן  ירְנַּנֵוּ:  וצְדִקְָתְךָ  יבַּיִעוּ.  טוּבךְָ 
וּגדְלָ חָסֶד: טוֹב ייְָ לכַּלֹ. ורְחֲַמָיו עַל כּלָ מַעֲשָׂיו: יוֹדוּךָ ייְָ כּלָ 
מַעֲשֶׂיךָ. וחֲַסִידיֶךָ יבְרָכְוּכהָ: כּבְוֹד מַלכְוּתְךָ יאֹמֵרוּ. וּגבְוּרתְָךָ 
ידְבַּרֵוּ: להְוֹדיִעַ לבִנְיֵ האָָדםָ גּבְוּרתָֹיו. וּכבְוֹד הדֲרַ מַלכְוּתוֹ: 
ודָרֹ:  דּוֹר  בּכְלָ  וּמֶמְשַׁלתְְּךָ  עוֹלמִָים.  כּלָ  מַלכְוּת  מַלכְוּתְךָ 
סוֹמֵךְ ייְָ לכְלָ הַנֹּפלְיִם. וזְוֹקֵף לכְלָ הַכּפְוּפיִם: עֵיניֵ כלֹ אֵליֶךָ 
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to actively advance the fulfillment of Your plan; they become conduits of Your blessing]. They 
whisper among themselves of the glory of Your kingship [hints of Your 

hidden providential care]; they speak openly of Your revealed miracles. 
They do this in order to instruct mankind about Him by means of his revealed 
miracles; and thereby teach them to recognize the glory of the majesty of 
his kingship [i.e., the hints of His constant supervision]. For Your kingship is an 
eternal kingship, and Your absolute dominion spans all generations. 
even when His providence is utterly concealed, when Israel is exiled, alone, fallen, and cannot rise 

up, haShem supports all who have fallen; he raises up all who are 
bent down in despair. Therefore all direct their eyes longingly toward 
You, for You give the exact amount of sustenance allotted to them 
in its proper time. 19 (Be mindful to say the verse Poseyach es yadecha ...” with extra 

kavanah:) You open Your hands20 [the channels of Divine sustenance] to satisfy 
the deepest needs and unexpressed yearnings of every living being with Your 

favor. haShem is just in all his ways, and kind in all his actions. 
haShem is close to all who call upon him, but He is especially close when 
they call him sincerely and truthfully. he fulfills the desire of those 
who revere him; he hears their cries and rescues them. haShem 
grants special protection to those who love him; but he will cause 
all who become entrenched in their own wickedness to perish. My 
mouth shall declare haShem’s praise, and will continue doing so until the day 

when all mankind will finally acknowledge his holy name forever as 
the source of all blessing.21 we [Israel] will also acknowledge and bless 
god, from now throughout all eternity, halleluYah.

HalleluYah! My soul, praise haShem. I will praise haShem with my 
life;22 I will sing to my god with my very being. Do not put your trust 
in princes, in a human being who cannot save. his spirit departs; 
he returns to the ground from which he came; on that day his plans 

actuality (Lh, Choshen Mishpat, Eidus 1).

21 “My mouth shall declare haShem’s 
praise, and all mankind will finally 
acknowledge his holy name forever 
as the source of all blessing” (Psalms 
145:21). rebbe nachman quotes a beau
tiful comment from rabbi Alexander 
ziskind (1735 - 1794), author of the Yesod 
VeShoresh HaAvodah: “My mouth shall 
declare haShem’s praise” — and, in that 
case, certainly “all mankind will finally 
acknowledge his holy name forever as 
the source of all blessing.” his point: If 
a lowly creature like me is able to speak 

the praise of god, then certainly all other 
creatures have the right to bless his holy 
name, for they can’t be worse than I am 
(Tzaddik #522).

22 “I will praise HaShem with my life” 
(Psalms 146:2). when is it possible to praise 
god with my life? when I am not depen
dent on other people — not for honor, 
not for adulation, and not for livelihood. 
when I am self - sufficient, when I have 
no need for praise, adulation, or honor 
from others, then it is my life and I will 
be able to honestly praise god.

19 “Therefore all direct their eyes 
longingly toward you, for you give the 
exact amount of sustenance allotted 
to them in its proper time” (Psalms 
145:15). A friend once told us at Breslov 
research Institute that he would give us 
one thousand dollars toward printing a 
certain book, but hadn’t made good on 
his pledge. Several months went by and 
the Institute had a note of three thousand 
dollars which came due, for which we 
had no funds. while sitting in our office 
and praying to god to help us keep up 
our payments, someone knocked on 
the door. It was our friend, who said, 
“I finally am able to make good on my 
pledge — but I now want to give you three 
thousand dollars!” (Chaim Kramer).

20 “Poseyach es yadecha — you open 
your hands” (Psalms 145:16). This verse 
expresses the essence of our faith that all 
livelihood comes from haShem, that he 
oversees and supervises everything, and 
that he nourishes and provides for all. 
All this is alluded to in the gematria of 

the initial letters of the words Poseyach 
Es Yadekha: peh (80) + aleph (1) + yod 
(10) = 91. This same gematria is the sum 
of the two Divine names YHVH (26) and 
Adonoy (65).

noting that the first letter of YHVH 
is yod, and the last letter of AdonoY is 
yod, the Zohar tells us that this is the 
key to this verse. when saying Poseyach 
es yadekha (You open Your hands), we 
should also intend, Poseyach es yodekha 
(You open Your yods) — and envision 
Divine illumination flowing from the 
initial yod of YHVH (corresponding to 
the sefirah of Chochmah) all the way down 
to the final yod of AdonoY (correspond
ing to the sefirah of Malchus), through 
the intervening sefiros (Binah, Chesed, 
Gevurah, Tiferes, Netzach - Hod, and 
Yesod) (Tikkuney Zohar, Introduction, p. 7b; 
Pri Etz Chayyim, Shaar HaZemiros 5). rebbe 
nachman adds that the movement from 
the yod of YHVH to the yod of AdonoY 
alludes to the emergence of Creation 
from “closed” potentiality to “open” 

ישְַׂבּרֵוּ. ואְַתָּה נוֹתֵן להֶָם אֶת אָכלְםָ בּעְתִּוֹ: פּוֹתֵחַ אֶת ידָךֶָ. 
וחְָסִיד בּכְלָ  בּכְלָ דּרְכָיָו.  ייְָ  חַי רצָוֹן: צדַּיִק  וּמַשְׂבּיִעַ לכְלָ 
לכְלָ קרֹאְָיו. לכְלֹ אֲשֶׁר יקִרְאָהֻוּ באֱֶמֶת:  ייְָ  מַעֲשָׂיו: קרָוֹב 
רצְוֹן ירְאֵָיו יעֲַשֶׂה. ואְֶת שַׁועְתָָם ישְִׁמַע ויְוֹשִׁיעםֵ: שׁוֹמֵר ייְָ 
אֶת כּלָ אהֹבֲיָו. ואְֵת כּלָ הָרשְָׁעִים ישְַׁמִיד: תְּהִלּתַ ייְָ ידְבַּרֶ 
פּיִ. ויִברָךְֵ כּלָ בּשָָׂר שֵׁם קָדשְׁוֹ לעְוֹלםָ ועֶָד: ואֲַנחְַנוּ נבְרָךְֵ 

יהָּ מֵעתַָּה ועְַד עוֹלםָ. הַללְוּיהָּ:

הַללְוּיהָּ. הַללְיִ נפַשְִׁי אֶת ייְָ: אֲהַללְהָ ייְָ בּחְַיּיָ. אֲזמַּרְהָ לאֵלֹהיַ בּעְוֹדיִ: 
רוּחוֹ  תֵּצאֵ  תְשׁוּעהָ:  לוֹ  שֶׁאֵין  אָדםָ  בּבְןֶ  בנִדְיִביִם.  תִּבטְְחוּ  אַל 
יעֲַקבֹ  שֶׁאֵל  אַשְׁריֵ  עֶשְׁתּנֹתָֹיו:  אָבדְוּ  הַהוּא  בּיַוֹם  לאְַדמְָתוֹ.  ישָׁבֻ 
ואְֶת  היַּםָ  אֶת  ואָָרץֶ.  שָׁמַיםִ  עשֶֹׂה  אֱלֹהיָו:  ייְָ  עַל  שִׂברְוֹ  בּעְֶזרְוֹ. 
כּלָ אֲשֶׁר בּםָ. הַשּׁמֵֹר אֱמֶת לעְוֹלםָ: עשֶֹׂה מִשְׁפּטָ לעֲַשׁוּקִים. נתֵֹן 
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come to naught. happy is he whose help comes from the god of 
Yaakov. his hope is directed solely to haShem his god. His hope is directed 

to the Maker of the heavens, the earth, the sea, and all they contain; to 
the one who upholds truth and is truly faithful for all eternity. To the one 
who executes justice for the oppressed; to the one who provides food 
to the hungry; to haShem who releases the bound. His hope is directed to 
haShem who gives sight to the blind, to haShem who straightens up 
those who are bowed down, to haShem who loves the righteous. His 

hope is directed to haShem who protects righteous converts, and supports 
orphans and widows, but who thwarts the path of the wicked. May 
haShem’s absolute sovereignty be revealed in this world and for all eternity! 
o Tziyon, Your god, for endless generations, halleluYah!

HalleluYah! It is good to sing praises to our god, for praise of His 

great kindness is pleasant and befitting. haShem is the Builder of 
Yerushalayim. he will gather together the dispersed of Israel. he will 
heal the brokenhearted and bind up their wounds. he will count the 
number of those who return like stars, and call out each of their names to bring 

them back. our Lord will return each one, for He is great and has immeasurable 
power; his understanding of how to bring this about is beyond reckoning. 
haShem supports the humble and afflicted, but he lowers the wicked who 

are haughty to the dust. respond to haShem with songs of thanks; sing 
melodies to our god to the accompaniment of a harp. Thank Him even 

when he hides the heavens with clouds. For in doing so, he prepares rain 
for the earth23 and causes grass to sprout forth upon the mountains. 
This, in turn, is to provide animals their food and to sustain young ravens 
when they call out. The strength of the horse finds no favor in His eyes. 
he does not delight in mankind’s reliance on its own physical prowess. 
haShem desires those who conscientiously revere him; He desires those 
who hope and yearn for his boundless loving - kindness. Yerushalayim, 
praise haShem! Tziyon, reflect heartfelt gratitude to your god! a 

time will come when he will have fortified the crossbars of your gates; he 
will have blessed and multiplied your children in your midst. he 
will have established peace in your borders; he will have satiated 
you with the cream of the wheat.24 To ensure this, he has sent forth his 

of lack of blessing in the food (Bava Metzia 

59a) — the implication being that where 
there is food and blessing, there is peace.

rebbe nachman follows the order of 
the verse more literally: when there is 
peace, blessings abound. If you are satis
fied with whatever you have, it is con

sidered as if you are nourished from the 
cream of the wheat. Conversely, when you 
experience a hunger — being overcome 
by the desire for food — this indicates that 
you have enemies. Bounty is connected 
with peace, whereas hunger is indicative 
of enemies and strife (LM I, 39:1).

23 “He hides the heavens with clouds. 
He prepares rain for the earth” (Psalms 
147:8). no bounty or blessing can come to 
the world except by way of the Tzaddik. 
This is because the Tzaddik has love and 
fear, which are the “hands” for receiving 
all bounty and blessing. But the Tzaddik 
has to conceal his love and fear, lest the 
accusatory forces realize he has them 
and steal the bounty from him.

kabbalistically, fear corresponds to 
fire and love to water. Thus, “he hides 
the heavens with clouds” — the word 
ShaMaYiM (שמים, heavens) is a construct 
of the words eiSh (אש, fire) and MaYiM 
 The .(Rashi on genesis 1:1) (water ,מים)
Tzaddik covers his love (water) and fear 

(fire) with AVim (עבים, clouds) — namely, 
with something that is AV (עב, dense) and 
corporeal. Then he is able to draw all 
the blessings, which correspond to rain 
(blessing and bounty) (LM I, 88). The more 
we attach ourselves to the Tzaddik, the 
greater our ability to receive this bounty, 
despite its concealment.

24 “He will have established peace in 
your borders; He will have satiated you 
with the cream of the wheat” (Psalms 
147:14). The Talmud learns from this 
verse that whoever dreams of wheat can 
expect peace (Berachos 57a). It also brings 
this verse to support the contention that 
strife is found in a home mainly because 

לחֶֶם לרָעְבֵיִם. ייְָ מַתִּיר אֲסוּריִם: ייְָ פּקֵֹחַ עוִרְיִם. ייְָ זוֹקֵף כּפְוּפיִם. 
ייְָ שׁמֵֹר אֶת גּרֵיִם. יתָוֹם ואְַלמְנָהָ יעְוֹדדֵ. ודְרֶךְֶ  ייְָ אהֹבֵ צדַּיִקִים: 

רשְָׁעִים יעְוַּתֵ: ימְִלֹךְ ייְָ לעְוֹלםָ. אֱלֹהיַךְִ ציִּוֹן לדְרֹ ודָרֹ. הַללְוּיהָּ:

בּוֹנהֵ  תְהִלּהָ:  נאָוהָ  נעִָים  כּיִ  אֱלֹהיֵנוּ.  זמְַּרהָ  טוֹב  כּיִ  הַללְוּיהָּ. 
וּמְחַבּשֵׁ  לבֵ.  לשְִׁבוּריֵ  הָרוֹפאֵ  יכְנַּסֵ:  ישְִׂראֵָל  נדִחְֵי   .ָ ייְ ירְוּשָׁליַםִ 
גּדָוֹל  יקְִראָ:  שֵׁמוֹת  לכְלֻּםָ  לכַּוֹכבָיִם.  מִסְפּרָ  מוֹנהֶ  לעְַצּבְוֹתָם: 
אֲדוֹניֵנוּ ורְבַ כּחַֹ. לתְִבוּנתָוֹ אֵין מִסְפּרָ: מְעוֹדדֵ ענֲוָיִם ייְָ. מַשְׁפּיִל 
רשְָׁעִים עֲדיֵ אָרץֶ: ענֱוּ ליַיְָ בּתְוֹדהָ. זמְַּרוּ לאֵלֹהיֵנוּ בכְנִּוֹר: הַמְכסֶַּה 
נוֹתֵן  חָציִר:  הָריִם  הַמַּצמְִיחַ  מָטָר.  הַמֵּכיִן לאָָרץֶ  שָׁמַיםִ בּעְבָיִם. 
לבִהְֵמָה לחְַמָהּ. לבִנְיֵ ערֹבֵ אֲשֶׁר יקְִראָוּ: לֹא בגִבְוּרתַ הַסּוּס יחְֶפּץָ. 
לֹא בשְׁוֹקֵי האִָישׁ ירִצְהֶ: רוֹצהֶ ייְָ אֶת ירְאֵָיו. אֶת הַמְיחֲַליִם לחְַסְדּוֹ: 
שַׁבּחְִי ירְוּשָׁליַםִ אֶת ייְָ. הַללְיִ אֱלֹהיַךְִ ציִּוֹן: כּיִ חִזּקַ בּרְיִחֵי שְׁערָיָךְִ. 
ישְַׂבּיִעֵךְ:  חִטִּים  חֵלבֶ  שָׁלוֹם.  גּבְוּלךְֵ  הַשָּׂם  בּקְִרבְּךְֵ:  בּנָיַךְִ  בּרֵךְַ 
כּצַָּמֶר.  שֶׁלגֶ  הַנּתֵֹן  דּבְרָוֹ:  ירָוּץ  מְהֵרהָ  עַד  אָרץֶ.  אִמְרתָוֹ  הַשּׁלֹחֵַ 
יעַמֲדֹ:  מִי  קָרתָוֹ  לפִנְיֵ  כפְתִִּים.  קַרחְוֹ  מַשְׁליִךְ  יפְזַּרֵ:  כּאֵָפרֶ  כּפְוֹר 
ליְעֲַקבֹ.  דּבְרָיָו  מַגּיִד  מָיםִ:  יזִּלְוּ  רוּחוֹ  ישֵַּׁב  ויְמְַסֵם.  דּבְרָוֹ  ישְִׁלחַ 
בּלַ  וּמִשְׁפּטִָים  גּוֹי.  לכְלָ  כןֵ  עָשָׂה  לֹא  ליְשְִׂראֵָל:  וּמִשְׁפּטָָיו  חקָֻּיו 

ידְעָוּם. הַללְוּיהָּ:
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utterance to perform its task on earth. his word hastens swiftly to fulfill 
his will. His word is like water: he makes it descend as a woolly blanket of 
snow; he scatters it as ashen frost. he casts it forth as flakes of ice. o 
who can withstand his cold? Just as no one can withstand the cold produced by these 

different forms of water, so too, nothing and no one can stand against His word. But he sends 
forth his word and they [the snow, frost and ice] melt; he causes his wind to 
blow and they flow again like water. The same God who molds the forces of nature 
has declared his word to Yaakov and his statutes and judgments to 
Yisrael. he has not done so for any other nation; he has not made the 

spiritual reasons for His judgments known to them, halleluYah.

HalleluYah! Praise haShem from the highest heavens; reflect him 
in the celestial heights.25 Praise him, all his angelic messengers; 
reflect him, all his hosts. Praise him, sun and moon; reflect him, 
all illuminated planets. Praise him, upper stratospheres, and the 
waters that rise up to the heights of the earth’s atmosphere. Let them 
praise and reflect the name of haShem; for at his command, they were 
all created from nothing. he established them for all time, for as 
long as the world exists; he decreed it and it is unalterable. Praise 
haShem from the earth: great sea beasts and all creatures of the deep. 
Praise Yah, fire and hail, snow and vapor, even the destructive wind 
that fulfills his word. Praise Yah, immense mountains and all hills, 
fruit - bearing trees and all cedars. Praise Yah, wild beasts and domestic 
animals, insects and birds in flight. Praise Yah, earthly kings and all 
governments, ministers and all earthly judges. Praise Yah, young men 
and maidens, too; elders together with young lads. Praise and reflect 

thanks to haShem’s name, for his name is exalted above and beyond 
all conception; the day is coming when his majesty will shine over earth and 
heaven alike. For he will raise up his people’s fallen honor. He will restore 
the pride of all his devoted ones, the descendants of Yisrael, the 
people that draws all creation close to him, halleluYah.

HalleluYah! Sing a new song to haShem! Let his praise shine brightly in 
the assembly of his devoted servants. Let Israel rejoice in its Maker; 
let the inhabitants of Tziyon delight in their king. Let them praise 
his name in a circle - dance; let them play a song for him with drum 
and harp. For haShem desires his people; he will crown the humble 
with salvation. his devoted servants will rejoice with dignity; they 
will sing joyously upon their beds. Lofty praises of the loving god 
will resound in their throats; as they brandish the double - edged sword of 

HaShem’s Name, YHVH, in their hands [i.e., the Yod is like the handle of a sword; the Vav is 

its length; the two Hehs are the two sides of the blade].26 To execute justice among the 
nations, reproof among the peoples. To bind their kings with chains 

25 “Praise HaShem from the highest 
heavens; reflect Him in the celestial 
heights” (Psalms 148:1). when a person 
says, “Praise god from the highest 
heavens ... Praise him, all his angelic 
messengers; reflect him, all his hosts ... ” 
he is calling on all of them and command
ing them to praise god. rebbe nachman 
says that when you recite this passage, 
you should try to feel inspired and pray 
with heartfelt concentration. For no mat
ter who you are, you are inviting all the 
worlds and their inhabitants to praise 
and extol the holy one (LM I, 232).

26 “Lofty praises of the loving god in 
their throats; the double-edged sword 
in their hands” (Psalms 149:6). Prayer is 
compared to a double - edged sword, for it 
contains both praise of god and requests 
for one’s needs. we have to learn how 
to pray to god with both edges of the 
sword, which we can merit by guarding 
our covenant and living morally. our 
main spiritual battle in this world is in 
the area of moral living. when we guard 
our covenant, we are in control of our 
weapon, the sword, and can wield our 
prayers effectively, dispatching them 
directly to god (LM I, 2:3 - 4).

הַללְוּהוּ  בּמְַּרוֹמִים:  הַללְוּהוּ  הַשָּׁמַיםִ.  מִן  ייְָ  אֶת  הַללְוּ  הַללְוּיהָּ. 
כלָ מַלאְָכיָו. הַללְוּהוּ כּלָ צבְאָָיו: הַללְוּהוּ שֶׁמֶשׁ ויְרָחֵַ. הַללְוּהוּ כּלָ 
הַשָּׁמָיםִ:  מֵעַל  אֲשֶׁר  והְַמַּיםִ  הַשָּׁמָיםִ.  שְׁמֵי  הַללְוּהוּ  אוֹר:  כּוֹכבְיֵ 
יהְַללְוּ אֶת שֵׁם ייְָ. כּיִ הוּא צוִּהָ ונְבִרְאָוּ: ויַּעַמֲִידםֵ לעַָד לעְוֹלםָ. חָק 
נתַָן ולְֹא יעַבֲוֹר: הַללְוּ אֶת ייְָ מִן האָָרץֶ. תַּנּיִניִם וכְלָ תְּהֹמוֹת: אֵשׁ 
וּברָדָ שֶׁלגֶ וקְִיטוֹר. רוּחַ סְערָהָ עשָֹׂה דבְרָוֹ: הֶהָריִם וכְלָ גבְעָוֹת. 
מַלכְיֵ  וצְפִּוֹר כּנָףָ:  וכְלָ בּהְֵמָה. רמֶֶשׂ  הַחַיּהָ  אֲרזָיִם:  וכְלָ  עֵץ פּרְיִ 
אֶרץֶ וכְלָ לאְמִֻּים. שָׂריִם וכְלָ שׁפֹטְֵי אָרץֶ: בּחַוּריִם וגְםַ בּתְוּלוֹת. 
זקְֵניִם עִם נעְרָיִם: יהְַללְוּ אֶת שֵׁם ייְָ. כּיִ נשְִׂגּבָ שְׁמוֹ לבְדַּוֹ. הוֹדוֹ עַל 
אֶרץֶ ושְָׁמָיםִ: ויַּרָםֶ קֶרןֶ לעְמַּוֹ. תְּהִלּהָ לכְלָ חֲסִידיָו. לבִנְיֵ ישְִׂראֵָל 

עַם קְרבֹוֹ. הַללְוּיהָּ:

ישְִׂמַח  חֲסִידיִם:  בּקְִהַל  תְּהִלּתָוֹ  חָדשָׁ.  שִׁיר  ליַיְָ  שִׁירוּ  הַללְוּיהָּ. 
ישְִׂראֵָל בּעְשָֹׂיו. בּנְיֵ ציִּוֹן יגָיִלוּ במְַלכְּםָ: יהְַללְוּ שְׁמוֹ במְָחוֹל. בּתְףֹ 
יעְַלזְוּ  יפְאֵָר ענֲוָיִם בּיִשׁוּעהָ:  בּעְמַּוֹ.  ייְָ  כּיִ רוֹצהֶ  יזְמְַּרוּ לוֹ:  וכְנִּוֹר 
חֲסִידיִם בּכְבָוֹד. ירְנַּנְוּ עַל מִשְׁכּבְוֹתָם: רוֹמְמוֹת אֵל בּגִרְוֹנםָ. וחְֶרבֶ 
לאְֶסרֹ  בּלַאְמִֻּים:  תּוֹכחֵוֹת  בגַּוֹיםִ.  נקְָמָה  לעֲַשׂוֹת  בּיְדָםָ:  פּיִפיִּוֹת 
מִשְׁפּטָ  בּהֶָם  לעֲַשׂוֹת  ברַזְלֶ:  בּכְבַלְיֵ  ונְכִבְּדְיֵהֶם  בּזְקִִּים.  מַלכְיֵהֶם 

כּתָוּב. הָדרָ הוּא לכְלָ חֲסִידיָו. הַללְוּיהָּ:
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and their glory - seeking nobles with iron fetters. To execute upon 
them the verdict prescribed by Yah; this is the honor reserved for all 
his devoted ones, halleluYah.

HalleluYah! Praise haShem in his heavenly sanctuary. Praise 
him in the firmament of his invincible strength. Praise him for 
his powerful miracles. Praise him for his great kindness. Praise 
him with the call of the shofar. Praise him with lyre and harp. 
Praise him with drum and tambourine. Praise him with stringed 
instruments and flute. Praise him with vibrating cymbals. Praise 
him with echoing trumpets. Let every soul praise Yah, halleluYah! 
Let every soul praise Yah, halleluYah!27

May haShem be blessed and may His sovereignty be increasingly revealed in this world 

and forevermore, amen and amen. Blessed is haShem from Tziyon; 
blessed is the one who dwells in Yerushalayim, halleluYah! Blessed is 
haShem, god, the god of Israel, who alone does wonders. May his 
glorious name be blessed and increasingly revealed in this world and forever 
more. May the entire earth be filled with his radiant glory, amen 
and amen.

Stand while reciting VaYevarech David: 

David blessed haShem in the presence of the entire assembly. And 
David said: Blessed are You, haShem, god of Israel, our Father, from 
eternity to eternity and from the highest universe to the lowest. Yours, haShem, is 
the loving greatness on the one hand, and the power to restrain Your blessing, on 

the other hand. Yours is the harmony of both these extremes and the dominance 
and the empathy, for You alone bind all that is in heaven and earth. 
Yours, haShem, is the kingship and the absolute sovereignty over 
all. wealth and honor come from You, and You rule over all.28 In 
Your hand is the strength and power to hold things in potential and restrain Your 

blessing. In Your hand is the power of growth and encouragement for 
all. now, therefore, we give thanks to You, our god, and direct our 
praise to Your resplendent name. we bless and draw down the illumination 

of Your glorious name, though You Yourself are exalted above any 
blessing and praise. You alone are haShem the eternal one; You made 
the heavens, the heavens of the heavens, and all their hosts, the 

reciting the words, “and You rule over 
all,” we give tzedakah (by placing it in 
the charity box or setting aside a few 
coins to give away later). In this way, 
rebbe nachman explains, we free god’s 
sovereignty and glory from the rule of 

the other Side and unworthy leaders, and 
extend his rule over the entire world. we 
also automatically extricate god’s glory 
from the hands of the brazenfaced and 
return it to deserving leaders (see LM I, 
67:7, note 92).

27 “Let every soul praise yah, halleluYah!” 
(Psalms 150:6). This verse, which we repeat 
twice, is not only the grand finale of 
this final Psalm, but of the entire Book 
of Psalms. For it embodies the essence 
of the entire Book of Psalms, as the 
Sages said, “It is written, ‘Let every soul 
 praise Yah.’ This (NeShaMaH ,נשמה)
means we must praise god for each and 
every breath (נשימה, NeShiMaH) we take” 
(Bereishis Rabbah 14:9, Devarim Rabbah 2:36). 
reb noson adds, “For this is the essence: 
to know that each and every breath is 
from god and to praise him constantly 
for this. More than that, we are to praise 
him for the privilege of praising him, 

for this praise itself is our very life 
breath! This is why we repeat the final 
verse twice. First we praise god, and 
then we praise him for the privilege of 
praising him (Lh, Krias Shma 5:13).

28 “and you rule over all” (I Chronicles 
29:12). As understood from the Ari, each 
day contains its own measure of gevuros 
(judgments and constrictions) and 
tzedek (strict justice). These judgments 
come about due to sin, which gives power 
and glory to unworthy leaders and the 
forces of the other Side. giving tzedakah 
(charity) mitigates these judgments 
through compassion. Therefore, when 

הַללְוּיהָּ. הַללְוּ אֵל בּקְָדשְׁוֹ. הַללְוּהוּ בּרִקְִיעַ עזֻּוֹ: הַללְוּהוּ בגִבְוּרתָֹיו. 
וכְנִּוֹר:  בּנְבֵלֶ  הַללְוּהוּ  שׁוֹפרָ.  בּתְֵקַע  הַללְוּהוּ  גּדֻלְוֹ:  כּרְבֹ  הַללְוּהוּ 
בצְלִצְלְיֵ  הַללְוּהוּ  ועְגֻבָ:  בּמְִנּיִם  הַללְוּהוּ  וּמָחוֹל.  בּתְףֹ  הַללְוּהוּ 
שָׁמַע. הַללְוּהוּ בּצְלִצְלְיֵ תְרוּעהָ: כּלֹ הַנּשְָׁמָה תְּהַלּלֵ יהָּ. הַללְוּיהָּ:  

כּלֹ הַנּשְָׁמָה תְּהַלּלֵ יהָּ. הַללְוּיהָּ:

בּרָוּךְ ייְָ לעְוֹלםָ. אָמֵן ואְָמֵן: בּרָוּךְ ייְָ מִצּיִּוֹן שׁכֹןֵ ירְוּשָׁליָםִ. הַללְוּיהָּ: 
שֵׁם  וּברָוּךְ  לבְדַּוֹ:  נפִלְאָוֹת  ישְִׂראֵָל. עשֵֹׂה  אֱלֹהיֵ  אֱלֹהיִם  ייְָ  בּרָוּךְ 

כּבְוֹדוֹ לעְוֹלםָ. ויְמִָּלאֵ כבְוֹדוֹ אֶת כּלָ האָָרץֶ. אָמֵן ואְָמֵן:

יק לעבכד וקאכבהים "כַיְמָהֶךְ דָּכִיד" עד אחה "יִשְׁתַּבַּח":

ייְָ  ויַּאֹמֶר דּוָיִד. בּרָוּךְ אַתָּה  לעְֵיניֵ כּלָ הַקָּהָל.  ייְָ  ויַבְרָךְֶ דּוָיִד אֶת 
הַגּדְלֻּהָ והְַגּבְוּרהָ  אֱלֹהיֵ ישְִׂראֵָל אָביִנוּ. מֵעוֹלםָ ועְַד עוֹלםָ: לךְָ ייְָ 
והְַתִּפאְֶרתֶ והְַנּצֵחַ והְַהוֹד. כּיִ כלֹ בּשַָּׁמַיםִ וּבאָָרץֶ: לךְָ ייְָ הַמַּמְלכָהָ. 
מוֹשֵׁל  ואְַתָּה  מִלּפְנָיֶךָ.  והְַכּבָוֹד  והְָעשֶׁר  לרְאֹשׁ:  לכְלֹ  והְַמִּתְנשֵַּׂא 
בּכַּלֹ. וּביְדָךְָ כּחַֹ וּגבְוּרהָ. וּביְדָךְָ לגְדַּלֵ וּלחְַזּקֵ לכַּלֹ: ועְתַָּה אֱלֹהיֵנוּ 
מוֹדיִם אֲנחְַנוּ לךְָ. וּמְהַללְיִם לשְֵׁם תִּפאְַרתְֶּךָ: ויִברָכְוּ שֵׁם כּבְוֹדךֶָ. 
וּמְרוֹמַם עַל כּלָ בּרְכָהָ וּתְהִלּהָ: אַתָּה הוּא ייְָ לבְדַּךֶָ. אַתָּה עָשִׂיתָ 
אֶת הַשָּׁמַיםִ. שְׁמֵי הַשָּׁמַיםִ וכְלָ צבְאָָם. האָָרץֶ וכְלָ אֲשֶׁר עָליֶהָ. 
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earth and everything upon it, the seas, and all they contain. You give 
existence and life to them all. Therefore the heavenly hosts bow down and 

nullify themselves before You.2930 You are he, haShem, the one and only 
god; who chose Avram, rescued him from Ur kasdim [the fiery furnace of 

the Chaldeans], and gave him a new mission and, hence, a new name, Avraham. 
You found his heart completely faithful to You.

You established the covenant with him to give the land of the 
Canaanites, the hittites, the emorites, the Perizites, the Jebusites, 
and the girgashites to his descendants. And You kept Your word, for 
You are righteous. You beheld our ancestors’ affliction in egypt. You 
heard their cry at the red Sea. at that time, You performed signs and 
wonders against Pharaoh, all his servants, and all the people of his 
land, for You knew that they had deliberately sinned against them 
[Israel]. By executing justice against the egyptians, You ensured that the righteousness 

and justness of Your name would continue to be known until today. as 

for Israel, You parted the sea before them and they crossed through the 
midst of the sea on dry land. Their pursuers You cast into the depths, 
like a stone tossed in mighty waters.

on that day, haShem rescued Israel from the spiritual as well as physical 
power of egypt. Israel saw the angel of egypt lying dead on the seashore. 
Israel thus beheld the great power with which haShem struck egypt. 
The people became filled with awe for haShem. now they believed 
fully in haShem and in Moshe, his servant.31

bestowing to that which is below us. By 
bowing before god, we show that we wish 
to become like him — givers who receive 
only in order to give.

According to the Tzemach Tzedek 
(rabbi Menachem Mendel of Lubavitch, 
1789 - 1866), when angels bow, these two 
motions are going on simultaneously. 
The angels of each dimension bow to the 
level immediately above them in order 
to receive their portion of the life - force 
and blessing that flows in step - down 
fashion from the source. And they bow 
to the level immediately below them 
in order to transmit the exact measure 
of life - force and blessing that those 
lower levels need to exist and flourish. 
Thus, bowing embodies the idea of 
“receiving in order to give” — the idea 

of chesed (lovingkindness) that lies at 
the foundation of creation, as the verse 
states, “he (god) has built the world [in 
such a way that it is completely based] 
on chesed” (Psalms 89:3) (Derech Mitzvotecha, 
Mitzvat Milah, pp. 5a - b).

31 “now they believed fully in HaShem 
and in Moshe, His servant” (exodus 14:31). 
This verse teaches us the importance of 
faith in the true Tzaddikim. As our Sages 
teach, “If they believed in Moshe, then 
certainly they believed in god?! But 
this teaches us that whoever believes in 
the true Tzaddik, it is as if he believes 
in god!” (Mechilta, Beshalach 6). The 
Tzaddikim are the ones we can trust and 
rely on for the best advice and guidance 
in our efforts to come closer to god.

29 Therefore the heavenly hosts bow 
down before you” (nechemiah 9:6). when 
saying this verse, you may add, in an 
undertone, any personal requests that 
you may have — especially for healing. 
explaining the connection, rebbe 
nachman teaches that plants receive 
their medicinal properties from god via 
the angelic hosts and the celestial forces 
(i.e., the constellations) that are under 
their charge. when god sends a cure, 
he does so through the celestial forces, 
which are then ordered to unite and 
come together — this one transmitting 
energy to this plant, that one trans
mitting energy to that plant — to form 
the healing compound. Precisely when 
the time comes for these forces to offer 
praise to god, we pray that god will 
order them to infuse the energies needed 
to cure us into any edible substance, so 

that we will be spontaneously healed. 
Amen, may it be his will! (LM I, 231; see 
also LM II, 1:11 - 13).

30 “Therefore the heavenly hosts 
bow down before you” (nechemiah 9:6). 
Bowing down to god has two aspects. 
First, bowing places us in a position 
of self - effacement or nullification in 
relation to god; only then can we receive 
the blessing that he wishes to bestow 
on us. It is like holding an empty glass 
in order to receive some more water 
to drink. If the glass is already full — if 
a person is filled with his own sense 
of importance — there is no room left 
to receive. Therefore we bow down in 
complete and joyous surrender to god, 
showing we are aware that our very life 
depends on our connection to the source 
of existence.

Second, bowing signifies the act of 

הַשָּׁמַיםִ  וּצבְאָ  כּלֻּםָ.  אֶת  מְחַיּהֶ  ואְַתָּה  בּהֶָם.  אֲשֶׁר  וכְלָ  היַּמִַּים 
בּאְַברְםָ.  בּחַָרתְָּ  אֲשֶׁר  האֱָלֹהיִם.  ייְָ  הוּא  אַתָּה  מִשְׁתַּחֲויִם:  לךְָ 
והְוֹצאֵתוֹ מֵאוּר כּשְַׂדּיִם. ושְַׂמְתָּ שְׁמוֹ אַברְהָָם: וּמָצאָתָ אֶת לבְבָוֹ 

נאֱֶמָן לפְנָיֶךָ:

וכְרָוֹת עמִּוֹ הַבּרְיִת לתֵָת אֶת אֶרץֶ הַכּנְעַנֲיִ. הַחִתִּי האֱָמרֹיִ והְַפּרְזִּיִ 
והְיַבְוּסִי והְַגּרִגְּשִָׁי לתֵָת לזְרַעְוֹ. ותַָּקֶם אֶת דּבְרָיֶךָ כּיִ צדַּיִק אָתָּה: 
יםַ  עַל  שָׁמַעתְָּ  זעֲַקָתָם  ואְֶת  בּמְִצרְיָםִ.  אֲבוֹתֵינוּ  ענֳיִ  אֶת  ותֵַּראֶ 
סוּף: ותִַּתֵּן אתֹתֹ וּמפֹתְִים בּפְרַעְהֹ וּבכְלָ עבֲדָיָו וּבכְלָ עַם אַרצְוֹ. 
והְיַּםָ  הַזּהֶ:  כּהְיַוֹם  שֵׁם  לךְָ  ותַַּעַשׂ  עֲליֵהֶם  הֵזיִדוּ  כּיִ  ידָעַתְָּ  כּיִ 
בּקַָעתְָּ לפִנְיֵהֶם ויַּעַבַרְוּ בתְוֹךְ היַּםָ בּיַּבַּשָָׁה. ואְֶת רדֹפְיֵהֶם הִשְׁלכַתְָּ 

במְִצוֹלֹת כּמְוֹ אֶבןֶ. בּמְַיםִ עַזּיִם:

ויַּוֹשַׁע ייְָ בּיַוֹם הַהוּא אֶת ישְִׂראֵָל מִיּדַ מִצרְיָםִ. ויַּרַאְ ישְִׂראֵָל אֶת 
מִצרְיַםִ מֵת עַל שְׂפתַ היַּםָ: ויַּרַאְ ישְִׂראֵָל אֶת היַּדָ הַגּדְלֹהָ אֲשֶׁר 
ָ. ויַּאֲַמִינוּ בּיַיְָ וּבמְשֶׁה עבַדְּוֹ: עָשָׂה ייְָ בּמְִצרְיַםִ. ויַּיִראְוּ הָעָם אֶת ייְ
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Then Moshe and the children of Israel sang this song to haShem.32 
This is what they said and this is what they will say in the Future: I will sing to 
haShem, though he is exalted beyond praise. He triumphs over the arrogant, 
casting the horse and its rider who afflicted me in Egypt into the sea. Yah 
is my inner strength and song; he has remained the unchanging source 

of my salvation. This is my god, and I will make myself a sanctuary 
for him in this world; he is my father’s god, and I will recognize his 
transcendence beyond this world. haShem is the Mastermind of war; 
haShem is his name. he hurled Pharaoh’s chariots and army into 
the sea, drowning his elite officers in the red Sea. Deep waters 
covered them. They descended to the depths like a stone.

haShem, Your right hand [the loving-kindness with which You rescue Israel] is 
awesome in power. haShem, with the same right hand You crush the 
enemy. To reveal Your overwhelming mastery, You destroyed those who 
rose up against You. You sent forth Your wrath to consume them 
like straw. with Your raging wind, You caused the waters to tower 
high. Flowing waters stood up like a wall. Deep waters congealed 
in the heart of the sea. The enemy had said, “I will pursue, I will 
overtake; I will divide the booty. I will refill my soul from them. 
I will draw my sword. My hand shall impoverish them.” But as Israel 

walked on dry land, You caused Your powerful wind to blow again. The sea 
returned and enveloped them [the egyptians] completely. They [the arrogant ones] 
sank like lead in mighty waters. haShem, who is like You among 
all the powers You created? who is like You, resplendent in holy 
separateness, awesome beyond all praises, performing wondrous 
miracles? Meanwhile, You stretched forth Your right hand, forcing the 

sea to eject all the egyptians onto the shore so that the earth could swallow them. 
with loving - kindness, You led the people whom You redeemed. with 
invincible strength, You guided them toward Your holy abode.

Many peoples heard and shuddered. Terror gripped the inhabitants 
of Philistia. The chieftains of edom were terrified. The mighty ones 
of Moav were seized with trembling. All the inhabitants of Canaan 
melted. Let terror and dread descend upon them. when the great 
strength of Your arm [Your involvement in human history] is revealed, let them 
be silenced as a stone, until Your people have crossed, haShem, 
until the people You acquired have crossed over. o bring them and 
plant them on the mountain of Your inheritance, the place of Your 
habitation on earth which You have made, haShem; the Sanctuary 
that Your hands will establish. haShem will reign forever and ever. 

32 Az Yashir. “whoever recites this song 
with joy will have all his sins forgiven!” 
(Mishnah Berurah 51:17). The trick is for us 
visualize in our minds that we are the 
ones passing through the red Sea, and 
learn to feel the joy of salvation and 
redemption. 

The Zohar teaches: “whoever is worthy 
of singing this song in this world and 
concentrates on its meaning will merit 
to sing it prophetically in the Future 
world. he will also be worthy of singing 
it [i.e., attaining the same exalted level 
of prophecy that was attained at the red 

Sea] when the redeemer comes. he will 
participate in the joy of [perceiving the 
awesome oneness of] the Shechinah and 
the holy one, blessed be he. This is why 
the verse says, ‘VaYomru leimor — They 
said, saying.’ This means that Israel sang 
then [after crossing the red Sea] what 
they would sing in the future when they 
would dwell in the holy Land, what they 
would sing when they were exiled [from 
their land], what they will sing when 
they are finally redeemed, and what they 
will sing in the eternal world to Come” 
(Zohar II, 54b).

ָ. ויַּאֹמְרוּ לאֵמרֹ.  אָז ישִָׁיר משֶׁה וּבנְיֵ ישְִׂראֵָל אֶת הַשִּׁירהָ הַזּאֹת ליַיְ
אָשִׁירהָ ליַיְָ כּיִ גּאָהֹ גּאָָה. סוּס ורְכֹבְוֹ רמָָה ביַּםָ: עָזּיִ וזְמְִרתָ יהָּ. 
ויַהְיִ ליִ ליִשׁוּעהָ. זהֶ אֵליִ ואְַנוְהֵוּ. אֱלֹהיֵ אָביִ ואֲַרמְֹמֶנהְוּ: ייְָ אִישׁ 
מִלחְָמָה. ייְָ שְׁמוֹ: מַרכְּבְתֹ פּרַעְהֹ וחְֵילוֹ ירָהָ ביַּםָ. וּמבִחְַר שָׁלשִָׁיו 

טבֻּעְוּ ביְםַ סוּף: תְּהֹמת יכְסְַימֻוּ. ירָדְוּ במְִצוֹלֹת כּמְוֹ אָבןֶ:

תַּהֲרסֹ  גּאְוֹנךְָ  וּברְבֹ  תִּרעְַץ אוֹיבֵ:  ייְָ  ימְִינךְָ  בּכַּחַֹ.  נאְֶדּרָיִ  ייְָ  ימְִינךְָ 
מַיםִ.  נעֶרֶמְוּ  אַפּיֶךָ  וּברְוּחַ  כּקַַּשׁ:  יאֹכלְמֵוֹ  חֲרנֹךְָ  תְּשַׁלּחַ  קָמֶיךָ. 
אֶרדְּףֹ  אוֹיבֵ  אָמַר  יםָ:  בּלְבֶ  תְהֹמתֹ  קָפאְוּ  נזֹלְיִם.  נדֵ  כמְוֹ  נצִּבְוּ 
ידָיִ:  נפַשְִׁי. אָריִק חַרבְּיִ. תּוֹריִשֵׁמוֹ  אַשִּׂיג אֲחַלּקֵ שָׁללָ. תִּמְלאֵָמוֹ 
נשַָׁפתְָּ ברְוּחֲךָ כּסִָּמוֹ יםָ. צלָלֲוּ כּעַוֹפרֶתֶ בּמְַיםִ. אַדּיִריִם: מִי כמָכֹהָ 
ָ. מִי כּמָכֹהָ נאְֶדּרָ בּקַּדֹשֶׁ. נוֹראָ תְהִלֹּת עשֵֹׂה פלֶאֶ: נטִָיתָ  בּאֵָלםִ ייְ
ימְִינךְָ תִּבלְעָמֵוֹ אָרץֶ: נחִָיתָ בחְַסְדּךְָ עַם זוּ גּאָָלתְָּ. נהֵַלתְָּ בעְָזּךְָ אֶל 

נוְהֵ קָדשְֶׁךָ:

אַלּוּפיֵ  נבִהְֲלוּ  אָז  פּלְשֶָׁת:  ישְׁביֵ  אָחַז  חִיל  ירִגְּזָוּן.  עמִַּים  שָׁמְעוּ 
תִּפּלֹ  כנְעַָן:  ישְׁביֵ  כּלֹ  נמָגֹוּ  רעַָד.  יאֹחֲזמֵוֹ  מוֹאָב  אֵיליֵ  אֱדוֹם. 
יעַבֲרֹ עמְַּךָ  עַד  ידִּמְוּ כּאָָבןֶ.  זרְוֹעֲךָ  ופָחַַד. בּגִדְלֹ  אֵימָתָה  עֲליֵהֶם 
מָכוֹן  נחֲַלתְָךָ.  בּהְַר  ותְִטָּעמֵוֹ  תְּבאִֵמוֹ  קָניִתָ:  זוּ  עַם  יעַבֲרֹ  עַד  ייְָ. 
ָ. מִקְּדשָׁ. אֲדנֹיָ כּוֹננְוּ ידָיֶךָ: ייְָ ימְִלֹךְ לעְלֹםָ ועֶָד:  לשְִׁבתְְּךָ פָּעַלתְָּ ייְ
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haShem will reign forever and ever. haShem’s hidden sovereignty 
is already established in this world and in all worlds forever. This is the 

song that Israel sang when Pharaoh’s horse entered the sea along with his 
charioteers and cavalry, and haShem turned the waters of the sea 
back on them. But the children of Israel walked on dry land in the 
midst of the sea.

eternal sovereignty belongs only to haShem; he guides and controls 
the destiny of the nations. This will not be fully revealed, however, until anointed 
deliverers ascend Mount zion to judge Mount esav. at that time, it will 
be revealed that sovereignty has always belonged solely to haShem. 
haShem will be recognized and acknowledged as king over the entire earth 
just as His kingship is acknowledged in heaven. on that day, the oneness of haShem 
and the oneness of his name will be revealed to all mankind.

May Your name be increasingly praised, forever,33 o our king. You 
are the only god, the absolute and incomparable king, in heaven and 
on earth. It is therefore fitting to render to You alone, haShem our god 
and god of our ancestors, inspired song and untold appreciation, 
thankful praise and soaring melody, in recognition of Your strength and 
dominion, mastery, loving greatness and power, radiance and 
splendor, holy transcendence and immanent sovereignty. We therefore 

direct our blessings and thanks solely to Your great and holy name. 
From the highest universe to the lowest, and from eternity to eternity, You are 
the one and only god. Blessed are You, haShem, Lord, Almighty 
king, who is praised with inexhaustible praises. god of thanksgiving 
to whom all thanks is due, Lord of wonders, Creator of all souls, Director of 
all events, who delights in songs of praise, singular king, Life of the 
universes! 

During the Ten Days of Repentance from Rosh HaShanah through Yom Kippur, some 
congregations say Mizmor MiMaamakim (Psalm 130) with the chazzan, verse by verse. Some 
also say it on Hoshana Rabbah.

A Song of Ascents: From the depths of my night exile I have called out to 
You to reveal Yourself, haShem.34 o god, hear my voice, let Your ears be 

noson writes: I was once standing before 
the rebbe as he lay in his bed. Suddenly 
these words flew out of his holy mouth: 
“Der iker iz: Mi-beten she’ol shivati! — The 
main thing is: ‘From the belly of hell I 
cried out!’” (rnw #302). The main thing, 

rebbe nachman always taught, is to call 
and cry out to god even, or especially, 
from the depths — from the midst of our 
most frustrating trials and challenging 
moments.

33 “May your name be increasingly 
praised, forever.” The Siddur Otzar 
HaTefillos mentions that the introductory 
part of Yishtabach was written in honor 
of Shlomo HaMelech (king Solomon). 
Thus, we find that the initial letters of 
the words Shimcha Laad Malkeinu HaEl 
האל) מלכנו  לעד   ,Your name, forever ,שמך 
our king, our god) spell ShLoMoH 
 The blessing itself was .(Solomon ,שלמה)
composed by Avraham (the Patriarch 

ABRaHaM). An acrostic of his name is 
formed by the five concluding phrases 
of this blessing: “Adon haniflaos, Borey 
kol haneshamos, Ribon kol hamaasim, 
Habocher beshirei zimrah, Melech yachid 
chei ha’olamim (Lord of wonders, Creator 
of all souls, Director of all events, who 
delights in songs, Singular king, Life of 
the worlds.”

34 “From the depths I have called out 
to you, HaShem” (Psalms 130:1). reb 

ייְָ ימְִלֹךְ לעְלֹםָ ועֶָד: ייְָ מַלכְוּתֵהּ קָאֵם לעְָלםַ וּלעְָלמְֵי עָלמְַיּאָ: כּיִ 
מֵי  אֶת  עֲליֵהֶם  ייְָ  ויַּשֶָׁב  בּיַּםָ.  וּבפְרָשָָׁיו  בּרְכִבְּוֹ  פּרַעְהֹ  סוּס  באָ 

היַּםָ. וּבנְיֵ ישְִׂראֵָל הָלכְוּ ביַּבַּשָָׁה בּתְוֹךְ היַּםָ:

כּיִ ליַיְָ הַמְּלוּכהָ. וּמוֹשֵׁל בּגַּוֹיםִ: ועְָלוּ מוֹשִׁיעִים בּהְַר ציִּוֹן לשְִׁפֹּט 
אֶת הַר עֵשָׂו. והְיָתְָה ליַיְָ הַמְּלוּכהָ: והְיָהָ ייְָ למְֶלךְֶ עַל כּלָ האָָרץֶ. 

בּיַוֹם הַהוּא יהִיְהֶ ייְָ אֶחָד וּשְׁמוֹ אֶחָד:

והְַקָדוֹשׁ  הַגּדָוֹל  הַמֶּלךְֶ  האֵָל  מַלכְּנֵוּ.  לעַָד  שִׁמְךָ  ישְִׁתַּבּחַ 
אֲבוֹתֵינוּ.  ואֵלֹהיֵ  אֱלֹהיֵנוּ  ייְָ  נאֶָה  לךְָ  כּיִ  וּבאָָרץֶ.  בּשַָּׁמַיםִ 
שִׁיר וּשְׁבחָָה הַלּלֵ וזְמְִרהָ עזֹ וּמֶמְשָׁלהָ נצֶחַ גּדְלֻּהָ וּגבְוּרהָ 
תְּהִלּהָ ותְִפאְֶרתֶ קְדשָֻּׁה וּמַלכְוּת: בּרְכָוֹת והְוֹדאָוֹת לשְִׁמְךָ 
הַגּדָוֹל והְַקָדוֹשׁ. וּמֵעוֹלםָ ועְַד עוֹלםָ אַתָּה אֵל: בּרָוּךְ אַתָּה 
ייְָ. אֵל מֶלךְֶ גּדָוֹל וּמְהלֻּלָ בּתִַּשְׁבּחָוֹת. אֵל הַהוֹדאָוֹת. אֲדוֹן 
הַנּפִלְאָוֹת. בּוֹראֵ כּלָ הַנּשְָׁמוֹת. רבִּוֹן כּלָ הַמַּעֲשִׂים. הַבּוֹחֵר 

בּשְִׁיריֵ זמְִרהָ. מֶלךְֶ יחִָיד חֵי הָעוֹלמִָים:

מעקהה יבי הקכמת יק בכסיפים בזבכה "בִמַּעֲבַקִּים". כיק נכתגים לאבהכ גם מתכקענא המא:

בקְוֹליִ.  שִׁמְעהָ  אֲדנֹיָ  ייְָ:  קְראָתִיךָ  מִמַּעמֲַקִּים  הַמַּעֲלוֹת.  שִׁיר 
תִּהיְיֶנהָ אָזנְיֶךָ קַשּׁבֻוֹת לקְוֹל תַּחֲנוּניָ: אִם עוֲֹנוֹת תִּשְׁמָר יהָּ. אֲדנֹיָ 
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attentive to the call of my supplications. If You, god, were always 
to take account of intentional transgressions, o god, who could 
withstand the severity of Your judgment? But forgiveness is reserved with You 
alone, so that You [i.e., Your judgment] may be feared. I place the hope of my 
very existence only in haShem; I yearn for his word. My soul yearns 
for god more than watchmen of the night yearn for the morning; more 
than those who watch throughout the night-vigil of this world yearn for the dawn 
of redemption. o Israel, yearn for haShem, for true loving - kindness is 
with haShem alone; redemption is with him in infinite abundance. 
The time will surely come when he will redeem Israel from all subjugation to its 
transgressions.

The chazzan says the Half-Kaddish:

May his great name be magnified and sanctified and ever more greatly 

revealed (the congregation answers: Amen) in the world that he created 
according to his will. May he establish his eternal kingdom, cause 
his final redemption to spring forth, and hasten the coronation of his 
anointed Mashiach (the congregation answers: Amen); in your lifetime, in 
your days, and in the lifetime of the entire family of Israel, speedily 
and soon, and say amen (the congregation answers: Amen). 

Congregation and chazzan: May his great name be blessed and increasingly revealed 
in this world and all worlds forever and for all eternity! 

Chazzan: Blessed, praised, glorified, exalted, sublime, esteemed, ele
vated, and illuminated is the name of the holy one, blessed be he, 
(the congregation answers: Amen). Above (during the Ten Days of Repentance, add: and 
beyond) all blessing and song, praise and consolation which will ever 
be uttered in the world, and say amen (the congregation answers: Amen). 

shMa yisrael anD its blessings3536

The chazzan calls out: Bless and acknowledge haShem as the source of all 
blessing.

The congregation responds and the chazzan repeats: May haShem, the source of 
all blessing, be blessed and acknowledged, and increasingly revealed in this world and 
forevermore. 

interact with his subjects, god’s “sitting” 
implies a lowering of his essence in 
order to be involved with creation. For us, 
sitting is the position most conducive to 
contemplating something and exerting 

mental effort to understand its implica
tions. on the other hand, standing face 
to face with someone or something 
implies direct experience and knowledge 
of that person or thing.

35 Shma and Its Blessings. This is the 
third section of the morning prayers. 
kabbalistically, this section corresponds 
to the world of Beriah (Creation), which 
is also known as the world of the Throne. 
Therefore the kabbalists suggest that we 
recite this section while seated.

36 Shma and Its Blessings. recall that 
the Shachris prayer service begins down 
in Asiyah — corresponding to Malchus —  
with the Birchos HaShachar and Korba-
nos. In the Pesukey d’Zimrah, we rise up 
to Yetzirah — corresponding to Tiferes. In 
the Shma and its blessings, we rise up to 

Beriah — corresponding to Binah. And in 
the Amidah, we rise up to Atzilus — cor
responding to Chochmah.

According to the Zohar (I, 132b), we are 
to sit when we say the Shma and stand 
when we pray the Amidah. The differ
ence between the Shma (Binah) and the 
Amidah (Chochmah) is the difference 
between sitting and standing.

The Shma and its blessings are associ
ated with the world of Beriah, which is 
called the world of the Throne. There
fore we sit in the presence of this level 
of manifestation of Divinity. In the same 
way that a king sits on his throne to 

קִוּתְָה נפַשְִׁי.  מִי יעַמֲדֹ: כּיִ עמְִּךָ הַסְּליִחָה למְַעַן תִּוּרָאֵ: קִוּיִתִי ייְָ 
לבַּקֶֹר:  שׁמְֹריִם  לבַּקֶֹר  מִשּׁמְֹריִם  לאַדנֹיָ.  נפַשְִׁי  הוֹחָלתְִּי:  ולְדִבְרָוֹ 
והְוּא  פדְוּת:  והְַרבְּהֵ עמִּוֹ  הַחֶסֶד.  ייְָ  עִם  כּיִ  ייְָ.  אֶל  ישְִׂראֵָל  יחֵַל 

יפִדְּהֶ אֶת ישְִׂראֵָל מִכּלֹ עוֲֹנוֹתָיו:
תחזן אכבה חצי שדיק:

ברְאָ  דּיִ  בּעְָלמְָא  אָמֵן(:  עכנים:  )תשתל  רבַּאָ,  שְׁמֵיהּ  ויְתְִקַדּשַׁ  יתְִגּדַּלַ 
כרִעְוּתֵהּ ויְמְַליִךְ מַלכְוּתֵהּ ויְצַמְַח פּרֻקְָנהֵּ ויִקָרבֵ )נ"א: קֵץ( מְשִׁיחֵהּ, 
)תשתל עכנים: אָמֵן(: בּחְַיּיֵכוֹן וּביְוֹמֵיכוֹן וּבחְַיּיֵ דכְלָ בּיֵת ישְִׂראֵָל בּעַגֲלָאָ 

וּבזִמְַן קָריִב. ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

שכ"ח: יהְאֵ שְׁמֵיהּ רבַּאָ מבְרָךְַ לעְָלםַ וּלעְָלמְֵי עָלמְַיּאָ.

חזן: יתְִבּרָךְַ. ויְשְִׁתַּבּחַ ויְתְִפּאֵָר ויְתְִרוֹמֵם ויְתְִנשֵַּׂא ויְתְִהַדּרָ ויְתְִעַלּהֶ 

בּרְיִךְ הוּא(: לעְֵלּאָ  ויְתְִהַלּלָ שְׁמֵהּ דקְדֻשְָׁא בּרְיִךְ הוּא, )תשתל עכנים: 
מִן כּלָ )מעקי"ה: וּלעְֵלּאָ מִכּלָ( בּרִכְתָָא ושְִׁירתָָא תּשְֻׁבּחְָתָא ונְחֱֶמָתָא 

דּאֲַמִירןָ בּעְָלמְָא. ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

ברכות קריאת שמע

חזן: בּרָכְוּ אֶת ייְָ הַמבְרֹךְָ:

שתל כחזן: בּרָוּךְ ייְָ הַמבְרֹךְָ לעְוֹלםָ ועֶָד:
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Blessed are You, haShem our god, king of the universe, who forms 
and constricts His light and creates darkness; who makes peace and 
continually recreates everything.37

he mercifully illuminates the earth and its inhabitants each morning with 

the light of the sun. In his goodness, he renews, each day, continuously, 
the act of creation.38 how manifold are Your works, haShem; You 
made them all with wisdom; the earth is full of Your possessions 
[i.e., unmistakable signs of Your ownership]. o king, exalted in seclusion from 
before time, intrinsically praised, glorified and transcendent from 
before the days of the world. eternal Master of the world! with Your 
overflowing mercies, have compassion on us, Lord of our strength. 
rock of our stronghold, Shield of our deliverance, be a stronghold of 
elevation for us.

recreates everything). Indeed, even this 
change is justified in view of the final 
clause, “I, haShem, do all these,” where 
the prophetic kol eleh (כל אלה, all these) 
is clearly the source for the rabbinical 
hakol (הבל, everything).

The key to this verse is its three 
verbs, borey (בורא, create), yotzer (יוצר, 
form), and oseh (עושה, make). Beriah 
(creation) is generally said to refer to 
creating something from nothing. After 
this comes yetzirah (forming something 
from something). The final step is asiyah 
(making, bringing to completion). In his 
verse, Isaiah uses the verb borey (creates) 
twice: borey choshech (חשך  creates ,בורא 
darkness) and borey ra (רע  creates ,בורא 
evil), thus equating evil with darkness. 
rabbi Aryeh kaplan explains the profun
dity of Isaiah’s statement:

“Similar to darkness, which is the 
restraint and constriction of light, the 
possibility of evil had to be created some
thing - from - nothing. Before the original 
tzimtzum (constriction), in other words, 
there was nothing but the light of the 
Infinite Being. god’s very infinity pre
cludes the existence of anything which 
can receive the essence of life that he 
wishes to give. It was therefore necessary 

to create something completely differ
ent and opposite from himself. This is 
the concept of constriction itself, which 
is here called darkness and evil (borey 
choshech, borey ra).

“Darkness and constriction allow 
for the existence of a finite world where 
god’s presence is absolutely undetect
able, thus creating a stage whereupon 
both good and evil can operate freely. 
This in turn sets the stage for a creature 
far removed and opposite from god who 
can resemble him by freely choosing 
light over darkness, good over evil. The 
very existence of evil, in fact, is solely 
in order to be transformed by man in 
the act of choosing good. Through this 
struggle, man attains shalom (peace, 
wholeness, perfection), and unifies him
self and the creation with god” (kaplan, 
Innerspace, p. 27).

38 “He renews, each day, continuously, 
the act of creation.” A master architect 
never designs the same building twice. 
This is even truer of the Master Architect 
of the world. god not only breathes new
ness and freshness into each day, but lit
erally recreates the world from nothing 
every second (Lh, Birchot HaShachar 5:28).

The difference between under
standing something and actually expe
riencing it can be summed up with 
another analogy. The word BiNah (בינה, 
understanding) is connected to the 
words BiNyan (בנין, building) and BeiN 
 when bricks are piled one .(between ,בין)
atop another to construct the wall of a 
building, the method is specific — namely, 
putting two bricks below and one brick 
above and between them. only thus 
can a building maintain its structural 
integrity. Conceptually, we can view each 
of the two lower bricks as premises, with 
the third brick being the logical conclu
sion that results from them. Similarly, 
binah - consciousness involves under
standing relationships and drawing con
clusions. This is exactly how the Talmud 
understands the word binah: the capacity 
to understand and logically derive one 
thing from another, or one thing from 
many, or one conclusion from many 
premises (Sanhedrin 93b).

In the Shma we attain this state of 
binah - consciousness vis - à - vis our rela
tionship with god. In other words, when 
we say Shma Yisrael HaShem Eloheinu 
HaShem Echad, we are admitting that we 
sense god’s presence in our lives, but we 
still haven’t penetrated the “curtain” in 
a world that reveals god up to a certain 
point and, beyond that point, blocks us 
from directly experiencing him. In the 

Shma, we intuit and logically deduce 
that god is there behind the latticework 
of creation. It’s as if we are saying, “god, 
I know that You are there. Please help me 
move aside the ‘curtain’ so I can experi
ence You!”

In the Amidah, we move beyond 
binah - consciousness to chochmah -  
consciousness. Chochmah (wisdom) does 
not involve a logical conclusion based on 
a set of premises or facts. It is not deriva
tive or implied knowledge, but direct and 
unmitigated knowledge. Standing face 
to face with god, as it were, we aren’t 
fooled by a world that implies god’s 
existence even as it hides it. when we 
say the Amidah, we are completely aware 
of god’s existence at all times. After 
finishing our prayer, we can return to the 
world and know that whatever duality we 
see, it is all one — only god.

37 “Blessed are you ... who forms light 
and creates darkness; who makes peace 
and continually recreates everything.” 
This blessing was taken from Isaiah but 
was slightly changed in the process. In 
Isaiah 45:7 we read: “I form light and 
create darkness; I make peace and create 
evil; I, haShem, do all these.” Besides 
shifting the original into third - person, 
the Sages who composed the prayers 
changed only one word. Instead of 
borey ra (רע  creates evil), they ,בורא 
substituted borey es hakol (הכל את   ,בורא 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. יוֹצרֵ אוֹר וּבוֹראֵ חשֶׁךְ. עשֶֹׂה 
שָׁלוֹם וּבוֹראֵ אֶת הַכּלֹ:

יוֹם  בּכְלָ  מחְַדּשֵׁ  וּבטְוּבוֹ  בּרְחֲַמִים.  עלָיֶהָ  ולְדַּרָיִם  לאָָרץֶ  הַמּאִֵיר 
תָּמִיד מַעשֲֵׂה ברְאֵשִׁית: מהָ רבַּוּ מַעשֲֶׂיךָ ייְָ. כּלֻּםָ בּחְָכמְהָ עָשִׂיתָ. 
מָלאְָה האָָרץֶ קנִיְנָךֶָ: הַמֶּלךְֶ הַמרְוֹמָם לבְדַּוֹ מאֵָז. הַמְשׁבֻּחָ והְַמְפאָֹר 
רחֵַם  הָרבַּיִם  בּרְחֲַמֶיךָ  עוֹלםָ.  אֱלֹהיֵ  עוֹלםָ:  מִימוֹת  והְַמִּתְנשֵַּׂא 

עָליֵנוּ. אֲדוֹן עזֻּנֵוּ. צוּר מִשְׂגּבַּנֵוּ. מָגןֵ ישְִׁענֵוּ. מִשְׂגּבָ בּעֲַדנֵוּ:
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o god, intrinsically blessed, omniscient one [whose cognizance of every 

detail of His creation is beyond our comprehension]; who prepared and activated the 
sun’s radiance in a way that we could benefit from it. o Beneficent one who 
formed the world for the revelation of the glory of his name; who set luminous 
lights round about his power so that they could, in turn, filter and transmit His glory 

to the world; whose captains of his angelic hosts are therefore holy; 
they exalt Shadai (the all-Sustaining one) by continually transmitting the 
power of his glory and holiness. May You be blessed and acknowledged, 
haShem our god, in the heavens above and on the earth below, for 
the praiseworthiness of all the works of Your hands, and for the 
bright luminaries that You formed to filter and transmit Your infinite light. They 
themselves will glorify You forever, selah.

May You be blessed forever, our rock, our king and our redeemer, 
creator of holy beings. May Your name be praised forever, our king, 
who formed the ministering angels, and whose ministering angels 
all stand at the height of their respective universe, fearfully proclaiming 
aloud in unison the words of the living god and eternal king of the 
world. All of them are beloved for there is no jealousy among them; all of them 
are pure of motive; all are powerful, all are holy, and all perform 
the will of their owner with awe and reverence. All of them open 
their mouths with holiness and purity, with songs and melodies with 

which they bless, praise, glorify, exalt, sanctify, and acknowledge the 
sovereignty — 

of the name of the almighty god, the great, mighty, and awesome 
king; transcendent and holy is he. All of them accept upon themselves 
the yoke of heavenly sovereignty, one from the other. with serene 
spirit, clear speech, and sweet harmony, they lovingly give 
permission to each other to sanctify the one who formed them. All 
of them fearfully proclaim his transcendent holiness in unison and 
reverently exclaim: 

holy [beyond time], holy [beyond space], holy [beyond the conception of even the highest 

celestial beings] is haShem; nothing can withstand the full revelation of His infinite light; 

nevertheless, he is the Lord of all the hosts of heaven and earth, and the whole 
world is filled with his glory [i.e., a measured ray of His infinite light].39 

hope, for he is always close to you. Yet 
no matter how close you feel, you must 
never stop seeking god on a higher 

plane. By maintaining both perspectives, 
one merits bounty and livelihood (LM II, 

7:7, 10).

39 “The whole world is filled with His 
glory” (Isaiah 6:3). There are those who 
“dwell above” (i.e., those who are mind
ful of heaven even in the midst of the 
mundane) and those who “dwell below” 
(i.e., those who are overwhelmed by the 
mundane). The Tzaddik has to show the 
ones who dwell above that they haven’t 
yet begun to attain god and his glory. 
This is the concept of “Ayeh mekom 
kevodo — where is the place of his 
glory?”

Conversely, the Tzaddik has to show 

the ones who dwell below that “The 
whole world [or earth] is filled with his 
glory.” For there are those who dwell 
in the earth — i.e., they are sunk in the 
lowest levels, where it seems they are 
very far from god. The Tzaddik has to 
reveal to them that god is with them, 
and that they are close to god precisely 
because “The whole world is filled with 
his glory.”

Ultimately, these two levels are 
interrelated: no matter how distant you 
feel from god, you must never give up 

אֵל בּרָוּךְ גּדְוֹל דּעֵהָ. הֵכיִן וּפעַָל זהֳָריֵ חַמָּה. טוֹב יצָרַ כּבָוֹד לשְִׁמוֹ. 
שַׁדּיַ.  רוֹמְמֵי  קְדוֹשִׁים.  צבְאָָיו  פּנִּוֹת  עזֻּוֹ.  סְביִבוֹת  נתַָן  מְאוֹרוֹת 
בּשַָּׁמַיםִ  אֱלֹהיֵנוּ  ייְָ  תִּתְבּרָךְֵ  וּקְדשָֻּׁתוֹ:  אֵל  כּבְוֹד  מְסַפּרְיִם  תָּמִיד 
מִמַּעַל ועְַל האָָרץֶ מִתָּחַת עַל כּלָ שֶׁבחַ מַעֲשֵׂה ידָיֶךָ. ועְַל מְאוֹריֵ 

אוֹר שֶׁיּצָרַתְָּ. הֵמָּה יפְאֲָרוּךָ סֶּלהָ:

תִּתְבּרָךְֵ לנָצֶחַ צוּרנֵוּ מַלכְּנֵוּ וגְוֹאֲלנֵוּ בּוֹראֵ קְדוֹשִׁים. ישְִׁתַּבּחַ שִׁמְךָ 
לעַָד מַלכְּנֵוּ. יוֹצרֵ מְשָׁרתְִים ואֲַשֶׁר מְשָׁרתְָיו. כּלֻּםָ עוֹמְדיִם בּרְוּם 
יחַַד בּקְוֹל. דּבִרְיֵ אֱלֹהיִם חַיּיִם וּמֶלךְֶ  עוֹלםָ. וּמַשְׁמִיעִים בּיְרִאְָה 
עוֹלםָ: כּלֻּםָ אֲהוּביִם. כּלֻּםָ בּרְוּריִם. כּלֻּםָ גּבִּוֹריִם. כּלֻּםָ קְדוֹשִׁים. 
אֶת  פּוֹתְחִים  וכְלֻּםָ  קוֹנםָ:  רצְוֹן  וּביְרִאְָה  בּאְֵימָה  עוֹשִׂים  וכְלֻּםָ 
וּמְשַׁבּחְִין  וּמבְרָכְיִן  וּבזְמְִרהָ.  בּשְִׁירהָ  וּבטְָהֳרהָ.  בּקְִדשָֻּׁה  פּיִהֶם 

וּמְפאֲָריִן וּמַערֲיִציִן וּמַקְדּיִשִׁין וּמַמְליִכיִן:

וכְלֻּםָ  הוּא.  קָדוֹשׁ  והְַנּוֹראָ.  הַגּבִּוֹר  הַגּדָוֹל  הַמֶּלךְֶ  האֵָל  שֵׁם  אֶת 
בּאְַהבֲהָ  ונְוֹתְניִם  מִזּהֶ.  זהֶ  שָׁמַיםִ  מַלכְוּת  עלֹ  עֲליֵהֶם  מְקבַּלְיִם 
ברְוּרהָ  בּשְָׂפהָ  רוּחַ.  בּנְחַַת  ליְוֹצרְםָ  להְַקְדּיִשׁ  לזָהֶ  זהֶ  רשְׁוּת 

וּבנִעְִימָה. קְדוּשָׁה כּלֻּםָ כּאְֶחָד. עוֹניִם בּאְֵימָה ואְוֹמְריִם בּיְרִאְָה:

קָדוֹשׁ קָדוֹשׁ קָדוֹשׁ ייְָ צבְאָוֹת. מְלֹא כלָ האָָרץֶ כּבְוֹדוֹ:
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now, with great commotion, the holy ofanim and chayos raise 
themselves up toward the serafim. Facing them, they praise and say: 

May the glory of haShem [i.e., a measured ray of His infinite light] be blessed and 

increasingly revealed and drawn forth from its hidden place.

They offer these sweet words to god, the source of all blessing. 
They whisper harmonious melodies and proclaim ever - new praises 
to the king, the living and eternal god. For he alone is lofty and 
transcendent. he alone directly effects powerful miracles, he 
creates new circumstances, he is the mastermind of wars, he sows 
righteousness and makes deliverances spring forth. he alone creates 
miraculous cures for all sickness. Awesome beyond all praises, Master 
of the supernatural40 — it is he alone who renews, in his goodness, 
each day, continuously, the act of Creation. As it is said, “Give thanks to 
the one who makes the great luminaries, for his loving - kindness is 
everlasting.” In this way, he prepared luminous lights that bring joy 
to the world he created. o shine a renewed light on Tziyon, and may 
we all soon be worthy of basking in its glow. Blessed are You, haShem, 
who continually forms the luminaries [i.e., HaShem amplifies or modulates the 

revelation of His spiritual light in accordance with mankind’s recognition of Him].

haShem our god, by revealing Yourself on Mount Sinai, You showed us that Your 
love for us is an eternal love. By giving us Your Torah, You showed us that Your 
compassion for us is an exceptionally great compassion. our Father, 
our king, for the sake of Your great, beneficent name — and for the 
sake of our ancestors who placed all their trust in You, and to whom 
You taught the laws of eternal life so that they could perform Your will 
wholeheartedly — be equally gracious to us even when we are undeserving, 
and teach us. our Father, our merciful Father! o Compassionate 
one, please be merciful toward us and imbue our hearts and minds 
with understanding in order to comprehend, discern, pay attention, 
learn and teach, safeguard and practice, and fulfill the teachings of 
Your Torah41 with love for You. enlighten our eyes with Your Torah! 

that all true advice and ideas must be 
drawn from Binah, the eighth sefirah 
that transcends the limitations of the 
seven sefiros below it. By articulating 
each word in this verse and recognizing 

that each is a special prayer for us to 
attain understanding, we can internalize 
the transcendent light of the Torah and 
fulfill its commandments (Lh, Hefker 

VeNichsei HaGer 4:18).

40 “He alone creates miraculous cures. 
awesome beyond all praises, Master of 
the supernatural.” rebbe nachman —  
who lived before even the stethoscope 
was invented — opposed going to doctors 
[since medicine was very primitive in 
his day]. In his words: “You might as well 
hand over the patient to the Angel of 
Death.”

rebbe nachman taught: Look at our 
prayers: “he alone creates miraculous 
cures. Awesome beyond all praises, 
Master of the supernatural.” But what do 
we do? First we go to a doctor for cures. 
Then, when complications arise, we 
begin saying Psalms and other prayers, 

hoping the sick person will heal. Then, 
when all seems lost, we turn to god, the 
Master of the supernatural, who can 
change nature and heal even the worst 
sickness. why don’t we go straight to god 
and beseech him right away, when in the 
end we’re going to turn to him anyway? 
(rnw #50).

41 “Imbue our hearts with under-
standing in order to comprehend, 
discern, pay attention, learn and teach, 
safeguard and practice, and fulfill the 
teachings of your Torah.” After praying 
for understanding (binah), this verse 
lists eight aspirations for the study and 
fulfillment of Torah. reb noson explains 

והְאָוֹפנַּיִם וחְַיּוֹת הַקּדֹשֶׁ בּרְעַַשׁ גּדָוֹל מִתְנשְַּׂאִים לעְמַֻּת שְׂרפָיִם. 
לעְמָֻּתָם מְשַׁבּחְִים ואְוֹמְריִם:

בּרָוּךְ כּבְוֹד ייְָ מִמְּקוֹמוֹ:

יאֹמֵרוּ  זמְִירוֹת  וקְַיּםָ.  חַי  אֵל  למֶַלךְֶ  יתִֵּנוּ.  נעְִימוֹת  בּרָוּךְ  לאֵָל 
גּבְוּרוֹת.  וקְָדוֹשׁ. פּוֹעֵל  מָרוֹם  ישְַׁמִיעוּ. כּיִ הוּא לבְדַּוֹ  ותְִשְׁבּחָוֹת 
ישְׁוּעוֹת.  מַצמְִיחַ  זוֹרעֵַ צדְקָוֹת.  מִלחְָמוֹת.  חֲדשָׁוֹת. בּעַַל  עוֹשֶׂה 
בּטְוּבוֹ  הַמְחַדּשֵׁ  הַנּפִלְאָוֹת.  אֲדוֹן  תְהִלּוֹת.  נוֹראָ  רפְוּאוֹת.  בּוֹראֵ 
בּכְלָ יוֹם תָּמִיד מַעֲשֵׂה ברְאֵשִׁית: כּאָָמוּר. לעְשֵֹׂה אוֹריִם גּדְלֹיִם. 
כּיִ לעְוֹלםָ חַסְדּוֹ: והְִתְקִין מְאוֹרוֹת מְשַׂמֵּחַ עוֹלמָוֹ אֲשֶׁר בּרָאָ: אוֹר 
ייְָ.  ונְזִכְּהֶ כלֻּנָוּ בּמְִהֵרהָ לאְוֹרוֹ: בּרָוּךְ אַתָּה  חָדשָׁ עַל ציִּוֹן תָּאִיר 

יוֹצרֵ הַמְּאוֹרוֹת:

חָמַלתְָּ  ויִתֵרהָ  גּדְוֹלהָ  חֶמְלהָ  אֱלֹהיֵנוּ.  ייְָ  אֲהַבתְָּנוּ  עוֹלםָ  אַהבֲתַ 
עָליֵנוּ: אָביִנוּ מַלכְּנֵוּ. בּעַבֲוּר שִׁמְךָ הַגּדָוֹל וּבעַבֲוּר אֲבוֹתֵינוּ שֶׁבּטְָחוּ 
תְּחָנּנֵוּ  כּןֵ  שָׁלםֵ.  בּלְבֵבָ  רצְוֹנךְָ  לעֲַשׂוֹת  חַיּיִם  חקֵֻּי  ותְַּלמְַּדםֵ  בךְָ. 
בּלְבִּנֵוּ  ותְֵן  עָליֵנוּ.  רחֵַם  הַמְרחֵַם.  הָרחֲַמָן.  אָב  אָביִנוּ  וּתְלמְַּדנֵוּ: 
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Bind our hearts to You through the performance of Your commandments! 
Unify our hearts so that we can harness all the contradictory aspects of our natures to 
love and revere Your name, so that we will not experience shame 
or humiliation when we stand in Your presence. May we never stumble in our 

endeavors to draw close to You. Because we have placed our complete trust 
in Your great, mighty, awesome, holy name, we will be elated and 
rejoice only in Your deliverance. haShem our god, may Your mercies 
and Your numerous kindnesses never ever forsake us for all eternity. 

When you say the words “maheir vehavei—quickly gather,” gather the knots of the four 
tzitziyos of the tallis into your left hand, between your ring finger and pinky, and hold them 
against your heart while saying the first two passages of the Shma. When reciting the third 
passage (VaYomer), take hold of the loose strings of the tzitzis in your right hand as well, and 
kiss them at the appropriate places (as indicated below). Do not release the tzitzis from your 
left hand until you say, “VeNechemadim laad—desirable forever,” in Emes VeYatziv.

Quickly bring us blessing and peace and bring us home soon from all four 
corners of the earth. Break the yoke of the nations that weighs heavily 
upon us from upon our necks. Lead us speedily to our land with our 
heads held high. For You are god who brings about deliverances. 
You chose us from among all nations and tongues to receive Your Torah. 
our king, at Sinai You drew us close to Your great name, forever, in 
truth, with love; to thank You and to proclaim Your oneness with 
love; and to love Your name. Blessed are You, haShem, who chooses 
his people Israel with love.

Intend to fulfill the positive commandment of reciting Krias Shma, the declaration of HaShem’s 
Unity, as follows:

Shma: hear/listen, accept/receive, believe/understand/know, witness/testify. Yisrael: the 
higher soul of each and every Jew, and of the entire Jewish people as one single body. 
HaShem: as this name is spoken (adonai), it refers to God as the Master and Director of all 
worlds. as it is contemplated in thought (YHVH), it refers to our belief in His ineffable essence, 
in His transcendence above and beyond time (He was, He is, and He will always be), and 
to His being the ultimate Cause who brought all things into existence. Elohenu: HaShem is 
omnipotent, He is our God, our King, our Master; He directs, supervises, and oversees all 
that happens to us. We therefore declare our allegiance to Him, and our acceptance of the 
yoke of His kingship over all 248 limbs and 365 veins and sinews of our bodies and souls. 
HaShem: here again we contemplate HaShem’s absolute transcendence in thought, in order 
to draw down greater and greater revelations of His providence into the world through our 
speech. Echad: corresponding to the letter aleph (gematria 1) of echad intend: HaShem is the 
all-inclusive essence oneness [that both encompasses and permeates all existence]; nothing 
exists outside His oneness. Corresponding to the letter ches (gematria 8) of echad intend: 
HaShem rules in the seven firmaments of heaven, and on earth. Corresponding to the letter 
dalet (gematria 4) of echad intend: HaShem rules over all four directions of this lower physical 
world. In addition, on the letter dalet of echad, intend that you are willing to dedicate your life 
(and if need be, to die) for the sanctification of HaShem’s Name, and accept upon yourself the 
four forms of capital punishment before the heavenly tribunal.

42 “Hear O Israel, HaShem is our god. 
HaShem is OnE” (Deuteronomy 6:4). 
The Shma is the Jewish declaration of 
faith. reb noson asks, “why do we say, 
“Hear, Israel”? The Talmud explains 
the word Shma refers not only to 
hearing but also to bringing what we 
hear deep into our hearts (Berachos 15a). 
Therefore we begin by saying, “Shma 
(hear),” as if we are going to announce 
something very profound and we want 
everyone — ourselves included — to hear 
it well (Lh, Krias Shma 5:2).

43 Shma. The Talmud offers two 
opinions on the word Shma: (1) Shma: 
make sure your ears hear what you are 
saying. (2) Shma: say it in whichever 
language you understand (Berachos 15a). 
reb noson says that these two ideas are 
really one. when we make sure to hear 
what we are saying, and internalize the 
profound truth that haShem is the one 
god, then in whatever words we speak 
during the day, we will be able to find god 
in everything and every conversation 
(Lh, Krias Shma 5:5).

ולְעֲַשׂוֹת  לשְִׁמרֹ  וּללְמֵַּד.  ללִמְדֹ  לשְִׁמעַֹ.  וּלהְַשְׂכּיִל.  להְָביִן  בּיִנהָ 
עֵיניֵנוּ  והְאֵָר  בּאְַהבֲהָ:  תּוֹרתֶָךָ  תַלמְוּד  דּבִרְיֵ  כּלָ  אֶת  וּלקְַיּםֵ 
בּתְוֹרתֶָךָ. ודְבַּקֵ לבִּנֵוּ בּמְִצוְֹתֶיךָ. ויְחֵַד לבְבָנֵוּ לאְַהבֲהָ וּליְרִאְָה אֶת 
שְׁמֶךָ. למְַעַן לֹא נבֵוֹשׁ ולְֹא נכִּלָםֵ ולְֹא נכִּשֵָׁל לעְוֹלםָ ועֶָד: כּיִ בשְֵׁם 
קָדשְְׁךָ הַגּדָוֹל הַגבִּוֹר והְַנּוֹראָ בּטָָחְנוּ. נגָיִלהָ ונְשְִׂמְחָה בּיִשׁוּעתֶָךָ: 

ורְחֲַמֶיךָ ייְָ אֱלֹהיֵנוּ וחֲַסָדיֶךָ הָרבַּיִם. אַל יעַַזבְוּנוּ נצֶחַ סֶלהָ ועֶָד:

כְתָמֵא" ישמץ מידכ תקבאליה תשקהים קל תד' ציציכה, כיחזישם מין שביצת לזהה,  וקיאבה "בַתֵה 
כיקיבם נגד תלמ מקעה שהיאה קבע. כוקיגיע לפהקה ציציה ישח גם תחכטים קל תציציכה מיד 

יבין, כינקש אכהם מבשכבכה תבסכבנים. כאכחזן מיד קבאל עד "כְנֶחֱבָדִים לָעַד".

מַהֵר והְָבאֵ עָליֵנוּ בּרְכָהָ ושְָׁלוֹם מְהֵרהָ מֵאַרבְּעַ כּנַפְוֹת כּלָ האָָרץֶ. 
וּשְׁבוֹר עלֻּנֵוּ מֵעַל צוַּאָרנֵוּ. ותְוֹליִכנֵוּ מְהֵרהָ קוֹמְמִיּוּת לאְַרצְנֵוּ: כּיִ 
אֵל פּוֹעֵל ישְׁוּעוֹת אָתָּה. וּבנָוּ בחַָרתְָּ מִכּלָ עַם ולְשָׁוֹן. וקְֵרבַתְָּנוּ 
מַלכְּנֵוּ לשְִׁמְךָ הַגּדָוֹל סֶלהָ. בּאֱֶמֶת בּאְַהבֲהָ: להְוֹדוֹת לךְָ וּליְחֶַדךְָ 
בּאְַהבֲהָ וּלאְַהבֲהָ אֶת שְׁמֶךָ: בּרָוּךְ אַתָּה ייְָ. הַבּוֹחֵר בּעְמַּוֹ ישְִׂראֵָל 

בּאְַהבֲהָ:

יוכין לשיים בצכה עקת קל שהיאה קבע קציככנכ תשמ"ת. כיהמכנן מפיהכקים אלכ:

שמע: שמל, תאבין, תמן, דע, תעיד. ישראל: שהיאת לפניביכה נקבה ול יתכדי כלול יקהאל וגכף אחד. 
יוכין תאבכנת מבציאכה  ה': ושהיאהכ קם "אדני" קתכא אדכן ול תבעקים. כווהימהכ קם "יתכת" 
בקגיח  בנתיגנכ,  בלונכ,  תיוכלה,  מעל  אלהינו:  תנבצאים.  ול  בבציא  כיתית,  תכת  תית  קתכא  תקם 
כווהימהכ  ושהיאהכ  ה':  גידינכ.  כקס"ת  אמהנכ  הב"ח  מול  בלוכהכ  עכל  עצבנכ  על  בשמלים   – עלינכ 
ונ"ל. אחד: מאכה א' דאֶחָד יוכין: יחיד מעצבכהכ כאין עכד בלמדכ. מאכה ח' דאֶחָד יוכין: קכלט מקבים 
כמאהץ. מאכה ד' דאֶחָד יוכין: כבכקל מד' הכחכה תעכלם. כמנכסף מאכה ד' דאֶחָד יוכין לבסכה נפקכ על 

שידכק תקם כישמל עליכ ד' בהכה מיה דין.
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one praying alone says: god, faithful king

hear o Israel, haShem is our god. haShem is one.
(Whisper:) May the name [revelation] of the glory [radiance] of his kingdom 
[hidden providence] be blessed drawn down, and ever increased to illuminate the darkness of 

this world, now and for all eternity. 424344

Love haShem your god with all your heart,45 with all your soul, and 
with all your might. Let these words that I command you today be on 
your heart and mind.46 repeat them to your children and speak of them 
to yourself when you dwell/sit in your house and when you travel/walk 
on the road, when you lie down and when you rise/stand up. Bind 
them as an insignia on your arm near your heart (touch the arm-tefillin with your 

fingers or tefillin-strap and kiss them) and as tefillin between your eyes [i.e., above 

your forehead] (touch the head-tefillin with your fingers or tefillin-strap and kiss them). write 
them on parchments which you shall affix to the doorposts of your house and 
your gates.

And if you carefully obey My commandments which I am prescribing 
for you today, to love haShem your god and to serve him with all 
your hearts and with all your souls, I will bestow My blessing upon you to 
provide rain for your land in its season — powerful autumn rains 
and gentle spring rains — and you may then gather in your grain, 
your wine, and your oil. I will also provide pasturage in your fields 
for your livestock; you will then eat and be satisfied. Beware, however, 
lest your hearts be misled to turn astray and worship powers that 
others serve as gods, and bow down to them. To correct you, haShem will 
turn His mercy into fierce anger against you. he will close the heavens so 
there will be no rain, and the land will no longer yield its produce. 
Famine will set in, and if you still do not repent, you will be exiled and you will quickly 

ordinance that no one pays attention to, 
but like something completely new that 
everyone hastens to behold.” Similarly, 
on the verse, “Today haShem your god 
is commanding you” (Deuteronomy 26:16), 
Rashi notes, “Let the Torah’s teachings be 
ever new in your eyes every single day of 
your life.”

each day is a brand - new day during 

which new levels of godliness are re
vealed that were never revealed before. In 
addition, every day builds upon the pre
vious day(s). what we accomplish on any 
particular day lays the groundwork for 
even greater accomplishments the fol
lowing day. And the same applies from 
generation to generation (see Lh, Shechitah 

4:3).

44 Shma. when saying Shma Yisrael, 
we cover our eyes so as not to disturb 
our kavanah (Orach Chayim 61:5). By 
covering our eyes, we also effect a tikkun 
(rectification) for immoral thoughts that 
are aroused from staring at forbidden 
things (LM I, 36: 3).

45 “Love HaShem your god HaShem 
your god with all your heart” (Deuteron
omy 6:5). The mitzvah of loving god is the 
root of all the commandments. Accord
ing to the Talmud, we fulfill this mitzvah 
by ensuring that we make the name of 
heaven beloved in the world (Yoma 86a). 

how? “when a person’s dealings with 
people are pleasant and he conducts his 
business affairs faithfully, what do peo
ple say? ‘Fortunate is the one who taught 
him Torah ...  Look at how refined his 
ways are, how righteous his deeds.’” Thus, 
god becomes beloved through him and 
he fulfills the mitzvah of “Love haShem 
your god,” which is the root of all the 
mitzvos (LM I, 93).

46 “Let these words that I command you 
today be on your heart” (Deuteronomy 
6:6). Rashi comments, “Let them not 
be in your eyes like an antiquated 

יחיד אכבה: אֵל מֶלךְֶ נאֱֶמָן:

שְׁמַע ישְִׂראֵָל ייְָ אֱלֹהיֵנוּ ייְָ אֶחָד: 
מלחק: בּרָוּךְ שֵׁם כּבְוֹד מַלכְוּתוֹ לעְוֹלםָ ועֶָד:

ואְָהַבתְָּ אֵת ייְָ אֱלֹהֶיךָ בּכְלָ לבְבָךְָ וּבכְלָ נפַשְְׁךָ וּבכְלָ מְאדֹךֶָ: 
לבְבָךֶָ:  עַל  היַוֹם  מְצוַּךְָ  אָנכֹיִ  אֲשֶׁר  האֵָלּהֶ  הַדּבְרָיִם  והְיָוּ 
ושְִׁנּנַתְָּם לבְנָיֶךָ ודְבִּרַתְָּ בּםָ בּשְִׁבתְְּךָ בּבְיֵתֶךָ וּבלְכֶתְְּךָ בדַּרֶךְֶ 
וּבשְָׁכבְּךְָ וּבקְוּמֶךָ: וּקְשַׁרתְָּם לאְוֹת עַל ידָךֶָ )יבקבק מהפילין קל יד 
עם תאצמעכה אכ תהצכעכה כינקשם( והְיָוּ לטְטָֹפתֹ בּיֵן עֵיניֶךָ )יבקבק מהפילין 

בּיֵתֶךָ  מְזזֻוֹת  עַל  וּכתְַבתְָּם  כינקשם(:  תהצכעכה  אכ  תאצמעכה  עם  האק  קל 

וּבשְִׁערָיֶךָ:

מְצוַּהֶ  אָנכֹיִ  אֲשֶׁר  מִצוְֹתַי  אֶל  תִּשְׁמְעוּ  שָׁמעַֹ  אִם  והְיָהָ 
בּכְלָ  וּלעְבָדְוֹ  אֱלֹהיֵכםֶ  ייְָ  אֶת  לאְַהבֲהָ  היַוֹם  אֶתְכםֶ 
יוֹרהֶ  בּעְתִּוֹ  אַרצְכְםֶ  מְטַר  ונְתַָתִּי  נפַשְְׁכםֶ:  וּבכְלָ  לבְבַכְםֶ 
עֵשֶׂב  ונְתַָתִּי  ויְצִהְָרךֶָ:  ותְִירשְׁךָ  דגְנָךֶָ  ואְָסַפתְָּ  וּמַלקְוֹשׁ 
בּשְָׂדךְָ לבִהְֶמְתֶּךָ ואְָכלַתְָּ ושְָׂבעָתְָּ: הִשָּׁמְרוּ לכָםֶ פּןֶ יפִתְֶּה 
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vanish from the good land that haShem is giving you. even in exile, 

however, you must place these words of Mine on your hearts and on your 
souls. Bind them as an insignia on your arms near your heart (touch the arm-

tefillin with your fingers or tefillin-strap and kiss them) and as tefillin between your 
eyes [i.e., above your forehead] (touch the head-tefillin with your fingers or tefillin-strap and kiss 

them). You must also teach them to your children, to speak of them 
when you dwell/sit in your house and when you travel/walk on the 
road, when you lie down and when you rise/stand up. You must 
also write them on parchments which you shall affix to the doorposts of your 
houses and your gates, so that when you return from exile, your days and your 
children’s days will be prolonged on the land that haShem swore to 
your ancestors to give them, when heavenly days are again revealed on 
the earth.47

When reciting the VaYomer passage, with the knots of the tzitzis still in your left hand, take hold 
of the loose strings in your right hand. When you then say “urisem oso—gaze at them,” kiss the 
knots twice; when you say “velo sasuru acharey levavchem ve’acharey eineichem—stop going 
astray after your hearts and after your eyes,” kiss them once more. Continue holding the knots 
in your left hand until you say “veMechemadim laad—desirable forever” in Emes VeYatziv.

haShem spoke to Moshe, saying: Speak to the children of Israel and 
tell them to make tzitzis-strings for themselves on the corners of 
their garments for all generations,48 and to add a string of techeiles 
(sky-blue wool) to the tzitzis of each corner. This will be your tzitzis, 
and you shall gaze at them (gaze at the tzitzis and kiss them twice) in order to 
remember [i.e., maintain consciousness of] all of haShem’s commandments, 
and fulfill them. This awareness will then help you stop going astray after the 

base desires of your hearts and after your eyes (hold the tzitzis against your eyes, 

(and in other places) that it will again be 
so. And though we (Adam in eden, and 
afterwards Israel in the holy Temple) 
caused the departure of the Shechinah, 
we are promised here that the spiritual 
energy/light of heaven will surely return 
at the end of history to refine and elevate 
material reality completely. In the mean
time, that light is hidden deeply within 
physical reality. It is only its full and 
total revelation — and the incredible 
super - refinement and elevation of 
physical reality that will occur when the 
light manifests without filters — that is 
reserved for the future. regarding that 

future, the verse says, “when heavenly 
days are [again revealed] on the earth.”

48 “Speak to the children of Israel 
and tell them to make tzitzis-strings 
for themselves on the corners of their 
garments for all generations” (numbers 

15:38). wearing tzitzis is a segulah for 
having children who will also be loyal to 
god. Those who have worn tzitzis on the 
corners of their garments merited to see 
upright generations. Those who stopped 
wearing tzitzis saw their descendents 
stray from god (Rabbi Chaim of Volozhin).

47 “When heavenly days are on the 
earth” (Deuteronomy 11:21). This phrase 
is usually translated “as the days of the 
heavens upon the earth,” and understood 
as either (1) The Land of Israel is the 
eternal heritage of the Jewish people, 
just as heaven will always remain above 
the earth, or (2) Just as heaven always 

showers blessings upon the earth in the 
form of life - giving rain, so too, Israel 
will be blessed in the land that god 
promised them.

In truth, heaven will not always 
remain above the earth. on the contrary, 
just as heaven was once on earth in the 
garden of eden, we are promised here 

והְִשְׁתַּחֲויִתֶם  אֲחֵריִם  אֱלֹהיִם  ועַבֲדַתְֶּם  וסְַרתְֶּם  לבְבַכְםֶ 
יהִיְהֶ  ולְֹא  הַשָּׁמַיםִ  אֶת  ועְָצרַ  בּכָםֶ  ייְָ  אַף  וחְָרהָ  להֶָם: 
מָטָר והְאֲָדמָָה לֹא תִתֵּן אֶת יבְוּלהָּ ואֲַבדַתְֶּם מְהֵרהָ מֵעַל 
האָָרץֶ הַטּבֹהָ אֲשֶׁר ייְָ נתֵֹן לכָםֶ: ושְַׂמְתֶּם אֶת דּבְרָיַ אֵלּהֶ 
עַל לבְבַכְםֶ ועְַל נפַשְְׁכםֶ וּקְשַׁרתְֶּם אתָֹם לאְוֹת עַל ידֶכְםֶ 
בּיֵן  לטְוֹטָפתֹ  והְיָוּ  כינקשם(  )יבקבק מהפילין קל יד עם תאצמעכה אכ תהצכעכה 

עֵיניֵכםֶ )יבקבק מהפילין קל האק עם תאצמעכה אכ תהצכעכה כינקשם(: ולְמִַּדתְֶּם 
אתָֹם אֶת בּנְיֵכםֶ לדְבַּרֵ בּםָ בּשְִׁבתְְּךָ בּבְיֵתֶךָ וּבלְכֶתְְּךָ בדַּרֶךְֶ 
וּבשְִׁערָיֶךָ:  בּיֵתֶךָ  מְזוּזוֹת  עלַ  וּכתְַבתְָּם  וּבקְוּמֶךָ:  וּבשְָׁכבְּךְָ 
למְַעןַ ירִבְּוּ ימְֵיכםֶ ויִמֵי בנְיֵכםֶ עלַ האֲָדמָָה אֲשֶׁר נשְִׁבּעַ ייְָ 

לאֲַבתֵֹיכםֶ לתֵָת להֶָם כּיִמֵי הַשָּׁמַיםִ עַל האָָרץֶ:

קל  תחכטים  ישח  תקבאליה,  מידכ  תציציכה  קל  תשקהים  עדיין  ואקה  כַיֹּאבֶה,  פהקה  וקאכבה 
כְלֹא הָהוּהוּ  כעכד פעם וקאכבה  וּהְאִיהֶם אהֹוֹ נכקשן קהי פעבים,  יבין, כוקאכבה  תציציכה גם מיד 
אַחֲהֵי לְמַמְוֶם כְאַחֲהֵי עֵינֵיוֶם. כבבקיך לאכחזן מיד קבאל עד כְנֶחֱבָדִים לָעַד מאֱבֶה כְיַצִּימ, קאז נכקשן 

כבניחן בידיכ:

אֶל משֶׁה לּאֵמרֹ: דּבַּרֵ אֶל בּנְיֵ ישְִׂראֵָל ואְָמַרתְָּ  ייְָ  ויַּאֹמֶר 
אֲלהֵֶם ועְָשׂוּ להֶָם ציִצתִ עַל כּנַפְיֵ בגִדְיֵהֶם לדְרֹתָֹם ונְתְָנוּ 
עַל ציִצתִ הַכּנָףָ פּתְִיל תְּכלֵתֶ: והְיָהָ לכָםֶ לצְיִצתִ וּראְִיתֶם 
מִצוְֹת  כּלָ  אֶת  וּזכְרַתְֶּם  פעבים(  קהי  כינקשם  מציציה  )יסהול  אתֹוֹ 
ואְַחֲריֵ  לבְבַכְםֶ  אַחֲריֵ  תָתוּרוּ  ולְֹא  אתָֹם.  ועֲַשִׂיתֶם  ייְָ 
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gaze at them, kiss them, and then continue holding them against your heart), which lead you 
to immorality. Rather, gaze at them in order to remember and fulfill all of 
My commandments, and thus become wholly sanctified [dedicated] to 
your god. I am haShem your god who brought you out of the land 
of egypt in order to be your god. I am haShem your god — the true, 
ultimate reality. 

The chazzan repeats: 

haShem your god is emes (the true, ultimate reality).

[True,] and certain, and well established, and enduring,49 and upright, 
and trustworthy, and beloved, and cherished, and desirable, and 
pleasant, and awesome, and powerful, and perfect, and acceptable, 
and good, and beautiful is this declaration of God’s unity which we have just taken 
upon ourselves forevermore. It is true: The eternal god is our king, 
the rock of Yaakov is the Shield of our deliverance. From generation 
to generation, he endures and his name endures. his Throne is 
firmly established, and his sovereign rule and his faithful guidance 
endure forever. his words are living and enduring, trustworthy and 
desirable, forever (hold the tzitzis against your eyes, kiss them, and let them go) and 
for all eternity — for our ancestors, for us, for our children, for our 
descendants, and for all generations of the descendants of Yisrael 
Your servants.

For the first generation to the last, this declaration has forever 
remained good and enduring, true and confirmed, an unchanging 
law. It is true: You are haShem our god and god of our ancestors; 
our king and our ancestors’ king; our redeemer and our ancestors’ 
redeemer; our Creator, rock of our deliverance. From time 
immemorial, Your name has always been [i.e., You have always been known as] 
our Liberator and rescuer. no other power exists that could ever be 
our god besides You, selah.

49 “True, and certain, and well estab-
lished, and enduring.” After the Shma 
we recite Emes VeYatziv, a blessing of 
redemption. This blessing concludes 
with the words “Blessed are You … who 
redeems Israel.” This blessing begins 
with “truth” and with several other 
words that also mean “truth” because 

redemption comes only through truth 
(Lh, Dayanim 3:10).

In all, this blessing contains the word 
emes (אמת, true, truth) eight times. only 
by repeatedly telling the truth can we 
elevate ourselves from the slavery of the 
mind and become truly free people (Lh, 
Birchos HaShachar 3:16).

למכ(  על  אכהם  יחמש  כאח"ו  כינקשם  מתם  כיסהול  עיניכ  על  תציציה  )יקים  עֵיניֵכםֶ 
אֲשֶׁר אַתֶּם זנֹיִם אַחֲריֵהֶם: למְַעַן תִּזכְּרְוּ ועֲַשִׂיתֶם אֶת כּלָ 
מִצוְֹתָי והִיְיִתֶם קְדשִׁים לאֵלֹהיֵכםֶ: אֲניִ ייְָ אֱלֹהיֵכםֶ אֲשֶׁר 
הוֹצאֵתִי אֶתְכםֶ מֵאֶרץֶ מִצרְיַםִ להִיְוֹת לכָםֶ לאֵלֹהיִם אֲניִ 

ייְָ אֱלֹהיֵכםֶ. אֱמֶת:
תק"ץ חכזה כאכבה:

ייְָ אֱלֹהיֵכםֶ אֱמֶת:

ויְצַּיִב ונְכָוֹן וקְַיּםָ ויְשָָׁר ונְאֱֶמָן ואְָהוּב וחְָביִב ונְחְֶמָד ונְעִָים ונְוֹראָ 
ואְַדּיִר וּמְתקָֻּן וּמְקבֻּלָ וטְוֹב ויְפָהֶ הַדּבָרָ הַזּהֶ עָליֵנוּ לעְוֹלםָ ועֶָד: 
אֱמֶת. אֱלֹהיֵ עוֹלםָ מַלכְּנֵוּ. צוּר יעֲַקבֹ מָגןֵ ישְִׁענֵוּ. לדְרֹ ודָרֹ הוּא 
קַיּמֶָת:  לעַָד  ואֱֶמוּנתָוֹ  וּמַלכְוּתוֹ  נכָוֹן.  וכְסְִאוֹ  קַיּםָ.  וּשְׁמוֹ  קַיּםָ 
עיניכ,  על  תציציה  )יקים  לעַָד  ונְחֱֶמָדיִם  נאֱֶמָניִם  וקְַיּמִָים.  חָייִם  וּדבְרָיָו 
ינקשם, כיניחם בידיכ( וּלעְוֹלמְֵי עוֹלמִָים. עַל אֲבוֹתֵינוּ ועְָליֵנוּ. עַל בּנָיֵנוּ 

ועְַל דּוֹרוֹתֵינוּ. ועְַל כּלָ דּוֹרוֹת זרֶעַ ישְִׂראֵָל עבֲדָיֶךָ:

עַל הָראִשׁוֹניִם ועְַל האַָחֲרוֹניִם. דּבָרָ טוֹב וקְַיּםָ לעְוֹלםָ ועֶָד. אֱמֶת 
ואֵלֹהיֵ  אֱלֹהיֵנוּ  ייְָ  הוּא  שָׁאַתָּה  אֱמֶת.  יעַבֲרֹ.  ולְֹא  חקֹ  ואֱֶמוּנהָ. 
אֲבוֹתֵינוּ. מַלכְּנֵוּ מֶלךְֶ אֲבוֹתֵינוּ. גּוֹאֲלנֵוּ גּוֹאֵל אֲבוֹתֵינוּ. יוֹצרְנֵוּ צוּר 
ישְׁוּעתֵָנוּ. פּוֹדנֵוּ וּמַצּיִלנֵוּ מֵעוֹלםָ הוּא שְׁמֶךָ. ואְֵין לנָוּ עוֹד אֱלֹהיִם 

זוּלתֶָךָ סֶלהָ:
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You have been our ancestors’ support and assistance from the beginning. 
You alone have continually protected and saved them and their 
children, generation after generation. Although Your Throne is 
in the heights of the universe, Your strict judgments against those who 

perpetrate evil and Your just rewards for those who align themselves with Your will 
extend to the farthest reaches of the earth. It is true: happy is the man 
who abides by Your commandments and who takes Your Torah and 
Your prophetic word to heart.50 It is true: You have been the Master 
Director of Your people throughout their long history and a mighty king who 
champions the cause of each generation of parents and children. It is 
true: You are he who redeemed us in the very beginning, and You are he 
who will redeem us in the end. Meanwhile, even when You conceal Your constant supervision 

and seem to withdraw Your assistance, we will never turn to any other power as a 
substitute king, redeemer, or savior. It is true: You alone redeemed us 
from the power of egypt, haShem our god. You alone liberated us from 
the egyptian house of bondage. You alone slew all their firstborn and 
redeemed Your firstborn, Israel. You alone split the red Sea, and You 
alone drowned the malicious ones and took Your beloved ones across 
the sea on dry land. The waters then completely engulfed their oppressors, 
so that not a single one remained. It was then that Your beloved ones 
began praising and prophesying. They were lifted up to perceive the 
exaltedness of god. Your beloved ones gave forth chants, songs and 
praises, blessings and thanks to the king, the living and eternal god. 
high and exalted, great and awesome, he brings the arrogant down 
to the ground and raises the lowly up to the heights. he liberates the 
captives, redeems the humble and assists the poor. he answers his 
people Israel when they cry out to him. (Stand here in preparation for the Amidah.) 
Praises to the supreme god, source of blessing above and fountain of 
blessing below. Moshe and the children of Israel responded to You by 
singing with great joy. They all proclaimed:

“who is like You, haShem, among all the powers You created? who 
is like You, resplendent in holy separateness, awesome beyond all 
praises, performing wondrous miracles!” 

with a new song, the redeemed praised Your great name on the 
shores of the sea. All together they thanked You and acknowledged 
Your absolute sovereignty. They proclaimed and we repeat: “haShem has 

reigned and will reign forevermore!” 

rock of Israel, rise up to assist Israel, and in keeping with Your 
promise, redeem Yehudah and Yisrael, as it is said: our redeemer’s 
name is haShem, god of all the hosts of heaven and earth, the holy one 
of Israel. Blessed are You, haShem, who redeems Israel.

ולְבִנְיֵהֶם  להֶָם  וּמוֹשִׁיעַ  מָגןֵ  מֵעוֹלםָ.  הוּא  אַתָּה  אֲבוֹתֵינוּ  עֶזרְתַ 
אַחֲריֵהֶם בּכְלָ דּוֹר ודָוֹר: בּרְוּם עוֹלםָ מוֹשָׁבךֶָ. וּמִשְׁפּטֶָיךָ וצְדִקְָתְךָ 
ותְוֹרתְָךָ  למְִצוְֹתֶיךָ  שֶׁיּשְִׁמַע  אִישׁ  אַשְׁריֵ  אֱמֶת.  אָרץֶ:  אַפסְֵי  עַד 
וּדבְרָךְָ ישִָׂים עַל לבִּוֹ: אֱמֶת. אַתָּה הוּא אָדוֹן לעְמֶַּךָ. וּמֶלךְֶ גּבִּוֹר 
לרָיִב ריִבםָ לאְָבוֹת וּבנָיִם: אֱמֶת. אַתָּה הוּא ראִשׁוֹן ואְַתָּה הוּא 
מִמִּצרְיַםִ  אֵין לנָוּ מֶלךְֶ גּוֹאֵל וּמוֹשִׁיעַ: אֱמֶת.  אַחֲרוֹן. וּמבִּלַעְָדיֶךָ 
הָרגָתְָּ.  אֱלֹהיֵנוּ. וּמבִּיֵת עבֲדָיִם פּדְיִתָנוּ. כּלָ בּכְוֹריֵהֶם  ייְָ  גּאְַלתְָּנוּ 
טִבּעַתְָּ.  וזְדֵיִם  בּקַָעתְָּ.  להֶָם  סוּף  ויְםַ  גּאָָלתְָּ.  ישְִׂראֵָל  וּבכְוֹרךְָ 
עַל  נוֹתָר:  מֵהֶם לֹא  אֶחָד  צרָיֵהֶם.  מַיםִ  ויַכְסַּוּ  הֶעבֱרַתְָּ.  ויִדיִדיִם 
זאֹת שִׁבּחְוּ אֲהוּביִם ורְוֹמְמוּ לאֵָל. ונְתְָנוּ ידְיִדיִם זמְִירוֹת שִׁירוֹת 
ונְשִָּׂא.  רםָ  וקְַיּםָ:  חַי  אֵל  למְֶלךְֶ  והְוֹדאָוֹת.  בּרְכָוֹת  ותְִשְׁבּחָוֹת. 
גּדָוֹל ונְוֹראָ. מַשְׁפּיִל גּאִֵים עֲדיֵ אָרץֶ. וּמַגבְּיִהַּ שְׁפלָיִם עֲדיֵ מָרוֹם. 
מוֹציִא אֲסִיריִם. וּפוֹדהֶ ענֲוָיִם. ועְוֹזרֵ דּלַּיִם. ועְוֹנהֶ לעְמַּוֹ ישְִׂראֵָל 
בּעְתֵ שַׁוּעְָם אֵליָו: תְּהִלּוֹת לאְֵל עֶליְוֹן גּוֹאֲלםָ. בּרָוּךְ הוּא וּמבְרֹךְָ. 

משֶׁה וּבנְיֵ ישְִׂראֵָל לךְָ ענָוּ שִׁירהָ בּשְִׂמְחָה רבַּהָ. ואְָמְרוּ כלֻּםָ:

ָ. מִי כּמָכֹהָ נאְֶדּרָ בּקַּדֹשֶׁ. נוֹראָ תְהִלֹּת. עשֵֹׂה  מִי כמָכֹהָ בּאֵָליִם. ייְ
פלֶאֶ:

יחַַד  הַגּדָוֹל עַל שְׂפתַ היַּםָ.  שִׁירהָ חֲדשָָׁה שִׁבּחְוּ גאְוּליִם לשְִׁמְךָ 
כּלֻּםָ הוֹדוּ והְִמְליִכוּ ואְָמְרוּ: ייְָ ימְִלֹךְ לעְוֹלםָ ועֶָד:

צוּר ישְִׂראֵָל. קוּמָה בּעְֶזרְתַ ישְִׂראֵָל. וּפדְהֵ כנִאְמֶֻךָ יהְוּדהָ ויְשְִׂראֵָל. 
ונְאֱֶמַר. גּאֲֹלנֵוּ ייְָ צבְאָוֹת שְׁמוֹ קְדוֹשׁ ישְִׂראֵָל: בּרָוּךְ אַתָּה ייְָ. גּאַָל 

ישְִׂראֵָל:

50 “It is true: Happy is the man who 
abides by your commandments and 
takes your Torah and your prophetic 
word to heart.” reb noson once said: 
If our Sages established for us to recite 

“happy is the man who abides by Your 
commandments,” then I believe it to be 
true. happy and fortunate is that person! 
(Breslov oral tradition).
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For the laws of the Amidah, as well as the laws of bowing during the Amidah, see pp. XXX. 

My god, open my lips so that my mouth may declare Your praise!51A

Blessed are You, haShem, our god and god of our forefathers: 
god of Avraham, god of Yitzchak, and god of Yaakov.5253 You are 
the omnipotent god, the great [Your magnanimous love for all Your creations is 

unconditional], the almighty [You judge us and hold us accountable for our actions] and 
the awesome [You are gracious to us even when we are not deserving]. You are the 
supreme god who constantly bestows loving - kindnesses upon us for our 

benefit; owner of all to whom we are beholden for our very existence; ever mindful 
of the forefathers’ deeds of kindness to redeem their descendants. Still, even if their 

merit is not enough, You have promised that You are bringing a redeemer to their 
children’s children, for the sake of Your name, with love.54 When you say 

“be’ahavah—with love” intend that you are willing to dedicate your life (and, if need be, to die) for 

the sanctification of HaShem’s Name.

The Geonim introduced four additional supplications to be inserted in the Amidah during the 
Ten Days of Repentance. In the first blessing (Avos), we add Zochreinu; in the second blessing 
(Gevuros), we add Mi Kamocha; near the conclusion of the 18th blessing (Modim), we add 
Uchsov; in the final blessing (Sim Shalom), we add BeSefer. If you forget any one of these 
additional supplications, but remember before concluding the particular blessing in which it is 
placed, say it on the spot. If you remember only after concluding the blessing, you may not say 
it there at all, nor are you obligated [or even allowed] to return to the beginning of the Amidah 
to start again. Since these supplications were introduced by the Geonim [i.e., they are not 
mentioned in the Talmud], one may not repeat the Amidah in order to say them, as that would 
cause the blessings (of the Amidah) to be repeated unnecessarily.

During the Ten Days of Repentance add: remember us for life, o king who 
desires life! Inscribe us in the book of life for Your sake, o god of life!

53 Avos. god established a covenant 
with each of the Avos, individually and 
collectively. we see this in the Amidah: 
“Blessed are You, haShem ... god of 
Avraham, god of Yitzchak, and god of 
Yaakov.” If we didn’t know that this was 
a Jewish prayer, and that our Torah is 
predicated on the belief in one god, we 
might mistakenly think that each of 
these great men had his own god. rather, 
each established his own particular and 
unique relationship with the one god, 
thereby setting the precedent for each of 
us to do likewise.

54“For the sake of your name, with 
love.” To the best of our ability, we now 

intend to devote our very lives to haShem. 
First, this means that we want to love and 
thank the one who gives us life, and do 
everything possible to live the kind of 
life he wants us to live. It also means 
that we are ready to sacrifice life itself in 
order to attain closeness to god, for our
selves and our people. Just as god will 
ultimately bring a redeemer and usher 
in the messianic era solely for the sake of 
his name, with love, so too, we must be 
willing to offer our lives, with gratitude 
and love, in the hope that he will hasten 
this great day, when we will then expe
rience the exalted, eternal, and spiritual 
kind of life he wants us to live.

51Tefillas HaAmidah (The Silent, Stand-
ing Prayer). This section of the prayers, 
which we recite thrice daily, is referred 
to simply as Tefillah (Prayer), Amidah 
(Standing Prayer), or Shemoneh Esreh 
(eighteen Benedictions). It was estab
lished by the Men of the great Assembly 
and includes all the various areas and 
ideas in life for which a person needs to 
pray to god. The Amidah comprises the 
fourth section of the morning prayers, 
corresponding to the world of Atzilus, 
when one enters into god’s palace and 
stands, as it were, directly in his pres
ence. Thus, we take three steps backward 
and then three steps forward, to make 
ourselves aware that we are entering 
god’s presence.

nevuchadnezzar, the Babylonian king 
who destroyed the First Temple, ruled 
over the entire known world. According 
to tradition, he merited to become the 
world’s leader because at an earlier 
stage of his life he took three steps to 
honor god. how much more so is a Jew 
rewarded because he takes three steps to 
honor god! (Mishneh Berurah 123:2).

51A“HaShem, open my lips.” reb noson 
explains that we say this verse because, 
in truth, we don’t know the proper 
words with which to pray in order to 
arouse god’s compassion and mitigate 
heavenly decrees. Therefore we ask, 
“haShem! Please open my lips and You 
place within me the proper words!” (Lh, 
Matanah 5:55).

52 Avos (Patriarchs). The three daily 
prayers were established by the Avos  ...
Avraham established Shachris (the 
morning prayer)  ...  Yitzchak established 
Minchah (the afternoon prayer)  ...  Yaakov 
established Arvis (the evening prayer) 
(Berachos 26b). In each of these prayers 
we stand and pray the Shemoneh Esreh, 
which itself begins with a blessing called 
Avos. This blessing recalls the greatness 
of the Patriarchs and invokes their merit. 
The Talmud offers a detailed reason for 
the specific order of all eighteen bless
ings (plus the nineteenth blessing that 
was added by the Beis Din of rabban 
gamliel) (see Megillah 17b).

תפלת העמידה
XXX דיני הפילה תעבידת, האת עבכדים

אֲדנֹיָ שְׂפתַָי תִּפתְָּח וּפיִ יגַּיִד תְּהִלּתֶָךָ:

אֱלֹהיֵ  אַברְהָָם.  אֱלֹהיֵ  אֲבוֹתֵינוּ.  ואֵלֹהיֵ  אֱלֹהיֵנוּ  ייְָ  אַתָּה  בּרָוּךְ 
יצִחְָק. ואֵלֹהיֵ יעֲַקבֹ. האֵָל הַגּדָוֹל הַגּבִּוֹר והְַנּוֹראָ אֵל עֶליְוֹן. גּוֹמֵל 
חֲסָדיִם טוֹביִם. וקְוֹנהֵ הַכּלֹ. וזְוֹכרֵ חַסְדּיֵ אָבוֹת. וּמבֵיִא גוֹאֵל לבִנְיֵ 

בנְיֵהֶם למְַעַן שְׁמוֹ בּאְַהבֲהָ: מהימה "בְּאַתֲמָת" יוכין לבסכה נפקכ על שידכק תקם.

כמתכדאת  ובכך",  "בי  כמגמכהכה  "זוהנכ",  אמכה  ממהוה  הקכמת,  יבי  מעקהה  לכבה  השנכ  תגאכנים 
"כוהכמ", כמקים קלכם "מספה". כאם קוח לאכבהם כנזוה שכדם קסיים תמהות קקוח מת, אכבהם 
מבשכם קנזוה. כאם נזוה לאחה קתזויה אה קם תקם קמחהיבה תמהות, לא יאבה מבשכם קנזוה, 

כגם לא יחזכה להאק תהפלת בקכם איסכה מהות למטלת, ויכן דאינן אלא השכן תגאכנים.

הַחַיּיִם.  בּסְֵפרֶ  וכְתְָבנֵוּ  בּחַַיּיִם.  חָפץֵ  מֶלךְֶ  לחְַיּיִם.  זכָרְנֵוּ  מעקי"ה: 

למְַענַךְָ אֱלֹהיִם חַיּיִם:
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o king, helper, Deliverer, and Shield! Blessed are You, haShem, 
Shield of Avraham.

o god, You are eternally powerful; [even when You hide Your presence, Your eternal 

mastery over the universe is uncontested]. You alone have the power to revive the 
dead just as You restore our souls each day, Master of salvation.

In summer: It is You alone who makes the dew descend.
In winter: It is You alone who makes the wind blow and the rain descend.

For the laws of Morid HaTal and Mashiv HaRuach, see p. XXX. 

With no other intention but to graciously bestow Your goodness on us, You grant life and You 
sustain the living with loving - kindness. even when we have become estranged 

from You, You revive us from the dead with abundant mercies. You support 
the fallen, You heal the sick, and You release the bound. In the same way, 

we are assured that You will fulfill Your faithful promise to revive those whose 

bodies are asleep in the dust. who is like You, o Master of powerful 
miracles? And who is comparable to You, o king who decrees death 
and restores life, and who causes salvation to spring forth from the 

darkness of exile?

During the Ten Days of Repentance add: who is like You, compassionate Father, 
who mercifully remembers his creatures to grant them life!

I hereby declare my belief that You will faithfully fulfill Your promise to revive 
the dead.54A Blessed are You, haShem, who restores the dead to life!

During the repetition of the Amidah, the chazzan and the congregation say the Kedushah: 

we will sanctify You [i.e., recognize Your transcendent holiness] and venerate 
You with the same sweet words with which the council of the holy 
serafim proclaim Your threefold holiness. Therefore it is written by 
the hand of Your prophet: They call to one another, saying: Congregation 

and chazzan: holy, holy, holy is haShem, the god of all the hosts of heaven 

and earth; the whole world is filled with his radiant glory.55 Chazzan: Now, 

the holy ofanim and chayos raise themselves up toward the serafim. Facing them, they 
praise HaShem, saying: Congregation and chazzan: May the glory of haShem 
be blessed and increasingly revealed and drawn forth from its hidden place. Chazzan: 
And in the words of Your holy scriptures, it is written to express our 

prayer: Congregation and chazzan: May haShem’s sovereignty be revealed in this 

world and for all eternity! o Tziyon, your god, for endless generations, 
halleluYah.

54A Revive the dead. These words are 
mentioned five times in this blessing. 
reb noson comments that the main 
"revival and resurrection" are for the 
mind — whether it goes beyond its bound
aries and seeks understanding of matter 
beyond its capabilities, or, if it is not 
used enough to attain knowledge of god. 
Therefore, these five times mentioned 
are geared to revive the five senses which 
are rooted in the mind, in order to awak
en them to awareness of god (Lh, Hefker 

v’Nikhsei HaGer 4:28). 

55 “The whole world is filled with His 
radiant glory.” rebbe nachman teaches 
that god is always shining his light upon 
us, but our physicality creates a shadow 
that does not allow the light to reach us. 
when, however, we humble ourselves into 
“lo” (לא, not) — i.e., we nullify ourselves 
before god — we remove the barriers that 
prevent us from experiencing god’s light 
and see that the whole world is filled 
with his glory (LM I, 172).

ָ. מָגןֵ אַברְהָָם: מֶלךְֶ עוֹזרֵ וּמוֹשִׁיעַ וּמָגןֵ: בּרָוּךְ אַתָּה ייְ

אַתָּה גּבִּוֹר לעְוֹלםָ אֲדנֹיָ. מְחַיּהֵ מֵתִים אַתָּה רבַ להְוֹשִׁיעַ:

משיץ: מוֹריִד הַטָּל:

מחכהף: מַשִּׁיב הָרוּחַ וּמוֹריִד הַגּשֶֶּׁם:

XXX דיני בכהיד תטל כבקימ תהכח, האת עבכדים

מְכלַכְּלֵ חַיּיִם בּחְֶסֶד. מְחַיּהֶ מֵתִים בּרְחֲַמִים רבַּיִם. סוֹמֵךְ נוֹפלְיִם. 
מִי  עפָרָ.  ליִשֵׁניֵ  אֱמוּנתָוֹ  וּמְקַיּםֵ  אֲסוּריִם.  וּמַתִּיר  ורְוֹפאֵ חוֹליִם 
וּמַצמְִיחַ  וּמְחַיּהֶ  מֵמִית  מֶלךְֶ  לּךְָ.  דוֹמֶה  וּמִי  גּבְוּרוֹת  בּעַַל  כמָוֹךָ 

ישְׁוּעהָ:

מעקי"ה: מִי כמָוֹךָ אָב הָרחֲַמִים. זוֹכרֵ יצְוּריָו לחְַיּיִם בּרְחֲַמִים:

ָ. מְחַיּהֵ הַמֵּתִים: ונְאֱֶמָן אַתָּה להְַחֲיוֹת מֵתִים: בּרָוּךְ אַתָּה ייְ

מחזהה תק"ץ אכבהים ואן שדכקת:

לךְָ  הַמְשַׁלּשְִׁים  קדֹשֶׁ.  שַׂרפְיֵ  סוֹד  שִׂיחַ  כּנְעַֹם  ונְעַרֲיִצךְָ  נקְַדּיִשָׁךְ 
קְדשָֻּׁה. כּכַּתָוּב עַל ידַ נבְיִאֶךָ. וקְָראָ זהֶ אֶל זהֶ ואְָמַר: שכ"ח: קָדוֹשׁ. 
לעְמָֻּתָם  חזן:  כּבְוֹדוֹ:  האָָרץֶ  כלָ  מְלֹא  צבְאָוֹת.  ייְָ  קָדוֹשׁ  קָדוֹשׁ. 
מְשַׁבּחְִים ואְוֹמְריִם: שכ"ח: בּרָוּךְ כּבְוֹד ייְָ מִמְּקוֹמוֹ: חזן: וּבדְבִרְיֵ קָדשְְׁךָ 
כּתָוּב לאֵמרֹ: שכ"ח: ימְִלֹךְ ייְָ לעְוֹלםָ. אֱלֹהיַךְִ ציִּוֹן לדְרֹ ודָרֹ. הַללְוּיהָּ:
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You Yourself are holy and transcend all comprehension, and Your name [the Divine 

providence with which You oversee Your creation] is holy. The holy ones [holy angels who 

serve You in the higher dimensions, as well as holy souls who have worked to refine themselves here 

in the midst of the physical world] will never cease praising You each new day 
forever, selah. For You, god, are the omnipotent and transcendent 
king. Blessed are You, haShem, the omnipotent, transcendent god 
(during the Ten Days of Repentance say: the transcendent king).

1. If, during the Ten Days of Repentance, you mistakenly said HaEl HaKadosh, or if you are in 
doubt whether you said HaEl HaKadosh or HaMelech HaKadosh, if you remember immediately, 
say HaMelech HaKadosh, and this is sufficient. 

2. If, however, you did not remember immediately, return to the beginning of the Amidah. 

3. If you did not remember until after saying “Atah Chonen—You graciously endow,” even if 
you remember immediately, return to the beginning of the Amidah.

You graciously endow man with conscious awareness, and teach 
frail mortals understanding. graciously bestow upon us wisdom, 
understanding and conscious awareness in such a way that it is clear that 

it is from You. Blessed are You, haShem, gracious Bestower of 
consciousness.

return us, our Father, to Your Torah. Draw us near, our king, to Your 
service. Bring us back to You in wholehearted repentance. Blessed 
are You, haShem, who desires repentance.56

Forgive us, our Father, for we realize that we have erred and lost our way in 

life. Pardon us, our king, for we admit that we have rebelled against You 
and are no longer worthy of being close to You. For You, god, are supremely good 
and forgiving. Blessed are You, haShem, gracious one who forgives 
abundantly. 

Consider, we beseech You, our affliction, and wage our battle. And 
hasten to redeem us with a complete redemption for Your name’s 
sake. For You are a powerful, redeeming god whose desire to bring redemption 

cannot be diverted. Blessed are You, haShem, redeemer of Israel who is 

constantly bringing the redemption.

on a communal fast day, the chazzan says Aneinu here during his repetition of the Amidah: 

Answer us, haShem, answer us on this day of our fasting and affliction, for 
we are in great distress. Disregard the evil we have done, but do not hide Your 
face from us, and do not ignore our supplications. Please be near when we cry 
out to You. Please arouse Your loving - kindness to comfort us. Answer us even 
before we call You, as You once promised, “And it shall be that I will answer 

56 “Blessed are you, HaShem, who 
desires repentance.” good desires have 
an incredible, long - lasting effect. The 
Zohar teaches: “A good desire never goes 
lost.” If a person desires to repent but, 
for whatever reason, he doesn’t merit 
to do so before he dies, he will certainly 
have to face punishment for his sins. 
nevertheless, his desire to return to god 
is never lost. not only does it remain 

before god, but at the right time, god 
sends it forth to elevate the person from 
Gehinnom. In addition, the desire itself 
smites the person in order to again arouse 
within him the same desire to return to 
god. when he then cries out from the 
depths of his soul, he is brought forth 
from even the deepest hell. Fortunate is 
he who thinks good and desires to return 
to serve god” (Zohar II, 150a - b). Based on 

כּיִ  סֶּלהָ.  יהְַלּלְוּךָ  יוֹם  בּכְלָ  וּקְדוֹשִׁים  קָדוֹשׁ  ושְִׁמְךָ  קָדוֹשׁ  אַתָּה 
אֵל מֶלךְֶ גּדָוֹל וקְָדוֹשׁ אָתָּה: בּרָוּךְ אַתָּה ייְָ. האֵָל הַקָדוֹשׁ: )מעקי"ה: 

הַמֶּלךְֶ הַקָדוֹשׁ(
א. אם טעת כאבה מעקהה יבי הקכמת "תאל תשדכק", אכ קתכא בסכפש אם אבה "תאל תשדכק" אכ 

"תבלך תשדכק", אם נזוה הכך ודי דימכה, אכבה "תבלך תשדכק", כאינכ צהיך לחזכה. 

מ. אמל אם לא נזוה עד לאחה ודי דימכה, צהיך לחזכה להאק תהפילת. 

ג. כאם לא נזוה עד קתהחיל "אהת חכנן", אפילכ תכא הכך ודי דימכה, חכזה להאק תהפילת.

אַתָּה חוֹנןֵ לאְָדםָ דּעַתַ. וּמְלמֵַּד לאֱֶנוֹשׁ בּיִנהָ: חָנּנֵוּ מֵאִתְּךָ חָכמְָה 
בּיִנהָ ודָעָתַ: בּרָוּךְ אַתָּה ייְָ. חוֹנןֵ הַדּעָתַ:

והְַחֲזיִרנֵוּ  לעַבֲוֹדתֶָךָ.  מַלכְּנֵוּ  וקְָרבְנֵוּ  לתְוֹרתֶָךָ.  אָביִנוּ  הֲשִׁיבנֵוּ 
בּתְִשׁוּבהָ שְׁלמֵָה לפְנָיֶךָ: בּרָוּךְ אַתָּה ייְָ. הָרוֹצהֶ בּתְִשׁוּבהָ:

סְלחַ לנָוּ אָביִנוּ כּיִ חָטָאנוּ. מְחַל לנָוּ מַלכְּנֵוּ כּיִ פשָָׁענְוּ. כּיִ אֵל טוֹב 
וסְַלּחָ אָתָּה: בּרָוּךְ אַתָּה ייְָ. חַנּוּן הַמַּרבְּהֶ לסְִלֹחַ:

ראְֵה נאָ בעְנָיְנֵוּ. ורְיִבהָ ריִבנֵוּ. וּגאְָלנֵוּ גאְלֻּהָ שְׁלמֵָה מְהֵרהָ למְַעַן 
שְׁמֶךָ. כּיִ אֵל גּוֹאֵל חָזקָ אָתָּה: בּרָוּךְ אַתָּה ייְָ. גּוֹאֵל ישְִׂראֵָל:

מהעניה צמכה אכבה תק"ץ "עֲנֵנוּ" ואן מחזהת:

ענֲנֵוּ ייְָ ענֲנֵוּ בּיְוֹם צוֹם תַּענֲיִתֵנוּ כּיִ בצְרָהָ גדְוֹלהָ אֲנחְָנוּ. אַל תֵּפןֶ אֶל רשְִׁענֵוּ. 
ואְַל תַּסְתֵּר פּנָיֶךָ מִמֶּנּוּ. ואְַל תִּתְעַלּםַ מִתְּחִנּתֵָנוּ. הֱיהֵ נאָ קָרוֹב לשְַׁועְתֵָנוּ. יהְִי 
נאָ חַסְדּךְָ לנְחֲַמֵנוּ. טֶרםֶ נקְִראָ אֵליֶךָ ענֲנֵוּ. כּדַּבָרָ שֶׁנּאֱֶמַר. והְָיהָ טֶרםֶ יקְִראָוּ 

this Zohar, it is clear why our Sages 
instituted this blessing in the Shemoneh 
Esreh. It affords us the opportunity, three 

times each day, to arouse a powerful 
desire to return wholeheartedly to god 
(Chaim Kramer).
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before they call; while they are yet speaking, I will hear.” For You, haShem, 
answer in times of distress. You redeem and rescue at all times of distress and 
constriction. Blessed are You, haShem, who answers his people Israel in time 
of distress. 

haShem, heal us in our soul — only thus shall we be healed in our body. 
redeem us spiritually — only thus shall we be redeemed physically. For 
this reason, we direct our heartfelt praise solely to You. Please grant 
(soothing cure and remedy for all our illnesses, for all our pains, and 
for all our wounds) complete healing for all our wounds. (*) For You, 
o god, o king, are a faithful and compassionate healer. Blessed are 
You, haShem, healer of the sick of his people Israel.

(*) If you wish to pray for someone who is sick, insert the following supplication here:

May it be acceptable before You, haShem my god and god of my ancestors, to 
send a speedy and complete healing from heaven, a healing of the soul and a 
healing of the body, to [Hebrew name], the son/daughter of [mother’s Hebrew name], among 
the sick of Israel.

haShem our god, bless this year for us and bless all the varieties of 
its produce for good and for our benefit. Bestow (in summer: blessing) (in winter: 
dew and rain for blessing) over the entire surface of the earth. Satiate 
us with its goodness. Bless our year like the best years of our lives for 
blessing. For You, god, are the source of good who bestows good and 
blesses all our years. Blessed are You, haShem, who blesses the years.
Sound the great shofar of redemption to signal our freedom. raise up a 
banner to gather our exiles.57 Quickly gather us together from the 
four corners of the earth to our land. Blessed are You, haShem, 
gatherer of the dispersed of his people Israel.

his own wasted seed. It is for this reason 
that in Siddur HaAri of rabbi Shabtai of 
roshakov (and with slight differences 
in Siddur HaAri of rabbi Yaakov koppel 
and Siddur Rabbeinu Asher Margolios), 
the following prayer is inserted in the 
middle of this blessing:

“May it be in accordance with Your 
will, haShem my god and god of my 
ancestors, to gather [and restore] every 
drop of spilt seed that has ever come 
forth from me in vain [i.e., that came 
forth in an unfit way and was therefore 
forcibly exiled into the depths of the 
kelipos], or that has come forth from any 
fellow Israelite — whether under duress 

or willfully, whether inadvertently or 
deliberately, whether in thought or in 
deed. And as for all the oppressed souls 
that languish in the kelipas nogah, may 
the kelipah vomit them forth and spit 
them out so they may be restored to their 
place in holiness, through the power of 
Your great name ChaBU (חבו), one of the 
seventy - two triads in exodus 14:19 - 21, 
which is also embedded in the initial 
letters of the verse “מבטנו ויקאנו  בלע   חיל 
אל  It [evil] has swallowed power) ירשנו 
[that is not its own], but it shall vomit it 
up; from its stomach, god will purge it)” 
(Job 20:15).

57 “Sound the great shofar of our 
freedom. Raise up a banner to gather 
our exiles.” on the pshat (literal) level, 
this blessing speaks of the dispersion 
and exile of the Jewish people among 
the nations of the world, and our request 
that god redeem us by sounding the 
great shofar of redemption. on the 
sod (mystical) level, it refers to the 
dispersion, exile, and captivity of the 
sparks of holiness in the realm of evil. 
The sod (the captivity of the sparks 
in the realm of evil) is implicit in the 
pshat (the exile and dispersion of the 
Jewish people to the four corners of 
the world). Indeed, according to the 

mystical interpretation, the exile of the 
sparks of holiness caused the exile of the 
Jewish people. It all goes back to Adam. 
As the Ari explains, when Adam spilled 
his seed, he caused the exile of all the 
soul - sparks contained in his collective 
soul and their subsequent subjugation 
to the kelipos. The kelipos afflict and 
oppress the sparks by sucking their 
sustenance from them. The Israelites 
in exile are none other than those same 
soul - sparks.

while saying this blessing — in 
which we ask god to gather in the exiles 
(and therefore all the soul - sparks of 
Adam) — every man should repent for 

ואֲַניִ אֶענֱהֶ. עוֹד הֵם מְדבַּרְיִם ואֲַניִ אֶשְׁמָע. כּיִ אַתָּה ייְָ הָעוֹנהֶ בּעְתֵ צרָהָ. פּוֹדהֶ 
וּמַצּיִל בּכְלָ עתֵ צרָהָ וצְוּקָה: בּרָוּךְ אַתָּה ייְָ. הָעוֹנהֶ לעְמַּוֹ ישְִׂראֵָל בּעְתֵ צרָהָ:

והְַעֲלהֵ  אָתָּה.  תְהִלּתֵָנוּ  כּיִ  ונְוִּשֵָׁעהָ  הוֹשִׁיענֵוּ  ונְרֵפָאֵ.  ייְָ  רפְאֵָנוּ 
מַכּוֹתֵינוּ(  וּלכְלָ  מַכאְוֹביֵנוּ  וּלכְלָ  תַּחֲלוּאֵינוּ  לכְלָ  וּמַרפְּאֵ  )אֲרוּכהָ 
)*( כּיִ אֵל מֶלךְֶ רוֹפאֵ נאֱֶמָן ורְחֲַמָן  רפְוּאָה שְׁלמֵָה לכְלָ מַכּוֹתֵינוּ.

אָתָּה: בּרָוּךְ אַתָּה ייְָ. רוֹפאֵ חוֹליֵ עמַּוֹ ישְִׂראֵָל:

)*( תהכצת לתהפלל מעד תחכלת יאבה ואן החנת זכ:

מִן  מְהֵרהָ רפְוּאָה שְׁלמֵָה  אֱלֹהַי ואֵלֹהֵי אֲבוֹתַי. שֶׁתִּשְׁלחַ  ייְָ  יהְִי רצָוֹן מִלּפְנָיֶךָ 
הַשָּׁמַיםִ. רפְוּאַת הַנּפֶשֶׁ וּרפְוּאַת הַגּוּף לחְוֹלהֶ )פב"פ( בּתְוֹךְ שְׁאָר חוֹליֵ ישְִׂראֵָל: 

כִּי אֵל בֶלֶךְ כוכ':

מִיניֵ תְבוּאָתָהּ  אֱלֹהיֵנוּ אֶת הַשָּׁנהָ הַזּאֹת ואְֶת כּלָ  ייְָ  בּרָךְֵ עָליֵנוּ 
לטְוֹבהָ. ותְֵן )משיץ: בּרְכָהָ( )מחכהף: טַל וּמָטָר לבִרְכָהָ( עַל פּנְיֵ האֲָדמָָה 
ושְַׂבּעְנֵוּ מִטּוּבהָּ. וּברָךְֵ שְׁנתֵָנוּ כּשַָּׁניִם הַטּוֹבוֹת לבִרְכָהָ. כּיִ אֵל טוֹב 

וּמֵטִיב אָתָּה. וּמבְרָךְֵ הַשָּׁניִם: בּרָוּךְ אַתָּה ייְָ. מבְרָךְֵ הַשָּׁניִם:

וקְבַּצְנֵוּ  גּלָיֻּוֹתֵינוּ.  לקְבַּץֵ  נסֵ  ושְָׂא  לחְֵרוּתֵנוּ.  גּדָוֹל  בּשְׁוֹפרָ  תְּקַע 
יחַַד מְהֵרהָ מֵאַרבְּעַ כּנַפְוֹת האָָרץֶ לאְַרצְנֵוּ: בּרָוּךְ אַתָּה ייְָ. מְקבַּץֵ 

נדִחְֵי עמַּוֹ ישְִׂראֵָל:
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restore our righteous judges as in the beginning and our prophetic 
counselors as in former times. remove sorrow and anguish from 
us [from our hearts] and rule over us, You alone, haShem [or: reveal Your sole, 

sovereign rule over us], soon, with kindness and with compassion, and find 
us innocent through Your righteous charity and justice. Blessed are 
You, haShem, king who loves the perfect blend of charity and justice (during 

the Ten Days of Repentance say: king who is the sole arbiter of justice).

During the Ten Days of Repentance, if you mistakenly said “Melech ohev tzedakah u’mishpat—
King who loves charity and justice,” and you realize it immediately after saying u’mishpat, you 
can add “HaMelech HaMishpat—King who is the sole arbiter of justice” as well. If you do not 
realize it quickly enough, do not say anything and do not go back, just continue with the next 
blessing.

Let there be no hope for the slanderers who betray Your people and let all the 
heretics who distort Your Torah perish in an instant.58 Let those who refuse to 

recognize You and therefore despise Your people be quickly cut off. Quickly, 
in our days, uproot, break, cut down, shame, bring low, and instantly 
humble the malicious slanderers. Blessed are You, haShem, Breaker 
of Israel’s enemies and humbler of malicious slanderers.

For the righteous and the devout arouse Your mercies; arouse Your mercies also 
for the elders of the remnant of Your people, the family of Israel; 
and for the remnant of their academies, for the righteous converts, 
and for us. Arouse Your mercies, we beseech You, haShem our god, 
and grant a good reward to all who truly trust in Your name. May 
our portion be with them59 in eternity and may we never be ashamed, 
for we, too, trust only in You, and rely truly and sincerely on Your 
great loving - kindness. Blessed are You, haShem, Support and Trust 
of the righteous.

return to Yerushalayim, Your city, with mercy. Dwell in its midst as 
You declared [i.e., promised]. rebuild it soon, in our days, as an eternal 
edifice. reestablish the throne of David Your servant quickly in its 
midst. Blessed are You, haShem, Builder of Yerushalayim.

Make the shoot of David Your servant spring forth soon. raise his 
horn up from the dust of exile with the open miracles of Your salvation. o how we 58 “Let there be no hope for the slan-

derers and let all the heretics perish 
in an instant.” The original Amidah 
consisted of eighteen sections or bless
ings. In commemoration of this, it is still 
known as the Shemoneh Esreh (literally, 
“eighteen”). This blessing, “Let there be 
no hope,” was added to the Amidah dur

ing the first century C.e., when rabban 
gamliel was the nasi (leader) of Jewry. 
It was at this time, seventy years after 
the destruction of the Second Temple, 
that Jewish heretics began to proliferate. 
These heretics even resorted to inform
ing in order to strengthen their influ
ence and status with the romans, and 

מִמֶּנּוּ  והְָסֵר  כּבְתְַּחִלּהָ.  ויְוֹעֲציֵנוּ  כּבְרָאִשׁוֹנהָ  שׁוֹפטְֵינוּ  הָשִׁיבהָ 
יגָוֹן ואֲַנחָָה. וּמְלֹךְ עָליֵנוּ מְהֵרהָ אַתָּה ייְָ לבְדַּךְָ בּחְֶסֶד וּברְחֲַמִים. 
וצְדַּקְֵנוּ בּצְדֶקֶ וּבמְִשְׁפּטָ: בּרָוּךְ אַתָּה ייְָ. מֶלךְֶ אוֹהבֵ צדְקָָה וּמִשְׁפּטָ: 

)מעקי"ה: הַמֶּלךְֶ הַמִשְׁפּטָ(:

אם טעת כאבה מעקהה יבי הקכמת "בלך אכתמ צדשת כבקפט", אם נזוה הכך ודי דימכה בעה אביההכ 
"כבקפט", אכבה "תבלך תבקפט" גם ון. כאם נזוה לאחה ודי דימכה, לא יאבה, כאין בחזיהין אכהכ.

ולְמַַּלשְִׁיניִם אַל תְּהיִ תִקְוהָ. וכְלָ הַמִּיניִם כּרְגֶעַ יאֹבדֵוּ. וכְלָ אוֹיבְיֵ 
עמְַּךָ מְהֵרהָ יכִּרָתֵוּ. והְַזדֵיִם מְהֵרהָ תְעַקֵּר וּתְשַׁבּרֵ וּתְמַגּרֵ וּתְכלַּםֵ 
ותְַשְׁפּיִלםֵ ותְַכנְיִעֵם בּמְִהֵרהָ ביְמֵָינוּ: בּרָוּךְ אַתָּה ייְָ. שׁוֹברֵ אוֹיבְיִם 

וּמַכנְיִעַ זדֵיִם:

עַל הַצּדַּיִקִים ועְַל הַחֲסִידיִם. ועְַל זקְִניֵ שְׁאֵריִת עמְַּךָ בּיֵת ישְִׂראֵָל. 
נאָ  יהֱֶמוּ  ועְָליֵנוּ.  הַצּדֶקֶ.  גּרֵיֵ  ועְַל  סוֹפרְיֵהֶם.  בּיֵת  פּלְיֵטַת  ועְַל 
רחֲַמֶיךָ ייְָ אֱלֹהיֵנוּ. ותְֵן שָׂכרָ טוֹב לכְלָ הַבּוֹטְחִים בּשְִׁמְךָ בּאֱֶמֶת. 
ושְִׂים חֶלקְֵנוּ עמִָּהֶם. וּלעְוֹלםָ לֹא נבֵוֹשׁ כּיִ בךְָ בטָָחְנוּ. ועְַל חַסְדּךְָ 
וּמבִטְָח  מִשְׁעָן  ייְָ.  אַתָּה  בּרָוּךְ  נשְִׁענָנְוּ:  וּבתְָמִים  בּאֱֶמֶת  הַגּדָוֹל 

לצַּדַּיִקִים:

ולְיִרוּשָׁליַםִ עִירךְָ בּרְחֲַמִים תָּשׁוּב. ותְִשְׁכּןֹ בּתְוֹכהָּ כּאֲַשֶׁר דּבִּרַתְָּ. 
מְהֵרהָ  עבַדְּךְָ  דוָדִ  וכְסִֵּא  בּנִיְןַ עוֹלםָ.  בּיְמֵָינוּ  בּקְָרוֹב  וּבנְהֵ אוֹתָהּ 

לתְוֹכהָּ תָּכיִן: בּרָוּךְ אַתָּה ייְָ. בּוֹנהֵ ירְוּשָׁליָםִ:

אֶת צמֶַח דּוָדִ עבַדְּךְָ מְהֵרהָ תַצמְִיחַ. וקְַרנְוֹ תָּרוּם בּיִשׁוּעתֶָךָ. כּיִ 

thereby force their fellow Jews to convert 
to Christianity.

59 “For the righteous ... May our portion 
be with them.” In this blessing, we ask 

to be attached to the true Tzaddikim, 
for only through their teachings can 
we ever hope to overcome the trials and 
tribulations of this world.
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yearn (constantly) throughout the day for Your salvation.60 Blessed 
are You, haShem, who makes the light of salvation spring forth from 

the darkness of exile.

Compassionate Father, hear our call. haShem our god, pity us, have 
compassion on us, and accept our prayer with compassion and with 
favor. For You, o god, hear prayers and supplications. Therefore, our 
king, do not turn us away empty - handed from before You. rather, 
be gracious toward us, answer us, and hear our prayer. (*) For You 
hearken to the prayer of every single one of Your people Israel with 
mercy. Blessed are You, haShem, hearer of prayer. 

(*) a viduy-confession to be said before “Ki Atah shomei’a—For You hearken,” with submission and 
a broken heart: 

haShem, I beseech You: I have erred, I have violated, and I have rebelled against 
You, from the day I was born on this earth until today (and in particular, I 
have ... add any specific sins that you wish to confess privately). haShem, I beseech You, for 
the sake of Your great name, cleanse me from the blemish of my mistakes, my 
violations, and my crimes, through which I inadvertently erred, purposefully 
violated, and callously rebelled against You, from my youth until today. 
rectify the damage I may have caused in all the names [i.e., attributes] that branch 
off from Your great name. Continue with Ki Atah shomei’a

(*) a prayer for livelihood to be said before “Ki atah shomei’a—For You hearken”:

haShem, You are the supreme, loving god who nourishes, sustains, and 
maintains every creature from proud - horned mountain rams to minute lice eggs. 
Provide me as well with my daily ration of bread. Before I become needy, 
provide sustenance for me and for all the members of my household — with 
ease and not with hardship, lawfully and not in violation of Your laws, honorably 
and not with shame; for life and for peace. May we be considered worthy of receiving from 
the flow of blessing and prosperity, from the flow that pours from the supernal 
pool of light and blessing. Bless me so that I may live my life in accordance with Your 
will, occupy myself with Your Torah, and fulfill Your commandments. Do not 
make me rely upon the gifts of others; rather, may the blessing of this verse be 
fulfilled in me: “You open Your hands [the channels of Divine sustenance] to satisfy the 
deepest needs and unexpressed yearnings of every living being.” Continue with Ki 

Atah shomei’a

(*) a prayer for rain in a drought year in Eretz Yisrael, to be said before “Ki Atah shomei’a—For You 
hearken”: 

And answer us, o Creator who created the world with the attribute of mercy, 
who chose his people Israel in order to make known his greatness and the 
awesome splendor of his glory. hearer of prayer, bring dew and rain over 
the face of the land. Satiate the entire world with Your goodness. Permeate 
the work of our hands with Your blessings, and with the richness of the gifts of 

 .ָ ליִשׁוּעתְָךָ קִוּיִנוּ כּלָ היַוֹם וּמְצפַּיִם )תָּמִיד( ליִשׁוּעהָ: בּרָוּךְ אַתָּה ייְ
מַצמְִיחַ קֶרןֶ ישְׁוּעהָ:

וקְבַּלֵ  עָליֵנוּ.  ורְחֵַם  חוּס  אֱלֹהיֵנוּ  ייְָ  קוֹלנֵוּ.  שְׁמַע  הָרחֲַמָן  אָב 
ותְַחֲנוּניִם  תְּפלִּוֹת  שׁוֹמֵעַ  אֵל  כּיִ  תְּפלִּתֵָנוּ.  אֶת  וּברְצָוֹן  בּרְחֲַמִים 
וּשְׁמַע  ועַנֲנֵוּ  חָנּנֵוּ  תְּשִׁיבנֵוּ.  אַל  ריֵקָם  מַלכְּנֵוּ.  וּמִלּפְנָיֶךָ  אָתָּה. 
תְּפלִּתֵָנוּ: )*( כּיִ אַתָּה שׁוֹמֵעַ תְּפלִּתַ כּלָ פּהֶ עמְַּךָ ישְִׂראֵָל בּרְחֲַמִים: 

בּרָוּךְ אַתָּה ייְָ. שׁוֹמֵעַ תְּפיִלהָ:

)*( ממהוה "שְׁבַע שוֹלֵנוּ" שכדם קבסיים "כִּי אַתָּת שׁוֹבֵעַ" יהכדת מתונעת כמקמהכן למ כיאבה:

הַיּוֹם  עַד  עַל האֲָדמָָה  הֱיוֹתִי  מִיּוֹם  לפְנָיֶךָ.  וּפשַָׁעתְִּי  עוָיִתִי.  חָטָאתִי.  ייְָ  אָנּאָ 
ָ. עֲשֵֹה למְַעַן שִׁמְךָ הַגּדָוֹל. וּתְכפַּרֵ ליִ עַל חֲטָאַי  הַזּהֶ )כמפהט מחטא פלכני(: אָנּאָ ייְ
ועַוֲֹניַ וּפשְָׁעַי. שֶׁחָטָאתִי. ושְֶׁעוָיִתִי. ושְֶׁפּשַָׁעתְִּי לפְנָיֶךָ. מִנּעְוּריַ עַד הַיּוֹם הַזּהֶ. 

וּתְמַלּאֵ כּלָ הַשֵּׁמוֹת שֶׁפּגָמְַתִּי בּשְִׁמְךָ הַגּדָוֹל: כִּי אַתָּת שׁוֹבֵעַ כוכ'

)*( הפלת קיהפלל על בזכנכ שכדם "כִּי אַתָּת שׁוֹבֵעַ":

מִקַרנְיֵ ראְֵמִים עַד בּיֵציֵ כנִּיִם.  וּמְכלַכְּלֵ  וּמְפרַנְסֵ  הַזּןָ  האֱָלֹהִים.  ייְָ  אַתָּה הוּא 
הַטְריִפנֵיִ לחֶֶם חקִֻּי. והְַמְצאֵ ליִ וּלכְלָ בּנְיֵ ביֵתִי מְזוֹנוֹתַי קוֹדםֶ שֶׁאֶצטְָרךְֵ להֶָם. 
וּלשְָׁלוֹם.  לחְַיּיִם  בּבְזִּיָוֹן.  ולְֹא  בּכְבָוֹד  באְִסּוּר.  ולְֹא  בּהְֶתֵּר  בצְעַרַ.  ולְֹא  בּנְחַַת 
רצְוֹנךֶָ.  לעֲַשוֹֹת  שֶׁאוּכלַ  כּדְיֵ  עֶליְוֹנהָ.  בּרְכֵהָ  מִשֶּׁפעַ  והְַצלְחָָה.  בּרְכָהָ  מִשֶּׁפעַ 
ר ודָםָ. ויִקיֻּםַ  ולְעֲַסוֹק בּתְוֹרתֶָךָ. וּלקְַיּםֵ מִצוְֹתֶיךָ. ואְַל תַּצרְיִכנֵיִ ליִדיֵ מַתְּנתַ בּשָָֹ

בּיִ מִקְראָ שֶׁכּתָוּב. פּוֹתֵחַ אֶת ידָיֶךָ וּמַשְֹבּיִעַ לכְלָ חַי רצָוֹן: כִּי אַתָּת שׁוֹבֵעַ כוכ'

)*( הפילת על עציהה תגקבים מאהץ יקהאל:

ועַנֲנֵוּ בּוֹראֵ עוֹלםָ בּמְִדּתַ הָרחֲַמִים, בּוֹחֵר בּעְמַּוֹ ישְִׂראֵָל להְוֹדיִעַ גּדָלְוֹ והְַדרְתַ 
כּבְוֹדוֹ, שׁוֹמֵעַ תְּפיִלהָ תֵּן טַל וּמָטָר עַל פּנְיֵ האֲָדמָָה, ותְַשְׂבּיִעַ אֶת הָעוֹלםָ כּלֻּוֹ 

60“O how we yearn (constantly) through-
out the day for your salvation.” The 
Talmud teaches that the heavenly tribu
nal poses six questions to the deceased 
person immediately after his passing. 
one of the questions is, “Did you hope 
for the salvation?” (see Shabbos 31a). The 
Ari says that we can fulfill this precept 

by keeping in mind our hope for salva
tion when reciting this blessing (Pri Etz 
Chayyim, Shaar HaAmidah 19). reb noson 
once said that this applies to everyone on 
a personal level, too. “when you are in 
trouble, do you turn to god and hope for 
salvation?” he asked (Aveneha Barzel, p. 80).
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Your hands. Protect us and rescue us this year from any evil occurrence, from 
any kind of destruction, and from any kind of punishment. Make it a year of 
hope and bring it to a peaceful conclusion. have pity and mercy on us, as well 
as on all our crops and fruits. Bless us with rains of blessing and generosity, 
for life, fullness, and peace, like the best of years. remove from us epidemic, 
war and famine, dangerous animals, captivity and plunder, the urge to do 
evil, serious diseases and harsh illnesses, as well as evil and trying experiences. 
Decree good decrees upon us from before You. Let Your mercies prevail over 
Your other attributes. Conduct Yourself toward Your children with the attribute 
of mercy, and accept our prayer with compassion and with favor. Continue with 

Ki Atah shomei’a 

Take pleasure, haShem our god, in Your people Israel, and be 
attentive to their prayer. restore the service to the inner Sanctuary 
of Your Temple. Accept Israel’s fire - offerings and their prayers, with 
love and with favor. May the service of Your people Israel always find 
favor in Your eyes.

on Rosh Chodesh and Chol HaMoed, say Yaaleh VeYavo:

our god and god of our ancestors, may there rise up, enter in, 
arrive, be seen, accepted, heard, considered, and remembered before 
You, remembrance and consideration of us [our souls], remembrance 
of our ancestors, remembrance of Mashiach, the son of David Your 
servant, remembrance of Yerushalayim Your holy city, and remem
brance of Your entire people, the family of Israel — for deliverance, 
well - being, grace, kindness, compassion, good life and peace, on the 
day of:

on Rosh Chodesh: this new Moon
on Chol HaMoed Pesach: this Festival of Unleavened Bread
on Chol HaMoed Succos: this Festival of Booths

remember us, haShem our god, on it [this day] for well - being; consider 
us this day for blessing; and save us this day for good life. In accordance 
with Your promise of deliverance and mercy, spare us, be gracious 
to us, have compassion on us and deliver us, for our eyes are turned 
to You alone. For You, god, are a gracious and compassionate king.

If you forgot to say Yaaleh VeYavo on Rosh Chodesh or Chol HaMoed, see laws of Yaaleh 
VeYavo, p. XXX.

Let our eyes behold Your return to Tziyon with compassion. Blessed 
are You, haShem, who [has promised that He] will restore [the full light of] his 
presence to Tziyon.

מִטּוּבךֶָ, וּמַלּאֵ ידָיֵנוּ מבִּרִכְוֹתֶיךָ וּמֵעוֹשֶׁר מַתְּנתַ ידָךֶָ, שְׁמוֹר והְַצלֵ שָׁנהָ זוּ מִכּלָ 
דּבָרָ רעָ, וּמִכּלָ מִיניֵ מַשְׁחִית, וּמִכּלָ מִיניֵ פרֻעְנָיִּוֹת, ועֲַשֵׂה להָּ תִּקְוהָ ואְַחֲריִת 
ברְכָהָ  בּגְשְִׁמֵי  וּברָכְנֵוּ  וּפרֵוֹתֵינוּ,  תְּבוּאָתֵנוּ  כּלָ  ועְַל  עָליֵנוּ  ורְחֵַם  חוּס  שָׁלוֹם, 
ורְעָבָ,  וחְֶרבֶ  מִמֶּנּוּ דּבֶרֶ  והְָסֵר  ושְָׁלוֹם, כּשַָׁניִם הַטּוֹבוֹת,  ושְׂוֹבעַ  וּנדְּבָהָ לחְַיּיִם 
רעָוֹת  וּמְאוֹרעָוֹת  וקְָשִׁים,  רעִָים  וחֳָליָיִם  הָרעָ  ויְצֵרֶ  וּבזִהָ,  וּשְׁביִ  רעָהָ  וחְַיּהָ 
וקְָשׁוֹת, וּגזְוֹר עָליֵנוּ גּזְרֵוֹת טוֹבוֹת מִלּפְנָיֶךָ, ויְגָלֹּוּ רחֲַמֶיךָ עַל מִדּוֹתֶיךָ, ותְִתְנהֵַג 
עִם בּנָיֶךָ בּמְִדּתַ הָרחֲַמִים, וקְבַּלֵ בּרְחֲַמִים וּברְצָוֹן אֶת תְּפלִּתֵָנוּ: כִּי אַתָּת שׁוֹבֵעַ כוכ':

אֶת  והְָשֵׁב  שְׁעהֵ.  ולְתְִפלִּתָָם  ישְִׂראֵָל  בּעְמְַּךָ  אֱלֹהיֵנוּ  ייְָ  רצְהֵ 
תְקבַּלֵ  בּאְַהבֲהָ  וּתְפלִּתָָם.  ישְִׂראֵָל  ואְִשֵּׁי  בּיֵתֶךָ.  לדִבְיִר  הָעבֲוֹדהָ 

בּרְצָוֹן. וּתְהיִ לרְצָוֹן תָּמִיד עבֲוֹדתַ ישְִׂראֵָל עמֶַּךָ:

מהאק חכדק כמחכל תבכעד אכבהים "יַעֲלֶת כְיָמוֹא":

אֱלֹהיֵנוּ ואֵלֹהיֵ אֲבוֹתֵינוּ. יעֲַלהֶ ויְבָוֹא ויְגַּיִעַ. ויְרֵאֶָה ויְרֵצָהֶ ויְשִָּׁמַע. 
ויְפִּקֵָד ויְזִּכָרֵ זכִרְוֹננֵוּ וּפקְִּדוֹננֵוּ וזְכִרְוֹן אֲבוֹתֵינוּ. וזְכִרְוֹן מָשִׁיחַ בּןֶ 
בּיֵת  עמְַּךָ  כּלָ  וזְכִרְוֹן  קָדשְֶׁךָ.  עִיר  ירְוּשָׁליַםִ  וזְכִרְוֹן  עבַדְּךֶָ.  דּוָדִ 
ישְִׂראֵָל. לפְנָיֶךָ. לפִלְיֵטָה לטְוֹבהָ. לחְֵן וּלחְֶסֶד וּלרְחֲַמִים. לחְַיּיִם 

טוֹביִם וּלשְָׁלוֹם בּיְוֹם:

מהאק חדק: ראֹשׁ הַחדֹשֶׁ הַזּהֶ:

מחכל תבכעד פסח: חַג הַמַּצּוֹת הַזּהֶ:

מחכל תבכעד סכוכה: חַג הַסּכֻּוֹת הַזּהֶ:

בוֹ  והְוֹשִׁיענֵוּ  לבִרְכָהָ.  בוֹ  וּפקְָדנֵוּ  לטְוֹבהָ.  בּוֹ  אֱלֹהיֵנוּ  ייְָ  זכָרְנֵוּ 
עָליֵנוּ  ורְחֵַם  וחְָנּנֵוּ  חוּס  ורְחֲַמִים  ישְׁוּעהָ  וּבדִבְרַ  טוֹביִם.  לחְַיּיִם 

והְוֹשִׁיענֵוּ. כּיִ אֵליֶךָ עֵיניֵנוּ. כּיִ אֵל מֶלךְֶ חַנּוּן ורְחַוּם אָתָּה:

XXX דיני יעלת כימכא, האת עבכדים

הַמַּחֲזיִר   .ָ ייְ אַתָּה  עֵיניֵנוּ בּשְׁוּבךְָ לצְיִּוֹן בּרְחֲַמִים: בּרָוּךְ  ותְֶחֱזיֶנהָ 
שְׁכיִנתָוֹ לצְיִּוֹן:
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When saying the words “Modim anachnu lach—We gratefully acknowledge you,” bend your 
knees slightly. on “sh’Atah Hu—that You are He,” bow your body first and then your head. Just 
before saying HaShem’s Name, begin rising up slowly:

we gratefully acknowledge that You are he [unchanging], haShem our 
god and god of our ancestors, for all eternity. You alone are our 
rock - strength — the bedrock of our lives. You are he [unchanging], our 
rescue - shield from generation to generation. Therefore we will thank 
You and relate Your praises — for our lives which are surrendered 
into Your hand, for our souls which are entrusted into Your care, for 
Your constant miraculous providence which we experience daily,61 
and for the wonders and favors with which You sustain us at all times. For all 

this, we continually thank You every evening, morning and afternoon. We thank 

You, o good one, for Your mercies have never failed. We thank You, o 
Compassionate one, for Your loving - kindnesses have never ceased. 
Therefore we have never ceased and we will never cease placing our hope 
in You alone.

During the repetition of the Amidah, the congregation says Amen to the chazzan’s blessing, 
“HaMachazir Shechinaso leTziyon—who will restore His presence to Tziyon,” and immediately follows 
that with Modim d’Rabbanan. The chazzan should wait for the congregation to answer Amen, and only 
then continue with his Modim.

we gratefully acknowledge that You are he [unchanging], haShem our god and 
god of our ancestors. You are the god of all humanity. You formed us just as You 
formed the universe from nothing in the beginning. we therefore offer our blessings 
and thanks to Your great and transcendent name, for having granted us life 
and sustained us to this day. So may You continue to grant us life, and be gracious 
toward us, to gather our dispersed to the courtyards of Your Sanctuary, to 
preserve Your statutes, to do Your will, and to serve You wholeheartedly. We shall 

forever thank You for allowing us to express our thanks to You. You are the blessed 
god to whom thanksgiving is due. 

on Chanukah and Purim, we say “Ve’al HaNissim—For the miracles” here. If you forget to say it, but 
remember before saying HaShem’s Name in the blessing “HaTov Shimcha—The Good is Your Name,” 
go back and say Ve’al HaNissim, and then continue on with “Ve’al kulam—for all these.” If, however, 
you don’t remember to say it until after saying Baruch Atah HaShem of HaTov Shimcha, complete 
the blessing and do not go back. In any case, there are those who maintain that it is possible to add 
Ve’al HaNissim at the conclusion of the Amidah, after Elohay netzor and before Yiheyu leratzon, as a 
supplication in these words: “May it be Your will to perform miracles and supernatural wonders for us, 
just as You did for our ancestors at that time during these very days; in the days…”

We also thank You for the miracles (nissim), for the redemption (purkan), for the powerful 
marvels (gevurot), for the salvations (teshuot), for the supernatural wonders (niflaot), 
and for the consolations (nechamot) that You did for our ancestors in those days 
at this very time.62

on Chanukah say: 

In the days of Mattisyahu, son of Yochanan, Kohen Gadol, of the Chashmonai 
family, and his sons — after the wicked greek empire had risen up against 

61 “We will thank you and relate your 
praises ... for your constant miraculous 
providence which we experience daily.” 
Throughout reb noson’s letters, we find 
this part of the Modim prayer repeated 
again and again. reb noson worked hard 
to make others aware of god’s goodness 
and graciousness towards us at all times.

62 “[We also thank you] for the 
miracles ... ” Alternatively: “[we also 
thank You for those times when] You 
have raised us above the veil of natural 
law (nissim, from nes, which means both 
‘miracle’ and ‘banner’; by definition, 
miracles lift us up above the laws of 
nature); redeemed us from our enemies 

וקאכבה "בוֹדִים" וכהע ובמכאה לעיל.

מוֹדיִם אֲנחְַנוּ לךְָ. שָׁאַתָּה הוּא ייְָ אֱלֹהיֵנוּ ואֵלֹהיֵ אֲבוֹתֵינוּ לעְוֹלםָ 
ועֶָד. צוּרנֵוּ צוּר חַיּיֵנוּ. מָגןֵ ישְִׁענֵוּ אַתָּה הוּא לדְוֹר ודָוֹר. נוֹדהֶ לּךְָ 
וּנסְַפּרֵ תְּהִלּתֶָךָ עַל חַיּיֵנוּ הַמְּסוּריִם בּיְדָךֶָ. ועְַל נשְִׁמוֹתֵינוּ הַפּקְוּדוֹת 
לךְָ. ועְַל נסִֶּיךָ שֶׁבּכְלָ יוֹם עמִָּנוּ. ועְַל נפִלְאְוֹתֶיךָ וטְוֹבוֹתֶיךָ שֶׁבּכְלָ 
עתֵ. ערֶבֶ ובָקֶֹר וצְהֳָריָםִ. הַטּוֹב כּיִ לֹא כלָוּ רחֲַמֶיךָ. והְַמְרחֵַם כּיִ 

לֹא תַמּוּ חֲסָדיֶךָ. כּיִ מֵעוֹלםָ קִוּיִנוּ לךְָ:

תק"ץ  מהוה  אחה  "אָבֵן"  לענכה  לתזתה  תשתל  כצהיוים  דהמנן".  "בוֹדִים  תשתל  אכבהים  תק"ץ  מחזהה 
"תַמַּחֲזִיה שְׁוִינָהוֹ לְצִיּוֹן". כתק"ץ יבהין עד קיענכ תשתל "אָבֵן", כאז יאבהכ בוֹדִים כוכ':

בּשָָׂר.  כלָ  אֱלֹהֵי  אֲבוֹתֵינוּ.  ואֵלֹהֵי  אֱלֹהֵינוּ  ייְָ  הוּא  שָׁאַתָּה  לךְָ.  אֲנחְַנוּ  מוֹדיִם 
יוֹצרְנֵוּ יוֹצרֵ בּרְאֵשִׁית. בּרְכָוֹת והְוֹדאָוֹת לשְִׁמְךָ הַגּדָוֹל והְַקָדוֹשׁ. עַל שֶׁהֶחֱייִתָנוּ 
לשְִׁמוֹר  קָדשְֶׁךָ.  לחְַצרְוֹת  גּלָיֻּוֹתֵינוּ  ותְֶאֱסוֹף  וּתְקַיּמְֵנוּ.  תְּחַיּנֵוּ  כּןֵ  וקְִיּמְַתָּנוּ. 
חקֶֻּיךָ. ולְעֲַשׂוֹת רצְוֹנךֶָ. וּלעְבָדְּךְָ בּלְבֵבָ שָׁלםֵ. עַל שֶׁאֲנחְַנוּ מוֹדיִם לךְָ. בּרָוּךְ אֵל 

הַהוֹדאָוֹת:

מחנכות כמפכהים אכבהים ואן "כְעַל תַנִּסִּים". אם קוח כלא אבהוֹ, אם נזוה שכדם קאבה אה קם תקם בן 
מהוה "תַטּוֹמ שִׁבְךָ", חכזה כבהחיל "כְעַל תַנִּסִּים". אמל אם לא נזוה עד לאחה קאבה "בָּהוּךְ אַתָּת ת'", גכבה 
אה תמהות כאינכ חכזה. כיק אכבהים דבול בשכם יוכל לכבה מסכף תהפלת לאחה "אֱלֹתַי. נְצֹה", שכדם "יִתְיוּ 
לְהָצוֹן", מלקכן משקת "יְתִי הָצוֹן בִלְּפָנֶיךָ שֶׁתַּעֲשֶׂת לָנוּ תַנִּסִּים כְנִפְלָאוֹה כְּבוֹ שֶׁעָשִׂיהָ לַאֲמוֹהֵינוּ בַּיָּבִים תָתֵם 

בַּזְּבַן תַזֶּת, בִּיבֵי..."

ועְַל  הַנפִלְאָוֹת  ועְַל  הַתְּשׁוּעוֹת  ועְַל  הַגּבְוּרוֹת  ועְַל  הַפּרֻקְָן  ועְַל  הַנּסִִּים  ועְַל 
הַנּחֶָמוֹת ועְַל הַמִּלחְָמוֹת שֶׁעָשִׂיתָ לאֲַבוֹתֵינוּ בּיַּמִָים הָהֵם בּזַּמְַן הַזּהֶ:

לחנכות:

יוָןָ  מַלכְוּת  כּשְֶׁעמְָדהָ  וּבנָיָו.  חַשְׁמוֹנאָי  גּדָוֹל  כּהֵֹן  יוֹחָנןָ  בּןֶ  מַתִּתְיהָוּ  בּיִמֵי 
ואְַתָּה  ישְִׂראֵָל להְַשְׁכּיִחָם תּוֹרתֶָךָ וּלהְַעבֲיִרםָ מֵחקֵֻּי רצְוֹנךֶָ:  הָרשְָׁעהָ עַל עמְַּךָ 
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Your people Israel to make them forget and disclaim the Divine origin of Your Torah 
and thereby violate the decrees of Your will — You, in Your abundant mercies, 
stood by them at the time of their distress. You championed their cause, You 
defended their rights, You avenged the wrong done to them. You delivered the 
strong into the hands of the weak, the many into the hands of the few, and the 
impure into the hands of the pure, the wicked into the hands of the righteous, 
the malicious into the hands of those who occupy themselves with Your Torah. 
As for Yourself, the greatness and holiness of Your name was revealed even in 
the midst of a world that conceals You. As for Your people Israel, You brought 
about their great salvation and liberation during these very days. Afterward 
Your children entered the holy of holies of Your house; they cleared away 
everything unclean from Your Palace; they purified Your Temple, and they kindled 
the Menorah lights in the courtyards of Your Sanctuary. Then they waited one year 

and established these eight days of Chanukah as a time to acknowledge and 
praise Your great name. (alternate nusach: Then they established these eight days 
as a time of praise and thanksgiving to You for having performed miracles and 
supernatural wonders on their behalf. Knowing that You are still with us even in the midst of 

our exile, we will continue to thank and acknowledge Your great name forever, selah.) 
Continue with Ve’al kulam—For all these”

on Purim say: 

In the days of Mordechai and esther, in Shushan, the capital of the Persian 

empire — when haman, the archenemy, rose up against us and sought to destroy, 
slaughter and annihilate all the Jews, young and old, infants and women, in 
one day, the thirteenth day of the twelfth month, the month of Adar, and to 
plunder their wealth — You, in Your abundant mercies, nullified his plan and 
ruined his scheme. You caused that which he sought to do to boomerang onto 
his own head. You caused him to suffer the consequences of his own evil when they hanged 
him and his sons on the very same gallows that he had prepared for Mordechai. (alternate 

nusach: We therefore thank You for having performed miracles and supernatural 
wonders on their behalf. Knowing that You are still with us even in the midst of our exile, we 
will continue to thank and acknowledge Your great name forever, selah.) Continue 

with Ve’al kulam—For all these”

For all these manifestations of Your constant, miraculous supervision over nature and 

history will Your name, our king, be constantly blessed, elevated, and 
exalted, forever and for all eternity. 

During the Ten Days of Repentance add: 

Inscribe for a good life all the children of Your covenant - people.

All that is alive will thank and never cease thanking You forever, selah. 
They shall praise and bless Your great name in truth forever, for it is 
good — o god of our deliverance and our help forever, o benevolent 
god. 
Blessed are You, haShem, the good is Your name, and to You alone 
thanksgiving is due.

(purkan, Aramaic for salvation or 
redemption); intervened in the natural 
course of history (gevurot, powerful 
marvels, revealed miracles that abrogate 
the laws of nature); rescued us from 
annihilation (teshuot, salvations; when 
we thank god for having saved us, we 
usually refer to having been rescued 
from some threat of danger, or, in the 
case of Chanukah and Purim, from 

imminent annihilation); performed 
supernatural wonders (niflaot, from 
pele or mufla, that which is hidden 
and beyond our comprehension); and 
comforted us when we thought all 
was lost (nechamot, consolations and 
comforts). [we especially thank You for 
all the miracles] You performed for our 
ancestors throughout history during 
these very days.”

דּיִנםָ.  אֶת  דנַתְָּ  ריִבםָ.  אֶת  רבַתְָּ  צרָתָָם.  בּעְתֵ  להֶָם  עמַָדתְָּ  הָרבַּיִם  בּרְחֲַמֶיךָ 
נקַָמְתָּ אֶת נקְִמָתָם. מָסַרתְָּ גבִּוֹריִם בּיְדַ חַלּשִָׁים. ורְבַּיִם בּיְדַ מְעַטִּים. וּטְמֵאִים 
עָשִׂיתָ  וּלךְָ  תוֹרתֶָךָ.  עוֹסְקֵי  בּיְדַ  וזְדֵיִם  צדַּיִקִים.  בּיְדַ  וּרשְָׁעִים  טְהוֹריִם.  בּיְדַ 
שֵׁם גּדָוֹל וקְָדוֹשׁ בּעְוֹלמֶָךָ. וּלעְמְַּךָ ישְִׂראֵָל עָשִׂיתָ תְּשׁוּעהָ גדְוֹלהָ וּפרֻקְָן כּהְַיוֹם 
הַזּהֶ: ואְַחַר כּךְַ בּאָוּ בנָיֶךָ לדִבְיִר בּיֵתֶךָ. וּפנִּוּ אֶת הֵיכלָךֶָ. וטְִהֲרוּ אֶת מִקְדּשֶָׁךָ. 
והְִדלְיִקוּ נרֵוֹת בּחְַצרְוֹת קָדשְֶׁךָ. וקְבָעְוּ שְׁמוֹנתַ ימְֵי חֲנכֻּהָ אֵלּוּ. להְוֹדוֹת וּלהְַלּלֵ 
לשְִׁמְךָ הַגּדָוֹל: )נ"א וקְבָעְוּ שְׁמוֹנתַ ימִָים אֵלוּ בּהְַלּלֵ וּבהְוֹדאָָה ועְָשִׂיתָ עמִָּהֶם נסֵ 

ופָלֶאֶ ונְוֹדהֶ לשְִׁמְךָ הַגּדָוֹל סֶלהָ:( כְעַל כֻּלָּם כוכ'

לפכהים:

בּקִֵּשׁ  הָרשָָׁע.  הָמָן  עֲליֵהֶם  כּשְֶׁעמַָד  הַבּיִרהָ.  בּשְׁוּשַׁן  ואְֶסְתֵּר  מָרדְּכְיַ  בּיִמֵי 
בּיְוֹם  ונְשִָׁים  טַף  זקֵָן  ועְַד  מִנּעַרַ  הַיּהְוּדיִם  כּלָ  אֶת  וּלאְַבּדֵ  להֲַרוֹג  להְַשְׁמִיד 
אֶחָד. בּשְִׁלשָׁה עָשָׂר לחְדֹשֶׁ שְׁניֵם עָשָׂר. הוּא חדֹשֶׁ אֲדרָ. וּשְׁללָםָ לבָוֹז: ואְַתָּה 
בּרְחֲַמֶיךָ הָרבַּיִם. הֵפרַתְָּ אֶת עֲצתָוֹ. וקְִלקְַלתְָּ אֶת מַחֲשַׁבתְּוֹ. והֲַשֵׁבוֹתָ לּוֹ גּמְוּלוֹ 
ונְוֹדהֶ  ופָלֶאֶ  נסֵ  ועְָשִׂיתָ עמִָּהֶם  הָעֵץ. )נ"א  ברְאֹשׁוֹ. ותְָלוּ אוֹתוֹ ואְֶת בּנָיָו עַל 

לשְִׁמְךָ הַגּדָוֹל סֶלהָ(: כְעַל כֻּלָּם כוכ'

לעְוֹלםָ  תָּמִיד  מַלכְּנֵוּ  שִׁמְךָ  ויְתְִנשֵַּׂא  ויְתְִרוֹמֵם  יתְִבּרָךְֵ  כּלֻּםָ  ועְַל 
ועֶָד:

מעקי"ה: וּכתְבֹ לחְַיּיִם טוֹביִם כּלָ בּנְיֵ ברְיִתֶךָ:

ויִברָכְוּ אֶת שִׁמְךָ הַגּדָוֹל בּאֱֶמֶת  ויִהַללְוּ  וכְלֹ הַחַיּיִם יוֹדוּךָ סֶּלהָ. 
לעְוֹלםָ כּיִ טוֹב. האֵָל ישְׁוּעתֵָנוּ ועְֶזרְתֵָנוּ סֶלהָ. האֵָל הַטּוֹב: בּרָוּךְ 

אַתָּה ייְָ. הַטּוֹב שִׁמְךָ וּלךְָ נאֶָה להְוֹדוֹת:
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In Eretz Yisrael, the Kohanim stand and bless the congregation every day during the repetition of 

the Amidah. If two or more Kohanim are standing ready to bless, then, when the chazzan concludes 

the blessing HaTov Shimcha, he calls out, “Kohanim!” If there is only one Kohen, the Kohen begins 

the blessing “Baruch ... vetzivanu ... levarech es amo Yisrael be’ahavah—Blessed ... who has instructed 

us ... to bless His people Israel with love”) without an introduction. In either case, the Kohanim begin this 

blessing while still facing the ark, but should be facing the congregation by the time they conclude it.

after reciting Modim with the congregation, the Kohanim stand facing the ark and silently pray: 

May it be acceptable before You, haShem our god and god of our ancestors, 
that this blessing with which You have instructed us to bless Your people Israel 
be a complete blessing. May it never by marred by any kind of stumbling 
block or sinful thought. 

The Kohanim now bless, and as they conclude with the word be’ahavah, they turn toward the 
congregation:

Blessed are You, haShem our god, king of the universe, who has sanctified us 
with the sanctity of Aharon and instructed us to bless his people Israel with 
love. 

The Kohanim repeat word for word after the chazzan: 

May god bless you (the chazzan bows slightly, facing forward) and safeguard you (the chazzan 

turns to the right). (The congregation answers: Amen.) 

May god shine his countenance (the chazzan bows forward) upon you and be gracious 
to you (the chazzan turns to the left). (The congregation answers: Amen.) 

May god turn his countenance (the chazzan bows forward) to you (the chazzan turns to the 

right), and establish for you (the chazzan turns to the left) peace (the chazzan turns to the right). 
(The congregation answers: Amen.) 

outside Eretz Yisrael (or in Eretz Yisrael, if no Kohanim are present in the minyan), the chazzan says 
Eloheinu and Yevarechecha. after each verse, the congregation answers, “Kein yehi ratzon—So may 
it be Your will”: 

our god and god of our ancestors, bless us with the threefold blessing inscribed 
in the Torah by Moshe Your servant and spoken by Aharon and his children, 
the Kohanim of Your holy people: 

May haShem bless you and safeguard you. (The congregation answers: So may it be 
Your will.)

May haShem shine his countenance upon you and be gracious to you. (The 

congregation answers: So may it be Your will.)

May haShem turn his countenance to you and establish peace for you. (The 

congregation answers: So may it be Your will.)

Congregation: Mighty on high, dwelling in awesome power, You are Peace and Your 
name is Peace. May it be Your will to place life and blessing as a protection of 
peace upon us and upon Your entire people, the family of Israel.

ברכת כהנים

מחזהה תהפילת מאהץ יקהאל ש נכתגים קתותנים נכקאים ופיתם מול יכם. כאם יק קני ותנים אכ יכהה, 
אזי וקיסיים תק"ץ "תַטּוֹמ שִׁבְךָ וּלְךָ נָאֶת לְתוֹדוֹה", ישהא אדם בן תשתל "כֹּתֲנִים" משכל הם. כאם יק הש 
ותן אחד מלמד, אין שכהאים "כֹּתֲנִים", אלא תותן יהחיל מעצבכ ממהות. כוקבהחיל ממהות יתיכ פניכ ולפי 

תתיול כגכבהת ולפי תעם:

תותנים אחה קענכ בוֹדִים עם תצימכה, עכבדים פניתם ולפי תתיול כאכבהים הפלת זכ מלחק:

יהְִי רצָוֹן מִלּפְנָיֶךָ ייְָ אֱלֹהֵינוּ ואֵלֹהֵי אֲבוֹתֵינוּ, שֶׁתְּהאֵ בּרְכָהָ זוֹ שֶׁצּוִיִתָנוּ לבְרָךֵ 
אֶת עמְַּךָ ישְִׂראֵָל בּרְכָהָ שֶׁלמֵָה. שֶׁלֹּא יהִיְהֶ בּהָ מִכשְׁוֹל ועְוָֹן מֵעתַָּה ועְַד עוֹלםָ:

תותנים במהוים, כמסיכם תמהות פכנים ולפי תשתל:

וצְוִּנָוּ  אַהֲרןֹ  שֶׁל  בּקְִדשָֻּׁתוֹ  קִדּשְָׁנוּ  אֲשֶׁר  הָעוֹלםָ,  מֶלךְֶ  אֱלֹהֵינוּ   ,ָ ייְ אַתָּה  בּרָוּךְ 
לבְרָךְֵ אֶת עמַּוֹ ישְִֹראֵָל בּאְַהבֲהָ:

כבשהא תק"ץ:

יבְרָכֶךְָ ייְָ )תק"ץ יטת פניכ נגד תתיול( ויְשְִׁמְרךֶָ )נגד יבינכ(: תשתל עכנים: אָמֵן

יאֵָר ייְָ פּנָיָו )נגד תתיול( אֵליֶךָ ויִחנֻּךֶָּ )נגד קבאלכ(: תשתל עכנים: אָמֵן

יבינכ(:  )נגד  שָׁלוֹם  )נגד קבאלכ(  לךְָ  ויְשֵָֹם  יבינכ(  )נגד  אֵליֶךָ  )נגד תתיול(  פּנָיָו  ייְָ  ישִָּא 
תשתל עכנים: אָמֵן

מחזהה תהפילת מחכץ לאהץ )כמאהץ יקהאל וקאין ותנים( ש יאבה תק"ץ אכ"א כוכ' כאחה ול פסכש יענכ 
תשתל "כֵּן יְתִי הָצוֹן":

ידְיֵ  עַל  הַכּתְוּבהָ  בּתַּוֹרהָ  הַמְשֻׁלּשֶֶׁת  בּבַּרְכָהָ  בּרָכְנֵוּ  אֲבוֹתֵינוּ.  ואֵלֹהֵי  אֱלֹהֵינוּ 
משֶׁה עבַדְּךֶָ. האֲָמוּרהָ מִפּיִ אַהֲרןֹ וּבנָיָו כּהֲֹניִם עַם קְדוֹשֶׁךָ. כּאָָמוּר:

יבְרָכֶךְָ ייְָ ויְשְִׁמְרךֶָ: תשתל עכנים: כּןֵ יהְִי רצָוֹן.

יאֵָר ייְָ פּנָיָו אֵליֶךָ ויִחנֻּךֶָּ: תשתל עכנים: כּןֵ יהְִי רצָוֹן.

ישִָּׂא ייְָ פּנָיָו אֵליֶךָ ויְשֵָׂם לךְָ שָׁלוֹם: תשתל עכנים: כּןֵ יהְִי רצָוֹן.

רצָוֹן  יהְִי  שָׁלוֹם.  ושְִׁמְךָ  שָׁלוֹם  אַתָּה  בּגִבְוּרהָ  אַדּיִר בּמַָּרוֹם שׁוֹכןֵ  תשתל אכבהים: 

שֶׁתָּשִׂים עָליֵנוּ ועְַל כּלָ עמְַּךָ בּיֵת ישְִׂראֵָל. חַיּיִם וּברְכָהָ למְִשְׁמֶרתֶ שָׁלוֹם:
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When the chazzan begins Sim Shalom, the Kohanim turn back to face the ark again, and say Ribono 
shel Olam. They prolong this prayer until the chazzan concludes Sim Shalom, so that the congregation’s 

answer of amen to Sim Shalom will be on their prayer as well.

Master of the universe, we have fulfilled that which You decreed upon us. now, 
You, too, please fulfill what You promised us: “Peer down from the abode of 
Your holiness, from the heavens, and bless Your people Israel, and the land 
which You have bequeathed us, as You promised our forefathers, a land flowing 
with milk and honey.”

Congregation: Mighty on high, dwelling in awesome power, You are Peace and Your 
name is Peace. May it be Your will to place life and blessing as a protection of 
peace upon us and upon Your entire people, the family of Israel.

grant peace, goodness, blessing, life, grace, loving - kindness, and 
compassion for us and for all Your people Israel.63 our Father, bless all 
of us as one (together) with the light of Your countenance.64 For with 
the light of Your countenance, haShem our god, You have granted 
us the Torah of eternal life and Your unconditional loving - kindness. 
You have granted us charity, blessing, mercy, life, and peace. May it be 
good in Your eyes to bless us and to bless Your entire people Israel, 
at all times and at every moment, with Your peace, with abundant 
strength and peace.

During the Ten Days of Repentance add: In the book of life, blessing, peace, 
beneficial prosperity, good decrees, deliverances, and consolations, 
may we be remembered and inscribed before You, we and all of Your 
people, the family of Israel, for good life and for peace.

Blessed are You, haShem, who blesses his people Israel with peace.

May the words of my mouth and the meditations of my heart be 
acceptable before You, haShem, my rock in this world and my redeemer 
throughout all eternity.

וקבהחיל תק"ץ "שִׂים שָׁלוֹם" בחזיהים תותנים אה פניתם לתיול דהך יבין כאכבהים "הִמוֹנוֹ שֶׁל עוֹלָם", 
כבאהיוים מזת עד קיסיים ק"ץ "שִׂים שָׁלוֹם" ודי קיענכ "אָבֵן" על קניתם:

הִבטְַחְתָּנוּ,  כּאֲַשֶׁר  עמִָּנוּ  עֲשֵׂה  עָליֵנוּ.  שֶׁגּזָרַתְָ  מַה  עָשִׂינוּ  עוֹלםָ  שֶׁל  רבִּוֹנוֹ 
"הַשְׁקִיפהָ מִמְּעוֹן קָדשְְׁךָ מִן הַשָּׁמַיםִ וּברָךְֵ אֶת עמְַּךָ אֶת ישְִׂראֵָל ואְֵת האֲָדמָָה 

אֲשֶׁר נתַָתָּה לנָוּ כּאֲַשֶׁר נשְִׁבּעַתְָּ לאֲַבוֹתֵינוּ אֶרץֶ זבָתַ חָלבָ וּדבְשָׁ":

יהְִי רצָוֹן  ושְִׁמְךָ שָׁלוֹם.  אַדּיִר בּמַָּרוֹם שׁוֹכןֵ בּגִבְוּרהָ אַתָּה שָׁלוֹם  תשתל אכבהים: 

שֶׁתָּשִׂים עָליֵנוּ ועְַל כּלָ עמְַּךָ בּיֵת ישְִׂראֵָל. חַיּיִם וּברְכָהָ למְִשְׁמֶרתֶ שָׁלוֹם:

שִׂים שָׁלוֹם טוֹבהָ וּברְכָהָ. חַיּיִם חֵן וחֶָסֶד ורְחֲַמִים עָליֵנוּ ועְַל כּלָ 
ישְִׂראֵָל עמֶַּךָ. בּרָכְנֵוּ אָביִנוּ כּלֻּנָוּ כּאְֶחָד )יחַַד( בּאְוֹר פּנָיֶךָ. כּיִ באְוֹר 
פּנָיֶךָ נתַָתָּ לּנָוּ ייְָ אֱלֹהיֵנוּ תּוֹרתַ חַיּיִם ואְַהבֲתַ חֶסֶד. וּצדְקָָה וּברְכָהָ 
ורְחֲַמִים וחְַיּיִם ושְָׁלוֹם. וטְוֹב יהִיְהֶ בּעְֵיניֶךָ לבְרָכְנֵוּ וּלבְרָךְֵ אֶת כּלָ 

עמְַּךָ ישְִׂראֵָל בּכְלָ עתֵ וּבכְלָ שָׁעהָ בּשְִׁלוֹמֶךָ. בּרְבֹ עזֹ ושְָׁלוֹם:

מעקי"ה: בּסְֵפרֶ חַיּיִם. בּרְכָהָ ושְָׁלוֹם. וּפרַנְסָָה טוֹבהָ. וּגזְרֵוֹת טוֹבוֹת. 

ישְׁוּעוֹת ונְחֶָמוֹת. נזִּכָרֵ ונְכִּתֵָב לפְנָיֶךָ. אֲנחְַנוּ וכְלָ עמְַּךָ בּיֵת ישְִׂראֵָל. 
לחְַיּיִם טוֹביִם וּלשְָׁלוֹם:

בּרָוּךְ אַתָּה ייְָ. הַמבְרָךְֵ אֶת עמַּוֹ ישְִׂראֵָל בּשַָּׁלוֹם:

יהִיְוּ לרְצָוֹן אִמְריֵ פיִ והְֶגיְוֹן לבִּיִ לפְנָיֶךָ. ייְָ צוּריִ וגְוֹאֲליִ:

63 “grant peace, goodness, blessing, 
life, grace, loving-kindness, and com-
passion for us and for all your people 
Israel.” Shalom (peace) is god’s blessing. 
This final blessing of the Amidah is an 
all - inclusive one. As Rashi explains, “If 
one has food and drink [i.e., blessings] 
but does not have shalom, he has nothing” 
(Rashi on Leviticus 26:6).

rebbe nachman teaches that there 
are two types of peace: inner peace 
and universal peace. First, a person 
must strive for inner peace, which can 
be attained through fear of god, as it 
is written, “Those who fear him suffer 
no lack” (Psalms 34:10), and the Zohar 
comments, “where there is fear, there is 
shleimus (wholeness and peace)” (Zohar 

II, 79a). once in possession of inner 
peace, a person can then spread peace to 
the world (see LM I, 14:8).

64 “Our Father, bless all of us as one 
(together) with the light of your coun-
tenance.” The verse states, “In the light of 
the king’s countenance is life” (Proverbs 
16:15), which alludes to a life of joy and 
contentment. By asking god to bless us 

with his countenance, we are asking 
him to grant us a life of happiness and 
contentment, a life of fulfillment in our 
endeavors. rebbe nachman adds that 
when we live morally, we can attain this 
“life” and its accompanying blessings 
(LM I, 23:1 - 3).
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My god, guard my tongue from speaking evil and my lips from uttering 
deceit. May my soul maintain the inner equilibrium necessary to be silent in the 
face of those who curse me. Make my soul humble like dust before all.65 
open my heart with Your Torah so that my soul will naturally run 
to do Your commandments of its own accord. As for all those who rise up 
and scheme against me or my people to do harm, instantly nullify their 
plan and ruin their scheme. 

May it be Your will, haShem my god and god of my ancestors, that 
no man be jealous of me, nor I be jealous of others. May I not let 
anger overcome me today, nor may I anger You. Save me from the evil 
urge/inclination by placing meekness and humility in my heart. 
our king, our god, cause the oneness of Your name to be revealed 
in Your world. Build Your City, establish Your Temple, perfect Your 
Palace, and gather in our dispersion. redeem Your flock and bring 
joy to Your congregation.

Act for the sake of Your name. Act for the sake of Your loving right 
hand. Act for the sake of Your Torah. Act for the sake of Your holiness. 
In order to rescue Your beloved ones, save with Your right hand and 
answer me. Say here a verse from the Tanach that contains your name, or begins with the first 

letter of your name and ends with the final letter of your name. See page XXX.

May the words of my mouth and the meditations of my heart be 
acceptable before You, haShem, my rock in this world and my redeemer 
throughout all eternity. May he who makes peace (during the Ten Days of Repentance 

say: the peace) in his highest heavens also make peace for us and for 
all Israel, and say, amen.

May it be acceptable before You, haShem our god and god of our 
ancestors, that the holy Temple be rebuilt soon in our days. grant 
each of us our own singular portion in Your Torah, and may we then 
serve You there in awe, as in olden days and ancient years. May the 
offering of Yehudah and Yerushalayim be sweet to haShem, as in 
olden days and ancient years.

65 “Make my soul like dust before 
all.” rebbe nachman teaches that when 
a person remains silent in the face of 
adversity, he can defeat his enemies. 
Compare this to a man who is digging a 
tunnel to reach under another’s home. If 
the homeowner also digs in order to face 
his adversary, he is actually helping his 
enemy reach his goal sooner. But if the 

homeowner remains silent, then it is as 
if he is standing on the edge of the tunnel 
being dug, and the dust and earth around 
that tunnel keeps falling into the tunnel, 
making the digging more difficult! (LM 
I, 277:1). There is an art in our learning 
how to face adversity and humiliation, 
because silence is the key to suppressing 
others’ opposition to us.

נפַשְִׁי  ולְמְִקַללְיַ  מִרמְָה.  מִדּבַּרֵ  וּשְׂפתַָי  מֵרעָ  לשְׁוֹניִ  נצְרֹ  אֱלֹהיַ. 
ואְַחֲריֵ  בּתְוֹרתֶָךָ.  לבִּיִ  פּתְַח  תִּהיְהֶ.  לכַּלֹ  כּעֶפָרָ  ונְפַשְִׁי  תִדּםֹ. 
מִצוְֹתֶיךָ תִּרדְּףֹ נפַשְִׁי. וכְלָ הַקָּמִים והְַחוֹשְׁביִם עָליַ לרְעָהָ. מְהֵרהָ 

הָפרֵ עֲצתָָם וקְַלקְֵל מַחֲשַׁבתְָּם:

יהְיִ רצָוֹן מִלּפְנָיֶךָ ייְָ אֱלֹהיַ ואֵלֹהיֵ אֲבוֹתַי. שֶׁלֹּא תַעֲלהֶ קִנאְַת אָדםָ 
עָליַ ולְֹא קִנאְָתִי עַל אֲחֵריִם. ושְֶׁלֹּא אֶכעְוֹס היַּוֹם ושְֶׁלֹּא אַכעְִיסֶךָ. 
ואֵלֹהיֵנוּ,  מַלכְּנֵוּ  ועַנֲוָהָ.  הַכנְעָהָ  בּלְבִּיִ  ותְֵן  הָרעָ.  מִיּצֵרֶ  ותְַצּיִלנֵיִ 
יחֵַד שִׁמְךָ בּעְוֹלמֶָךָ. בּנְהֵ עִירךֶָ, יסֵַּד בּיֵתֶךָ ושְַׁכלְלֵ היֵכלָךֶָ. וקְבַּץֵ 

מַּח עֲדתֶָךָ: קבִּוּץ גּלָיֻּוֹת וּפדְהֵ צאֹנךֶָ ושְַֹ

עֲשֵׂה למְַעַן שְׁמֶךָ. עֲשֵׂה למְַעַן ימְִינךֶָ. עֲשֵׂה למְַעַן תּוֹרתֶָךָ. עֲשֵׂה 
למְַעַן קְדשָֻּׁתֶךָ. למְַעַן יחֵָלצְוּן ידְיִדיֶךָ הוֹשִׁיעהָ ימְִינךְָ ועַנֲנֵיִ: יאבה ואן 
פסכש בתהנ"ך קקבכ נבצא מכ, אכ קבהחיל מאכה האקכנת קל קבכ כבסיים מאכה תאחהכנת קל 

: XXX קבכ. האת עבכד

עשֶֹׂה  וגְוֹאֲליִ:  צוּריִ  ייְָ  לפְנָיֶךָ.  לבִּיִ  והְֶגיְוֹן  פיִ  אִמְריֵ  לרְצָוֹן  יהִיְוּ 
שָׁלוֹם )מעקי"ה: הַשָׁלוֹם( בּמְִרוֹמָיו. הוּא יעֲַשֶׂה שָׁלוֹם עָליֵנוּ ועְַל כּלָ 

ישְִׂראֵָל. ואְִמְרוּ אָמֵן:

יהְיִ רצָוֹן מִלּפְנָיֶךָ ייְָ אֱלֹהיֵנוּ ואֵלֹהיֵ אֲבוֹתֵינוּ. שֶׁיּבִּנָהֶ בּיֵת הַמִּקְדּשָׁ 
כּיִמֵי  בּיְרִאְָה  נעַבֲדָךְָ  ושְָׁם  בּתְוֹרתֶָךָ:  חֶלקְֵנוּ  ותְֵן  ביְמֵָינוּ.  בּמְִהֵרהָ 
ויִרוּשָׁליָםִ.  יהְוּדהָ  מִנחְַת  ליַיְָ  ועְרָבְהָ  קַדמְוֹניִוֹת:  וּכשְָׁניִם  עוֹלםָ 

כּיִמֵי עוֹלםָ וּכשְָׁניִם קַדמְוֹניִוֹת: 

rabban gamliel saw rabbi Akiva’s 
ship sink in the sea, with all hands lost. 
Yet the next day, rabban gamliel saw 
rabbi Akiva approach him! “how did you 
survive?” he asked. rabbi Akiva replied, 
“I clung to a plank of wood from the ship, 
and for every wave that passed over me 
I bowed my head, until I arrived at the 

shore” (Yevamot 121a). The moral is that 
wood does not speak; hence, to survive 
the “churning seas of life,” the best way is 
to grab hold of the attribute of silence. For 
every wave and challenge and frustration 
that overwhelms me, I should just bow 
my head! Then I can slowly proceed to 
shore (Rabbi Eliyahu Chaim Rosen).
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▶▶
on days when Tachanun is not said, the chazzan now says Half-Kaddish, p. XXX.

on Rosh Chodesh, Chol HaMoed, and Chanukah, Hallel is said immediately following the 
repetition of the amidah, p. XXX. 

ConFession anD suPPliCation

Tachanun is recited every weekday morning after the Amidah except on these days: Rosh 
Chodesh, Chol HaMoed, Chanukah, Tu B’Shevat, Purim Katan (14 and 15 Adar I), or Purim 
(14 and 15 Adar II), the entire month of Nisan, Pesach Sheini (15 Iyar), Lag BaOmer, from 
Rosh Chodesh Sivan until the conclusion of the 12th of Sivan, Tisha B’Av, Tu B’Av, Erev 
Rosh HaShanah, and from Erev Yom Kippur until the conclusion of Rosh Chodesh Cheshvan. 
Tachanun is also not said when praying in a house of mourning, or in the synagogue when the 
Sandak, the Mohel or the father of a baby boy who will have his Bris Milah that day is present, 
or when a Bris Milah is scheduled to take place in the synagogue that day, even if the father, 
Mohel and Sandak have not yet arrived. Tachanun is also not said if a groom is present on the 
day of his wedding, or if he is still celebrating his Sheva Berachos, for it is a mitzvah to rejoice 
with him (Shulchan Aruch, Shaarey Teshuvah, Mishnah Berurah #131).

our god and god of our ancestors, let our prayers come before 
You. Do not ignore our supplications, for we are not so arrogant 
and stiff - necked as to declare before You, haShem our god and god 
of our ancestors, that we are completely righteous and have not 
erred. on the contrary, we want to admit to You and to ourselves that we and our 
ancestors have erred whether now or in previous lifetimes.6667

we plead guilty, we have been ungrateful, robbed,68 spoken with 
duplicity, caused others to deviate, led others to act wickedly, acted 
maliciously, coerced others against their will, falsely accused, given 

.XXX מיבים קאין אכבהים החנכן אכבה ואן תק"ץ חצי שדיק, עבכד

.XXX מהאק חכדק כמחכל תבכעד כמחנכות אכבהים ואן תלל, עבכד

וידוי ותחנון
אלכ תיבים קאין אכבהים מתם כידכי כהחנכן: האק חכדק, חכל תבכעד, חנכות, ט"כ מקמט, פכהים שטן 
כפכהים גדכל מקני יבים, מול חכדק ניסן, פסח קני, ל"ג מעכבה, בהאק חכדק סיכן עד סכף י"מ סיכן, 
מהקעת מאמ, ט"כ מאמ, עהמ האק תקנת, בעהמ יכם תויפכהים עד אחה האק חכדק חקכן. כול אלת, 
אין אכבהים מבנחת קלפניתם, חכץ בעהמ האק תקנת כעהמ יכם ויפכה. כגם אין אכבהים החנכן ממיה 
תיכם מהיה אפילכ  כלא ממיה תונסה קיק קם סנדש אכ בכתל אכ אמי תמן, אכ קיעקכ קם  תאמל, 
בקכם  תבקהת,  יבי  קמעה  מול  אכ  חכפהכ  מיכם  חהן  קם  יק  אם  כון  עדיין.  קם  נבצאים  קאינם 

דבצכת לקבכח עבכ )קכ"ע כקעהי הקכמת כבקנת מהכהת סי' שלא(.

תִּתְעַלּםַ  ואְַל  תְּפלִּתֵָנוּ  לפְנָיֶךָ  תָּבוֹא  אֲבוֹתֵינוּ.  ואֵלֹהיֵ  אֱלֹהיֵנוּ 
מִתְּחִנּתֵָנוּ. שֶׁאֵין אָנוּ עַזּיֵ פנָיִם וּקְשֵׁי ערֹףֶ לוֹמַר לפְנָיֶךָ ייְָ אֱלֹהיֵנוּ 
ואֵלֹהיֵ אֲבוֹתֵינוּ צדַּיִקִים אֲנחְַנוּ ולְֹא חָטָאנוּ. אֲבלָ אֲנחְַנוּ ואֲַבוֹתֵינוּ 

חָטָאנוּ:

אָשַׁמְנוּ. בּגָדַנְוּ. גּזָלַנְוּ. דּבִּרַנְוּ דפֹיִ. הֶעוֱיִנוּ. והְִרשְַׁענְוּ. זדַנְוּ. חָמַסְנוּ. 

an escape, but a confrontation with the 
reality of our lives.

67 “We and our ancestors have erred.” 
Quoting the Ari, the Ben Ish Chai 
explains that the Jewish people are like a 
single “body” comprising many “limbs.” 
Because they are interconnected, one 
Jew could be punished for another Jew’s 
wrongdoing. Therefore the Viduy is said 
in the plural. each Jew should say all 
these words with a broken heart, even 
if he is sure that he himself has not 
committed such sins, for he must repent 
for what other Jews might have done 
wrong.

The Ben Ish Chai and the Kaf Ha-
Chaim add that a person must also 
repent and ask forgiveness for what he 
may have done in a previous lifetime. 
Therefore we say, “we and our ances
tors have erred” — besides our actual 

ancestors, our previous lifetimes are 
considered the spiritual “ancestors” of 
our present incarnation (Ben Ish Chai, 
Ki Sisa, Introduction and paragraph §1; Kaf 
HaChaim, Orach Chaim 131:16 - 17).

68 “We plead guilty, we have been 
ungrateful, we have robbed.” r’ Pinchas 
of koretz said: In the confession, we say, 
“We plead guilty, we have been ungrateful, 
we have robbed.” Shouldn’t we say, “I 
plead guilty, I have been ungrateful, I 
have robbed”? The use of the plural form 
is actually an argument in our defense. 
we say, “We have sinned,” as if to suggest, 
“If You, god, had not given us the evil 
inclination, we would not have been able 
to sin” (Tzaddik #610). Thus, our confession 
turns into a plea: “help us defeat the evil 
inclination. help us subdue our desire 
for things that aren’t good for us.”

66 “On the contrary, we and our ances-
tors have erred.” The Torah uses three 
primary terms to define sin: chet (חטא), 
avon (עון) and pesha (פשע) (see exodus 
34:7). on Yom Kippur, the Kohen Gadol 
would pray for atonement for the Jewish 
nation by admitting, “Your people Israel 
have erred (chet), deliberately disobeyed 
(avon), and obstinately rebelled (pesha).”

There is a progression here. Chet is 
unintentional sin or error — or, based 
on its root meaning, “missing the mark” 
or “veering off course.” we are not held 
accountable if we immediately learn 
from our mistake and recognize it for 
what it is. If, on the other hand, we fail 
to do so, the next step is avon. Avon is 
traditionally defined as a deliberate 
sin performed with the intention of 
satisfying a lust. Avon is considered 
intentional because deep down, a person 
knows when he is rationalizing, and he is 
held accountable for it. If chet is straying 
from the straight path, avon is avoiding 
and denying reality, and ultimately 
fleeing from the truth. examples of this 

downward spiraling process are alcohol 
and drug (including tobacco) abuse, 
overeating, petty theft, and constant 
irritability.

At this point, a person can still break 
the “cycle” of sin and return in teshuvah 
(repentance). If, however, he does not 
break the cycle, but continues to shield 
himself from the truth, he will fall 
further into pesha — committing crimes 
that cause him to become coarse and 
insensitive, and therefore unworthy of 
god’s forgiveness. The next step down is 
resha (רשע) — becoming twisted inside; 
getting caught in the trap of one’s 
own wickedness. The final result is ra 
.complete, unmitigated evil — (רע)

In our prayers, we ask to be released 
and saved from this downward spiral
ing cycle. By its very definition, this 
is what prayer and communion with 
god is about. Prayer is the process of 
self - evaluation, intensified a hundred
fold because it is done with the clear 
consciousness that we are in the 
presence of the omniscient one. It is not 
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bad advice, spoken falsely and deceptively, mocked, rebelled, provoked, 
turned away, transgressed, rebelliously committed crimes, oppressed 
and harassed, been stiff - necked, acted wickedly, acted perversely, 
committed abominations, strayed from truth, and misled others.

For an expanded explanation of the Viduy (Confession), see p. XXX.

In sum: we have turned away from Your good commandments and 
ethical laws — all to no avail. But You are just with regard to any 
punishment that befalls us, for You have acted truthfully while we 
have just hardened our hearts and become more enmeshed in our 
sins.

You, o god, are patient and slow to anger; You are called the Master 
of mercy, and have therefore shown us a way to return to You. We therefore 

ask that You remember today, and every day, to act in accordance with Your great 
mercies and kindnesses, toward the children of Your beloved ones 
[avraham, Yitzchak and Yaakov]. Turn to us with mercy, for You are he, the 
Master of mercy. we hasten to appear before You now with heartfelt 
supplication and prayer, as You instructed the humble [Moshe] long 
ago. We are pleading with You: retract the heat of Your anger, as written in 
Your Torah. Let us take shelter and abide “under the shadow of Your 
wings,” as on the day when “haShem descended in a cloud of glory.” 
Pass over crime and erase guilt, as on the day when “he [HaShem] stood 
facing him there on Mount Sinai.” hear our cry and attend favorably to 
our plea, as on the day when “he [HaShem] called out in the Merciful 
name.” There it was said: 

an individual praying alone does not call out the Thirteen attributes of Mercy: 

haShem passed over his own face [i.e., He overcame and transformed His attribute 

of justice] and taught Moshe the secret of arousing His love and His mercy by calling out: 
“haShem! haShem!69 Loving god, merciful and gracious, patient 
and slow to anger, bestowing love abundantly and truthfully; 
safeguarding the good deeds of the great-grandparents for thousands of 
generations, forgiving transgression, rebellion, and error, and 
cleansing.” Forgive our transgressions and our errors, and preserve 
us as Your eternal inheritance.

Forgive us, our Father, though we have erred. Pardon us, our king, 
though we have rebelled. For You, haShem, are good and forgiving, 
and Your love is boundless for all who call upon You.

טָפלַנְוּ שֶׁקֶר. יעַָצנְוּ רעָ. כּזִּבַנְוּ. לצַנְוּ. מָרדַנְוּ. נאִַצנְוּ. סָררַנְוּ. עוָיִנוּ. 
תָּעִינוּ.  תִּעבַנְוּ.  שִׁחַתְנוּ.  רשַָׁענְוּ.   . ערֹףֶ קִשִּׁינוּ  צרָרַנְוּ.  פּשַָׁענְוּ. 

תִּעתְָּענְוּ:
XXX תסמה תככידכי הבצא מעבכד

סַרנְוּ מִמִּצוְֹתֶיךָ וּמִמִּשְׁפּטֶָיךָ הַטּוֹביִם ולְֹא שָׁוהָ לנָוּ. ואְַתָּה צדַּיִק 
עַל כּלָ הַבּאָ עָליֵנוּ. כּיִ אֱמֶת עָשִׂיתָ. ואֲַנחְַנוּ הִרשְָׁענְוּ:

אֵל אֶרךְֶ אַפּיַםִ אַתָּה וּבעַַל הָרחֲַמִים נקְִראֵתָ ודְרֶךְֶ תְּשׁוּבהָ הוֹריֵתָ. 
גּדְלֻּתַ רחֲַמֶיךָ וחֲַסָדיֶךָ תִּזכְּוֹר היַוֹם וּבכְלָ יוֹם לזְרֶעַ ידְיִדיֶךָ. תֵּפןֶ 
אֵליֵנוּ בּרְחֲַמִים. כּיִ אַתָּה הוּא בּעַַל הָרחֲַמִים. בּתְַחֲנוּן וּבתְִפיִלהָ 
פּנָיֶךָ נקְַדּםֵ. כּהְוֹדעַתְָּ לעֶנָוָ מִקֶּדםֶ. מֵחֲרוֹן אַפּךְָ שׁוּב. כּמְוֹ בּתְוֹרתְָךָ 
תַּעבֲרֹ  בּעֶנָןָ.  ייְָ  ויַּרֵדֶ  כּיְוֹם  ונְתְִלוֹנןָ.  נחְֶסֶה  כּנְפָיֶךָ  וּבצְלֵ  כּתָוּב. 
עַל פּשֶַׁע ותְִמְחֶה אָשָׁם. כּיְוֹם ויַּתְִיצַּבֵ עמִּוֹ שָׁם. תַּאֲזיִן שַׁועְתֵָנוּ 

ותְַקְשִׁיב מֶנּוּ מַאֲמַר. כּיְוֹם ויַּקְִראָ בשְֵׁם ייְָ ושְָׁם נאֱֶמַר:

יחיד אינכ אכבה תי"ג בדכה:

ָ. ייְָ. אֵל רחַוּם וחְַנּוּן. אֶרךְֶ אַפּיַםִ ורְבַ  ויַּעַבֲרֹ ייְָ עַל פּנָיָו ויַּקְִראָ: ייְ
חֶסֶד ואֱֶמֶת: נצֹרֵ חֶסֶד לאֲָלפָיִם. נשֵֹׂא עוָֹן ופָשֶַׁע וחְַטָּאָה ונְקֵַּה: 

וסְָלחְַתָּ לעַוֲֹננֵוּ וּלחְַטָּאתֵנוּ וּנחְַלתְָּנוּ:

סְלחַ לנָוּ אָביִנוּ כּיִ חָטָאנוּ. מְחַל לנָוּ מַלכְּנֵוּ כּיִ פשָָׁענְוּ. כּיִ אַתָּה 
אֲדנֹיָ טוֹב וסְַלּחָ ורְבַ חֶסֶד לכְלָ קרֹאְֶיךָ:

69“HaShem! HaShem!” where this verse 
appears in the Torah, these names are 
separated by a vertical line (|) called a 
psik. The Zohar explains that the first 
name represents perfection, while the 
second name represents an even greater 
degree of perfection (Zohar III, 138a). what 
“degrees” of perfection can we apply to 
god?

The Talmud teaches, “’haShem | 
haShem means, ‘I am god before man 
sins, and I am god even after he sins’” 

(Rosh HaShanah 17b).
god’s name YHVH embodies his 

chesed (kindness). god did not create man 
and then leave him to fare for himself in 
this world. rather, in his great kindness, 
he gave man the Torah and the ability 
to draw close to him. But what happens 
if a person distances himself from god 
through sin? The first name assures us, 
“I, god, am certainly with you before you 
sin,” and the second name assures us, “I, 
god, am with you even after you sin and 

distance yourself from Me.” The second 
name thus embodies a greater degree of 
chesed and therefore greater perfection. 
not only does god continue to direct his 

compassion to the sinner, but he will 
even transform his sins into good deeds 
if he repents before him (Lh, Sukkah 7:4).
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▶▶

▶▶Falling on one’s FaCe70

o Merciful and gracious one, I have made serious mistakes before 
You. haShem, overflowing with mercy, have compassion upon me 
and accept my pleas. haShem, do not correct me with Your anger 
or chastise me with Your rage. Be gracious with me, haShem, for I 
am in a pathetic state. heal me, haShem, for my bones have been 
stricken. My soul is panic - stricken. And as for You, haShem, how 
long will You hide Your face? return, haShem, rescue my soul. Save me for 
the sake of Your love. For in death there will be no memory of You. 
who is the me that will acknowledge You in the grave? o I am worn out 
with my sighing. every night I drench my bed. I soak my couch 
with tears. My eye is dimmed from outrage, aged from the torment of 
all my oppressors. Depart from me, all you evildoers [the insidious voices 

within that accuse me of being unworthy of HaShem’s love]. haShem has now heard 
the voice of my weeping. haShem has heard my plea. haShem will 
also accept my prayer. All my enemies will be utterly ashamed 
and panic - stricken. They will repent, but at that very moment 
experience unbearable shame.

on regular days, proceed directly to Shomer Yisrael for the conclusion of Tachanun, p. XXX. 

on Mondays and Thursdays, continue with VeHu Rachum (full Tachanun), p. XXX. 

our Father, our king

on a communal fast day, and during the Ten Days of Repentance, Avinu Malkenu is said here: 

our Father, our king, we have erred before You.
our Father, our king, we have no king but You.
our Father, our king, act kindly with us for Your name’s sake.
our Father, our king, bless (during the Ten Days of Repentance say: renew) a 

good year for us.
our Father, our king, annul all harsh decrees against us.
our Father, our king, annul the evil schemes of our enemies.

lowest level, the world of Asiyah. This 
shows a willingness to serve god even 
in the most difficult circumstances. The 
sanctification of god’s name that this 
engenders enables a person to elevate 
the lowest levels all the way up to Atzilus.

The Ari adds that the person who 
“falls on his face” while reciting the 
Tachanun prayer can also rectify the 

souls that have fallen among the kelipos. 
Moreover, by virtue of this self - sacrifice, 
he draws bounty from Above and causes 
great light to illuminate all the worlds. 
In doing so, he renews his own nefesh, 
ruach, and neshamah (Shaar HaKavanos, 
Inyan Nefillas Apayim #2, pp. 302 - 303; Zohar 
III, 120a - 121b; see LM I, 31:15 and in notes 
175 - 176).

70 Falling on One’s Face. our objective 
in the morning prayers, says the Ari, is to 
elevate the lower worlds and bind them 
to the upper worlds (Shaar HaKavanos, 

Drushey Tefillas HaBoker 1, p. 78). As men
tioned above (see p. XX), the Amidah 
prayer corresponds to the highest of the 
Four worlds, the world of Atzilus. hav
ing ascended to Atzilus in the Amidah, 
it is now important to be moser nefesh, 

to literally “offer up one’s soul,” by 
dedicating ourselves to live for god’s 
sake and, if necessary, to die to sanctify 
his name.

For this reason, the Amidah is fol
lowed by Nefilas Apayim (Falling on 
one’s Face). while saying the Tachanun 
prayer, one “falls on his face,” which is 
akin to throwing oneself from a rooftop 
and falling to the ground — i.e., to the 

נפילת אפים

וקְבַּלֵ  עָליַ  רחֵַם  רחֲַמִים.  מָלאֵ  ייְָ  לפְנָיֶךָ.  חָטָאתִי  וחְַנּוּן  רחַוּם 
תַּחֲנוּניָ: ייְָ אַל בּאְַפּךְָ תוֹכיִחֵניִ. ואְַל בּחֲַמָתְךָ תְיסְַּרנֵיִ: חָנּנֵיִ ייְָ. כּיִ 
אמְֻללַ אָניִ. רפְאֵָניִ ייְָ. כּיִ נבִהְֲלוּ עֲצמָָי: ונְפַשְִׁי נבִהְֲלהָ מְאדֹ. ואְַתָּה 
ייְָ עַד מָתָי: שׁוּבהָ ייְָ. חַלּצְהָ נפַשְִׁי. הוֹשִׁיענֵיִ למְַעַן חַסְדּךֶָ: כּיִ אֵין 
בכְלָ  אַשְׂחֶה  באְַנחְָתִי.  יגָעַתְִּי  לּךְָ:  יוֹדהֶ  מִי  זכִרְךֶָ. בּשְִׁאוֹל  בּמַָּותֶ 
ליַלְהָ מִטָּתִי. בּדְמְִעתִָי ערַשְִׂי אַמְסֶה: עָשְׁשָׁה מִכּעַַס עֵיניִ. עתְָקָה 
בּכְלָ צוֹררְיָ: סוּרוּ מִמֶּנּיִ כּלָ פֹּעֲליֵ אָוןֶ. כּיִ שָׁמַע ייְָ קוֹל בּכִיְיִ: שָׁמַע 
ישָׁבֻוּ  איֹבְיָ.  כּלָ  מְאדֹ  ויְבִּהֲָלוּ  יבֵשׁוּ  יקִָּח:  תְּפלִּתִָי  ייְָ  תְּחִנּתִָי.  ייְָ 

יבֵשׁוּ רגָעַ:
 .XXX כאחה וך אכבהים "קכבה יקהאל", הבצא לתלן, עבכד

 .XXX מיבי קני כחביקי אכבהים "החכם כחנכן", הבצא לתלן, עבכד

אבינו מלכנו
מהעניה צמכה כמעקהה יבי הקכמת אכבהים ואן "אָמִינוּ בַלְכֵּנוּ":

אָביִנוּ מַלכְּנֵוּ. חָטָאנוּ לפְנָיֶךָ:
אָביִנוּ מַלכְּנֵוּ. אֵין לנָוּ מֶלךְֶ אֶלּאָ אָתָּה:
אָביִנוּ מַלכְּנֵוּ. עֲשֵׂה עמִָּנוּ למְַעַן שְׁמֶךָ:

אָביִנוּ מַלכְּנֵוּ. בּרָךְֵ )מעקי"ה: חַדּשֵׁ( עָליֵנוּ שָׁנהָ טוֹבהָ:
אָביִנוּ מַלכְּנֵוּ. בּטֵַּל מֵעָליֵנוּ כּלָ גזְרֵוֹת קָשׁוֹת:

אָביִנוּ מַלכְּנֵוּ. בּטֵַּל מַחְשְׁבוֹת שׂוֹנאְֵינוּ:
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our Father, our king, nullify the evil plans of our foes.

our Father, our king, rid us of every oppressor and adversary.

our Father, our king, silence our accusers and denouncers.

our Father, our king, eliminate epidemic, war, famine, captivity, 
destruction, forced sin, and forced conversion from the heirs 
of Your covenant - people.

our Father, our king, prevent plague from harming Your inheritance.

our Father, our king, forgive and pardon all our transgressions.

our Father, our king, blot out and remove our willful crimes and our 
inadvertent mistakes from before Your eyes.

our Father, our king, erase, with Your abundant mercies, all our 
bills of debt [this does not refer to debts to our fellow man, but to heaven].

our Father, our king, arouse within us the desire to return to You in 
wholehearted repentance.

our Father, our king, send a complete healing to all the sick of Your 
people.

our Father, our king, tear up the evil verdict that has been decreed 
against us.

our Father, our king, remember us favorably before You.

on a communal fast day say: 

our Father, our king, remember us for good life.

our Father, our king, remember us for redemption and salvation.

our Father, our king, remember us for livelihood and sustenance. 

our Father, our king, remember us for our merits.

our Father, our king, remember us for forgiveness and pardon.

During the Ten Days of Repentance say: 

our Father, our king, inscribe us in the book of good life.

our Father, our king, inscribe us in the book of redemption and 
salvation.

our Father, our king, inscribe us in the book of livelihood and 
sustenance. (*)

אָביִנוּ מַלכְּנֵוּ. הָפרֵ עֲצתַ אוֹיבְיֵנוּ:
אָביִנוּ מַלכְּנֵוּ. כּלַּהֵ כּלָ צרַ וּמַשְׂטִין מֵעָליֵנוּ:

אָביִנוּ מַלכְּנֵוּ. סְתםֹ פּיִּוֹת מַשְׂטִיניֵנוּ וּמְקַטְריִגנֵוּ:
וּשְׁמַד  ועְוָֹן  וּמַשְׁחִית  וּשְׁביִ  ורְעָבָ  וחְֶרבֶ  דבֶרֶ  מַלכְּנֵוּ. כּלַּהֵ  אָביִנוּ 

מבִּנְיֵ ברְיִתֶךָ:
אָביִנוּ מַלכְּנֵוּ. מְנעַ מַגּפֵהָ מִנּחֲַלתֶָךָ:

אָביִנוּ מַלכְּנֵוּ. סְלחַ וּמְחַל לכְלָ עוֲֹנוֹתֵינוּ:
אָביִנוּ מַלכְּנֵוּ. מְחֵה והְַעבֲרֵ פּשְָׁעֵינוּ וחְַטּאֹתֵינוּ מִנּגֶדֶ עֵיניֶךָ:

אָביִנוּ מַלכְּנֵוּ. מְחקֹ בּרְחֲַמֶיךָ הָרבַּיִם כּלָ שִׁטְריֵ חוֹבוֹתֵינוּ:
אָביִנוּ מַלכְּנֵוּ. הַחֲזיִרנֵוּ בּתְִשׁוּבהָ שְׁלמֵָה לפְנָיֶךָ:
אָביִנוּ מַלכְּנֵוּ. שְׁלחַ רפְוּאָה שְׁלמֵָה לחְוֹליֵ עמֶַּךָ:

אָביִנוּ מַלכְּנֵוּ. קְרעַ. רוֹעַ גּזְרַ דּיִננֵוּ:
אָביִנוּ מַלכְּנֵוּ. זכָרְנֵוּ בּזְכִּרָוֹן טוֹב לפְנָיֶךָ:

להעניה צמכה:

אָביִנוּ מַלכְּנֵוּ. זכָרְנֵוּ לחְַיּיִם טוֹביִם:
אָביִנוּ מַלכְּנֵוּ. זכָרְנֵוּ לגִאְלֻּהָ ויִשׁוּעהָ:

אָביִנוּ מַלכְּנֵוּ. זכָרְנֵוּ לפְרַנְסָָה וכְלַכְּלָהָ :
אָביִנוּ מַלכְּנֵוּ. זכָרְנֵוּ לזִכְיֻּוֹת:

אָביִנוּ מַלכְּנֵוּ. זכָרְנֵוּ לסְִליִחָה וּמְחִילהָ:

לעקהה יבי הקכמת:

אָביִנוּ מַלכְּנֵוּ. כּתְָבנֵוּ בּסְֵפרֶ חַיּיִם טוֹביִם:
אָביִנוּ מַלכְּנֵוּ. כּתְָבנֵוּ בּסְֵפרֶ גּאְוּלּהָ ויִשׁוּעהָ:

אָביִנוּ מַלכְּנֵוּ. כּתְָבנֵוּ בּסְֵפרֶ פּרַנְסָָה וכְלַכְּלָהָ (*):

(*)  May it be Your will, haShem our god and god of our ancestors, to provide me, 
my house hold and all who depend on me, today and every day, with provisions, 
honorably, in the merit of Your great name that is appointed over livelihood.

כְלִמְנֵי מֵיהִי וּלְוָל תַסְּבוּוִים עַל שׁוּלְחָנִי  לִי  יְיָ אֱלֹתֵינוּ כֵאלֹתֵי אֲמוֹהֵינוּ, שֶׁתִּתֵּן  )*(  יְתִי הָצוֹן בִלְּפָנֶיךָ 
תַיוֹם וּמְוָל יוֹם כָיוֹם בְזוֹנוֹהַי בְּוָמוֹד בִּזְווּה שִׁבְךָ תַגָּדוֹל )דִישַהְנוּסָא( )ס"א נישכד זת דֵישַהְנוּסָא( 

תַבְבוּנֶת עַל תַפַּהְנָסָת:



143 ▶ THE MORnIng PRayER oUr FATher, oUr kIng אמינכ בלונכ142 ◀ שחרית של חול

our Father, our king, inscribe us in the book of merits.

our Father, our king, inscribe us in the book of forgiveness and 
pardon.

our Father, our king, cause salvation to spring forth for us soon.

our Father, our king, raise up the fallen honor of Your people Israel.

our Father, our king, raise up the fallen honor of Your anointed 
Mashiach.

our Father, our king, permeate the work of our hands with Your 
blessings.

our Father, our king, fill our storehouses with plenty.

our Father, our king, hear our voice, take pity, and have mercy on 
us.

our Father, our king, accept our prayers with mercy and with favor.

our Father, our king, open the gates of heaven to our prayers.

our Father, our king, remember that we are but dust.

our Father, our king, please do not turn us away empty - handed 
from before You.

our Father, our king, may this moment be a moment of mercy and 
a time of favor before You.

our Father, our king, have compassion on us, on our infants, and on 
our growing children.

our Father, our king, act for the sake of those who died in order to 
sanctify Your name.

our Father, our king, act for the sake of those who were massacred 
for proclaiming Your oneness.

our Father, our king, act for the sake of those who went through fire 
and through water in order to sanctify Your name.

our Father, our king, avenge the spilled blood of Your servants.

our Father, our king, act for Your sake if not for ours.

our Father, our king, act for Your sake and deliver us.

our Father, our king, act for the sake of Your boundless mercies.

our Father, our king, act for the sake of Your great, mighty, and 
awesome name which is called upon us.

our Father, our king, be gracious with us and answer us, and though 
our deeds may be lacking, deal charitably and kindly with us, 
and save us.

אָביִנוּ מַלכְּנֵוּ. כּתְָבנֵוּ בּסְֵפרֶ זכְיֻּוֹת:
אָביִנוּ מַלכְּנֵוּ. כּתְָבנֵוּ בּסְֵפרֶ סְליִחָה וּמְחִילהָ:

אָביִנוּ מַלכְּנֵוּ. הַצמְַח לנָוּ ישְׁוּעהָ בּקְָרוֹב:
אָביִנוּ מַלכְּנֵוּ. הָרםֵ קֶרןֶ ישְִׂראֵָל עמֶַּךָ:

אָביִנוּ מַלכְּנֵוּ. הָרםֵ קֶרןֶ מְשִׁיחֶךָ:
אָביִנוּ מַלכְּנֵוּ. מַלּאֵ ידָיֵנוּ מבִּרִכְוֹתֶיךָ:

אָביִנוּ מַלכְּנֵוּ. מַלּאֵ אֲסָמֵינוּ שָׂבעָ:
אָביִנוּ מַלכְּנֵוּ. שְׁמַע קוֹלנֵוּ חוּס ורְחֵַם עָליֵנוּ:

אָביִנוּ מַלכְּנֵוּ. קבַּלֵ בּרְחֲַמִים וּברְצָוֹן אֶת תְּפלִּתֵָנוּ:
אָביִנוּ מַלכְּנֵוּ. פּתְַח שַׁערֲיֵ שָׁמַיםִ לתְִפלִּתֵָנוּ:

אָביִנוּ מַלכְּנֵוּ. זכָוֹר כּיִ עפָרָ אֲנחְָנוּ:
אָביִנוּ מַלכְּנֵוּ. נאָ אַל תְּשִׁיבנֵוּ ריֵקָם מִלּפְנָיֶךָ:

אָביִנוּ מַלכְּנֵוּ. תְּהאֵ הַשָּׁעהָ הַזּאֹת שְׁעתַ רחֲַמִים ועְתֵ רצָוֹן מִלּפְנָיֶךָ:
אָביִנוּ מַלכְּנֵוּ. חֲמוֹל עָליֵנוּ ועְַל עוֹללָיֵנוּ וטְַפּנֵוּ:

אָביִנוּ מַלכְּנֵוּ. עֲשֵׂה למְַעַן הֲרוּגיִם עַל שֵׁם קָדשְֶׁךָ:
אָביִנוּ מַלכְּנֵוּ. עֲשֵׂה למְַעַן טְבוּחִים עַל יחִוּדךֶָ:

אָביִנוּ מַלכְּנֵוּ. עֲשֵׂה למְַעַן בּאֵָי באֵָשׁ וּבמַַּיםִ עַל קִדּוּשׁ שְׁמֶךָ:
אָביִנוּ מַלכְּנֵוּ. נקְוֹם נקְִמַת דּםַ עבֲדָיֶךָ הַשָּׁפוּךְ:

אָביִנוּ מַלכְּנֵוּ. עֲשֵׂה למְַענַךְָ אִם לֹא למְַענֲנֵוּ:
אָביִנוּ מַלכְּנֵוּ. עֲשֵׂה למְַענַךְָ והְוֹשִׁיענֵוּ:

אָביִנוּ מַלכְּנֵוּ. עֲשֵׂה למְַעַן רחֲַמֶיךָ הָרבַּיִם:
שֶׁנּקְִראָ  והְַנּוֹראָ  הַגּבִּוֹר  הַגּדָוֹל  שִׁמְךָ  למְַעַן  עֲשֵׂה  מַלכְּנֵוּ.  אָביִנוּ 

עָליֵנוּ:
אָביִנוּ מַלכְּנֵוּ. חָנּנֵוּ ועַנֲנֵוּ כּיִ אֵין בּנָוּ מַעֲשִׂים עֲשֵׂה עמִָּנוּ צדְקָָה 

וחֶָסֶד והְוֹשִׁיענֵוּ:
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Mondays and Thursdays, when the Torah is read in synagogue, are auspicious days for 
arousing HaShem’s favor. It is therefore customary to augment the prayers on these days with 
heartfelt supplications, which are said standing.

he who is high, infinitely exalted, and inscrutably hidden is compassionate and there-

fore desires to help us atone for and become completely cleansed of the blemish of our 
deliberate transgressions, instead of destroying us if only we return to 

Him. Time and again he retracts his anger and does not allow the 
full heat of His judgment to become aroused. haShem, do not withhold 
Your mercies from us. We need Your loving - kindness and Your truth to 
protect us at all times. redeem us, haShem our god, and gather us 
from our exile among the nations, to give thanks to Your holy name, 
and to become elevated in praising You and reflecting our thanks to You 

forever. If You, god, were always to take account of our intentional 
transgressions, o god, who could withstand the severity of Your judgment? 
But forgiveness is reserved with You alone, so that You [Your judgment] may 
be feared. Please do not deal with us according to our mistakes; 
do not force us to suffer the consequences of our sins. If our own 
sins testify against us, haShem, act mercifully toward us for Your name’s 
sake! remember Your mercies, haShem, and Your kindnesses, for 
they have existed from before the beginning of time. May haShem 
answer us on the day of our travail; may the name of the god of 
Yaakov raise us up from our degradation. haShem, merciful god, save us! o 
king, answer us on the day we call! our Father, our king, be gracious 
to us and answer us despite the fact that we have not acted properly. 
Act charitably toward us in accordance with Your boundless mercies, 
and redeem us for Your name’s sake. our Lord, our god, hear the 
cry of our supplications. remember the covenant You made with our 
forefathers, and redeem us for Your name’s sake. 

And now, Lord our god, who brought Your people out of the land of 
egypt with powerful miracles, thereby ensuring that the righteousness 

and justness of Your name would continue to be known until today — we 

admit that we have gone astray and become enmeshed in our own evil. 
haShem, in keeping with the full force of Your righteous charity, 
turn back Your anger and Your wrath from Your city Yerushalayim, 
Your holy mountain. For as a result of our own mistakes and our 
ancestors’ transgressions, Yerushalayim and Your people are held 
in contempt by all who surround us. And now, our god, hearken to 
the prayer and the entreaties of Your servant, and shine the powerful light 

of Your countenance upon Your desolate Temple, for the sake of the 

Shechinah, Lord! 

לשני וחמישי

נכתגין לתהמכה מהחנכנים מקני כמחביקי:

והְוּא רחַוּם יכְפַּרֵ עוָֹן ולְֹא ישְַׁחִית. והְִרבְּהָ להְָשִׁיב אַפּוֹ ולְֹא יעִָיר 
ואֲַמִתְּךָ  חַסְדּךְָ  מִמֶּנּוּ.  רחֲַמֶיךָ  תִכלְאָ  לֹא  ייְָ.  אַתָּה  חֲמָתוֹ:  כּלָ 
להְוֹדוֹת  הַגּוֹיםִ.  מִן  וקְבַּצְנֵוּ  אֱלֹהיֵנוּ  ייְָ  הוֹשִׁיענֵוּ  יצִּרְוּנוּ:  תָּמִיד 
לשְֵׁם קָדשְֶׁךָ. להְִשְׁתַּבּחֵַ בּתְִהִלּתֶָךָ: אִם עוֲֹנוֹת תִּשְׁמָר יהָּ. אֲדנֹיָ מִי 
תַּעֲשֶׂה לנָוּ  תִּוּרָאֵ: לֹא כחֲַטָאֵינוּ  הַסְּליִחָה למְַעַן  יעַמֲדֹ: כּיִ עמְִּךָ 
ולְֹא כעַוֲֹנוֹתֵינוּ תִּגמְלֹ עָליֵנוּ: אִם עוֲֹניֵנוּ ענָוּ בנָוּ. ייְָ. עֲשֵׂה למְַעַן 
שְׁמֶךָ: זכְרֹ רחֲַמֶיךָ ייְָ וחֲַסָדיֶךָ. כּיִ מֵעוֹלםָ הֵמָּה: יעַנֲנֵוּ ייְָ בּיְוֹם צרָהָ. 
יעַנֲנֵוּ ביְוֹם קָראְֵנוּ:  הַמֶּלךְֶ  ייְָ הוֹשִׁיעהָ.  יעֲַקבֹ:  ישְַׂגּבְנֵוּ שֵׁם אֱלֹהיֵ 
אָביִנוּ מַלכְּנֵוּ חָנּנֵוּ ועַנֲנֵוּ. כּיִ אֵין בּנָוּ מַעֲשִׂים. עֲשֵׂה עמִָּנוּ צדְקָָה 
שְׁמַע קוֹל  אֱלֹהיֵנוּ.  אֲדוֹניֵנוּ  שְׁמֶךָ:  למְַעַן  והְוֹשִׁיענֵוּ  רחֲַמֶיךָ  כּרְוֹב 

תַּחֲנוּניֵנוּ. וּזכְרָ לנָוּ אֶת בּרְיִת אֲבוֹתֵינוּ והְוֹשִׁיענֵוּ למְַעַן שְׁמֶךָ:

ועְתַָּה אֲדנֹיָ אֱלֹהיֵנוּ. אֲשֶׁר הוֹצאֵתָ אֶת עמְַּךָ מֵאֶרץֶ מִצרְיַםִ בּיְדָ 
כּכְלָ  אֲדנֹיָ.  רשָָׁענְוּ:  חָטָאנוּ  הַזּהֶ.  כּיַוֹם  שֵׁם  לךְָ  ותַַּעַשׂ  חֲזקָָה 
צדִקְוֹתֶיךָ ישָָׁב נאָ אַפּךְָ וחֲַמָתְךָ מֵעִירךְָ ירְוּשָׁליַםִ הַר קָדשְֶׁךָ. כּיִ 
בחֲַטָאֵינוּ וּבעַוֲֹנוֹת אֲבתֵֹינוּ. ירְוּשָׁליַםִ ועְמְַּךָ לחְֶרפְּהָ לכְלָ סְביִבתֵֹינוּ: 
ועְתַָּה שְׁמַע אֱלֹהיֵנוּ אֶל תְּפלִּתַ עבַדְּךְָ ואְֶל תַּחֲנוּניָו. והְאֵָר פּנָיֶךָ 

עַל מִקְדּשְָׁךָ הַשָּׁמֵם. למְַעַן אֲדנֹיָ:

והְָעִיר  שׁוֹמְמוֹתֵינוּ  וּראְֵה  עֵיניֶךָ  פּקְַח  וּשְׁמָע.  אָזנְךְָ  אֱלֹהיַ  הַטֵּה 
מַפּיִליִם  אֲנחְַנוּ  צדִקְוֹתֵינוּ  עַל  לֹא  כּיִ  עָליֶהָ.  שִׁמְךָ  נקְִראָ  אֲשֶׁר 
אֲדנֹיָ  שְׁמָעהָ.  אֲדנֹיָ  הָרבַּיִם:  רחֲַמֶיךָ  עַל  כּיִ  לפְנָיֶךָ.  תַּחֲנוּניֵנוּ 
סְלחָָה. אֲדנֹיָ הַקְשִׁיבהָ. ועֲַשֵׂה אַל תְּאַחַר. למְַענַךְָ אֱלֹהיַ. כּיִ שִׁמְךָ 
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My god, incline Your ear and hear. open Your eyes and behold our 
desolation and the desolation of the city that bears witness to Your name. 
For we do not pretend to rely on our own righteousness when casting 
our supplications before You, but rather on Your infinite mercies. 
My Lord, hear. My Lord, forgive. My Lord, listen and act on our behalf; 
do not delay. o my god, for Your sake, because Your city and Your 
people bear witness to Your name. our Father, compassionate Father, 
show us a sign for good and gather our dispersed from the four 
corners of the earth. only then will all mankind recognize and know 
that You are haShem our god. And now, haShem, You alone are 
our Father. we are but clay, and You are our Former. we are all Your 
handiwork. redeem us for Your name’s sake, our rock, our king, 
and our redeemer. haShem, spare Your people and do not allow 
Your inheritance to become an object of contempt for other nations to 
rule over. why should it be said among the gentiles, “where is their 
god?” we realize now that we have done wrong. We also realize that we have 
no one else to intercede or stand up on our behalf. We therefore ask that Your 
great name support us in our time of crisis. we realize that we have 
not acted properly. We therefore ask that You act charitably toward us for 
Your name’s sake. As a father has mercy on his own children, You too, 
haShem, have mercy on us and redeem us for Your name’s sake. 
have compassion on Your people! have mercy on Your inheritance! 
have pity, we beg You, in keeping with Your abundant mercies. 
Be gracious with us, our king, and answer us! For charity is Yours, 
haShem. You have therefore never ceased performing wondrous 
miracles for us at all times.
Look down, we beg You. have mercy, we beseech You. Save, please, the 
flock of Your pasture. Do not permit a wrathful decree to overwhelm 
us. For with You, haShem, is deliverance. we have therefore placed 
our hope only in You, o god of forgiveness. Please forgive us now, 
for You are a good and forgiving god.
we beg You, o gracious and merciful king, be mindful and behold 
before You the covenant between the halves that You forged with avraham. Let 
the binding of Yitzchak Your singular one appear before You. Also, for 
the sake of our forefather Yisrael, do not abandon us, o our Father! 
Do not forsake us, o our king! Do not forget us, our Former. Do 
not make an end of us in our exile! For You are a gracious and 
compassionate king.
There is none like You, haShem our god, absolutely gracious and 
absolutely merciful. There is none like You, o loving god, who is so 
patient and who bestows love so abundantly and faithfully. redeem 
us and have compassion on us with Your inexhaustible mercies. 
rescue us from all manner of rage and fury. remember Your servants 

נקְִראָ עַל עִירךְָ ועְַל עמֶַּךָ: אָביִנוּ אָב הָרחֲַמָן. הַראְֵנוּ אוֹת לטְוֹבהָ 
הַגּוֹיםִ.  כּלָ  ויְדֵעְוּ  יכַּיִרוּ  האָָרץֶ.  כּנַפְוֹת  מֵאַרבְּעַ  נפְוּצוֹתֵינוּ  וקְבַּץֵ 
ואְַתָּה  הַחמֶֹר  אֲנחְַנוּ  אָתָּה.  אָביִנוּ  ייְָ  ועְתַָּה  אֱלֹהיֵנוּ:  ייְָ  אַתָּה  כּיִ 
יצֹרְנֵוּ וּמַעֲשֵׂה ידָךְָ כּלֻּנָוּ: הוֹשִׁיענֵוּ למְַעַן שְׁמֶךָ. אָביִנוּ מַלכְּנֵוּ צוּרנֵוּ 
וגְוֹאֲלנֵוּ: חוּסָה ייְָ עַל עמֶַּךָ ואְַל תִּתֵּן נחֲַלתְָךָ לחְֶרפְּהָ למְִשָׁל בּםָ 
גּוֹיםִ. למָָּה יאֹמְרוּ בעָמִַּים אַיּהֵ אֱלֹהיֵהֶם: ידָעַנְוּ ייְָ כּיִ חָטָאנוּ ואְֵין 
מִי יעַמֲדֹ בּעֲַדנֵוּ. אֶלּאָ שִׁמְךָ הַגּדָוֹל יעַמֲָד לנָוּ בּעְתֵ צרָהָ. ידָעַנְוּ 
כּיִ אֵין בּנָוּ מַעֲשִׂים. צדְקָָה עֲשֵׂה עמִָּנוּ למְַעַן שְׁמֶךָ: כּרְחֵַם אָב עַל 
בּנָיִם כּןֵ תְּרחֵַם ייְָ עָליֵנוּ. והְוֹשִׁיענֵוּ למְַעַן שְׁמֶךָ: חֲמוֹל עַל עמֶַּךָ. 
רחֵַם עַל נחֲַלתֶָךָ. חוּסָה נּאָ כּרְוֹב רחֲַמֶיךָ. חָנּנֵוּ מַלכְּנֵוּ ועַנֲנֵוּ. כּיִ 

לךְָ ייְָ הַצּדְקָָה. עשֶֹׂה נפִלְאָוֹת בּכְלָ עתֵ:

בּנָוּ  ימְִשָׁל  ואְַל  מַרעְִיתֶךָ.  צאֹן  נּאָ  והְוֹשִׁיעהָ  נאָ  רחֶַם  נאָ  הַבּטֶ 
. כּיִ לךְָ ייְָ היַשְׁוּעהָ. בּךְָ תוֹחַלתְֵּנוּ אֱלוֹהַּ סְליִחוֹת. אָנּאָ סְלחַ  קֶצףֶ

נאָ. כּיִ אֵל טוֹב וסְַלּחָ אָתָּה:

ותְֵראֶָה  הַבּתְָריִם  בּיֵן  לבִרְיִת  והְַבּטֵ  זכְרֹ  וחְַנּוּן.  רחַוּם  מֶלךְֶ  אָנּאָ 
אָביִנוּ.  תַּעַזבְנֵוּ  אַל  אָביִנוּ.  ישְִׂראֵָל  וּלמְַעַן  יחִָיד.  עֲקֵדתַ  לפְנָיֶךָ 
ואְַל תִּטְּשֵׁנוּ מַלכְּנֵוּ. ואְַל תִּשְׁכּחֵָנוּ יוֹצרְנֵוּ. ואְַל תַּעַשׂ עמִָּנוּ כּלָהָ 

בּגְלָוּתֵינוּ. כּיִ אֵל מֶלךְֶ חַנּוּן ורְחַוּם אָתָּה:

אֵין כּמָוֹךָ חַנּוּן ורְחַוּם ייְָ אֱלֹהיֵנוּ. אֵין כּמָוֹךָ אֵל אֶרךְֶ אַפּיַםִ ורְבַ 
וּמֵרגֹזֶ  מֵרעַַשׁ  הָרבַּיִם.  בּרְחֲַמֶיךָ  ורְחֲַמֵנוּ  הוֹשִׁיענֵוּ  ואֱֶמֶת.  חֶסֶד 
אֶל  תֵּפןֶ  אַל  וּליְעֲַקבֹ.  ליְצִחְָק  לאְַברְהָָם  לעַבֲדָיֶךָ  זכְוֹר  הַצּיִלנֵוּ: 
קְשִׁי הָעָם הַזּהֶ ואְֶל רשְִׁעוֹ ואְֶל חַטָּאתוֹ שׁוּב מֵחֲרוֹן אַפּךֶָ והְִנּחֵָם 
כּיִ  אָתָּה.  רחַוּם  כּיִ  הַמָּותֶ  מַכּתַ  מִמֶּנּוּ  והְָסֵר  לעְמֶַּךָ:  הָרעָהָ  עַל 
עַל עמֶַּךָ  ייְָ  ודָוֹר. חוּסָה  חִנּםָ בּכְלָ דּוֹר  חֶסֶד  דּרַכְּךֶָ. לעֲַשׂוֹת  כןֵ 
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Avraham, Yitzchak, and Yaakov; take no notice of the stubbornness 
of this nation, its twistedness, and certainly its unintentional sinning. 
withdraw from the fierceness of Your anger and revoke the evil 
decreed against Your people. remove the scourge of death from our 
midst, for You are compassionate, and such is Your way, to perform 
acts of unconditional loving - kindness in every generation. Take pity, 
haShem, on Your people. rescue us from Your wrath. remove the 
scourge of plague and the harsh decree from our midst. For You are 
the guardian of Israel. Charity belongs to You, haShem, but in taking 

it we are shamefaced. how can we complain? what can we say to 

ourselves? how can we speak to others? how can we even attempt to justify 
ourselves? Let us examine our ways, probe our hearts, and return to 
You. For Your loving right hand is stretched out to accept those who 
return. haShem, please grant salvation now. haShem, please grant 
success now. haShem, please answer us on the day we call. For You 
alone, haShem, we have waited. For You alone, haShem, we have 
yearned. For You alone, haShem, we will continue to hope. Do not be 
silent and allow us to be tormented. For the gentiles taunt us, “Their 
hope is lost.” our only answer to them is that every knee is ultimately destined 
to bow down to You and acknowledge You; the time will come when everything that 
stands will willingly prostrate itself before You.
o You who extends a hand to accept the repentance of those who 
have rebelled, just as You are willing to take back those who have sinned 
unintentionally — our soul is confounded from so many troubles! 
Do not forget us for all time! Arise and save us. Do not pour Your 
anger out upon us, for we are Your people, the children of Your 
covenant. haShem, see how our glory is diminished among the 
nations. Together with the Shechinah, we are disdained and rejected like a 
woman in menstrual impurity. how long will Your strength be in 
captivity? How long will Your splendor be ensnared by and be a source of power 

to the oppressor? Arouse Your power, and save us for Your name’s 
sake. May our tribulations not seem trivial to You. Let Your mercies 
hastily precede us in the hour of our distress. Act not for our sake, but 
for Yours, so that the memory of our remnant not be destroyed. For 
our eyes look hopefully to You. For You, haShem, are a gracious and 
compassionate king. remember therefore our constant testimony 
which we lovingly declare twice each day: “hear o Israel, haShem 
is our god. haShem is one [the absolute oneness and Unity behind all that exists].”
haShem, god of Israel, withdraw from the fierceness of Your anger 
and revoke the evil that has been decreed against Your people.
Look down from heaven and see how we are mocked and ridiculed 
among the nations. we are considered like sheep for the slaughter — to 
be murdered, massacred, beaten, and disgraced. But through all this, 

והְַצּיִלנֵוּ מִזּעַמְֶךָ. והְָסֵר מִמֶּנּוּ מַכּתַ הַמַּגּפֵהָ וּגזְרֵהָ קָשָׁה. כּיִ אַתָּה 
ולְנָוּ בּשֶׁת הַפּנָיִם. מַה נּתְִאוֹנןֵ  ישְִׂראֵָל: לךְָ אֲדנֹיָ הַצּדְקָָה  שׁוֹמֵר 
ונְחְַקרֹהָ  דרְכָיֵנוּ  נחְַפּשְָׂה  נּצִטְַדּקָ:  וּמַה  נּדְבַּרֵ  מַה  נּאֹמַר  וּמַה 
ייְָ הוֹשִׁיעהָ  אָנּאָ  ימְִינךְָ פשְׁוּטָה לקְבַּלֵ שָׁביִם:  ונְשָׁוּבהָ אֵליֶךָ. כּיִ 
נּאָ. אָנּאָ ייְָ הַצּלְיִחָה נאָ. אָנּאָ ייְָ ענֲנֵוּ ביְוֹם קָראְֵנוּ: לךְָ ייְָ חִכּיִנוּ. 
לךְָ ייְָ קִוּיִנוּ. לךְָ ייְָ ניְחֵַל. אַל תֶּחֱשֶׁה וּתְענַּנֵוּ. כּיִ נאֲָמוּ גּוֹיםִ. אָבדְהָ 

תִקְותָָם. כּלָ בּרֶךְֶ לךְָ תִכרְעַ וכְלָ קוֹמָה לךְָ לבְדַ תִּשְׁתַּחֲוהֶ:

נפַשְֵׁנוּ  נבִהְֲלהָ  וחְַטָּאִים.  פּוֹשְׁעִים  לקְבַּלֵ  בּתְִשׁוּבהָ  ידָ  הַפּוֹתֵחַ 
תִּשְׁפּךְֹ  אַל  והְוֹשִׁיענֵוּ.  נצֶחַ. קוּמָה  תִּשְׁכּחֵָנוּ  אַל  עִצּבְוֹננֵוּ.  מֵרוֹב 
חֲרוֹנךְָ עָליֵנוּ כּיִ אֲנחְַנוּ עמְַּךָ בּנְיֵ ברְיִתֶךָ: אֵל. הַבּיִטָה דּלַ כּבְוֹדנֵוּ 
בגַּוֹיםִ. ושְִׁקְּצוּנוּ כּטְמְֻאַת הַנּדִּהָ. עַד מָתַי עזֻּךְָ בּשְַּׁביִ ותְִפאְַרתְְּךָ 
בּיְדַ צרָ: עוֹררְהָ גבְוּרתְָךָ והְוֹשִׁיענֵוּ למְַעַן שְׁמֶךָ. אַל ימְִעֲטוּ לפְנָיֶךָ 
תְּלאָוֹתֵינוּ. מַהֵר יקְַדּמְוּנוּ רחֲַמֶיךָ בּעְתֵ צרָוֹתֵינוּ. לֹא למְַענֲנֵוּ אֶלּאָ 
מְיחֲַלוֹת  לךְָ  כּיִ  שְׁאֵריִתֵנוּ.  זכֵרֶ  אֶת  תַּשְׁחִית  ואְַל  פעְַל.  למְַענַךְָ 
יוֹם  בּכְלָ  עֵדוּתֵנוּ  וּזכְרֹ  אָתָּה:  ורְחַוּם  חַנּוּן  מֶלךְֶ  אֵל  כּיִ  עֵיניֵנוּ. 
תָּמִיד אוֹמְריִם פּעַמֲַיםִ בּאְַהבֲהָ: שְׁמַע ישְִׂראֵָל. ייְָ אֱלֹהיֵנוּ. ייְָ אֶחָד:

ייְָ אֱלֹהיֵ ישְִׂראֵָל. שׁוּב מֵחֲרוֹן אַפּךֶָ והְִנּחֵָם עַל הָרעָהָ לעְמֶַּךָ:

כּצְּאֹן  נחְֶשַׁבנְוּ  בּגַּוֹיםִ.  וקֶָלסֶ  לעַגַ  היָיִנוּ  כּיִ  וּראְֵה  מִשָּׁמַיםִ  הַבּטֵ 
שִׁמְךָ  זאֹת  וּבכְלָ  וּלחְֶרפְּהָ:  וּלמְַכּהָ  וּלאְַבּדֵ  להֲַרוֹג  יוּבלָ.  לטֶַּבחַ 
לֹא שָׁכחְָנוּ. נאָ אַל תִּשְׁכּחֵָנוּ. ייְָ אֱלֹהֵי ישְִׂראֵָל. שׁוּב מֵחֲרוֹן אַפּךֶָ 

והְִנּחֵָם עַל הָרעָהָ לעְמֶַּךָ:

זרָיִם אוֹמְריִם אֵין תּוֹחֶלתֶ ותְִקְוהָ. חוֹן אוֹם לשְִׁמְךָ מְקַוּהֶ. טָהוֹר. 
ישְׁוּעתֵָנוּ קָרבְהָ. יגָעַנְוּ ולְֹא הוּנחַ לנָוּ. רחֲַמֶיךָ יכִבְּשְׁוּ אֶת כּעַַסְךָ 
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we have not forgotten Your name. we implore You, do not forget us. 
haShem, god of Israel, withdraw from the fierceness of Your anger 
and revoke the evil that has been decreed against Your people.
Strangers say about us, “They have no prospect or hope of redemption.” Be 
gracious to the people that places all its hope in Your name. Infinitely 
Pure one, hasten our salvation. we are weary, and we have found no 
rest. Let Your mercies prevail over Your anger against us. we beg You, 
repeal Your anger and have mercy on the treasure You have chosen. 
haShem, god of Israel, withdraw from the fierceness of Your anger 
and revoke the evil that has been decreed against Your people.
haShem, take pity on us with Your mercies. Do not let us be handed 
over to cruel enemies. why should the gentiles say, “where is their 
god now?” For Your own sake, act kindly toward us, without delay. 
we beg You, repeal Your anger, and have mercy on the treasure You 
have chosen. haShem, god of Israel, withdraw from the fierceness of 
Your anger and revoke the evil that has been decreed against Your people.
hear our cry and be gracious. Do not abandon us in the hands of 
our enemies, to blot out our name. remember what You swore to 
our ancestors: “I will multiply your children like the stars of the 
heavens.” Yet now we are but a few left from many. But through all 
this, we still have not forgotten Your name. we implore You, do not 
forget us. haShem, god of Israel, withdraw from the fierceness of 
Your anger and revoke the evil that has been decreed against Your people.
o god of our salvation, help us for the sake of the honor of Your 
name. rescue us and cleanse us of all our mistakes, for Your name’s 
sake. haShem, god of Israel, withdraw from the fierceness of Your 
anger and revoke the evil that has been decreed against Your people.

Supplications added on Mondays and Thursdays end here.

guarDian oF israel

guardian of Israel, safeguard the remnant of Israel. never let Israel 
perish, the ones who say: “hear o Israel.”

guardian of the singular people, safeguard the remnant of the 
singular people. never let the singular people perish, the ones who 
proclaim the unity of Your name: “haShem is our god, haShem is 
one.”

guardian of the holy nation, safeguard the remnant of the holy 
nation. never let the holy nation perish, the ones who call out the 
threefold holiness of the holy one.

אֱלֹהיֵ  ייְָ  בּחָָרתְָּ.  אֲשֶׁר  סְגלֻּהָ  ורְחֵַם  מֵחֲרוֹנךְָ  שׁוּב  אָנּאָ  מֵעָליֵנוּ: 
ישְִׂראֵָל. שׁוּב מֵחֲרוֹן אַפּךֶָ והְִנּחֵָם עַל הָרעָהָ לעְמֶַּךָ:

יאֹמְרוּ  אַכזְרָיִם. למָָּה  תִּתְּננֵוּ בּיִדיֵ  ואְַל  עָליֵנוּ בּרְחֲַמֶיךָ  ייְָ  חוּסָה 
תְּאַחַר:  ואְַל  חֶסֶד  עֲשֵׂה עמִָּנוּ  נאָ אֱלֹהיֵהֶם. למְַענַךְָ  אַיּהֵ  הַגּוֹיםִ 
ישְִׂראֵָל.  אֱלֹהיֵ  ייְָ  בּחָָרתְָּ.  אֲשֶׁר  סְגלֻּהָ  ורְחֵַם  מֵחֲרוֹנךְָ  שׁוּב  אָנּאָ 

שׁוּב מֵחֲרוֹן אַפּךֶָ והְִנּחֵָם עַל הָרעָהָ לעְמֶַּךָ:

קוֹלנֵוּ תִשְׁמַע ותְָחוֹן. ואְַל תִּטְּשֵׁנוּ בּיְדַ איֹבְיֵנוּ למְִחוֹת אֶת שְׁמֵנוּ. 
זכְרֹ אֲשֶׁר נשְִׁבּעַתְָּ לאֲַבוֹתֵינוּ כּכְוֹכבְיֵ הַשָּׁמַיםִ אַרבְּהֶ אֶת זרַעְכֲםֶ. 
ועְתַָּה נשְִׁאַרנְוּ מְעַט מֵהַרבְּהֵ: וּבכְלָ זאֹת שִׁמְךָ לֹא שָׁכחְָנוּ. נאָ אַל 
אֱלֹהיֵ ישְִׂראֵָל. שׁוּב מֵחֲרוֹן אַפּךֶָ והְִנּחֵָם עַל הָרעָהָ  ייְָ  תִּשְׁכּחֵָנוּ. 

לעְמֶַּךָ:

עַל  וכְפַּרֵ  והְַצּיִלנֵוּ  שְׁמֶךָ.  כּבְוֹד  דּבְרַ  עַל  ישְִׁענֵוּ  אֱלֹהיֵ  עָזרְנֵוּ 
חַטּאֹתֵינוּ למְַעַן שְׁמֶךָ:

ייְָ אֱלֹהיֵ ישְִׂראֵָל. שׁוּב מֵחֲרוֹן אַפּךֶָ והְִנּחֵָם עַל הָרעָהָ לעְמֶַּךָ:

עד ואן בת קבכסיפים מקני כמחביקי.

שומר ישראל

ישְִׂראֵָל.  יאֹבדַ  ואְַל  ישְִׂראֵָל.  שְׁאֵריִת  שְׁמרֹ  ישְִׂראֵָל.  שׁוֹמֵר 
האָוֹמְריִם שְׁמַע ישְִׂראֵָל:

אֶחָד.  גּוֹי  יאֹבדַ  ואְַל  אֶחָד.  עַם  שְׁאֵריִת  שְׁמרֹ  אֶחָד.  גּוֹי  שׁוֹמֵר 
הַמְיחֲַדיִם שִׁמְךָ ייְָ אֱלֹהיֵנוּ ייְָ אֶחָד:

שׁוֹמֵר גּוֹי קָדוֹשׁ. שְׁמרֹ שְׁאֵריִת עַם קָדוֹשׁ. ואְַל יאֹבדַ גּוֹי קָדוֹשׁ. 
הַמְשַׁלּשְִׁים בּשְָׁלשׁ קְדשֻּׁוֹת לקְָדוֹשׁ:
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o You who are reconciled by pleas for mercy and placated through 
supplications, be reconciled and placated toward this destitute 
generation, for there is no one else to turn to for help. our Father, our king, 
be gracious to us and answer us despite the fact that we have not 
acted properly. Act charitably and kindly toward us, and redeem us.

on all days when Tachanun is said, Tachanun is concluded with, “VaAnuchnu lo neda mah 
naaseh—on our own, we know not what to do,” said while seated—afterwards stand and 
continue:

on our own, we know not what to do, so we turn our eyes to You. 
remember Your mercies, haShem, and Your kindnesses, for they 
have existed from before the beginning of time. haShem, may Your 
loving - kindness flow down upon us to the degree that we hope in 
You. Do not recall our former sins; rather, let Your mercies swiftly 
precede us, for we have fallen very low. our only source of assistance 
is the name of haShem, Maker of heaven and earth. Be gracious to 
us, haShem, be gracious to us, for we have suffered so much ridicule. 
In the midst of exile, when You are angry with us, remember the mercy of our 

father avraham. when You are angry, remember the self - sacrifice of our 

father Yitzchak. And if You are still angry, remember the inner integrity 
of our father Yaakov. 

haShem, o merciful god, save us! o king, answer us on the day we 
call! For You know our inclination and how it gets the better of us. remember 
that we are but mortal dust. help us, o god of our salvation, for the 
sake of the honor of Your name. Save us and cleanse us of all our 
mistakes, for the sake of Your name.

It is customary to say LeDavid Ori VeYishi (Psalm 27) throughout the entire month of Elul and 
until Shemini Atzeres, during every Shachris and Minchah. There are different customs of when 
to recite this Psalm in the prayer service. Breslov communities among others recite the Psalm 
right after Tachanun before the Kaddish. Most communities recite it after Aleinu. 

By David: haShem the eternal God is my light and my salvation — whom 
should I fear? haShem alone is the stronghold of my life [source of my 

existence] — of whom should I be afraid? whenever evildoers have come 
upon me to devour my flesh — my tormentors and my foes — they 
have stumbled and fallen for even when HaShem’s protection was hidden, to the extent 

that my enemies were able to come upon me, HaShem never withdrew His love from me. If an 
army encamped around me to besiege me, my heart was never afraid. 
If an enemy waged war against me, I trusted and continue to trust 
in this [namely, HaShem’s involvement in and providence over every detail of my life]. one 
thing only I ask of haShem. I seek only this: To dwell in the house 
of haShem all the days of my life [i.e., to be intensely aware of His presence at 

every moment and in every circumstance]; to behold the sweetness of haShem [the 

wondrous beauty and sweetness of HaShem’s ways, such as how heavenly providence guides us 

and interacts with us without our even being aware]; and to frequent his Sanctuary 

לדְוֹר  והְִתְפּיַּסֵ  הִתְרצַּהֶ  בּתְַחֲנוּניִם.  וּמִתְפּיַּסֵ  בּרְחֲַמִים  מִתְרצַּהֶ 
ענָיִ. כּיִ אֵין עוֹזרֵ: אָביִנוּ מַלכְּנֵוּ. חָנּנֵוּ ועַנֲנֵוּ. כּיִ אֵין בּנָוּ מַעֲשִׂים. 

עֲשֵׂה עמִָּנוּ צדְקָָה וחֶָסֶד והְוֹשִׁיענֵוּ:

מול יכם אחהי נפילה אפים אכבהים מיקימת, ״כאנחנכ לא נדע״ ש כ״בת נעקת״ מעבידת:

ייְָ  רחֲַמֶיךָ  זכְרֹ  עֵיניֵנוּ:  עָליֶךָ  כּיִ  נּעֲַשֶׂה.  מַה  נדֵעַ,  לֹא  ואֲַנחְַנוּ 
וחֲַסָדיֶךָ. כּיִ מֵעוֹלםָ הֵמָּה: יהְיִ חַסְדּךְָ ייְָ עָליֵנוּ. כּאֲַשֶׁר יחִַלנְוּ לךְָ: 
דלַּוֹנוּ  כּיִ  רחֲַמֶיךָ.  יקְַדּמְוּנוּ  מַהֵר  לנָוּ עוֲֹנוֹת ראִשׁוֹניִם.  תִּזכְּרָ  אַל 
רבַ  כּיִ  חָנּנֵוּ.  ייְָ  חָנּנֵוּ  ואָָרץֶ:  שָׁמַיםִ  עשֵֹׂה  ייְָ.  בּשְֵׁם  עֶזרְנֵוּ  מְאדֹ: 
שָׂבעַנְוּ בוּז: בּרְגֹזֶ רחֵַם תִּזכְּוֹר. בּרְגֹזֶ עֲקֵדהָ תִּזכְּוֹר. בּרְגֹזֶ תְּמִימוֹת 

תִּזכְּוֹר:

יצִרְנֵוּ. זכָוּר  ידָעַ  יעַנֲנֵוּ ביְוֹם קָראְֵנוּ: כּיִ הוּא  הַמֶּלךְֶ  ייְָ הוֹשִׁיעהָ. 
כּיִ עפָרָ אֲנחְָנוּ: עָזרְנֵוּ אֱלֹהיֵ ישְִׁענֵוּ עַל דּבְרַ כּבְוֹד שְׁמֶךָ. והְַצּיִלנֵוּ 

וכְפַּרֵ עַל חַטּאֹתֵינוּ למְַעַן שְׁמֶךָ:

תהחנכן,  אחה  יכם  מול  כְיִשְׁעִי"  אוֹהִי  ת'  "לְדָכִד.  אכבהים  עצהה  קביני  אחה  עד  אלכל  חכדק  בהאק 
קחהיה כבנחת:

לדְוָדִ. ייְָ אוֹריִ ויְשְִׁעִי מִמִּי אִיראָ. ייְָ מָעוֹז חַיּיַ מִמִּי אֶפחְָד: 
בּקְִרבֹ עָליַ מְרעִֵים לאֱֶכלֹ אֶת בּשְָׂריִ. צרָיַ ואְיֹבְיַ ליִ. הֵמָּה 
אִם  לבִּיִ.  ייִראָ  לֹא  מַחֲנהֶ  עָליַ  תַּחֲנהֶ  אִם  ונְפָלָוּ:  כּשְָׁלוּ 
תָּקוּם עָליַ מִלחְָמָה בּזְאֹת אֲניִ בוֹטֵחַ: אַחַת שָׁאַלתְִּי מֵאֵת 
ייְָ. אוֹתָהּ אֲבקֵַּשׁ. שִׁבתְִּי בּבְיֵת ייְָ כּלָ ימְֵי חַיּיַ. לחֲַזוֹת בּנְעַֹם 
יסְַתִּירנֵיִ  רעָהָ  בּיְוֹם  בּסְכֻּוֹ  יצִפְּנְנֵיִ  כּיִ  בּהְיֵכלָוֹ:  וּלבְקֵַּר  ייְָ 
בּסְֵתֶר אָהֳלוֹ. בּצְוּר ירְוֹמְמֵניִ: ועְתַָּה ירָוּם ראֹשִׁי עַל איֹבְיַ 
סְביִבוֹתַי. ואְֶזבְּחְָה באְָהֳלוֹ זבִחְֵי תְרוּעהָ. אָשִׁירהָ ואֲַזמְַּרהָ 
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▶

▶

each morning in order to receive deep instruction from His Torah concerning His nearness in 

every moment and in every aspect of my life. For he hides me [i.e., He allows me to 

enter] under the canopy of his overriding providence on the day of 
evil calamity [i.e., even when, to my physical eyes, life seems random and chaotic, unjust 

and unfair, He encompasses me with His loving providence, thus assuring me that nothing is by 

chance]. he conceals me in the folds of his Tent. even in the midst of 
affliction and constriction, he lifts me up. even now, my head is lifted up 
high above my enemies who have gathered round about me to mock me and 

convince me that I am not worthy of HaShem’s love; don’t they know that His love is unconditional 

for those whose only desire is to come close to Him?. I will therefore offer sacrifices 
of joy and loving devotion in his Tent; I will sing and praise haShem and 

thereby cut away all the inner and outer obstacles that prevent me from seeing His hand in my 

life. haShem, hear my voice with which I call out! Be attentive to 
my cry, for I call out only to You! Be gracious to me and answer 
me! HaShem: on your behalf, My heart has said, “Seek My presence 
[i.e., look for signs of My providence in your life!” Israel: o haShem, I seek only to be 

found worthy of Your presence! Do not conceal Your face from me! Do 
not turn Your servant away in anger! Not only have You always come to my aid, 

but You Yourself have always been my help! Do not abandon me or 
forsake me, o god of my salvation! even if my father and mother were 

to forsake me, haShem, You would gather me in. o haShem, teach 
me Your ways71 and guide me on the path of uprightness, so that I may 

overcome those who await my downfall. Do not let me fall prey to the 
wishes of my oppressors, for false witnesses have stood up to accuse me. 
They hypocritically insinuate that I am a criminal [i.e., that I am the one who has 

committed unspeakable inhumanities, when it is really they who have done so]. They would have 

succeeded in making me give up all hope had I not believed with all my heart 
that I will someday see haShem’s ultimate goodness in the land of 
eternal life. Therefore, I, David, caution you, when you are beset by troubles, never give up 

hope! Rather: Direct your hope to haShem alone! Take strength and be 
courageous of heart, and direct your hope to haShem!

halF - kaDDish72

The chazzan says Half-Kaddish: 

May his great name be magnified and sanctified and ever more greatly 

revealed (the congregation answers: Amen) in the world that he created 
according to his will. May he establish his eternal kingdom, cause 
his final redemption to spring forth, and hasten the coronation of his 
anointed Mashiach (the congregation answers: Amen); in your lifetime, in 
your days, and in the lifetime of the entire family of Israel, speedily 
and soon, and say amen (the congregation answers: Amen). 

ליַיְָ: שְׁמַע ייְָ קוֹליִ אֶקְראָ. וחְָנּנֵיִ ועַנֲנֵיִ: לךְָ אָמַר לבִּיִ בּקְַּשׁוּ 
פנָיָ. אֶת פּנָיֶךָ ייְָ אֲבקֵַּשׁ: אַל תַּסְתֵּר פּנָיֶךָ מִמֶּנּיִ. אַל תַּט 
בּאְַף עבַדְּךֶָ. עֶזרְתִָי היָיִתָ. אַל תִּטְּשֵׁניִ ואְַל תַּעַזבְנֵיִ אֱלֹהיֵ 
דּרַכְּךֶָ  ייְָ  הוֹרנֵיִ  יאַַסְפנֵיִ:  ויַיָ  עֲזבָוּניִ.  ואְִמִּי  אָביִ  כּיִ  ישְִׁעִי: 
וּנחְֵניִ בּאְרֹחַ מִישׁוֹר למְַעַן שׁוֹררְיָ: אַל תִּתְּננֵיִ בּנְפֶשֶׁ צרָיָ. 
כּיִ קָמוּ ביִ עֵדיֵ שֶׁקֶר ויִפחֵַ חָמָס: לוּלאֵ האֱֶמַנתְִּי לרִאְוֹת 
ָ. חֲזקַ ויְאֲַמֵץ לבִּךֶָ. וקְַוּהֵ  בּטְוּב ייְָ בּאְֶרץֶ חַיּיִם: קַוּהֵ אֶל ייְ

אֶל ייְָ: שדיק יהכם

חצי קדיש

חזן אכבה חצי שדיק:

ברְאָ  דּיִ  בּעְָלמְָא  אָמֵן(:  עכנים:  )תשתל  רבַּאָ,  שְׁמֵיהּ  ויְתְִקַדּשַׁ  יתְִגּדַּלַ 
כרִעְוּתֵהּ ויְמְַליִךְ מַלכְוּתֵהּ ויְצַמְַח פּרֻקְָנהֵּ ויִקָרבֵ )נ"א: קֵץ( מְשִׁיחֵהּ, 
)תשתל עכנים: אָמֵן(: בּחְַיּיֵכוֹן וּביְוֹמֵיכוֹן וּבחְַיּיֵ דכְלָ בּיֵת ישְִׂראֵָל בּעַגֲלָאָ 

וּבזִמְַן קָריִב. ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

71 “O HaShem, teach me your ways” 
reb noson said that this is the right way 
to pray: “So that I may walk in Your ways, 
i.e., in Your truth.” My truth could be 
deceiving. I could be making a mistake. 
But god’s truth is the real truth. Always 
strive to walk in his truth. Always seek 
his truth.

reb noson was once offered the 
position of rabbi of a city. he asked rebbe 
nachman if he should take the position 
and the rebbe answered, “Yes.” But reb 
noson thought it didn’t feel right, so he 

asked, “Is that the truth? I should take the 
position?” rebbe nachman replied in the 
affirmative. Finally reb noson asked the 
rebbe, “But what is the real truth?” rebbe 
nachman then replied, “no! Don’t take 
the position.” (It would have stunted reb 
noson’s spiritual growth.)

72 Half-Kaddish. The first paragraph of 
Kaddish (distinguished by the first five 
amenim) is called “half” relative to all 
the other Kaddishim that begin with, but 
build upon and add to, the “half” Kaddish.
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Congregation and chazzan: May his great name be blessed and increasingly revealed 
in this world and all worlds forever and for all eternity! 

Blessed, praised, glorified, exalted, sublime, esteemed, elevated, and 
illuminated is the name of the holy one, blessed be he, (the congregation 

answers: Amen). Above (during the Ten Days of Repentance add: and beyond) all 
blessing and song, praise and consolation which will ever be uttered 
in the world, and say amen (the congregation answers: Amen).

reMoving the seFer torah FroM the ark73

El Erech Apayim is not said on Rosh Chodesh, Chanukah, Purim (14 and 15 adar I and adar II), 
Erev Pesach, Tisha B’Av, or in the home of a mourner. 

o god, patient and slow to anger, and filled with compassion — do 
not hide Your face from us. haShem, merciful god, have mercy 
on Your people Israel, and rescue us from all evil that wishes to harm us. 
Master, we have gone against You but please consider it a mistake, and teach us how 

to rectify it. Forgive, we beg You, in keeping with Your infinite mercies, 
o loving god.

The ark is opened and the congregation stands and says: 

when the Ark traveled, Moshe said, “rise up, haShem, and let 
Your enemies be scattered. Let those who hate You flee before Your 
presence.” For Torah shall go forth from Tziyon, and haShem’s word 
from Yerushalayim. Blessed is he who gave Torah to his people 
Israel, infused with his own holiness.

During the Ten Days of Repentance: 

Say three times: haShem! haShem! Loving god; merciful and gracious; patient and 
slow to anger; bestowing love abundantly and truthfully; safeguarding the good 
deeds of the great-grandparents for thousands of generations; forgiving transgression, 
rebellion, and error, and cleansing. 

A Song of Ascents: I lift my eyes up beyond the highest mountain peaks, from 
where my real help will come. My help comes only from haShem, Maker of heaven 
and earth. The path of the righteous is like a subtle dawn - light that increases and 
shines ever brighter like the sun at midday. As for me, I offer my self in prayer to 
You, haShem, o merciful god, at this time of Divine favor. Elohim, o just god, in 
the abundance of Your loving - kindness, answer me with the assurance of Your 
deliverance. Behold, the guardian of Israel neither slumbers nor sleeps. Behold, 
haShem’s eye [providence] is focused on those who revere him, on those who yearn 
for his loving - kindness. Majesty and splendor are therefore before him; strength 
and joy abound in his place [i.e., in the full light of His presence].

For forgiveness is reserved with You alone, so that You [i.e., Your judgment] may be 
feared. For haShem is gracious and compassionate, exceedingly patient, and his 

שכ"ח: יהְאֵ שְׁמֵיהּ רבַּאָ מבְרָךְַ לעְָלםַ וּלעְָלמְֵי עָלמְַיּאָ.

תחזן: יתְִבּרָךְַ. ויְשְִׁתַּבּחַ ויְתְִפּאֵָר ויְתְִרוֹמֵם ויְתְִנשֵַּׂא ויְתְִהַדּרָ ויְתְִעַלּהֶ 

ויְתְִהַלּלָ שְׁמֵהּ דקְדֻשְָׁא בּרְיִךְ הוּא, )תשתל עכנים: בּרְיִךְ הוּא(: לעְֵלּאָ 
מִן כּלָ )מעקי"ה: וּלעְֵלּאָ מִכּלָ( בּרִכְתָָא ושְִׁירתָָא תּשְֻׁבּחְָתָא ונְחֱֶמָתָא 

דּאֲַמִירןָ בּעְָלמְָא. ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

סדר הוצאת ספר תורה

מקני  גדכל  כפכהים  שטן  מפכהים  מחנכות,  חכדק,  מהאק  אַפַּיִם":  אֶהֶךְ  "אֵל  אכבהים  קאין  יבים  אלכ 
יבים, עהמ פסח, הקעת מאמ, כלא ממיה תאמל:

אֵל אֶרךְֶ אַפּיַםִ וּמָלאֵ רחֲַמִים אַל תַּסְתֵּר פּנָיֶךָ מִמֶּנּוּ. חוּסָה ייְָ עַל 
ישְִׂראֵָל עמֶַּךָ והְַצּיִלנֵוּ מִכּלָ רעָ. חָטָאנוּ לךְָ אָדוֹן. סְלחַ נאָ כּרְוֹב 

רחֲַמֶיךָ אֵל:
וקפכהחין אה תאהכן אכבהים זת:

ויְנָסֻוּ  איֹבְיֶךָ  ויְפָצֻוּ  ייְָ  קוּמָה  משֶׁה  ויַּאֹמֶר  האָָרןֹ  בּנִסְעַֹ  ויַהְיִ 
מִירוּשָׁליָםִ: בּרָוּךְ  מְשַׂנאְֶיךָ מִפּנָיֶךָ: כּיִ מִצּיִּוֹן תֵּצאֵ תוֹרהָ וּדבְרַ ייְָ 

שֶׁנּתַָן תּוֹרהָ לעְמַּוֹ ישְִׂראֵָל בּקְִדשָֻּׁתוֹ:
מעקהה יבי הקכמת אכבהים:

ג"פ: ייְָ ייְָ. אֵל רחַוּם וחְַנּוּן. אֶרךְֶ אַפּיַםִ ורְבַ חֶסֶד ואֱֶמֶת: נצֹרֵ חֶסֶד לאֲָלפָיִם. נשֵֹׂא עוָֹן 

ופָשֶַׁע וחְַטָּאָה ונְקֵַּה.

שִׁיר למַַּעֲלוֹת אֶשָּׂא עֵיניַ אֶל הֶהָריִם מֵאַיןִ יבָאֹ עֶזרְיִ: עֶזרְיִ מֵעִם ייְָ עשֵֹׂה שָׁמַיםִ ואָָרץֶ: 
ואְרֹחַ צדַּיִקִים כּאְוֹר נגֹהַּ הוֹלךְֵ ואָוֹר עַד נכְוֹן הַיוֹם: ואֲַניִ תְפלִּתִָי לךְָ ייְָ עתֵ רצָוֹן אֱלֹהִים 
בּרְבָ חַסְדּךֶָ ענֲנֵיִ בּאֱֶמֶת ישְִׁעֶךָ: הִנּהֵ לֹא ינָוּם ולְֹא ייִשָׁן שׁוֹמֵר ישְִׂראֵָל: הִנּהֵ עֵין ייְָ אֶל 

ירְאֵָיו למְַיחֲַליִם לחְַסְדּוֹ: הוֹד והְָדרָ לפְנָיָו עֹז וחְֶדוְהָ בּמְִקוֹמוֹ:

73 Removing the Sefer Torah from the 
ark. The Torah is publicly read in the 
synagogue on Shabbos, Monday and 
Thursday. The Talmud explains that this 
schedule is based on the verse, “’They 
went three days in the desert without 
water’ (exodus 15:22). “water” is an 
allusion to Torah, since there is nothing 

more life - giving than Torah. going three 
days without Torah caused the Jews to 
become exhausted. Therefore Moshe 
established the reading of the Torah on 
Shabbos, Monday and Thursday, so three 
days would not pass without any Torah 
(Bava Kama 82a).
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loving - kindness is boundless. In the light of the king’s face is eternal life; his favor 
is nurturing like a gentle spring rain. For haShem is omnipotent over all natural forces. 
he is the great king over all heavenly powers. Fortunate are the people who know 
how to endear themselves to their Creator through the blast of the shofar; haShem, o merciful 
god, they will walk in the light of Your countenance. HaShem’s mercy is like anointing 
oil poured generously over the head of the Kohen Gadol, until it drips down onto his 
beard, the beard of Aharon, and then down onto his attributes.

May it be in accordance with Your will, in the merit of the rectifications that come 
about as a result of the illumination of Atika Kadisha [Your grandfatherly attribute of 

unconditional mercy] shining into the aspect of Z’er of Arich Anpin [Your parental desire that we 

earn Your love], that Your compassion overcomes Your anger, and Your mercy prevails 
over Your attribute of strict justice. Please interact with us via Your attribute of 
compassion, and gift us with long and good lives, immersed in learning Your Torah 
and carrying out Your commandments, with no other intention than to fulfill Your 
will. Amen, may it be so. May the words of my mouth and the meditations of my 
heart be acceptable before You, haShem, my rock in this world and my redeemer 
throughout all eternity. 

Say three times: As for me, I offer my self in prayer to You, haShem, o merciful 
god, at this time of Divine favor. Elohim, o just god, in the abundance of Your 
loving - kindness, answer me with the assurance of Your deliverance.

Blessed and acknowledged, and increasingly revealed be the name of the Master of 
the universe. May blessing flow down from Your exalted Crown and 
from Your exalted Place. May Your will and favor always accompany 
Your people Israel. o reveal to Your people the redeeming power 
of Your loving right hand, through the rebuilding of Your holy Temple. 
radiate the goodness of Your light upon us, and accept our prayers 
with mercy. May it be acceptable before You to prolong our lives with 
goodness. And may I be counted among the righteous, so that You 
will have mercy on me and safeguard me and all that belongs to me 
and to Your people Israel. It is You who nourishes all and sustains 
all. It is You who rules over all. It is You who rules over kings, for 
kingship is Yours alone. I therefore declare myself a servant of the 
Blessed holy one. I bow down before him and before the glory of 
his Torah at all times. I will not put my trust in mortal man, nor rely 
on anyone but god. I will rely solely on the god of heaven, who is 
the true god. his Torah is true, his prophets are true, and everything 
he does is an act of kindness and truth. In him I trust, and to his 
holy and glorious name I utter praises. o God, may it be acceptable 
before You to open my heart to appreciate Your Torah, (to grant me sons 
who will actively participate in bringing Your plan to fruition), and 
to thereby fulfill the desires of my heart and the hearts of all Your 
people Israel, for good, for life, and for peace, amen.

The chazzan says: Declare haShem’s greatness with me. Let us exalt his 
name together.

כּיִ עמְִּךָ הַסְּליִחָה למְַעַן תִּוּרָאֵ: חַנּוּן ורְחַוּם ייְָ אֶרךְֶ אַפּיַםִ וּגדְלָ חָסֶד: בּאְוֹר פּנְיֵ מֶלךְֶ 
חַיּיִם וּרצְוֹנוֹ כּעָבָ מַלקְוֹשׁ: כּיִ אֵל גּדָוֹל ייְָ וּמֶלךְֶ גּדָוֹל עַל כּלָ אֱלֹהִים: אַשְׁריֵ הָעָם יוֹדעְֵי 
תְרוּעהָ ייְָ בּאְוֹר פּנָיֶךָ יהְַלּכֵוּן: כּשֶַּׁמֶן הַטּוֹב עַל הָראֹשׁ יוֹרדֵ עַל הַזּקָָן זקְַן אַהֲרןֹ שֶׁיּוֹרדֵ 

עַל פּיִ מִדּוֹתָיו:

יהְִי רצָוֹן מִלּפְנָיֶךָ. עַל ידְיֵ האֶָרתַ תִּקּוּניִם עתִַּיקָא קַדיִשָׁא דעְתִַּיקִין בּזִעְֵיר שֶׁבּאְָריִךְ. 
יכִבְּשְׁוּ רחֲַמֶיךָ אֶת כּעַַסְךָ. ויְגָּלֹּוּ רחֲַמֶיךָ עַל מִדּוֹתֶיךָ. ותְִתְנהֵַג עמִָּנוּ בּמְִדּתַ הָרחֲַמִים. 
ותְִתֶּן לנָוּ חַיּיִם אֲרוּכיִם וטְוֹביִם בּעְִסְקֵי תוֹרתֶָךָ וקְִיוּם מִצוְֹתֶיךָ ולְעֲַשׂוֹת רצְוֹנךֶָ. אָמֵן 

וכְןֵ יהְִי רצָוֹן: יהִיְוּ לרְצָוֹן אִמְריֵ פיִ והְֶגיְוֹן לבִּיִ לפְנָיֶךָ. ייְָ צוּריִ וגְוֹאֲליִ:

ג"פ: ואֲַניִ תְפלִּתִָי לךְָ ייְָ עתֵ רצָוֹן אֱלֹהִים בּרְבָ חַסְדּךֶָ ענֲנֵיִ בּאֱֶמֶת ישְִׁעֶךָ:

בּרְיִךְ שְׁמֵהּ דּמְָראֵ עָלמְָא. בּרְיִךְ כּתְִרךְָ ואְַתְרךְָ. יהְאֵ רעְוּתָךְ עִם 
מַקְדּשְָׁךְ.  בּבְיֵת  לעְמַָּךְ  אַחֲזיֵ  ימְִינךְָ  וּפרֻקְַן  לעְָלםָ.  ישְִׂראֵָל  עמַָּךְ 
יהְאֵ  בּרְחֲַמִין.  צלְוֹתָנאָ  וּלקְבַּלֵ  נהְוֹרךְָ  מִטּוּב  לנָאָ  וּלאְַמְטוּייֵ 
פקְִידאָ  אֲנאָ  ולְהֱֶויֵ  בּטְִיבוּתָא.  חַיּיִן  לןָ  דּתְוֹריִךְ  קֳדמָָךְ  רעַוֲאָ 
בּגְוֹ צדַּיִקַיּאָ. למְִרחְַם עָליַ וּלמְִנטְַר יתִָי ויְתַ כּלָ דּיִ ליִ ודְיִ לעְמַָּךְ 
שַׁלּיִט  הוּא  אַנתְְּ  לכְלֹּאָ.  וּמְפרַנְסֵ  לכְלֹּאָ  זןָ  הוּא  אַנתְְּ  ישְִׂראֵָל. 
היִא.  דּיִלךְָ  וּמַלכְוּתָא  מַלכְיַּאָ.  עַל  דשְַׁלּיִט  הוּא  אַנתְְּ  כּלֹּאָ.  עַל 
דּיִקַר  וּמִקַּמָּא  קַמֵּהּ  דּסְָגיִדנְאָ  הוּא  בּרְיִךְ  דקְדֻשְָׁא  עבַדְּאָ  אֲנאָ 
אוֹריַתְֵהּ בּכְלָ עִדּןָ ועְִדּןָ. לאָ עַל אֱנשָׁ רחִָיצנְאָ ולְאָ עַל בּרַ אֱלהָיִן 
ואְוֹריַתְֵהּ  קְשׁוֹט  אֱלהָאָ  דּהְוּא  דשְִׁמַיּאָ.  בּאֱֶלהָאָ  אֶלּאָ  סָמִיכנְאָ. 
קְשׁוֹט וּנבְיִאוֹהיִ קְשׁוֹט. וּמַסְגּאֵ למְֶעבְּדַ טַבוְןָ וּקְשׁוֹט. בּהֵּ אֲנאָ 
רעַוֲאָ  יהְאֵ  תּשְֻׁבּחְָן.  אֵמַר  אֲנאָ  יקִַּיראָ  קַדּיִשָׁא  ולְשְִׁמֵהּ  רחִָיץ. 
דּעְבָדְיִן  דּכִרְיִן  בּנְיִן  ליִ  )ותְֵיהַב  בּאְוֹריַתְָא.  לבִּאִָי  דּתְִפתְַּח  קֳדמָָךְ 
רעְוּתָךְ(. ותְַשְׁליִם מִשְׁאֲליִן דּלְבִּאִָי ולְבִּאָ דכְלָ עמַָּךְ ישְִׂראֵָל. לטְַב 

וּלחְַיּיִן ולְשְִׁלםָ אָמֵן:

חזן: גּדַּלְוּ ליַיְָ אִתִּי וּנרְוֹמְמָה שְׁמוֹ יחְַדּוָ:

שתל: לךְָ ייְָ הַגּדְלֻּהָ והְַגּבְוּרהָ והְַתִּפאְֶרתֶ והְַנּצֵחַ והְַהוֹד כּיִ כלֹ בּשַָּׁמַיםִ 

וּבאָָרץֶ: לךְָ ייְָ הַמַּמְלכָהָ והְַמִּתְנשֵַּׂא לכְלֹ לרְאֹשׁ: רוֹמְמוּ ייְָ אֱלֹהיֵנוּ 
והְִשְׁתַּחֲווּ  אֱלֹהיֵנוּ  ייְָ  רוֹמְמוּ  הוּא:  קָדוֹשׁ  רגַלְיָו  להַדֲםֹ  והְִשְׁתַּחֲווּ 

להְַר קָדשְׁוֹ כּיִ קָדוֹשׁ ייְָ אֱלֹהיֵנוּ:
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The congregation responds: Yours, haShem, is the loving greatness, the 
power, the harmony, the dominance, and the majesty, for all that 
is in heaven and earth is Yours. Yours, haShem, is the kingship and 
the absolute sovereignty over all. Acknowledge haShem our god’s 
exaltedness by bowing down toward the Holy Temple his footstool on earth. 
he himself is holy and beyond our comprehension. Acknowledge haShem 
our god’s exaltedness by bowing down toward his holy mountain, 
for haShem our god is holy and transcendent.

he is the all - merciful Father. he will surely have mercy on the 
people he has carried from conception, and remember the covenant he 
made with the mighty patriarchs of old. he will rescue our souls from evil 
times. he will banish the evil urge/inclination from the ones he 
has carried from birth. he will favor us with eternal survival and fulfill 
our heartfelt wishes, with goodness beyond anything we dreamed possible for 
redemption and mercy.

The Sefer Torah is placed on the bimah, and the chazzan declares: 

May his kingdom be revealed and made manifest over us soon, 
and may he grant our remnant and the remnant of his people, the 
family of Israel, grace, loving - kindness, mercy, and favor, and let us 
say, amen. May the day come when all will recognize our god’s greatness 
and give honor to the Torah. Let a Kohen come forward and stand, (… 
the son of …) the Kohen. Blessed is he who gave Torah to his people 
Israel, infused with his own holiness. 

The congregation says: 

And may every single one of you who attach yourselves to haShem 
your god be granted eternal life today.74

blessing on the torah

The one called to the Torah declares: Bless and acknowledge haShem as the source 
of all blessing.

The congregation answers: May haShem, the source of all blessing, be 
blessed and acknowledged, and increasingly revealed in this world and forevermore.

The one called to the Torah repeats: May haShem, the source of all blessing, 
be blessed and acknowledged, and increasingly revealed in this world and forevermore.

Blessed are You, haShem our god, king of the universe, who chose 
us from all the nations of the world to give us his Torah. Blessed are You, 
haShem, giver of the Torah who is constantly giving Torah to His people Israel.75

אַב הָרחֲַמִים. הוּא ירְחֵַם עַם עמֲוּסִים ויְזִכְּוֹר בּרְיִת אֵיתָניִם. ויְצַּיִל 
הַנּשְׂוּאִים.  מִן  הָרעָ  בּיְצֵרֶ  ויְגִעְרַ  הָרעָוֹת.  הַשָּׁעוֹת  מִן  נפַשְׁוֹתֵינוּ 
ויְחָוֹן אוֹתָנוּ לפִלְיֵטַת עוֹלמִָים. ויִמַלּאֵ מִשְׁאֲלוֹתֵינוּ בּמְִדּהָ טוֹבהָ 

ישְׁוּעהָ ורְחֲַמִים:

בניח תספה הכהת על תמיבת כאכבה:

ותְִגּלָהֶ ותְֵראֶָה מַלכְוּתוֹ עָליֵנוּ בּזִמְַן קָרוֹב. ויְחָוֹן פּלְטֵָתֵנוּ וּפלְטֵַת 
עמַּוֹ בּיֵת ישְִׂראֵָל לחְֵן וּלחְֶסֶד וּלרְחֲַמִים וּלרְצָוֹן ונְאֹמַר אָמֵן. הַכּלֹ 
הָבוּ גדֹלֶ לאֵלֹהיֵנוּ וּתְנוּ כבָוֹד לתַּוֹרהָ. כּהֵֹן קְרבָ יעַמֲדֹ )פלוני בן 

פלוני( הַכּהֵֹן. בּרָוּךְ שֶׁנּתַָן תּוֹרהָ לעְמַּוֹ ישְִׂראֵָל בּקְִדשָֻּׁתוֹ:

שתל: ואְַתֶּם הַדּבְקִֵים בּיַיְָ אֱלֹהיֵכםֶ חַיּיִם כּלֻּכְםֶ היַוֹם:

ברכת התורה

תעכלת אכבה: בּרָכְוּ אֶת ייְָ הַמבְרֹךְָ:

כתשתל עכנין: בּרָוּךְ ייְָ הַמבְרֹךְָ לעְוֹלםָ ועֶָד:

כתעכלת חכזה: בּרָוּךְ ייְָ הַמבְרֹךְָ לעְוֹלםָ ועֶָד:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. אֲשֶׁר בּחַָר בּנָוּ מִכּלָ הָעמִַּים. 
ונְתַָן לנָוּ אֶת תּוֹרתָוֹ: בּרָוּךְ אַתָּה ייְָ. נוֹתֵן הַתּוֹרהָ:

74 “and may every single one of you 
who attach yourselves to HaShem your 
god be granted eternal life today” 
(Deuteronomy 4:4). In another verse, how
ever, it says, “god is a consuming fire” 
(ibid. 4:24). who can attach himself to 
fire? The Talmud answers that to be at
tached to god, one must attach himself 
to the Tzaddikim (Ketuvot 111b). reb noson 
explains that the true Tzaddikim are able 
to reveal god’s light in stages and by de
gree. The ones who are attached to the 
Tzaddikim can receive god’s light fil
tered down to manageable proportions. 
But those who are not attached to the 

Tzaddikim can be burned by god’s light, 
which in its unfiltered state is too intense 
for anyone but the truly righteous (see LM 
I, 49:7; Torat Natan #28).

75 Reading the Torah. reb noson ex
plains that reading the Torah and recit
ing its blessings recalls the revela tion at 
Sinai, helping us renew our attachment 
to god and the Torah. This is why the 
blessing states, “Blessed are You ... giver 
of the Torah [who is constantly giving 
Torah to his people Israel]” — right now, 
at this very moment and always (Lh, 
Nesiat Kapayim 5:25).
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at the conclusion of the reading, the one called to the Torah says: 

Blessed are You, haShem our god, king of the universe, who gave 
us a Torah of truth and thereby implanted eternal life within us. 
Blessed are You, haShem, giver of the Torah.

blessing oF thanksgiving

There are four categories of people who are required to thank HaShem publicly. They are: 
(1) one who was bedridden with a serious illness and recovered. (2) one who faced serious 
charges and was imprisoned, but afterwards was released. (3) one who safely completed a 
sea voyage. (4) one who undertook a dangerous journey on land [or by air] and arrived safely 
at his destination. Included in the latter category is one who was saved from any kind of 
peril. These four categories of people are alluded to in a phrase we say in the second-to-last 
blessing of the Shmoneh Esreh: “vechol ha-chayyim yoducha selah—and all who are alive will 
thank You forever.” The four letters of the word ChaYYiM (חיים, life) are an acrostic for Chabush 
 .(desert ,מדבר) Midbar ,(sea ,ים) Yam ,(afflictions ,יסורין) Yesurin ,(imprisoned ,חבוש)

Bircas HaGomel should ideally be said during the day, standing, in the presence of a minyan, 
and within three to five days after [or as long as one remembers] the event. Some opinions also 
say that women should recite this blessing.

Blessed are You, haShem our god, king of the universe, who grants 
good even to the undeserving, and who has therefore granted me 
complete goodness.
The congregation responds: Amen. May he who has granted you complete 
goodness, grant you only good forever, selah.

If a bar mitzvah boy has been called to the Torah for the first time, his father recites the 
following formula after his son completes his blessing at the conclusion of the Torah reading: 

Blessed is he who has absolved me from responsibility for this 
child’s punishment.

The one who reads the Torah says Half-Kaddish: 

May his great name be magnified and sanctified and ever more greatly 

revealed (the congregation answers: Amen) in the world that he created 
according to his will. May he establish his eternal kingdom, cause 
his final redemption to spring forth, and hasten the coronation of his 
anointed Mashiach (the congregation answers: Amen); in your lifetime, in 
your days, and in the lifetime of the entire family of Israel, speedily 
and soon, and say amen (the congregation answers: Amen). 
Congregation and chazzan: May his great name be blessed and increasingly revealed 
in this world and all worlds forever and for all eternity! 
Blessed, praised, glorified, exalted, sublime, esteemed, elevated, and 
illuminated is the name of the holy one, blessed be he (the congregation 

answers: Amen). Above (during the Ten Days of Repentance add: and beyond) all 
blessing and song, praise and consolation which will ever be uttered 
in the world, and say amen (the congregation answers: Amen). 

כאחה שהיאה תפהקת:

אֱמֶת  תּוֹרתַ  לנָוּ  נתַָן  אֲשֶׁר  הָעוֹלםָ.  מֶלךְֶ  אֱלֹהיֵנוּ  ייְָ  אַתָּה  בּרָוּךְ 
וחְַיּיֵ עוֹלםָ נטַָע בּתְוֹכנֵוּ: בּרָוּךְ אַתָּה ייְָ. נוֹתֵן הַתּוֹרהָ:

ברכת הגומל
אהמעת צהיוים לתכדכה: )א( בי קתית בכטל מבטת קלקת יבים בחבה תחלי, כנההפא כתכלך על 
תכלוי  )ד(  חפצם.  לבחכז  וקיגיעכ  תים  יכהדי  )ג(  כיצא.  תאסכהים  ממיה  חמכק  קתית  בי  )מ(  מהיכ. 
קתית  בי  גם  זת  כמולל  חפצם.  לבחכז  וקיגיעכ  סונת,  מכ  קיק  קבחזש  דהך  מקאה  אכ  בדמהיכה, 

מסונת אחהה כנצל תיבנת. כסיבנך: "כול תחיי"ם יכדכך סלת": חכלת, יסכהים, ים, בדמה. 

ימהך מיכם, בעכבד, מפני עקהת, הכך קלקת יבים ]כמדיעמד אם עמהכ יכהה בקלקת יבים יוכל למהך 
גם אחה וך[. נקים חיימכה ממהות זכ מפני עקהת, מביכחד אחהי לידת.

טוֹבוֹת.  לחְַיּבָיִם  הַגּוֹמֵל  הָעוֹלםָ.  מֶלךְֶ  אֱלֹהיֵנוּ  ייְָ  אַתָּה  בּרָוּךְ 
שֶׁגּמְָלנַיִ כּלָ טוֹב:

כעכנין אחהיכ: אָמֵן. מִי שֶׁגּמְָלךְָ כּלָ טוֹב. הוּא יגִמְָלךְָ כּלָ טוֹב סֶלהָ:

אם שהאכ לספה הכהת נעה קנעקת מה בצכת אזי אחה קמיהך מהות אחהכנת יאבה אמיכ זת:

בּרָוּךְ שֶׁפּטְָרנַיִ מֵענָשְׁוֹ שֶׁלּזָהֶ:

תמעל שכהא אכבה חצי שדיק:

ברְאָ  דּיִ  בּעְָלמְָא  אָמֵן(:  עכנים:  )תשתל  רבַּאָ,  שְׁמֵיהּ  ויְתְִקַדּשַׁ  יתְִגּדַּלַ 
כרִעְוּתֵהּ ויְמְַליִךְ מַלכְוּתֵהּ ויְצַמְַח פּרֻקְָנהֵּ ויִקָרבֵ )נ"א: קֵץ( מְשִׁיחֵהּ, 
)תשתל עכנים: אָמֵן(: בּחְַיּיֵכוֹן וּביְוֹמֵיכוֹן וּבחְַיּיֵ דכְלָ בּיֵת ישְִׂראֵָל בּעַגֲלָאָ 

וּבזִמְַן קָריִב. ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

שכ"ח: יהְאֵ שְׁמֵיהּ רבַּאָ מבְרָךְַ לעְָלםַ וּלעְָלמְֵי עָלמְַיּאָ.

ויְתְִעַלּהֶ  ויְתְִהַדּרָ  ויְתְִנשֵַּׂא  ויְתְִרוֹמֵם  ויְתְִפּאֵָר  ויְשְִׁתַּבּחַ  יתְִבּרָךְַ. 
ויְתְִהַלּלָ שְׁמֵהּ דקְדֻשְָׁא בּרְיִךְ הוּא, )תשתל עכנים: בּרְיִךְ הוּא(: לעְֵלּאָ 
מִן כּלָ )מעקי"ה: וּלעְֵלּאָ מִכּלָ( בּרִכְתָָא ושְִׁירתָָא תּשְֻׁבּחְָתָא ונְחֱֶמָתָא 

דּאֲַמִירןָ בּעְָלמְָא. ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:
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a prayer on behalf of the oleh, the one who has ascended to read the Torah:

May the one who blessed our ancestors Avraham, Yitzchak, and 
Yaakov, bless ([hebrew name], the son of [father’s hebrew name]), 
for the sake of his having ascended to the Torah, in honor of the 
omnipotent and in honor of the Torah. In the merit of this, may 
the holy one blessedbehe safeguard him and deliver him from 
all trouble and hardship, and from all plague and sickness. May he 
grant him blessing and success in all his endeavors, together with all 
Israel, his brethren, and let us say, amen. 

a chazzan’s prayer on behalf of a woman who has given birth to a son: 

May the one who blessed our forefathers Avraham, Yitzchak, and 
Yaakov, Moshe, Aharon, David, and Shlomo, bless the woman who 
has given birth, ([hebrew name], the daughter of [mothers hebrew 
name]), as well as the son whom she has borne, with good fortune, in 
the merit of her husband’s giving charity on her behalf. In the merit 
of this, may his father and mother be worthy to bring him into the 
covenant of our forefather Avraham (in its proper time), and to bring 
him up to study Torah, to see him stand beneath his marriage canopy, and to 
see him perform good deeds, and let us say, amen. 

a chazzan’s prayer on behalf of a woman who has given birth to a daughter: 

May the one who blessed our forefathers Avraham, Yitzchak, and 
Yaakov, Moshe, Aharon, David, and Shlomo, bless the woman who 
has given birth, ([hebrew name], the daughter of [mother’s hebrew 
name]), as well as the daughter whom she has borne, with good 
fortune. May her name be called in Israel ([hebrew name]), in the 
merit of her husband’s giving charity on her behalf. In the merit of 
this, may her father and mother be worthy to bring her up to Torah, 
to see her stand beneath her marriage canopy, and to see her perform good deeds, 
and let us say, amen.

a chazzan’s prayer on behalf of a male who is ill: 

May the one who blessed our forefathers Avraham, Yitzchak, and 
Yaakov, Moshe, Aharon, David, and Shlomo, bless the one who has 
fallen ill, ([hebrew name], the son of [mother’s hebrew name]), in 
the merit of the charitable donation that ([hebrew name], the son of 
[father’s hebrew name]) will give on his behalf. In the merit of this, 
may the holy one become filled with compassion for him, to restore 
his health and heal him, to strengthen him, and to revive him. May 
he speedily send him a complete healing from heaven for all his 
248 limbs and 365 blood vessels, together with all the sick of Israel, a 
healing of soul and a healing of body, now, speedily, and soon, and 
let us say, amen.

בי קמהך לעכלת להכהת:

מִי שֶׁבּרֵךְַ אֲבוֹתֵינוּ אַברְהָָם יצִחְָק ויְעֲַקבֹ הוּא יבְרָךְֵ אֶת )פב"פ( 
כרַ זהֶ  בּעַבֲוּר שֶׁעָלהָ לתַּוֹרהָ לכִבְוֹד הַמָּקוֹם לכִבְוֹד הַתּוֹרהָ. וּבשְִֹ
הַקָּדוֹשׁ בּרָוּךְ הוּא ישְִׁמְרהֵוּ ויְצַּיִלהֵוּ מִכּלָ צרָהָ וצְוּקָה וּמִכּלָ נגֶעַ 
וּמַחֲלהָ ויְשְִׁלחַ בּרְכָהָ והְַצלְחָָה בּכְלָ מַעֲשֵֹה ידָיָו עִם כּלָ ישְִֹראֵָל 

אֶחָיו ונְאֹמַר אָמֵן: 

בי קמהך ליכלדה זוה:

מִי שֶׁבּרֵךְַ אֲבוֹתֵינוּ אַברְהָָם יצִחְָק ויְעֲַקבֹ משֶׁה ואְַהֲרןֹ דּוָדִ וּשְׁלֹמהֹ 
הוּא יבְרָךְֵ אֶת האִָשָּׁה היַּוֹלדֶתֶ )פב"פ( ואְֶת בּנְהָּ הַנּוֹלדָ להָּ בּמְַזּלָ 
אָביִו  יזִכְּוּ  זהֶ  כרַ  בּשְִֹ בּעֲַדהָּ,  לצִדְקָָה  יתִֵּן  שֶׁבּעְַלהָּ  בּעַבֲוּר  טוֹב, 
ואְִמוֹ להְַכנְיִסוֹ בּבִרְיִתוֹ שֶׁל אַברְהָָם אָביִנוּ )בּעְתִּוֹ וּבזִמְַנּוֹ( וּלגְדַּלְוֹ 

ים טוֹביִם. ונְאֹמַר אָמֵן:  לתְוֹרהָ וּלחְפֻּהָ וּלמְַעֲשִֹ

בי קמהך ליכלדה נשמת:

מִי שֶׁבּרֵךְַ אֲבוֹתֵינוּ אַברְהָָם יצִחְָק ויְעֲַקבֹ משֶׁה ואְַהֲרןֹ דּוָדִ וּשְׁלֹמהֹ 
להָּ  הַנּוֹלדְהָ  בּתִָּהּ  ואְֶת  )פב"פ(  היַּוֹלדֶתֶ  האִָשָּׁה  אֶת  יבְרָךְֵ  הוּא 
יתִֵּן  שֶׁבּעְַלהָּ  בּעַבֲוּר  )פב"פ(,  בּיְשְִֹראֵָל  שְׁמָהּ  ויְקִָּראֵ  בּמְַזּלָ טוֹב, 
כרַ זהֶ יזִכְּוּ אָביִהָ ואְִמָהּ לגְדַּלְהָ לתְוֹרהָ וּלחְפֻּהָ  לצִדְקָָה בּעֲַדהָּ, בּשְִֹ

ים טוֹביִם. ונְאֹמַר אָמֵן:  וּלמְַעֲשִֹ
בי קמהך לחכלת לזוה:

דּוָדִ  ואְַהֲרןֹ  משֶׁה  ויְעֲַקבֹ  יצִחְָק  אַברְהָָם  אֲבוֹתֵינוּ  שֶׁבּרֵךְַ  מִי 
יתִֵּן  )שפב"פ(  בּעַבֲוּר  )פב"פ(  הַחוֹלהֶ  אֶת  יבְרָךְֵ  הוּא  וּשְׁלֹמהֹ 
כרַ זהֶ הַקָּדוֹשׁ בּרָוּךְ הוּא ימְַלּאֵ רחֲַמִים עָליָו  מַתָּנהָ בּעַבֲוּרוֹ, בּשְִֹ
מְהֵרהָ  לוֹ  ויְשְִׁלחַ  וּלהְַחֲיוֹתוֹ,  וּלהְַחֲזיִקוֹ  וּלרְפַּאְתֹוֹ  להְַחֲליִמוֹ 
בּתְוֹךְ  גּיִדיָו  וּשְׁסָ"ה  אֵברָיָו  לרְמַַ"ח  הַשָּׁמַיםִ  מִן  שְׁלמֵָה  רפְוּאָה 
שְׁאָר חוֹליֵ ישְִֹראֵָל, רפְוּאַת הַנּפֶשֶׁ וּרפְוּאַת הַגּוּף. הַשְׁתָּא בּעַגֲלָאָ 

וּבזִמְַן קָריִב. ונְאֹמַר אָמֵן: 
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a chazzan’s prayer on behalf of a female who is ill: 

May the one who blessed our forefathers Avraham, Yitzchak, and 
Yaakov, Moshe, Aharon, David, and Shlomo, bless the one who has 
fallen ill, ([hebrew name], the son of [mother’s hebrew name]), in 
the merit of the charitable donation that ([hebrew name], the son of 
[father’s hebrew name]) will give on her behalf. In the merit of this, 
may the holy one become filled with compassion for her, to restore 
her health and heal her, to strengthen her, and to revive her. May he 
speedily send her a complete healing from heaven for all her limbs 
and blood vessels, together with all the sick of Israel, a healing of soul 
and a healing of body, now, speedily, and soon, and let us say, amen.

raising anD tying the seFer torah

a member of the congregation is called upon to raise the Sefer Torah aloft. Holding the two 
poles , he unrolls three columns of the scroll, and then raises it aloft for the entire congregation 
to see its letters. It is a mitzvah for each Jew to see the letters, to point at them and to bow, and 
to say, “This is the Torah that Moshe placed before the children of Israel.” The one who lifts up 
the Sefer Torah should turn around slowly to the right, displaying it to the entire congregation. 
The arizal was very careful to gaze at the letters from close up. He said that a great light is 
drawn down onto a person when he gazes at the letters in this way. 

as the Sefer Torah is raised aloft, all present point and say: 

This is the Torah that Moshe placed before the children of Israel. 
haShem commanded, and Moshe did as he was instructed. Moshe 
commanded us to uphold this Torah, an eternal inheritance for the 
congregation of Yaakov. It is a Tree of Life for those who grasp it, 
and those who support it are truly fortunate. Its ways are ways of 
pleasantness and all its paths are filled with peace. Long life is at its 
right, prosperity and honor at its left. haShem desired, for the sake 
of his [Israel’s] righteousness [i.e., so that we could draw close to Him through our own 

efforts], to magnify Torah and glorify it.

The one who has raised the Sefer Torah aloft is seated, and another member of the congregation 
is called upon to roll the Sefer Torah closed, secure it, and dress it in its mantle. The one who 
raised it sits hugging the Sefer Torah until after Uva LeTziyon. 

on Mondays and Thursdays, when Tachanun has been said, before the Sefer Torah is returned 
to the ark, the chazzan says this solemn prayer. Be careful to say amen after each Yehi Ratzon:

May it be acceptable before our Father who is in heaven to reestablish 
the house of our life, and to restore his Shechinah among us, soon 
and in our days, and say amen.

May it be acceptable before our Father who is in heaven to have 
compassion on us and on our remnant, and to prevent all forms of 
destruction and plague from harming us or any of his people, the 
family of Israel, and say amen.

בי קמהך לחכלת לנשמת:

דּוָדִ  ואְַהֲרןֹ  משֶׁה  ויְעֲַקבֹ  יצִחְָק  אַברְהָָם  אֲבוֹתֵינוּ  שֶׁבּרֵךְַ  מִי 
יתִֵּן  )שפב"פ(  בּעַבֲוּר  )פב"פ(  הַחוֹלנַּיִת  אֶת  יבְרָךְֵ  הוּא  וּשְׁלֹמהֹ 
כרַ זהֶ הַקָּדוֹשׁ בּרָוּךְ הוּא ימְַלּאֵ רחֲַמִים עָליֶהָ  מַתָּנהָ בּעַבֲוּרהָּ, בּשְִֹ
מְהֵרהָ  להָּ  ויְשְִׁלחַ  וּלהְַחֲיוֹתָהּ,  וּלהְַחֲזיִקָהּ  וּלרְפַּאְתָֹהּ  להְַחֲליִמָהּ 
רפְוּאָה שְׁלמֵָה מִן הַשָּׁמַיםִ לכְלָ אֵברָיֶה וּלכְלָ גּיִדיֶהָ בּתְוֹךְ שְׁאָר 
חוֹליֵ ישְִֹראֵָל, רפְוּאַת הַנּפֶשֶׁ וּרפְוּאַת הַגּוּף. הַשְׁתָּא בּעַגֲלָאָ וּבזִמְַן 

קָריִב. ונְאֹמַר אָמֵן: 

הגבהה וגלילה
אחד בתשתל נמחה לתגמית אה ספה תהכהת. כוקתכא אכחז מעצי תחיים, תכא פכהח אה ספה תהכהת 
תאנקים  לול  קבצכת  קם.  תעכבדים  תעם  לול  והימהכ  פני  כבהאת  בגמיתכ  כאז  דפים,  קלקת  עד 
כוקבגמית  יִשְׂהָאֵל".  בְּנֵי  לִפְנֵי  בשֶׁת  שָׂם  אֲשֶׁה  תַתּוֹהָת  "כְזֹאה  כלכבה  כלוהכע  תוהמ  להאכה  כתנקים 
כבסהכממ על בשכבכ לתהאכה תוהמ, יק לפנכה מנחה דהך יבין, דתיינכ וקפניכ לבזהח יפנת לדהכם, 
בויהם  קתית  עד  מאכהיכה  תיטמ  בסהול  תית  תאהיז"ל  לבזהח.  כבחזיה  כצפכן,  לבעהמ  וך  כאחה 

לשהכהם. כתית אכבה קנבקך אכה גדכל אל תאדם על ידי תסהולכהכ מספה תהכהת בשהכמ.

וקבגמית אה ספה תהכהת וכלם בצמיעים מאצמע כאכבהים:

בּיְדַ  ייְָ  פּיִ  עַל  ישְִׂראֵָל:  בּנְיֵ  לפִנְיֵ  משֶׁה  שָׂם  אֲשֶׁר  הַתּוֹרהָ  וזְאֹת 
משֶׁה: תּוֹרהָ צוִּהָ לנָוּ משֶׁה מוֹרשָָׁה קְהִלּתַ יעֲַקבֹ: עֵץ חַיּיִם היִא 
למַַּחֲזיִקִים בּהָּ ותְוֹמְכיֶהָ מְאשָֻּׁר: דּרְכָיֶהָ דרַכְיֵ נעַֹם וכְלָ נתְִיבוֹתֶיהָ 
חָפץֵ למְַעַן  ייְָ  וכְבָוֹד:  ימִָים בּיִמִינהָּ בּשְִׂמאֹלהָּ עשֶׁר  שָׁלוֹם: ארֹךְֶ 

צדִקְוֹ יגַדְּיִל תּוֹרהָ ויְאְַדּיִר:

וקתבגמית בהיקמ, מא תגכלל כסכגה כשׂם חגכהת כויסכי על תספה. כתבגמית יכקמ כבחמש אה תספה 
עד אחהי "וּמָא לְצִיּוֹן".

מקני כחביקי, וקאכבהים החנכן, שכדם קבוניסים אה ספה תהכהת לתיול, יאבה תחזן "יְתִי הָצוֹן" 
כוכ'. כיזתה תשתל לענכה אָבֵן:

יהְיִ רצָוֹן מִלּפִנְיֵ אָביִנוּ שֶׁבּשַָּׁמַיםִ לכְוֹנןֵ אֶת בּיֵת חַיּיֵנוּ. וּלהְָשִׁיב 
אֶת שְׁכיִנתָוֹ בּתְוֹכנֵוּ בּמְִהֵרהָ ביְמֵָינוּ. ונְאֹמַר אָמֵן:

פּלְיֵטָתֵינוּ.  ועְַל  עָליֵנוּ  לרְחֵַם  שֶׁבּשַָּׁמַיםִ  אָביִנוּ  מִלּפִנְיֵ  רצָוֹן  יהְיִ 
ישְִׂראֵָל.  בּיֵת  עמַּוֹ  כּלָ  וּמֵעַל  מֵעָליֵנוּ  וּמַגּפֵהָ  מַשְׁחִית  ולְמְִנוֹעַ 

ונְאֹמַר אָמֵן:



169 ▶ THE MORnIng PRayER AShreI AnD UvA LeTzIYon אקהי כמא לציכן168 ◀ שחרית של חול

▶▶

May it be acceptable before our Father who is in heaven to uphold 
among us all the sages of Israel — them, their wives, their sons, their 
daughters, their students, and their students’ students — wherever 
they may reside, and say amen.

May it be acceptable before our Father who is in heaven that we hear 
and be informed of good tidings, tidings of salvation and consolation, 
and may our dispersed be gathered in from the four corners of the 
earth, and say amen.

Chazzan and congregation: we, united in brotherhood with the entire family 
of Israel, pray for those who are presently in distress and captivity, 
whether they are at sea or on dry land. May the omnipresent have 
mercy on them. May he bring them out from distress to relief, from 
darkness to light, and from bondage to redemption, now, speedily, 
and soon, and say, amen.

ashrei anD uva letziyon 

happy are those who dwell [i.e., who perceive their lives here on earth as a sojourn] in 
Your house; they will merit to sing praises and reflect their gratitude back to 
You forevermore, selah. happy is the people for whom this is so [i.e., 

happy is Israel, the nation that guards this precious knowledge and transmits it from one generation 

to the next]; happy is the people whose god is haShem. 

A psalm of praise by David: My god, I will exalt You as the Supreme 
king and acknowledge Your name as the source of blessing 
forevermore. I will bless You each day in this world and praise Your 
name forevermore throughout eternity. haShem is great and exceedingly 
praised, though his greatness cannot be fathomed. generation after 
generation will increasingly appreciate Your handiwork [the hidden 

wonders of Your creation]; they will also relate Your powerful miracles to 

their children.76 I will speak of the splendor of the radiance of Your hidden 
light, and meditate on the lessons of Your supernatural miracles. 
They [generation after generation] will speak of Your awesome miracles; I 
will tell about the daily hints of Your great kindness. Understanding that nature 

and miracles have one source, they will continue to transmit the memory 
of Your boundless goodness from generation to generation; they will also 
rejoice in Your righteous charity that they experience each day, declaring: 
haShem is gracious and compassionate, exceedingly patient, 
and his loving - kindness is boundless. haShem is good to all; his 
compassion is aroused for all his creatures.77 Therefore, haShem, the 

הֵם  ישְִׂראֵָל.  חַכמְֵי  בּנָוּ  לקְַיּםֵ  שֶׁבּשַָּׁמַיםִ  אָביִנוּ  מִלּפִנְיֵ  רצָוֹן  יהְיִ 
תַלמְִידיֵהֶם.  ותְַלמְִידיֵ  ותְַלמְִידיֵהֶם  וּבנְוֹתֵיהֶם.  וּבנְיֵהֶם  וּנשְֵׁיהֶם 

בּכְלָ מְקוֹמוֹת מוֹשְׁבוֹתֵיהֶם. ונְאֹמַר אָמֵן:

בּשְׂוֹרוֹת  ונְתְִבּשֵַׂר  שֶׁנּשְִׁמַע  שֶׁבּשַָּׁמַיםִ  אָביִנוּ  מִלּפִנְיֵ  רצָוֹן  יהְיִ 
כּנַפְוֹת האָָרץֶ.  מֵאַרבְּעַ  נדִּחֵָינוּ  ויִקבַּץֵ  ונְחֶָמוֹת.  ישְׁוּעוֹת  טוֹבוֹת. 

ונְאֹמַר אָמֵן:

חכ"ש: אַחֵינוּ כּלָ בּיֵת ישְִׂראֵָל. הַנּתְוּניִם בּצַרָהָ וּבשִַׁביְהָ. הָעוֹמְדיִם 

מִצּרָהָ  ויְוֹציִאֵם  עֲליֵהֶם  ירְחֵַם  הַמָּקוֹם  בּיַּבַּשָָׁה.  וּביֵן  בּיַּםָ  בּיֵן 
בּעַגֲלָאָ  הַשְׁתָּא  לגִאְלֻּהָ.  וּמִשִּׁעבְּוּד  לאְוֹרהָ.  וּמֵאֲפלֵהָ  לרִוְחָָה. 

וּבזִמְַן קָריִב. ונְאֹמַר אָמֵן:

אשרי ובא לציון

אַשְׁריֵ יוֹשְׁביֵ ביֵתֶךָ. עוֹד יהְַללְוּךָ סֶּלהָ: אַשְׁריֵ הָעָם שֶׁכּכָהָ 
לּוֹ. אַשְׁריֵ הָעָם שֶׁייְָ אֱלֹהיָו:

שִׁמְךָ  ואֲַברָכְהָ  הַמֶּלךְֶ.  אֱלוֹהיַ  אֲרוֹמִמְךָ  לדְוָדִ.  תְּהִלּהָ 
לעְוֹלםָ ועֶָד: בּכְלָ יוֹם אֲברָכְךֶָּ. ואֲַהַללְהָ שִׁמְךָ לעְוֹלםָ ועֶָד: 
גּדָוֹל ייְָ וּמְהלֻּלָ מְאדֹ. ולְגִדְלֻּתָוֹ אֵין חֵקֶר: דּוֹר לדְוֹר ישְַׁבּחַ 

76 “generation after generation will in-
creasingly appreciate your handiwork; 
they will also relate your powerful 
miracles” (Psalms 145:4). The main thing 
we can transmit from generation to gen
eration is the knowledge of god. each 
of us can contribute to this effort by ex
pressing our faith in god and awareness 
of him in every place and circumstance 
we find ourselves. our main mission is 
to take advantage of the moment we are 
in, and in this way make our contribu
tion to ours and future generations (Lh, 
Shechitah 4:3).

77 “HaShem is good to all; His com-

passion is for all His creatures” 
(Psalms 145:9). This verse can also be 
read as “haShem is good for all.” rebbe 
nachman teaches that this refers to 
prayer. A person who prays believes 
that god is good for all: for health, for 
livelihood, and for anything he needs. 
For example, if he is sick, he must work 
at getting all sorts of medicines. There 
are times when the medicines he needs 
are not available in his country, whereas 
those medicines that are available are 
useless for his illness. But god is “good 
for all” illnesses — to heal them. he is 
also always available (LM I, 14:11).
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totality of all You have made thanks/attests to You; moreover, Your 
devoted servants constantly bless You [i.e., they become co-workers with You 

to actively advance the fulfillment of Your plan; they become conduits of Your blessing]. They 
whisper among themselves of the glory of Your kingship [hints of Your 

hidden providential care]; they speak openly of Your revealed miracles. 
They do this in order to instruct mankind about Him by means of his revealed 
miracles; and thereby teach them to recognize the glory of the majesty of 
his kingship [i.e., the hints of His constant supervision]. For Your kingship is an 
eternal kingship, and Your absolute dominion spans all generations. 
even when His providence is utterly concealed, when Israel is exiled, alone, fallen, and cannot rise 

up, haShem supports all who have fallen; he raises up all who are 
bent down in despair. Therefore all direct their eyes longingly toward 
You; for You give the exact amount of sustenance allotted to them 
in its proper time. (Be mindful to say the verse “Poseyach es yadekha ...” with extra 

kavanah:) You open Your hands [the channels of Divine sustenance] to satisfy 
the deepest needs and unexpressed yearnings of every living being with Your 

favor.78 haShem is just in all his ways, and kind in all his actions. 
haShem is close to all who call upon him, but He is especially close when 
they call him sincerely and truthfully. he fulfills the desire of those 
who revere him; he hears their cries and rescues them. haShem 
grants special protection to those who love him; but he will cause 
all who become entrenched in their own wickedness to perish. My 
mouth shall declare haShem’s praise, and will continue doing so until the day 

when all mankind will finally acknowledge his holy name forever as 
the source of all blessing. we [Israel] will also acknowledge and bless 
god, from now throughout all eternity, halleluYah.

LaMenatzei’ach (Psalm 20) is not recited on Rosh Chodesh, Chanukah, Purim Katan (14 and 
15 Adar I), Purim (14 and 15 Adar II), Erev Pesach, Tisha B’Av, Erev Yom Kippur, Chol HaMoed, 
or in a house of mourning. However, on Isru Chag (the day immediately following a Yom Tov), 
Erev Rosh HaShanah, Pesach Sheini (15 Iyar), Lag BaOmer, the three days prior to Shavuos, 
Tu B’Av, and Tu B’Shvat, it is recited. 

Dedicated to the Master of Creation who grants victory to the Shechinah 

and Israel.79 A mizmor by David: May haShem answer you on the day of 

מַעֲשֶׂיךָ. וּגבְוּרתֶֹיךָ יגַּיִדוּ: הדֲרַ כּבְוֹד הוֹדךֶָ. ודְבִרְיֵ נפִלְאְתֶֹיךָ 
אָשִׂיחָה: ועֱֶזוּז נוֹראְתֶֹיךָ יאֹמֵרוּ. וּגדְלֻּתְָךָ אֲסַפּרְנֶּהָ: זכֵרֶ רבַ 
ייְָ. אֶרךְֶ אַפּיַםִ  ירְנַּנֵוּ: חַנּוּן ורְחַוּם  טוּבךְָ יבַּיִעוּ. וצְדִקְָתְךָ 
יוֹדוּךָ  מַעֲשָׂיו:  כּלָ  עַל  ורְחֲַמָיו  לכַּלֹ.  ייְָ  טוֹב  חָסֶד:  וּגדְלָ 
ייְָ כּלָ מַעֲשֶׂיךָ. וחֲַסִידיֶךָ יבְרָכְוּכהָ: כּבְוֹד מַלכְוּתְךָ יאֹמֵרוּ. 
וּגבְוּרתְָךָ ידְבַּרֵוּ: להְוֹדיִעַ לבִנְיֵ האָָדםָ גּבְוּרתָֹיו. וּכבְוֹד הדֲרַ 
בּכְלָ  וּמֶמְשַׁלתְְּךָ  עוֹלמִָים.  כּלָ  מַלכְוּת  מַלכְוּתְךָ  מַלכְוּתוֹ: 
הַכּפְוּפיִם:  לכְלָ  וזְוֹקֵף  הַנֹּפלְיִם.  לכְלָ  ייְָ  סוֹמֵךְ  ודָרֹ:  דּוֹר 
עֵיניֵ כלֹ אֵליֶךָ ישְַׂבּרֵוּ. ואְַתָּה נוֹתֵן להֶָם אֶת אָכלְםָ בּעְתִּוֹ: 
בּכְלָ  ייְָ  צדַּיִק  רצָוֹן:  חַי  לכְלָ  וּמַשְׂבּיִעַ  ידָךֶָ.  אֶת  פּוֹתֵחַ 
דּרְכָיָו. וחְָסִיד בּכְלָ מַעֲשָׂיו: קָרוֹב ייְָ לכְלָ קרֹאְָיו. לכְלֹ אֲשֶׁר 
יקְִראָהֻוּ באֱֶמֶת: רצְוֹן ירְאֵָיו יעֲַשֶׂה. ואְֶת שַׁועְתָָם ישְִׁמַע 
הָרשְָׁעִים  כּלָ  ואְֵת  אהֹבֲיָו.  כּלָ  אֶת  ייְָ  שׁוֹמֵר  ויְוֹשִׁיעֵם: 
קָדשְׁוֹ  שֵׁם  בּשָָׂר  כּלָ  ויִברָךְֵ  פּיִ.  ידְבַּרֶ  ייְָ  תְּהִלּתַ  ישְַׁמִיד: 
לעְוֹלםָ ועֶָד: ואֲַנחְַנוּ נבְרָךְֵ יהָּ מֵעתַָּה ועְַד עוֹלםָ. הַללְוּיהָּ:

גדכל  מפכהים  כלא  יבים,  מ'  שטן  מפכהים  כלא  מחנכות,  כלא  חכדק,  מהאק  לא  לַבְנַצֵּחַ,  אכבהים  אין 
ממיה  כלא  תבכעד,  מחכל  כלא  ויפכה,  יכם  מעהמ  כלא  מאמ,  מהקעת  כלא  פסח,  מעהמ  כלא  מ' יבים, 
תאמל. אכלם מאסהכ חג, כמעהמ האק תקנת, כמפסח קני, כמל"ג מעכבה, כמג' יבי תגמלת, כמט"כ מאמ, 

כמט"כ מקמט אכבהים:

למְַנצַּחֵַ מִזמְוֹר לדְוָדִ: יעַנַךְָ ייְָ בּיְוֹם צרָהָ. ישְַׂגּבֶךְָ שֵׁם אֱלֹהיֵ יעֲַקבֹ: 
ועְוֹלתְָךָ  מִנחְתֶֹיךָ.  יזִכְּרֹ כּלָ  יסְִעָדךֶָּ:  וּמִצּיִּוֹן  עֶזרְךְָ מִקּדֹשֶׁ.  ישְִׁלחַ 
ידְשְַּׁנהֶ סֶלהָ: יתִֶּן לךְָ כלִבְבָךֶָ. וכְלָ עֲצתְָךָ ימְַלּאֵ: נרְנַּנְהָ בּיִשׁוּעתֶָךָ. 

78 “you open your hands to satisfy the 
deepest needs of every living being” 
(Psalms 145:16). rebbe nachman offers a 
unique insight into this verse: The main 
blessing that flows down from god to 
us through the hands is intellect. when 
the blessing descends, it is concretized 
for us according to our will, as it is 

written, “You [god] open Your hands and 
satisfy the deepest needs of every living 
being” — each according to his own will 
and desire. Therefore a person’s main 
focus of receiving god’s bounty should 
be to receive the blessing of intellect (LM 
I, 24:5).

79“Dedicated to the Master of Creation 
who grants victory” (Psalms 20:1). The 
seventy words in this Psalm correspond 
to the seventy cries a woman cries out 
during childbirth (see Zohar III, 249b, which 
explains the pangs of childbirth). rebbe nach
man compares the pursuit of knowledge 

to childbirth, since the knowledge is 
hidden from the person at that moment 
and is concealed as an embryo. To gain 
knowledge, one must cry out to god for 
help and assistance. Then this newfound 
knowledge can be “born” and come into 
being (LM I, 21:7).
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your birth travail.80 May the name of the god of Yaakov strengthen you 
[raise you up and inspire you]. May he send your help from His holy Sanctuary, 
and your strength from Tziyon. May he remember all the times you 
offered up your soul, and may your constant upward striving remain 
before him forever, selah. May he grant you your heart’s desires, 
and bring all your plans to fruition. we will sing for joy for your 
salvation; we will raise our banner high in the name of our god; 
may haShem fulfill all your wishes. now I know that it is haShem 
alone who delivers his anointed Mashiach; may he always answer 
him from his heavenly Sanctuary with the mighty salvation of his 
loving right hand. Some nations rely on the power of iron chariots, 
others rely on a multitude of horses; we, however, speak in the name 
of haShem our god. They all bowed down to false gods, false powers and false 

beliefs and fell into oblivion; we, however, have always risen again and 
regained our sure footing. haShem, merciful god, continue to save 
us! o king, answer us on the day we call!

A redeemer will come to Tziyon and to those in Yaakov who return 
from rebellion, says haShem. Concerning this I have made a cov
enant with them, says haShem: My spirit that rests upon you, and 
My words which I have placed in your mouth, shall not depart from 
your mouth, nor from the mouths of your children, nor from the 
mouths of your children’s children, says haShem, from now to all 
eternity. And though You are utterly transcendent, You lower Your 

presence in response to the praises of Israel. only after Israel praises You, each angel 
calls to the other, saying: holy, holy, holy is haShem, the god of all 
the hosts of heaven and earth; the fullness of the entire world is his glory.81 

80 “Dedicated to the Master of Creation 
who grants victory. a song by David: 
May HaShem answer you on the day 
of travail” (Psalm 20:1). Based on what 
he received from rebbe nachman, reb 
noson illuminates this profound subject 
even more: one has to suffer the pangs 
of birth quite literally ... especially at 
the outset, and cry, scream, heave, and 
sigh, again and again, until he is able 
to give birth to the holiness of his own 
soul and redeem her from her exile (see 
LM II, 4:2). This is how we will attain the 
final, complete, collective redemption 
as well, and merit the fulfillment of 
the prophecies, “Sing o Barren one 
[referring to the Shechinah, zion, Israel], 
you who did not bear” (Isaiah 54:1), and, 
“For as surely as Tziyon has labored, she 
will soon bring forth her children. ‘Shall 
I bring on labor [i.e., exile] and not cause 
[the baby, Mashiach] to be delivered?’ 
says haShem. ‘Shall I bring to delivery 
[redemption] and then close the womb 
[i.e., prevent the birth]?’” (ibid. 66:8 - 9).

This is why “A redeemer will come to 
Tziyon” (Isaiah 59:20) follows immediately 
after “May haShem answer you on the 
day of travail” (Psalm 20:2) in the morning 
prayers. According to the Ari, we recite 
Psalm 20 to draw down and give birth 

to the most enlightened consciousness 
[of Mashiach] (Shaar HaKavanos, Inyan 
Mizmor Yaancha). This Psalm contains 
seventy words, corresponding to the sev
enty cries of a woman during childbirth. 
For the final redemption will be like a 
birth that follows after many contrac
tions — namely, the chevlei Mashiach 
(birth pangs of Mashiach).

[Similarly, on the individual level,] 
the essence of being born anew is the 
birth of new levels of consciousness. For 
waking up from sleep to start a new day 
and serve god anew is the exact counter
part to being born after having been in 
a state of gestation in the womb. The 
seventy cries correspond to the seventy 
facets of the Torah that constitute the 
totality of the enlightened conscious
ness to which a person must give birth, 
and which he must draw down in order 
to awaken from his own deep sleep and 
spiritual descent. In this way, he restores 
to himself all seventy facets of the Torah 
that he has lost, and is able to begin anew. 
This is the essence of the redemption 
on the individual level as well as on the 
collective level.

Again, this is why “A redeemer will 
come to Tziyon and to those in Yaakov 
who return from rebellion” follows this 

כּיִ  ידָעַתְִּי.  עתַָּה  מִשְׁאֲלוֹתֶיךָ:  כּלָ  ייְָ  ימְַלּאֵ  נדִגְּלֹ.  אֱלֹהיֵנוּ  וּבשְֵׁם 
הוֹשִׁיעַ ייְָ מְשִׁיחוֹ. יעַנֲהֵוּ מִשְּׁמֵי קָדשְׁוֹ. בּגִבְוּרוֹת ישֵַׁע ימְִינוֹ: אֵלּהֶ 
ברָכֶבֶ ואְֵלּהֶ בסַּוּסִים. ואֲַנחְַנוּ בּשְֵׁם ייְָ אֱלֹהיֵנוּ נזַכְּיִר: הֵמָּה כּרָעְוּ 
ביְוֹם  יעַנֲנֵוּ  הַמֶּלךְֶ  הוֹשִׁיעהָ  ייְָ  ונַּתְִעוֹדדָ:  קַמְנוּ  ואֲַנחְַנוּ  ונְפָלָוּ. 

קָראְֵנוּ:

וּבאָ לצְיִּוֹן גּוֹאֵל וּלשְָׁביֵ פשֶַׁע בּיְעֲַקבֹ. נאְםֻ ייְָ: ואֲַניִ זאֹת בּרְיִתִי. 
לֹא  בּפְיִךָ.  שַׂמְתִּי  אֲשֶׁר  וּדבְרָיַ  עָליֶךָ  אֲשֶׁר  רוּחִי  ייְָ.  אָמַר  אוֹתָם 
ועְַד  מֵעתַָּה  ייְָ.  אָמַר  זרַעְֲךָ.  זרֶעַ  וּמִפּיִ  זרַעְֲךָ  וּמִפּיִ  מִפּיִךָ  ימָוּשׁוּ 
עוֹלםָ: ואְַתָּה קָדוֹשׁ יוֹשֵׁב תְּהִלּוֹת ישְִׂראֵָל. וקְָראָ זהֶ אֶל זהֶ ואְָמַר: 
קָדוֹשׁ. קָדוֹשׁ. קָדוֹשׁ ייְָ צבְאָוֹת. מְלֹא כלָ האָָרץֶ כּבְוֹדוֹ: וּמְקבַּלְיִן 

Psalm that speaks of the pangs of labor 
and birth. Those who “return from rebel
lion” are the baaley teshuvah (penitents) 
who renew and remake the days they 
spent in darkness. [This renewal can take 
place only after laboring to give birth] 
(Lh, Tefillin 5:32 - 33).

81 “Holy, holy, holy is HaShem, the 
god of all the hosts; the fullness of the 
entire world is His glory” (Isaiah 6:3). 
rebbe nachman says that each person 
should receive three “spiritual injections” 
of support and encouragement every 
day: from his teacher, from his friend, 
and from himself. First, he should talk 
to his teacher and receive his wisdom 

daily. (he can also do this by studying 
the latter’s teachings.) Second, he should 
converse with a friend, because each 
person has some positive trait that his 
friend does not, and by talking, they 
receive and strengthen each other’s 
good points. Third, he should talk to 
god about all the things on his mind. 
By talking to god and expressing his 
feelings, he develops the sense of who he 
really is. The three repetitions of “holy, 
holy, holy” represent the three paths and 
injections that we take daily in order to 
attain a degree of sanctity (LM I, 34:8; see 
Lh, Tefilin 2:10 - 12).
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They each receive life-force one from the other82 [i.e., each receives from the 

one above and transmits to the one below], saying: holy in the highest supernal 
heavens, abode of his presence; holy upon the earth, the end result 
of his self - constriction; holy in all the universes and throughout 
the endless expanse of time, is haShem, the god of hosts; the entire 
world is filled with the radiance of his glory. A wind lifted me up and 
I heard behind me a great, rushing sound: May the glory of haSh
em be blessed and increasingly revealed and drawn forth from its hidden place. 
A spirit of prophecy lifted me up and I heard behind me the mighty 
rushing sound of those who utter praises, saying: haShem’s glory 
is continually blessed from the place of the abode of his Shechinah. 
haShem will reign in the eternal future. haShem’s hidden sover
eignty is already established in this world and in all worlds, forever.

haShem, god of Avraham, Yitzchak, and Yisrael our forefathers, 
preserve this declaration of Your holiness and sovereignty permanently as the 
motivating thought in the hearts of Your people, and direct their 
hearts and minds to You. For You are compassionate, and therefore desire to 

help us atone for and become completely cleansed of the blemish of our deliberate 
transgressions, instead of destroying us if only we return to You. Time and 
again You retract Your anger and do not allow the full heat of Your 

judgment to become aroused. For You, haShem, are good and forgiving, 
and Your love is boundless for all who call upon You. Your loving 
righteousness is an eternal righteousness, and Your Torah is truth. 
grant truth [i.e., validate and fulfill Your promise] to Yaakov and reveal Your unconditional 
loving - kindness to Avraham, as You promised our forefathers from 
days of old. Blessed is haShem who ladens us with goodness and blessing 
each and every day of our lives; the almighty god of our salvation 
forever, selah. haShem, the god of all the hosts of heaven and earth is with 
us; the god of Yaakov is our fortress [assurance and inspiration] forever, selah. 
haShem, god of hosts, happy is the man who trusts only in You. 
haShem, merciful god, save us! o king, answer us on the day we call!

When saying “Baruch Hu Eloheinu Shebaranu—Blessed is He, our God, who created us” (the 
initials of which spell BeHaEiSh [בהאש, in the fire]), intend to offer your life for the sanctification 
of HaShem’s Name [like Avraham, whom Nimrod cast into a fiery furnace]:

Blessed is he, our god, who created us for the sake of his glory, set 
us apart from those who go astray,83 gave us a Torah of truth, and 

but they are really fooling themselves 
because they’re nowhere near where 
they think they are. A person must pray 

to be set apart from these different kinds 
of errors.

82 “Each calls to the other  ...  They 
each receive, one from the other” 
(Isaiah 6:3). The verse states, “each calls 
to the other,” but the Targum (Aramaic 
translation) states, “each receives, one 
from the other.” Rashi adds, “each asks 
permission of the other [to praise god].” 
Considering the opinions of Rashi and 
the Targum, Breslover chassidim make 
a special effort to hear and accept each 
other’s ideas. They are also careful not to 
force their ideas on other people (Rabbi 
Levi Yitzchok Bender).

83 “Blessed is He, our god, who ... set 
us apart from those who go astray.” 
reb noson once spoke about “those who 
go astray” and explained that it refers to 
three kinds of mistakes people make in 
relating to god. First, there are those who 
are completely distant from god, and 
therefore miss out on a relationship with 
him. Second, there are those who choose 
a middle path, which gives them some 
awareness of god but not true closeness 
and connection. Third, there are those 
who think they are very close to god, 

שְׁכיִנתְֵּהּ.  בּיֵת  עִלּאָָה  מְרוֹמָא  בּשְִׁמֵי  קַדּיִשׁ  ואְָמְריִן  דּיֵן.  מִן  דּיֵן 
קַדּיִשׁ עַל אַרעְָא עוֹבדַ גּבְוּרתְֵּהּ. קַדּיִשׁ לעְָלםַ וּלעְָלמְֵי עָלמְַיּאָ. ייְָ 
צבְאָוֹת. מַליְאָ כלָ אַרעְָא זיִו יקְָרהֵּ: ותִַּשָּׂאֵניִ רוּחַ. ואֶָשְׁמַע אַחֲריַ 
קוֹל רעַַשׁ גדָוֹל. בּרָוּךְ כּבְוֹד ייְָ מִמְּקוֹמוֹ: וּנטְָלתְַניִ רוּחָא. וּשְׁמָעִית 
בּתְַריַ קָל זיִעַ סַגּיִא דּמְִשַׁבּחְִין ואְָמְריִן: בּרְיִךְ יקְָראָ דּיַיְָ מֵאֲתַר בּיֵת 
מַלכְוּתֵהּ קָאֵם לעְָלםַ וּלעְָלמְֵי  ייְָ  ימְִלֹךְ לעְוֹלםָ ועֶָד:  ייְָ  שְׁכיִנתְֵּהּ: 

עָלמְַיּאָ.

לעְוֹלםָ  זּאֹת  שָׁמְרהָ  אֲבוֹתֵינוּ.  ויְשְִׂראֵָל  יצִחְָק  אַברְהָָם  אֱלֹהיֵ  ייְָ 
ליְצֵרֶ מַחְשְׁבוֹת לבְבַ עמֶַּךָ. והְָכןֵ לבְבָםָ אֵליֶךָ: והְוּא רחַוּם. יכְפַּרֵ 
כּיִ  חֲמָתוֹ:  כּלָ  יעִָיר  ולְֹא  אַפּוֹ.  להְָשִׁיב  והְִרבְּהָ  ישְַׁחִית.  ולְֹא  עוָֹן 
צדֶקֶ  צדִקְָתְךָ  קרֹאְֶיךָ:  לכְלָ  חֶסֶד  ורְבַ  וסְַלּחָ.  טוֹב  אֲדנֹיָ  אַתָּה 
לעְוֹלםָ ותְוֹרתְָךָ אֱמֶת: תִּתֵּן אֱמֶת ליְעֲַקבֹ. חֶסֶד לאְַברְהָָם. אֲשֶׁר 
לנָוּ.  יעַמֲָס  יוֹם  יוֹם  אֲדנֹיָ  בּרָוּךְ  קֶדםֶ:  מִימֵי  לאֲַבתֵֹינוּ  נשְִׁבּעְַתָּ 
יעֲַקבֹ  אֱלֹהֵי  לנָוּ  מִשְׂגּבָ  עמִָּנוּ.  צבְאָוֹת  ייְָ  סֶלהָ:  ישְׁוּעָתֵנוּ  הָאֵל 
סֶלהָ: ייְָ צבְאָוֹת אַשְׁריֵ אָדםָ בּטֵֹחַ בּךְָ: ייְָ הוֹשִׁיעָה. הַמֶּלךְֶ יעֲַננֵוּ 

ביְוֹם קָראְֵנוּ:
וקאכבה "מהכך תכא אלתינכ קמהאנכ" )ה"ה מתאק( יוכין לבסכה נפקכ על שדכקה קבכ יהמהך:

בּרָוּךְ הוּא אֱלֹהיֵנוּ שֶׁבּרְאָָנוּ לכִבְוֹדוֹ. והְִבדְּיִלנָוּ מִן הַתּוֹעִים. ונְתַָן לנָוּ 
תּוֹרתַ אֱמֶת. וחְַיּיֵ עוֹלםָ נטַָע בּתְוֹכנֵוּ. הוּא יפִתְַּח לבִּנֵוּ בּתְוֹרתָוֹ. 
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implanted eternal life within us. May he open our hearts and minds 
with his Torah, and instill his love and his awe in our hearts to 
do his will and serve him wholeheartedly, so that we do not labor 
in vain or bring forth in confusion. May it be in accordance with 
Your will, haShem our god and god of our ancestors, that we merit 

to observe Your laws and Your commandments in this world, and 
thereby become worthy to live, see and inherit the goodness and 
blessing of the messianic age and eternal life in the world to Come. 
So that the glory of my soul will sing to You forever and never be silent, 
haShem my god, I will thank You forever. Blessed is the man who 
places his trust in haShem; haShem himself will be his security. 
Trust in haShem for all eternity, for with the letters Yod and Heh, 
haShem formed worlds [this world and the World to Come]. Those who discern 
Your name [i.e., Your mastery over nature and history] will trust in You, for You, 
haShem, have never forsaken and will never forsake those who seek You. 
Your prophet Yeshaya therefore informed us: haShem desired, for the sake of his 
[Israel’s] righteousness [i.e., so that we could draw close to Him through our own efforts], to 
magnify Torah and glorify it.

haShem, You alone are our Lord. how majestic is Your name [i.e., the 

revelation of Your providence with which You govern] throughout the entire world 
down to the smallest detail of physical reality! Be strong and courageous of heart, 
all you who hope in haShem.84 And now, we beseech You, may 
the power of my Lord [the Shechinah] grow greater and greater, as You 
promised. remember Your mercies, haShem, and Your kindnesses, 
for they have existed from before the beginning of time.

The chazzan says Kaddish Shalem (Tiskabel):

the CoMPlete kaDDish

May his great name be magnified and sanctified and ever more greatly 

revealed (the congregation answers: Amen) in the world that he created 
according to his will. May he establish his eternal kingdom, cause 
his final redemption to spring forth, and hasten the coronation of his 
anointed Mashiach (the congregation answers: Amen); in your lifetime, in 
your days, and in the lifetime of the entire family of Israel, speedily 
and soon, and say amen (the congregation answers: Amen). 

Congregation and chazzan: May his great name be blessed and increasingly revealed 
in this world and all worlds forever and for all eternity! 

Blessed, praised, glorified, exalted, sublime, esteemed, elevated, and 
illuminated is the name of the holy one, blessed be he, ((the congregation 

84 “Be strong and courageous of 
heart, all you who hope in HaShem” 
(Psalms 31:25). rebbe nachman stressed, 
“All who hope in god.” You may not be 
worthy of holiness or devotion, but you 
can still hope. In this way, you can be 
“strong and courageous of heart.” no 
matter what happens, never let anything 
discourage you. even more, you should 
encourage others not to be dismayed, 

no matter what they have to endure. You 
may be aware of your own failings, but 
still, this should not prevent you from 
encouraging others. It is easier to inspire 
others than to strengthen yourself ... and 
strengthen them in every way you can ...  
Do this, and eventually you will also be 
affected and be worthy of true devotion 
to god (rnw #120).

ויְשֵָׂם בּלְבִּנֵוּ אַהבֲתָוֹ ויְרִאְָתוֹ ולְעֲַשׂוֹת רצְוֹנוֹ וּלעְבָדְוֹ בּלְבֵבָ שָׁלםֵ. 
למְַעַן לֹא ניִגעַ לרָיִק ולְֹא נלֵדֵ לבַּהֶָלהָ: יהְיִ רצָוֹן מִלּפְנָיֶךָ ייְָ אֱלֹהיֵנוּ 
ואֵלֹהֵי אֲבוֹתֵינוּ. שֶׁנּשְִׁמרֹ חקֶֻּיךָ בּעָוֹלםָ הַזּהֶ. ונְזִכְּהֶ ונְחְִיהֶ ונְרִאְֶה 
הַבּאָ:  הָעוֹלםָ  וּלחְַיּיֵ  הַמָּשִׁיחַ  ימְוֹת  לשְִׁניֵ  וּברְכָהָ  טוֹבהָ  ונְיִרשַׁ 
למְַעַן יזְמֶַּרךְָ כבָוֹד ולְֹא ידִּםֹ. ייְָ אֱלֹהיַ לעְוֹלםָ אוֹדךֶָּ: בּרָוּךְ הַגּבֶרֶ 
עֲדיֵ עַד. כּיִ בּיְהָּ ייְָ  ָ. והְיָהָ ייְָ מבִטְַחוֹ: בּטְִחוּ ביַיְָ  אֲשֶׁר יבִטְַח בּיַיְ
צוּר עוֹלמִָים: ויְבִטְְחוּ בךְָ יוֹדעְֵי שְׁמֶךָ. כּיִ לֹא עָזבַתְָּ דּרֹשְֶׁיךָ ייְָ: ייְָ 

חָפץֵ למְַעַן צדִקְוֹ. יגַדְּיִל תּוֹרהָ ויְאְַדּיִר:

אֲדוֹניֵנוּ מָה אַדּיִר שִׁמְךָ בּכְלָ האָָרץֶ: חִזקְוּ ויְאֲַמֵץ לבְבַכְםֶ כּלָ  ייְָ 
הַמְיחֲַליִם ליַיְָ: ועְתַָּה יגִדְלַ נאָ כּחַֹ אֲדנֹיָ כּאֲַשֶׁר דבִּרַתְָּ לאֵמרֹ: זכְרֹ 

רחֲַמֶיךָ ייְָ וחֲַסָדיֶךָ כּיִ מֵעוֹלםָ הֵמָּה:

תחזן אכבה שדיק קלם )ההשמל(:

קדיש שלם

ברְאָ  דּיִ  בּעְָלמְָא  אָמֵן(:  עכנים:  )תשתל  רבַּאָ,  שְׁמֵיהּ  ויְתְִקַדּשַׁ  יתְִגּדַּלַ 
כרִעְוּתֵהּ ויְמְַליִךְ מַלכְוּתֵהּ ויְצַמְַח פּרֻקְָנהֵּ ויִקָרבֵ )נ"א: קֵץ( מְשִׁיחֵהּ, 
)תשתל עכנים: אָמֵן(: בּחְַיּיֵכוֹן וּביְוֹמֵיכוֹן וּבחְַיּיֵ דכְלָ בּיֵת ישְִׂראֵָל בּעַגֲלָאָ 

וּבזִמְַן קָריִב. ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

שכ"ח: יהְאֵ שְׁמֵיהּ רבַּאָ מבְרָךְַ לעְָלםַ וּלעְָלמְֵי עָלמְַיּאָ.
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answers:) amen). Above (during the Ten Days of Repentance add: and beyond) all 
blessing and song, praise and consolation which will ever be uttered 
in the world, and say amen (the congregation answers: Amen). 

May the prayers and supplications of the entire family of Israel be 
acceptable before our Father who is in heaven, and say amen (the 

congregation answers: Amen). 

May there be abundant peace from heaven, and good lives, for us 
and for all Israel, and say amen (the congregation answers: Amen).

May he who makes peace (during the Ten Days of Repentance say: the peace) in 
his highest heavens also make peace for us and for all Israel, and say 
amen (the congregation answers: Amen).

returning the torah to the ark

as the Sefer Torah is returned to the ark, the chazzan says: 

Praise haShem’s name, for his name is exalted above and beyond 
all conception.
The congregation continues: his majesty will shine over earth and heaven alike. 
For he will raise up his people’s fallen honor. He will restore the pride of 
all his devoted ones, the descendants of Yisrael, the people that draws 

all creation close to him, halleluYah.

The entire congregation continues saying LeDavid Mizmor (Psalm 24) as the Torah is returned 
to the ark, as was said by the Kohanim when they brought the ark of the Covenant into the 
Holy of Holies of the First Temple for the first time in the days of Shlomo HaMelech, of blessed 
memory:

By David, a mizmor: To haShem alone belongs the earth and all it 
contains, the inhabited world and all who dwell in it. he founded 
it [human civilization] along the seas, and he continues to establish it 
[the world, and the course of history] along the major rivers. who can ascend 
haShem’s mountain to perceive His hand in nature and history? And even then, who 
can maintain his equilibrium in the place of his holiness? For this, God 

says, one must have clean hands and a pure heart; he must not have borne 
My soul which I have given him in vain; he must not have sworn deceitfully. 
he shall then bear haShem’s blessing and be worthy of charity from the 
god of his deliverance. Such is the generation that seeks God’s hidden 
presence, the children of Yaakov who seek Your presence at all times, 
selah. Lift up your heads, o gates of the Holy Temple; raise yourselves up, 
o portals of eternity, so that the king of glory may enter. who is this 
king of glory in whose name you admonish us? It is haShem, invincible and 

ויְתְִעַלּהֶ  ויְתְִהַדּרָ  ויְתְִנשֵַּׂא  ויְתְִרוֹמֵם  ויְתְִפּאֵָר  ויְשְִׁתַּבּחַ  יתְִבּרָךְַ. 
ויְתְִהַלּלָ שְׁמֵהּ דקְדֻשְָׁא בּרְיִךְ הוּא, )תשתל עכנים: בּרְיִךְ הוּא(: לעְֵלּאָ 
מִן כּלָ )מעקי"ה: וּלעְֵלּאָ מִכּלָ( בּרִכְתָָא ושְִׁירתָָא תּשְֻׁבּחְָתָא ונְחֱֶמָתָא 

דּאֲַמִירןָ בּעְָלמְָא. ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

דּיִ  אֲבוּהוֹן  קֳדםָ  ישְִׂראֵָל  בּיֵת  דכְלָ  וּבעָוּתְהוֹן  צלְוֹתְהוֹן  תִּתְקבַּלֵ 
בשְִׁמַיּאָ, ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

יהְאֵ שְׁלמָָא רבַּאָ מִן שְׁמַיּאָ וחְַיּיִם טוֹביִם עָליֵנוּ ועְַל כּלָ ישְִׂראֵָל. 
ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

עוֹשֶׂה שָׁלוֹם )מעקי"ה: הַשָּׁלוֹם( בּמְִרוֹמָיו הוּא יעֲַשֶׂה שָׁלוֹם עָליֵנוּ 
ועְַל כּלָ ישְִׂראֵָל ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

סדר הכנסת ספר תורה
וקבכליוין ספה תהכהת לאהכן אכבה תחזן:

חזן: יהְַללְוּ אֶת שֵׁם ייְָ כּיִ נשְִׂגּבָ שְׁמוֹ לבְדַּוֹ:

ויַּרָםֶ קֶרןֶ לעְמַּוֹ. תְּהִלּהָ לכְלָ  ושְָׁמָיםִ:  הוֹדוֹ עַל אֶרץֶ  כתשתל אכבהים: 

חֲסִידיָו. לבִנְיֵ ישְִׂראֵָל עַם קְרוֹבוֹ. הַללְוּיהָּ:

כבבקיוים כאכבהים "לְדָכִד בִזְבוֹה" כוכ' מדיכש ובכ קתותנים אבהכ אכהכ וקתוניסכ אה אהכן מהיה ת' 
לתיול שכדק תשדקים קל מיה תבשדק תהאקכן מפעם תהאקכנת מיבי קלבת תבלך עליכ תקלכם:

עַל  הוּא  כּיִ  בהָּ:  ויְשְׁביֵ  תֵּבלֵ  וּמְלוֹאָהּ.  האָָרץֶ  ליַיְָ  מִזמְוֹר.  לדְוָדִ 
יקָוּם  וּמִי   .ָ ייְ בהְַר  יעֲַלהֶ  מִי  יכְוֹננְהֶָ:  נהְָרוֹת  ועְַל  יסְָדהָּ.  ימִַּים 
נפַשְִׁי  נקְִי כפַּיַםִ וּברַ לבֵבָ. אֲשֶׁר לֹא נשָָׂא לשַָּׁואְ  בּמְִקוֹם קָדשְׁוֹ: 
ייְָ. וּצדְקָָה מֵאֱלֹהיֵ ישְִׁעוֹ:  ולְֹא נשְִׁבּעַ למְִרמְָה: ישִָּׂא ברְכָהָ מֵאֵת 
זהֶ דּוֹר דּרֹשְָׁיו. מבְקְַשֵׁי פנָיֶךָ יעֲַקבֹ סֶלהָ: שְׂאוּ שְׁערָיִם ראָשֵׁיכםֶ 
והְִנּשְָׂאוּ פּתְִחֵי עוֹלםָ. ויְבָוֹא מֶלךְֶ הַכּבָוֹד: מִי זהֶ מֶלךְֶ הַכּבָוֹד. ייְָ 
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all - powerful! haShem, mighty in battle! Lift up your heads, o gates, 
and raise yourselves up, o portals of eternity, so that the king of 
glory may enter and reveal Himself in His world. who is he, this king of glory? 
haShem, the god of all the hosts of heaven and earth, he is the king of 
glory forever, selah!

as the Sefer Torah is being placed in the ark say: 

And when it [the ark] came to rest, he [Moshe] would say: return 
haShem, rest Your presence on Israel’s myriads. rise up, haShem, to 
enter Your permanent resting place in the Holy of Holies, You and the Ark 
of Your strength! David said: Let Your Kohanim attire themselves in 
righteousness and Your devoted servants sing for joy. For the sake 
of David Your servant, do not turn away the face and do not revoke the 

predetermined time of the coming of Your anointed Mashiach. HaShem says: I have 
given you a good portion; do not forsake My Torah. It is a Tree of Life 
for those who grasp it, and those who support it are truly fortunate. 
Its ways are ways of pleasantness and all its paths are filled with peace. 
Israel says: return us to You, haShem; then we shall return. renew our 
days as of old [i.e., You initiate the redemption by bringing us back to Your Torah, just as when 

You brought us out of egypt even though we lacked merit].

on days when Tachanun is not said, omit Tefillah LeDavid (Psalm 86) and proceed directly 
to Beis Yaakov and Shir HaMaalos LeDavid. on days when even El Erech Apayim is not said 
before Krias HaTorah, proceed directly to Shir shel Yom. 

A prayer by David: haShem, incline Your ear, answer me, for I 
am poor and destitute. Safeguard my soul, for have I not devoted 
myself to You without thought of reward? o my god, deliver Your servant 
who trustingly looks only to You. haShem, be gracious to me, for 
to You alone I call throughout the day. Bring joy to the soul of Your 
servant, for to You, haShem, I have offered myself completely. 
For You, haShem, are good and forgiving; Your loving - kindness is 
unlimited for all who call upon You. haShem, be attentive to my 
prayer and my inner struggle to draw close to You; listen closely to the tone of my 
voice as I articulate my pleas. In particular, on the day of my distress, I will 
call upon You, for I know that You will answer me. haShem, there is 
none like You among all the heavenly powers; nobody can do what 
You do and nothing takes place without Your willing it. The day will therefore come when all 
the nations that You have made will come to bow down and subordinate 

themselves to You, haShem; they will finally give honor to and feel the 

overwhelming presence of Your name. For You are very great in loving-kindness; 
You perform supernatural wonders; and will lead mankind to recognize that You 
alone are god. haShem, teach me the way behind all  Your ways so that I 

עִזּוּז וגְבִּוֹר. ייְָ גּבִּוֹר מִלחְָמָה: שְׂאוּ שְׁערָיִם ראָשֵׁיכםֶ וּשְׂאוּ פּתְִחֵי 
עוֹלםָ. ויְבָאֹ מֶלךְֶ הַכּבָוֹד: מִי הוּא זהֶ מֶלךְֶ הַכּבָוֹד. ייְָ צבְאָוֹת הוּא 

מֶלךְֶ הַכּבָוֹד סֶלהָ:

וקבוניסין תספה הכהת לאהכן תשכדק אכבהים זת:

וּבנְחֻהֹ יאֹמַר. שׁוּבהָ ייְָ רבִבְוֹת אַלפְיֵ ישְִׂראֵָל: קוּמָה ייְָ למְִנוּחָתֶךָ. 
אַתָּה ואֲַרוֹן עזֻּךֶָ: כּהֲֹניֶךָ ילִבְּשְׁוּ צדֶקֶ. וחֲַסִידיֶךָ ירְנַּנֵוּ: בּעַבֲוּר דּוָדִ 
עבַדְּךֶָ אַל תָּשֵׁב פּנְיֵ מְשִׁיחֶךָ: כּיִ לקֶַח טוֹב נתַָתִּי לכָםֶ. תּוֹרתִָי אַל 
דּרְכָיֶהָ  מְאשָֻּׁר:  ותְמְֹכיֶהָ  בּהָּ.  למַַּחֲזיִקִים  היִא  חַיּיִם  עֵץ  תַּעֲזבֹוּ: 
דרַכְיֵ נעַֹם וכְלָ נתְִיבוֹתֶיהָ שָׁלוֹם: הֲשִׁיבנֵוּ ייְָ אֵליֶךָ ונְשָׁוּבהָ. חַדּשֵׁ 

ימֵָינוּ כּקְֶדםֶ:

מיבים קאין אכבהים מתם החנכן אין אכבהים "הְּפִילָת לְדָכִד" כבהחילין ב"בֵּיה יַעֲשֹמ" כמיבים קאין 
אכבהים גם "אֵל אֶהֶךְ אַפַּיִם" קלפני שהיאה תהכהת, בהחילין מקיה קל יכם.

פיִלהָ לדְוָדִ. הַטֵּה ייְָ אָזנְךְָ ענֲנֵיִ. כּיִ ענָיִ ואְֶביְוֹן אָניִ: שָׁמְרהָ נפַשְִׁי  תְּ
כּיִ חָסִיד אָניִ. הוֹשַׁע עבַדְּךְָ אַתָּה אֱלֹהיַ. הַבּוֹטֵחַ אֵליֶךָ: חָנּנֵיִ אֲדנֹיָ. 
כּיִ אֵליֶךָ אֶקְראָ כּלָ הַיוֹם: שַׂמֵּחַ נפֶשֶׁ עבַדְּךֶָ. כּיִ אֵליֶךָ אֲדנֹיָ נפַשְִׁי 
אֶשָּׂא: כּיִ אַתָּה אֲדנֹיָ טוֹב וסְַלּחָ ורְבַ חֶסֶד לכְלָ קרֹאְֶיךָ: הַאֲזיִנהָ 
כּיִ  אֶקְראֶָךָּ  צרָתִָי  בּיְוֹם  תַּחֲנוּנוֹתָי:  בּקְוֹל  והְַקְשִׁיבהָ  תְּפלִּתִָי  ייְָ 
אֲשֶׁר  גּוֹיםִ  כּלָ  כּמְַעֲשֶׂיךָ:  ואְֵין  אֲדנֹיָ.  אֵין כּמָוֹךָ באֱָלֹהִים  תַענֲנֵיִ: 
עָשִׂיתָ יבָוֹאוּ ויְשְִׁתַּחֲווּ לפְנָיֶךָ אֲדנֹיָ. ויִכבַּדְוּ לשְִׁמֶךָ: כּיִ גדָוֹל אַתָּה 
אֲהַלּךְֵ  דרַכְּךֶָ.  ייְָ  הוֹרנֵיִ  לבְדַּךֶָ:  אֱלֹהִים  אַתָּה  נפִלְאָוֹת.  ועְשֶֹׂה 
בּאֲַמִתֶּךָ. יחֵַד לבְבָיִ ליְרִאְָה שְׁמֶךָ: אוֹדךְָ אֲדנֹיָ אֱלֹהַי בּכְלָ לבְבָיִ. 
ואֲַכבַּדְהָ שִׁמְךָ לעְוֹלםָ: כּיִ חַסְדּךְָ גּדָוֹל עָליָ. והְִצּלַתְָּ נפַשְִׁי מִשְּׁאוֹל 
נפַשְִׁי.  בּקְִשׁוּ  ערָיִציִם  ועֲַדתַ  עָליַ  קָמוּ  זדֵיִם  אֱלֹהִים.  תַּחְתִּיּהָ: 
ולְֹא שָׂמוּךָ לנְגֶדְּםָ: ואְַתָּה אֲדנֹיָ אֵל רחַוּם וחְַנּוּן. אֶרךְֶ אַפּיַםִ ורְבַ 
לבְןֶ  והְוֹשִׁיעהָ  לעְבַדְּךֶָ  עזֻּךְָ  תְּנהָ  וחְָנּנֵיִ.  אֵליַ  פּנְהֵ  ואֱֶמֶת:  חֶסֶד 
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may walk unwaveringly in Your truth; unify the contradictory pulls of my heart 
so that I may conscientiously fear Your name. haShem my god, 
then I will thank and acknowledge You with my whole heart, and I will 
give honor to Your name forevermore. For You extended Your great 
loving - kindness to me; You rescued my soul from the deepest hell. 
o god, You rescued me from malicious men who rose up against me; You 

rescued me from an assembly of ruthless men who sought to destroy my 
soul; they were not mindful of You. They do not realize that You, haShem, 
are a merciful and gracious god, patient and slow to anger; You 
bestow Your loving - kindness abundantly and truthfully and You have 

therefore not forsaken me. o turn to me now and be gracious to me; grant 
Your power to Israel Your servant to persevere against all odds; help me, the 
son of Your maidservant, to remain faithful to my people. Show me a sign of 
favor so that my enemies will realize You are still with me and be ashamed. 
haShem, let them know that You alone have helped me and consoled me.

o family of Yaakov, come, let us walk in the light of the Torah of haShem. 
For each nation has always walked in the name of a different god, but 
we have tenaciously walked and will continue to walk in the name of haShem 
our god forevermore. May the constant providence of haShem our god 
accompany us and guide us miraculously as he accompanied our ancestors. 
May he never forsake us or abandon us, but incline our hearts to serve 
him, to walk in all his ways, and to uphold his commandments, his 
laws, and his judgments which he instructed our ancestors. And 
may these words of mine that I have pleaded before haShem be near 
to haShem our god day and night — that he provide the needs of his 
servant, and the needs of his people Israel in accordance with the 
requirements of each and every day — so that all the inhabitants of 
the earth will know that haShem is the ultimate power behind the scenes 

of history; there is no other.

A Song of Ascents by David: If haShem had not accompanied 
us — let Israel now say; if the constant miraculous providence of haShem had 
not accompanied us when men rose up against us, they would have 
swallowed us alive in their burning rage against us. Then, like the 
floodwaters of a raging sea, they would have inundated us; a river of troubles 
would have engulfed our soul. The violent floodwaters of history would 
have passed over our soul and finished us off. we bless You, haShem, for 
not allowing them to tear us apart with their fangs. our soul was 
rescued like a bird from the fowler’s snare; now the snare is broken 
and we have escaped. our help comes when we call out in the name 
of haShem, Maker of heaven and earth.

אֲמָתֶךָ: עֲשֵׂה עמִִּי אוֹת לטְוֹבהָ. ויְרִאְוּ שׂנאְַי ויְבֵשׁוּ. כּיִ אַתָּה ייְָ 
עֲזרַתְַּניִ ונְחִַמְתָּניִ:

ילֵכְוּ אִישׁ בּשְֵׁם  ייְָ: כּיִ כּלָ הָעמִַּים  ונְלֵכְהָ בּאְוֹר  יעֲַקבֹ. לכְוּ  בּיֵת 
אֱלֹהיֵנוּ  ייְָ  יהְיִ  ועֶָד:  אֱלֹהיֵנוּ לעְוֹלםָ  ייְָ  נלֵךְֵ בּשְֵׁם  ואֲַנחְַנוּ  אֱלֹהיָו. 
יטְִּשֵׁנוּ: להְַטּוֹת  ואְַל  יעַַזבְנֵוּ  עמִָּנוּ כּאֲַשֶׁר היָהָ עִם אֲבוֹתֵינוּ. אַל 
וחְקָֻּיו וּמִשְׁפּטָָיו  ולְשְִׁמרֹ מִצוְֹתָיו  לבְבָנֵוּ אֵליָו. ללָכֶתֶ בּכְלָ דּרְכָיָו 
אֲשֶׁר צוִּהָ אֶת אֲבתֵֹינוּ: ויְהִיְוּ דבְרָיַ אֵלּהֶ אֲשֶׁר הִתְחַנּנַתְִּי לפִנְיֵ ייְָ. 
קְרבֹיִם אֶל ייְָ אֱלֹהיֵנוּ יוֹמָם ולָיָלְהָ. לעֲַשׂוֹת מִשְׁפּטַ עבַדְּוֹ וּמִשְׁפּטַ 
עמַּוֹ ישְִׂראֵָל דּבְרַ יוֹם בּיְוֹמוֹ: למְַעַן דּעַתַ כּלָ עמֵַּי האָָרץֶ כּיִ ייְָ הוּא 

האֱָלֹהיִם. אֵין עוֹד:

שִׁיר הַמַּעֲלוֹת לדְוָדִ. לוּליֵ ייְָ שֶׁהיָהָ לנָוּ יאֹמַר נאָ ישְִׂראֵָל: לוּליֵ ייְָ 
שֶׁהיָהָ לנָוּ בּקְוּם עָליֵנוּ אָדםָ: אֲזיַ חַיּיִם בּלְעָוּנוּ בּחֲַרוֹת אַפּםָ בּנָוּ: 
נפַשְֵׁנוּ  עַל  עבָרַ  אֲזיַ  נפַשְֵׁנוּ:  עַל  עבָרַ  נחְַלהָ  שְׁטָפוּנוּ  הַמַּיםִ  אֲזיַ 
הַמַּיםִ הַזּיֵדוֹניִם: בּרָוּךְ ייְָ שֶׁלֹּא נתְָננָוּ טֶרףֶ לשְִׁנּיֵהֶם: נפַשְֵׁנוּ כּצְפִּוֹר 
נמְִלטְָה מִפּחַ יוֹקְשִׁים. הַפּחַ נשְִׁבּרָ ואֲַנחְַנוּ נמְִלטְָנוּ: עֶזרְנֵוּ בּשְֵׁם 

ייְָ. עשֵֹׂה שָׁמַיםִ ואָָרץֶ:
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on Sunday say: Today is the first day of the Shabbos week [i.e., the seven-day 

period that is preceded by and culminates in Shabbos],86 on which the Leviim used to 
say in the holy Temple: 

By David, a mizmor: To haShem alone belongs the earth and all it 
contains, the inhabited world and all who dwell in it. he founded 
it [human civilization] along the seas; and he continues to establish it 
[the world, and the course of history] along the major rivers. who can ascend 
haShem’s mountain to perceive His hand in nature and history? And even then, who 
can maintain his equilibrium in the place of his holiness? For this, God 

says, one must have clean hands and a pure heart; he must not have borne 
My soul which I have given him in vain; he must not have sworn deceitfully. 
he shall then bear haShem’s blessing and be worthy of charity from the 
god of his deliverance. Such is the generation that seeks God’s hidden 
presence, the children of Yaakov who seek Your presence at all times, 
selah. Lift up your heads, o gates of the Holy Temple; raise yourselves up, 
o portals of eternity, so that the king of glory may enter. who is 
this king of glory in whose name you admonish us? It is haShem, invincible 
and all - powerful! haShem, mighty in battle! Lift up your heads, o 
gates, and raise yourselves up, o portals of eternity, so that the king 
of glory may enter and reveal Himself in His world. who is he, this king of 
glory? haShem, the god of all the hosts of heaven and earth, he is the king 
of glory forever, selah! “Hoshi’einu—Deliver us,” followed by Mourner’s Kaddish, p. XXX.

on Monday say: Today is the second day of the Shabbos week [i.e., the seven-

day period that is preceded by and culminates in Shabbos], on which the Leviim used 
to say in the holy Temple: 

A mizmor by the descendants of korach: haShem is great everywhere, 

but his radiance shines exceedingly in the City of our god [Yerushalayim], 

שיר של יום

היַוֹם יוֹם ראִשׁוֹן בּשְַׁבּתָ. שֶׁבּוֹ היָוּ הַלוְיִּםִ אוֹמְריִם בּבְיֵת הַמִּקְדּשָׁ:

עַל  הוּא  כּיִ  בהָּ:  ויְשְׁביֵ  תֵּבלֵ  וּמְלוֹאָהּ.  האָָרץֶ  ליַיְָ  מִזמְוֹר.  לדְוָדִ 
יקָוּם  וּמִי   .ָ ייְ בהְַר  יעֲַלהֶ  מִי  יכְוֹננְהֶָ:  נהְָרוֹת  ועְַל  יסְָדהָּ.  ימִַּים 
נפַשְִׁי  נקְִי כפַּיַםִ וּברַ לבֵבָ. אֲשֶׁר לֹא נשָָׂא לשַָּׁואְ  בּמְִקוֹם קָדשְׁוֹ: 
ייְָ. וּצדְקָָה מֵאֱלֹהיֵ ישְִׁעוֹ:  ולְֹא נשְִׁבּעַ למְִרמְָה: ישִָּׂא ברְכָהָ מֵאֵת 
זהֶ דּוֹר דּרֹשְָׁיו. מבְקְַשֵׁי פנָיֶךָ יעֲַקבֹ סֶלהָ: שְׂאוּ שְׁערָיִם ראָשֵׁיכםֶ 
והְִנּשְָׂאוּ פּתְִחֵי עוֹלםָ. ויְבָוֹא מֶלךְֶ הַכּבָוֹד: מִי זהֶ מֶלךְֶ הַכּבָוֹד. ייְָ 
עִזּוּז וגְבִּוֹר. ייְָ גּבִּוֹר מִלחְָמָה: שְׂאוּ שְׁערָיִם ראָשֵׁיכםֶ וּשְׂאוּּ פּתְִחֵי 
עוֹלםָ. ויְבָאֹ מֶלךְֶ הַכּבָוֹד: מִי הוּא זהֶ מֶלךְֶ הַכּבָוֹד. ייְָ צבְאָוֹת הוּא 

מֶלךְֶ הַכּבָוֹד סֶלהָ: תוֹשִׁיעֵנוּ

היַוֹם יוֹם שֵׁניִ בּשְַׁבּתָ. שֶׁבּוֹ היָוּ הַלוְיִּםִ אוֹמְריִם בּבְיֵת הַמִּקְדּשָׁ:

הַר  אֱלֹהיֵנוּ  בּעְִיר  מְאדֹ  וּמְהלֻּלָ  ייְָ  גּדָוֹל  קרֹחַ:  לבִנְיֵ  מִזמְוֹר  שִׁיר 
קָדשְׁוֹ: יפְהֵ נוֹף מְשׂוֹשׂ כּלָ האָָרץֶ. הַר ציִּוֹן ירַכְּתְֵי צפָוֹן. קִריְתַ מֶלךְֶ 

week)”; on Monday, “Hayom yom sheini 
beShabbos (Today is the second day of the 
Shabbos week),” and so on. reb noson 
adds that by recalling Shabbos even 
from Sunday, we draw the sanctity of 
Shabbos into our weekdays. In addition, 
we specifically mention Shabbos when 
reciting the Song of the Day because 
song invokes joy, and we can also draw 
the joy of Shabbos into the weekdays (Lh, 
Hodaah 6:11).

reb noson further notes that the main 

songs will be sung in the future, when 
the redemption takes place, and also in 
the world to Come. he points out that 
the songs of the weekdays represent the 
songs of this world, which lack complete 
joy since we are still beset by troubles. But 
the Song of Shabbos represents the Song 
of the Future, which will be complete and 
perfect joy. This is why we draw our songs 
from Shabbos (Lh, Nesias Kapayim 2:4).

85 Song of the Day. During the Temple 
service, the Leviim would play musical 
instruments and sing a Psalm that 
reflected the specific energy of each day. 
on the first day of the week, they would 
sing, “To haShem alone belongs the 
earth and all it contains” (Psalms 24:1). 
on the second day, they would sing, 
“haShem is great [everywhere, but] his 
radiance shines exceedingly in the City 
of our god” (ibid. 48:1). on the third day, 
they would sing, “god stands in every 
tribunal of god; he [also sits] in the 
midst of the judges to render judgment” 
(ibid. 82:1). on the fourth day, they 
would sing, “o loving god who executes 
justice, haShem ... reveal Yourself” (ibid. 
94:1). on the fifth day, they would sing, 
“Sing joyously to god, our innermost 
strength” (ibid. 81:1). on the sixth day, 

they would sing, “[The time will come 
when] haShem’s sovereignty will finally 
be revealed” (ibid. 93:1). on Shabbos, 
they would sing, “A song in honor of 
the Shabbos day” (ibid. 92:1), a song for 
the Ultimate Future, for the day that 
will be all Shabbos and tranquil rest, for 
everlasting, eternal life (Tamid 7:4).

86 “Today is the first day of the Shabbos 
week.” The Torah states, “remember the 
Shabbos day to sanctify it” (exodus 20:8). 
The Sages say that this is a directive to 
count the days of the week according 
to Shabbos (Mechilta, loc. cit.). Unlike 
the nations, which assigned names 
of idolatry to the days of the week, the 
Jews refer to each day of the week by its 
proximity to Shabbos. Thus, on Sunday 
we say, “Hayom yom rishon beShabbos 
(Today is the first day of the Shabbos 
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and even more so on the mountain of his holy presence [i.e., in the Holy Temple]. 
Mount zion is a beautiful sight, the joy of the whole earth, the 
aspiration of all who ascend from the north, the city of the great king. In 
its citadels, god became known as a stronghold and a refuge. For behold, 
kings assembled; together they came from afar to attack. when they 
witnessed the miracles that God performed on behalf of Israel, they were confounded, 
they panicked, they hastened to flee. Trembling seized them there; 
pangs like a woman in labor. To this day, HaShem, You continue to perform miracles by 

commanding the forces of nature to fulfill Your will: with an east wind, You smash the 
ships of Tarshish. And so, just as we heard from our ancestors, we have now 
seen miracles with our own eyes, in the City of the god of hosts, in the City 
of our god, may god establish it forever and for all eternity, selah. o 
god, we had always conceived of Your loving - kindness as being in the 
midst of Your Temple. But now we can testify that like Your name, o god, the 
radiance of Your wondrous deeds shines unto the ends of the earth; Your right 
hand with which You save Israel is filled with charity. Therefore, let Mount 
zion be glad and the cities of Yehudah rejoice over Your righteous 
judgments which You have executed against those who wish to attack us. walk around 
Tziyon, encircle her and count her towers. Set your hearts on her 
ramparts and behold her lofty citadels, in order to recount what you have 

seen with your own eyes to the last generation. In order to testify that this god 
is our god forever. he will continue to lead us eternally beyond earthly 

mortality. “Hoshi’einu—Deliver us,” followed by Mourner’s Kaddish, p. XXX.

on Tuesday say: Today is the third day of the Shabbos week [i.e., the seven-day 

period that is preceded by and culminates in Shabbos], on which the Leviim used to 
say in the holy Temple:
A mizmor by Asaf: god stands with the litigants and the witnesses in every 
tribunal of god; he also sits in the midst of the judges to render 
judgment. Therefore I ask you, you judges: how long will you continue to 
render distorted judgment and show partiality toward those who 
perpetrate evil, selah? render fair judgment to the impoverished and 
the orphan; deal righteously with the afflicted and the needy. rescue 
the impoverished and the destitute; rescue them from the hand of 
the lawless. But the judges have been blinded by bribes; they pretend that they do not 
know. as a result, they cannot discern between right and wrong; as long as they 
continue to walk in their own darkness, the very foundations of earth 
[i.e., society] will vacillate and totter. I had always thought that you were 
mighty judges, children [extensions] of the Most high by virtue of the power you 

wield. The truth, however, is that you will die just like the people you 

oppressed, and you will stumble in your deceit like any official who misuses his 

vested authority. Arise, o god of justice, judge the earth, for You control the 

destiny of all the nations. “Hoshi’einu—Deliver us,” followed by Mourner’s Kaddish, p. XXX.

נוֹעֲדוּ.  הַמְּלכָיִם  הִנּהֵ  כּיִ  למְִשְׂגּבָ:  נוֹדעַ  בּאְַרמְְנוֹתֶיהָ  אֱלֹהיִם  רבָ: 
אֲחָזתַָם  רעְָדהָ  נחְֶפּזָוּ:  נבִהְֲלוּ  תָּמָהוּ.  כּןֵ  ראָוּ  הֵמָּה  יחְַדּוָ.  עבָרְוּ 
כּאֲַשֶׁר  תַּרשְִׁישׁ:  אֳניִּוֹת  תְּשַׁבּרֵ  קָדיִם  בּרְוּחַ  כּיַּוֹלדֵהָ:  חִיל  שָׁם. 
יכְוֹננְהֶָ  אֱלֹהיִם  אֱלֹהיֵנוּ.  בּעְִיר  צבְאָוֹת  ייְָ  בּעְִיר  ראִָינוּ  כּןֵ  שָׁמַענְוּ 
עַד עוֹלםָ סֶלהָ: דּמִִּינוּ אֱלֹהיִם חַסְדּךֶָ בּקְֶרבֶ היֵכלָךֶָ: כּשְִׁמְךָ אֱלֹהיִם 
הַר ציִּוֹן.  ישְִׂמַח  ימְִינךֶָ:  מָלאְָה  אֶרץֶ. צדֶקֶ  קַצוְיֵ  עַל  תְּהִלּתְָךָ  כּןֵ 
והְַקִּיפוּהָ. סִפרְוּ  יהְוּדהָ. למְַעַן מִשְׁפּטֶָיךָ: סבֹּוּ ציִּוֹן  תָּגלֵנְהָ בּנְוֹת 
תְּסַפּרְוּ  למְַעַן  אַרמְְנוֹתֶיהָ.  פּסְַּגוּ  לחְֵילהָ.  לבִּכְםֶ  שִׁיתוּ  מִגדְּלָיֶהָ: 
עַל  ינְהֲַגנֵוּ  ועֶָד. הוּא  אֱלֹהיֵנוּ עוֹלםָ  אֱלֹהיִם  זהֶ  כּיִ  אַחֲרוֹן:  לדְוֹר 

מוּת: תוֹשִׁיעֵנוּ

היַוֹם יוֹם שְׁליִשִׁי בּשְַׁבּתָ. שֶׁבּוֹ היָוּ הַלוְיִּםִ אוֹמְריִם בּבְיֵת הַמִּקְדּשָׁ:

מִזמְוֹר לאְָסָף. אֱלֹהיִם נצִּבָ בּעֲַדתַ אֵל. בּקְֶרבֶ אֱלֹהיִם ישְִׁפֹּט: עַד 
ויְתָוֹם.  מָתַי תִּשְׁפּטְוּ עוָלֶ. וּפנְיֵ רשְָׁעִים תִּשְׂאוּ סֶלהָ: שִׁפטְוּ דלָ 
ענָיִ ורָשָׁ הַצדְּיִקוּ: פּלַּטְוּ דלַ ואְֶביְוֹן. מִיּדַ רשְָׁעִים הַצּיִלוּ: לֹא ידָעְוּ 
ולְֹא יבָיִנוּ בּחֲַשֵׁכהָ יתְִהַלּכָוּ. ימִּוֹטוּ כּלָ מוֹסְדיֵ אָרץֶ: אֲניִ אָמַרתְִּי 
וּכאְַחַד  תְּמוּתוּן.  כּאְָדםָ  אָכןֵ  כּלֻּכְםֶ:  עֶליְוֹן  וּבנְיֵ  אַתֶּם.  אֱלֹהיִם 
הַשָּׂריִם תִּפּלֹוּ: קוּמָה אֱלֹהיִם שָׁפטְָה האָָרץֶ. כּיִ אַתָּה תִנחְַל בּכְלָ 

הַגּוֹיםִ: תוֹשִׁיעֵנוּ
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on Wednesday say: Today is the fourth day of the Shabbos week [i.e., the seven-

day period that is preceded by and culminates in Shabbos], on which the Leviim used 
to say in the holy Temple: 
o loving god who executes justice, haShem, merciful god, loving 
god who executes justice, reveal Yourself. Arise, o Judge of the earth; 
let the arrogant suffer the consequences of their actions. how long 
will the wicked, haShem, how long will the wicked congratulate 
themselves? They converse freely and openly about the evil acts they intend to 

perpetrate; they speak arrogantly, they boast, all those who perpetrate 
injustice. haShem, they crush Your people and they oppress Your 
inheritance! They slay the widow and the stranger, and murder 
orphans! And they say, “god will not see, and the god of Yaakov 
will not consider!” But you consider, you senseless people, you fools; 
when will you become wise? Shall he who implants the ear not hear? 
Shall he who forms the eye not see? Shall he who punishes nations 
not chastise? Shall he who teaches man knowledge not know? haShem 
knows men’s thoughts, that they are illusory. o god, fortunate is 
the person whom You discipline through suffering and thereby instruct 
in Your Torah. You grant him tranquility in times of adversity, until 
a pit is dug for the wicked. For haShem will never renounce his 
people, nor forsake his inheritance. Indeed, a time will come when justice 
which is now perverted will again revert to judgment and all the upright 
in heart will pursue it. In the meantime, Israel asks mankind: who is prepared 
to rise up for me against evildoers? who will stand up on my behalf 
against those who perpetrate injustice? But the truth is: had haShem not 
come to my assistance, my soul would long ago have been consigned 
to the silence of the grave. when I thought my foot was slipping, 
haShem, Your loving - kindness alone upheld me. when multitudes 
of thoughts warred within me, only Your consolations soothed my 
soul. I asked myself: Can a tribunal that negates truth, or that makes the 
perversion of justice into law, be associated with You? Can a tribunal have 

anything to do with You if it bands together to take the soul of the righteous 
and condemns innocent blood? In the face of all this evil, I realize that haShem 
is my only refuge; my god is the only protective shelter I seek. he 
will surely turn their own violence against them and cut them down 
through their own wickedness; haShem our god will cut them down.
Let us go forth from sadness and constriction and sing joyously to haShem. 
Let us arouse ourselves to thank the ground of our existence. Let us 
approach his presence with thanks for the special providence with which He has 

led us from the very beginning. Let us arouse ourselves to thank him songs of 
praise that cut through all barriers. For haShem is omnipotent over all who wish to 

perpetrate evil. he is the great king who rules over all powers. “Hoshi’einu—

Deliver us,” followed by Mourner’s Kaddish, p. XXX.

היַוֹם יוֹם רבְיִעִי בּשְַׁבּתָ. שֶׁבּוֹ היָוּ הַלוְיִּםִ אוֹמְריִם בּבְיֵת הַמִּקְדּשָׁ:

אֵל נקְָמוֹת ייְָ. אֵל נקְָמוֹת הוֹפיִעַ: הִנּשֵָׂא שׁפֹטֵ האָָרץֶ. הָשֵׁב גּמְוּל 
יבַּיִעוּ  יעֲַלֹזוּ:  רשְָׁעִים  מָתַי  עַד  ייְָ.  רשְָׁעִים.  מָתַי  עַד  גּאִֵים:  עַל 
ידְבַּרְוּ עתָָק. יתְִאַמְּרוּ כּלָ פֹּעֲליֵ אָוןֶ: עמְַּךָ ייְָ ידְכַּאְוּ. ונְחֲַלתְָךָ יעְנַּוּ: 
אַלמְָנהָ וגְרֵ יהֲַרגֹוּ ויִתוֹמִים ירְצַּחֵוּ: ויַּאֹמְרוּ לֹא ירִאְֶה יּהָּ. ולְֹא יבָיִן 
הֲנטַֹע  תַּשְׂכּיִלוּ:  מָתַי  וּכסְִיליִם  בּעָָם.  בּעֹרֲיִם  בּיִנוּ  יעֲַקבֹ:  אֱלֹהיֵ 
אזֹןֶ הֲלֹא ישְִׁמָע. אִם יצֹרֵ עַיןִ הֲלֹא יבַּיִט: היֲסֵֹר גּוֹיםִ הֲלֹא יוֹכיִחַ. 
הַמְלמֵַּד אָדםָ דּעָתַ: ייְָ ידֹעֵַ מַחְשְׁבוֹת אָדםָ. כּיִ הֵמָּה הָבלֶ: אַשְׁריֵ 
מִימֵי  לוֹ  להְַשְׁקִיט  תְלמְַּדנֶּוּ:  וּמִתּוֹרתְָךָ  יּהָּ.  תְּיסְַּרנֶּוּ  אֲשֶׁר  הַגּבֶרֶ 
רעָ. עַד יכִּרָהֶ לרָשָָׁע שָׁחַת: כּיִ לֹא יטִּשׁ ייְָ עמַּוֹ. ונְחֲַלתָוֹ לֹא יעֲַזבֹ: 
כּיִ עַד צדֶקֶ ישָׁוּב מִשְׁפּטָ. ואְַחֲריָו כּלָ ישְִׁריֵ לבֵ: מִי יקָוּם ליִ עִם 
לּיִ כּמְִעַט  עֶזרְתָָה  ייְָ  אָוןֶ: לוּליֵ  פֹּעֲליֵ  עִם  ליִ  יתְִיצַּבֵ  מִי  מְרעִֵים. 
שָׁכנְהָ דוּמָה נפַשְִׁי: אִם אָמַרתְִּי מָטָה רגַלְיִ. חַסְדּךְָ ייְָ יסְִעָדנֵיִ: בּרְבֹ 
שַׂרעְפַּיַ בּקְִרבְּיִ תַּנחְוּמֶיךָ ישְַׁעַשְׁעוּ נפַשְִׁי: היַחְָברְךְָ כּסִֵּא הַוּוֹת. יצֹרֵ 
ליִ  ייְָ  עמָָל עֲליֵ חקֹ: יגָוֹדּוּ עַל נפֶשֶׁ צדַּיִק ודְםָ נקִָי ירַשְִׁיעוּ: ויַהְיִ 
וּברְעָתָָם  אוֹנםָ  אֶת  עֲליֵהֶם  ויַּשֶָׁב  מַחְסִי:  לצְוּר  ואֵלֹהיַ  למְִשְׂגּבָ. 

יצַמְִיתֵם. יצַמְִיתֵם ייְָ אֱלֹהיֵנוּ:

ָ. נרָיִעהָ לצְוּר ישְִׁענֵוּ: נקְַדּמְָה פנָיָו בּתְוֹדהָ. בּזִמְִירוֹת  לכְוּ נרְנַּנְהָ ליַיְ
נרָיִעַ לוֹ: כּיִ אֵל גּדָוֹל ייְָ וּמֶלךְֶ גּדָוֹל עַל כּלָ אֱלֹהיִם: תוֹשִׁיעֵנוּ
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on Thursday say: Today is the fifth day of the Shabbos week [i.e., the seven-day 

period that is preceded by and culminates in Shabbos], on which the Leviim used to 
say in the holy Temple:
Dedicated to the one who grants victory through melodies played on the 
gitit - harp, a song by Asaf: Sing joyously to god, our innermost 
strength; blow [the shofar] to praise the god of Yaakov. Take up a song of 
praise that cuts away all barriers; sound a tambourine, a pleasant harp, and 
a lyre. Blow a shofar at the beginning of the month, when the new moon 

is yet concealed; in honor of Rosh HaShanah, our day of celebration. For 
it is a law for Israel, a day of sitting in judgment for the god of Yaakov. 
he ordained it in remembrance of Yehosef [Yosef] when he was released 

from the dungeon on Rosh HaShanah and went forth to rule the land of egypt. It 
was then that Yosef said: I have heard a language I never knew. God says: Many 

years later, on the same day, I began freeing Yosef’s people from the servitude of carrying bricks 

and the menial labor of boiling lime. I removed their shoulder from the burden; 
their hands were freed from the kiln. In distress you called to Me and 
I rescued you; so shall I answer you in the concealment of thunder 
[i.e., when I disguise My direct intervention in natural events]; I will test you as I tested 

you at the waters of contention, selah. o My people, hear Me when 
I admonish you; o Israel, if you would only hear Me [i.e., My deepest 

calling to you]: Let no alien power reside within you, and do not bow 
down before any external force. I am haShem your god who lifts 
you out of the land of egypt [the land of double binds and double constrictions]; 
open your mouth wide [i.e., articulate your prayer to Me, express your deepest longing, 

pray for the ultimate redemption], and I will fulfill it. But My people did not 
heed My voice. Israel did not wish to submit to Me. So I sent them away 
to follow their hearts’ fantasies, to pursue their own schemes and to 

suffer the consequences. Still, if at any time My people would listen to Me, 
if Israel would pursue My pathways — I would immediately subdue 
their enemies and turn My hand back against their oppressors. He 

would turn His hand against those who hate haShem, against those who deny 
him [His existence, His providence, His love]. Then their time would come for their memory 

to be blotted out forever, whereas Israel’s time would extend forever. he would 
then feed them [Israel], even the least of them from the choicest wheat. HaShem 

Himself says: o Israel, I would miraculously satiate you with honey that 
flows from dry rock! “Hoshi’einu—Deliver us,” followed by Mourner’s Kaddish, p. XXX.

on Friday say: Today is the sixth day of the Shabbos week [i.e., the seven-day 

period that is preceded by and culminates in Shabbos], on which the Leviim used to 
say in the holy Temple: 
The time will come when haShem’s sovereignty will finally be revealed; 
he will clothe himself in majesty; haShem will clothe himself, 
he will gird himself in order to reveal the invincible might of His will; he 
will also firmly establish the world of men so that it totters no more. 

היַוֹם יוֹם חֲמִישִׁי בּשְַׁבּתָ. שֶׁבּוֹ היָוּ הַלוְיִּםִ אוֹמְריִם בּבְיֵת הַמִּקְדּשָׁ:

למְַנצַּחֵַ עַל הַגּתִִּית לאְָסָף: הַרנְיִנוּ לאֵלֹהיִם עוּזּנֵוּ. הָריִעוּ לאֵלֹהיֵ 
בחַדֹשֶׁ  תִּקְעוּ  נבָלֶ:  עִם  נעִָים  כּנִּוֹר   . וּתְנוּ תףֹ זמְִרהָ  שְׂאוּ  יעֲַקבֹ: 
לאֵלֹהיֵ  מִשְׁפּטָ  ליְשְִׂראֵָל הוּא.  כּיִ חקֹ  חַגּנֵוּ:  ליְוֹם  בּכַּסֶֶה  שׁוֹפרָ. 
יעֲַקבֹ: עֵדוּת בּיִהוֹסֵף שָׂמוֹ. בּצְאֵתוֹ עַל אֶרץֶ מִצרְיָםִ. שְׂפתַ לֹא 
תַּעבֲרֹנְהָ:  מִדּוּד  כּפַּיָו  שִׁכמְוֹ.  מִסֵּבלֶ  הֲסִירוֹתִי  אֶשְׁמָע:  ידָעַתְִּי 
בּצַּרָהָ קָראָתָ ואֲָחַלּצְךֶָּ. אֶענֶךְָ בּסְֵתֶר רעַַם. אֶבחְָנךְָ עַל מֵי מְריִבהָ 
סֶלהָ: שְׁמַע עמִַּי ואְָעִידהָ בּךְָ. ישְִׂראֵָל אִם תִּשְׁמַע ליִ: לֹא יהִיְהֶ בךְָ 
אֵל זרָ. ולְֹא תִשְׁתַּחֲוהֶ לאְֵל נכֵרָ: אָנכֹיִ ייְָ אֱלֹהֶיךָ הַמַּעַלךְָ מֵאֶרץֶ 
ויְשְִׂראֵָל  לקְוֹליִ  עמִַּי  שָׁמַע  ולְֹא  ואֲַמַלאְֵהוּ:  פּיִךָ  הַרחְֶב  מִצרְיָםִ. 
לוּ  בּמְוֹעֲצוֹתֵיהֶם:  ילֵכְוּ  לבִּםָ.  בּשְִׁריִרוּת  ואֲָשַׁלּחְֵהוּ  ליִ:  אָבהָ  לֹא 
אַכנְיִעַ.  אוֹיבְיֵהֶם  כּמְִעַט.  יהְַלּכֵוּ:  בּדִרְכָיַ  ישְִׂראֵָל  ליִ.  שׁמֵֹעַ  עמִַּי 
יכְחֲַשׁוּ לוֹ. ויִהיִ עתִָּם לעְוֹלםָ:  ועְַל צרָיֵהֶם אָשִׁיב ידָיִ: מְשַׂנאְֵי ייְָ 

ויַּאֲַכיִלהֵוּ מֵחֵלבֶ חִטָּה. וּמִצּוּר דּבְשַׁ אַשְׂבּיִעֶךָּ: תוֹשִׁיעֵנוּ

היַוֹם יוֹם שִׁשִּׁי בּשְַׁבּתָ. שֶׁבּוֹ היָוּ הַלוְיִּםִ אוֹמְריִם בּבְיֵת הַמִּקְדּשָׁ:

ייְָ מָלךְָ גּאֵוּת לבָשֵׁ. לבָשֵׁ ייְָ עזֹ הִתְאַזּרָ. אַף תִּכּוֹן תֵּבלֵ בּלַ תִּמּוֹט: 
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Your Throne will then stand firm, o You who are from eternity. In the 

meantime, haShem, the floodwaters of history have risen; the floodwaters 
of mighty empires have lifted up their voices against God. But just as floodwaters 
rise before they subside, so, too, the rise of mighty empires is only a prelude to their 
decline. More than the thunderous roaring of many waters flowing 

into the sea, mightier than the ocean breakers, haShem alone [i.e., His 

sovereignty] is mighty on high. Israel will therefore realize: Your testimonies are 
remarkably faithful. Mankind will realize: The word Kodesh (Holy) truly befits 
Your Temple wherein all existence is elevated from the earthly mundane to the most exalted 

heavenly sanctity, haShem, for an infinite length of days. “Hoshi’einu—Deliver 

us,” followed by Mourner’s Kaddish, p. XXX.

Deliver us, haShem our god, and gather us from among the nations 
to give thanks to Your holy name, and to become elevated in 
praising and reflecting Your radiance! haShem, god of Israel, may 
You be blessed and acknowledged as the source of all blessing, from 
the highest world to the lowest. And all the people will say amen, 
halleluYah! Blessed is haShem from Tziyon, blessed is the one who 
dwells in Yerushalayim, halleluYah! Blessed is the one god, the god 
of Israel who alone does wonders. May the name [revelation] of his 
glory be ever more increased in the world and forever more. May the 
entire earth be filled with his radiant glory, amen and amen! 

the Mourner’s kaDDish

May his great name be magnified and sanctified and ever more greatly 

revealed (the congregation answers: Amen) in the world that he created 
according to his will. May he establish his eternal kingdom, cause 
his final redemption to spring forth, and hasten the coronation of his 
anointed Mashiach (the congregation answers: Amen); in your lifetime, in 
your days, and in the lifetime of the entire family of Israel, speedily 
and soon, and say amen (the congregation answers: Amen). 
Congregation and chazzan: May his great name be blessed and increasingly revealed 
in this world and all worlds forever and for all eternity! 
Blessed, praised, glorified, exalted, sublime, esteemed, elevated, and 
illuminated is the name of the holy one, blessed be he, ((the congregation 

answers:) amen). Above (during the Ten Days of Repentance add: and beyond) all 
blessing and song, praise and consolation which will ever be uttered 
in the world, and say amen (the congregation answers: Amen). 
May there be abundant peace from heaven, and good lives, for us 
and for all Israel, and say amen (the congregation answers: Amen). 
May he who makes peace (during the Ten Days of Repentance say: the peace) in 
his highest heavens also make peace for us and for all Israel, and say 
amen (the congregation answers: Amen).

נהְָרוֹת  נשְָׂאוּ  ייְָ.  נהְָרוֹת  נשְָׂאוּ  אָתָּה:  מֵעוֹלםָ  מֵאָז.  כּסְִאֲךָ  נכָוֹן 
מִשְׁבּרְיֵ  אַדּיִריִם  רבַּיִם  מַיםִ  מִקּלֹוֹת  דּכָיְםָ:  נהְָרוֹת  ישְִׂאוּ  קוֹלםָ. 
יםָ. אַדּיִר בּמַָּרוֹם ייְָ: עֵדתֶֹיךָ נאֶֶמְנוּ מְאדֹ. לבְיֵתְךָ נאֲָוהָ קדֹשֶׁ. ייְָ 

לאְרֹךְֶ ימִָים: תוֹשִׁיעֵנוּ

קָדשְֶׁךָ  לשְֵׁם  להְוֹדוֹת  הַגּוֹיםִ.  מִן  וקְבַּצְנֵוּ  אֱלֹהיֵנוּ  ייְָ  הוֹשִׁיענֵוּ 
ועְַד  הָעוֹלםָ  מִן  ישְִׂראֵָל  אֱלֹהיֵ  ייְָ  בּרָוּךְ  בּתְִהִלּתֶָךָ:  להְִשְׁתַּבּחֵַ 
שׁכֹןֵ  מִצּיִּוֹן  ייְָ  בּרָוּךְ  הַללְוּיהָּ:  אָמֵן.  הָעָם  כּלָ  ואְָמַר  הָעוֹלםָ. 
ירְוּשָׁליָםִ. הַללְוּיהָּ: בּרָוּךְ ייְָ אֱלֹהיִם אֱלֹהיֵ ישְִׂראֵָל. עשֵֹׂה נפִלְאָוֹת 
לבְדַּוֹ: וּברָוּךְ שֵׁם כּבְוֹדוֹ לעְוֹלםָ. ויְמִָּלאֵ כבְוֹדוֹ אֶת כּלָ האָָרץֶ. אָמֵן 

ואְָמֵן:

קדיש יתום

ברְאָ  דּיִ  בּעְָלמְָא  אָמֵן(:  עכנים:  )תשתל  רבַּאָ,  שְׁמֵיהּ  ויְתְִקַדּשַׁ  יתְִגּדַּלַ 
כרִעְוּתֵהּ ויְמְַליִךְ מַלכְוּתֵהּ ויְצַמְַח פּרֻקְָנהֵּ ויִקָרבֵ )נ"א: קֵץ( מְשִׁיחֵהּ, 
)תשתל עכנים: אָמֵן(: בּחְַיּיֵכוֹן וּביְוֹמֵיכוֹן וּבחְַיּיֵ דכְלָ בּיֵת ישְִׂראֵָל בּעַגֲלָאָ 

וּבזִמְַן קָריִב. ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

שכ"ח: יהְאֵ שְׁמֵיהּ רבַּאָ מבְרָךְַ לעְָלםַ וּלעְָלמְֵי עָלמְַיּאָ.

ויְתְִעַלּהֶ  ויְתְִהַדּרָ  ויְתְִנשֵַּׂא  ויְתְִרוֹמֵם  ויְתְִפּאֵָר  ויְשְִׁתַּבּחַ  יתְִבּרָךְַ. 
ויְתְִהַלּלָ שְׁמֵהּ דקְדֻשְָׁא בּרְיִךְ הוּא, )תשתל עכנים: בּרְיִךְ הוּא(: לעְֵלּאָ 
מִן כּלָ )מעקי"ה: וּלעְֵלּאָ מִכּלָ( בּרִכְתָָא ושְִׁירתָָא תּשְֻׁבּחְָתָא ונְחֱֶמָתָא 

דּאֲַמִירןָ בּעְָלמְָא. ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

יהְאֵ שְׁלמָָא רבַּאָ מִן שְׁמַיּאָ וחְַיּיִם טוֹביִם עָליֵנוּ ועְַל כּלָ ישְִׂראֵָל. 
ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

עוֹשֶׂה שָׁלוֹם )מעקי"ה: הַשָּׁלוֹם( בּמְִרוֹמָיו הוּא יעֲַשֶׂה שָׁלוֹם עָליֵנוּ 
ועְַל כּלָ ישְִׂראֵָל ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:
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on Rosh Chodesh, following the Shir shel Yom, say Barchi Nafshi (Psalm 104): 

o my soul, bless haShem. haShem, source of my being, Your 
greatness is constantly magnified. all of creation is a garment of radiant 
light and splendor with which You ostensibly cover and yet subtly reveal 
Yourself. You wrap Yourself in light like a garment; You spread out 
the heavens like a curtain. Behind the façade of natural law, You are the one 
who fashions the clouds in the earth’s upper atmosphere from watery 
mist. You ride upon the clouds and walk upon the wings of the wind. 
and when You cause the rain to fall, You make Your spiritual angels physical 
winds, Your heavenly ministers blazing flashes of lightning. Still, You 
established the boundaries of the dry land, that it never be violated. 
In the beginning, You concealed the earth’s depths like a garment; ocean 
waters towered over the highest mountain peaks. But at Your rebuke, 
they [the waters] fled and gathered into the seas; at the sound of Your thunder 
[the revelation of Your mastery over the world that resounds to the ends of the earth], they 
hastened away to expose the dry land beneath. Mountains then rose up and 
valleys descended, to the present levels that You appointed for them. 
The boundary had been set which the waters would never transgress 
again. They cannot return to cover the dry land. now You constantly 
send forth springs into rivers that flow between mountains. All the 
beasts of the field drink from them; wild creatures quench their 
thirst. The birds of the heavens dwell beside them; they [the rivers and the 

birds] lift up their voices from among the clefts. Behind the façade of natural law, 
You are the one who waters the mountains from the earth’s upper 
atmosphere; the earth is continually satiated by the rain, the fruit of 
Your handiwork. You sprout vegetation for the cattle as well as seeds 
that man works to plant in order to bring forth bread from the earth. 
You gladden the hearts of downtrodden men with wine, You light up 
their faces with oil, You satisfy the hearts of these same downtrodden 
men with bread. It all begins in the spiritual dimension above called eden; it is from there that 
You satiate the upper roots of Your trees, haShem with blessing and abundance; it is 

from there that the cedars of Lebanon that You planted on earth constantly receive 

their sustenance. There sparrows [angels] can nest, and the Stork [Shechinah] 
can make her home among the firs. You made high mountains a home 
for wild goats [prophets], and cliffs a refuge for rock badgers [ascetics]. 
You made the moon for Israel’s appointed times; the sun knows when 
it must set in order to allow the moon to shine. In this way, You restrain the light of the sun 

and create darkness; You bring on the night, when all the beasts of 
the forest stir. This is the time when young lions roar for prey; this is their way of 
requesting their food from god. when the sun rises, they steal away 
and crouch in their dens. Man then goes forth to his activity and to 
his work, until evening comes again. how manifold are Your works, 

מהאק חכדק אחה קיה קל יכם אכבהים "בָּהְוִי נַפְשִׁי":

ָ. ייְָ אֱלֹהיַ גּדָלַתְָּ מְאדֹ. הוֹד והְָדרָ לבָשְָׁתָּ: עטֶֹה  בּרָכְיִ נפַשְִׁי אֶת ייְ
עֲליִּוֹתָיו.  במַַּיםִ  הַמְקָרהֶ  כּיַרְיִעהָ:  שָׁמַיםִ  נוֹטֶה  כּשַַּׂלמְָה.  אוֹר 
הַשָּׂם עבָיִם רכְוּבוֹ. הַמְהַלּךְֵ עַל כּנַפְיֵ רוּחַ: עשֶֹׂה מַלאְָכיָו רוּחוֹת. 
מְשָׁרתְָיו אֵשׁ לֹהֵט: יסַָד אֶרץֶ עַל מְכוֹניֶהָ. בּלַ תִּמּוֹט עוֹלםָ ועֶָד: 
תְּהוֹם כּלַּבְוּשׁ כּסִִּיתוֹ. עַל הָריִם יעַמְַדוּ מָיםִ: מִן גּעַרֲתְָךָ ינְוּסוּן. 
זהֶ  מְקוֹם  אֶל  בקְָעוֹת.  ירֵדְוּ  הָריִם  יעֲַלוּ  יחֵָפזֵוּן:  רעַמְַךָ  קוֹל  מִן 
האָָרץֶ:  לכְסַּוֹת  ישְׁבֻוּן  בּלַ  יעַבֲרֹוּן.  בּלַ  שַׂמְתָּ  גּבְוּל  להֶָם:  יסַָדתְָּ 
הַמְשַׁלּחֵַ מַעְינָיִם בּנַּחְָליִם, בּיֵן הָריִם יהְַלּכֵוּן: ישְַׁקוּ כּלָ חַיתְוֹ שָׂדיָ. 
ישְִׁבּרְוּ פרְאִָים צמְָאָם: עֲליֵהֶם עוֹף הַשָּׁמַיםִ ישְִׁכּוֹן. מבִּיֵן עפֳאָיםִ 
יתְִּנוּ קוֹל: מַשְׁקֶה הָריִם מֵעֲליִּוֹתָיו. מִפּרְיִ מַעֲשֶׂיךָ תִּשְׂבּעַ האָָרץֶ: 
מַצמְִיחַ חָציִר לבַּהְֵמָה. ועְֵשֶׂב לעַבֲוֹדתַ האָָדםָ. להְוֹציִא לחֶֶם מִן 
האָָרץֶ: ויְיַןִ ישְַׂמַּח לבְבַ אֱנוֹשׁ. להְַצהְיִל פּנָיִם מִשָּׁמֶן. ולְחֶֶם לבְבַ 
שָׁם  אֲשֶׁר  נטָָע:  אֲשֶׁר  לבְנָוֹן  אַרזְיֵ  ייְָ.  עֲציֵ  ישְִׂבּעְוּ  יסְִעָד:  אֱנוֹשׁ 
ליַּעְֵליִם.  הַגּבְוֹהיִם  הָריִם  בּיֵתָהּ:  בּרְוֹשִׁים  חֲסִידהָ  יקְַנּנֵוּ.  צפִּרֳיִם 
סְלעִָים מַחְסֶה לשְַּׁפנַיִם: עָשָׂה ירָחֵַ למְוֹעֲדיִם. שֶׁמֶשׁ ידָעַ מבְוֹאוֹ: 
תָּשֶׁת חשֶׁךְ ויִהיִ ליָלְהָ. בּוֹ תִרמְשֹׂ כּלָ חַיתְוֹ יעָרַ: הַכּפְיִריִם שׁאֲֹגיִם 
. וּלבְקֵַּשׁ מֵאֵל אָכלְםָ: תִּזרְחַ הַשֶּׁמֶשׁ יאֵָסֵפוּן. ואְֶל מְעוֹנתָֹם  לטַָּרףֶ
ירִבְּצָוּן: יצֵאֵ אָדםָ לפְעֳָלוֹ. ולְעַבֲוֹדתָוֹ עֲדיֵ ערָבֶ: מָה רבַּוּ מַעֲשֶׂיךָ 
ייְָ. כּלֻּםָ בּחְָכמְָה עָשִׂיתָ. מָלאְָה האָָרץֶ קִניְנָךֶָ: זהֶ היַּםָ גּדָוֹל וּרחְַב 
שָׁם  גּדְלֹוֹת:  עִם  קְטַנּוֹת  חַיּוֹת  מִסְפּרָ.  ואְֵין  רמֶֶשׂ  שָׁם  ידָיַםִ. 
ישְַׂבּרֵוּן.  אֵליֶךָ  כּלֻּםָ  בּוֹ:  לשְַׂחֶק  יצָרַתְָּ  זהֶ  לוִיְתָָן  יהְַלּכֵוּן.  אֳניִּוֹת 
לתֵָת אָכלְםָ בּעְתִּוֹ: תִּתֵּן להֶָם ילִקְטֹוּן. תִּפתְַּח ידָךְָ ישְִׂבּעְוּן טוֹב: 
ישְׁוּבוּן:  עפֲרָםָ  ואְֶל  יגִוְעָוּן.  רוּחָם  תּסֵֹף  יבִּהֵָלוּן.  פּנָיֶךָ  תַּסְתִּיר 
לעְוֹלםָ.  ייְָ  כבְוֹד  יהְיִ  אֲדמָָה:  פּנְיֵ  וּתְחַדּשֵׁ  יבִּרָאֵוּן.  רוּחֲךָ  תְּשַׁלּחַ 
ויְעֱֶשָׁנוּ:  בּהֶָריִם  יגִּעַ  ותִַּרעְָד.  לאָָרץֶ  הַמּבַּיִט  בּמְַעֲשָׂיו:  ייְָ  ישְִׂמַח 
אָשִׁירהָ ליַיְָ בּחְַיּיָ. אֲזמְַּרהָ לאֵלֹהיַ בּעְוֹדיִ: יעֶרֱבַ עָליָו שִׂיחִי. אָנכֹיִ 

barChi naFshiברכי נפשי
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▶
haShem; You made them all with wisdom; the earth is full of Your 
possessions [i.e., unmistakable signs of Your ownership]. This great and wide sea 
is also filled with countless creatures, minute organisms together 
with great ones. It is there that ships travel; this leviathan [i.e., the 

multitude of life-forms] that You fashioned frolics therein. All of them turn 
to You expectantly, to provide their sustenance in its due time. when 
You give it to them, they gather it in; when You open Your hand, 
they are satiated with goodness. when You hide Your countenance, 
they are dismayed; when You take back their spirit, they perish and 
return to their mineral element. But when You will send forth Your 
spirit, they will be created anew;87 the face of the entire earth will 
then be renewed. May that time come when haShem’s glory will be revealed 
to the world. haShem will then finally rejoice in all that he has made. 
he will gaze at the earth and it will tremble; he will touch the 
mountains and they will become transparent like smoke. I will therefore 
sing to haShem with my very life; I will cut through to my god with 
the essence of my being. May my meditations be pleasing to him; as 
for me, I rejoice only in haShem. o how I await the day when the possibility 
of sin will cease to exist on the earth, and wicked men will be no 
more! o my soul, bless haShem, halleluYah!

the Mourner’s kaDDish

May his great name be magnified and sanctified and ever more greatly 

revealed (the congregation answers: Amen) in the world that he created 
according to his will. May he establish his eternal kingdom, cause 
his final redemption to spring forth, and hasten the coronation of his 
anointed Mashiach (the congregation answers: Amen); in your lifetime, in 
your days, and in the lifetime of the entire family of Israel, speedily 
and soon, and say amen (the congregation answers: Amen). 
Congregation and chazzan: May his great name be blessed and increasingly revealed 
in this world and all worlds forever and for all eternity! 
Blessed, praised, glorified, exalted, sublime, esteemed, elevated, and 
illuminated is the name of the holy one, blessed be he, (the congregation 

answers: Amen). Above (during the Ten Days of Repentance add: and beyond) all 
blessing and song, praise and consolation which will ever be uttered 
in the world, and say amen (the congregation answers: Amen). 
May there be abundant peace from heaven, and good lives, for us 
and for all Israel, and say amen (the congregation answers: Amen). 
May he who makes peace (during the Ten Days of Repentance say: the peace) in 
his highest heavens also make peace for us and for all Israel, and say 
amen (the congregation answers: Amen).

אֶשְׂמַח בּיַיְָ: יתִַּמּוּ חַטָּאִים מִן האָָרץֶ. וּרשְָׁעִים עוֹד אֵינםָ. בּרָכְיִ 
נפַשְִׁי אֶת ייְָ הַללְוּיהָּ:

קדיש יתום

ברְאָ  דּיִ  בּעְָלמְָא  אָמֵן(:  עכנים:  )תשתל  רבַּאָ,  שְׁמֵיהּ  ויְתְִקַדּשַׁ  יתְִגּדַּלַ 
כרִעְוּתֵהּ ויְמְַליִךְ מַלכְוּתֵהּ ויְצַמְַח פּרֻקְָנהֵּ ויִקָרבֵ )נ"א: קֵץ( מְשִׁיחֵהּ, 
)תשתל עכנים: אָמֵן(: בּחְַיּיֵכוֹן וּביְוֹמֵיכוֹן וּבחְַיּיֵ דכְלָ בּיֵת ישְִׂראֵָל בּעַגֲלָאָ 

וּבזִמְַן קָריִב. ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

שכ"ח: יהְאֵ שְׁמֵיהּ רבַּאָ מבְרָךְַ לעְָלםַ וּלעְָלמְֵי עָלמְַיּאָ.

ויְתְִעַלּהֶ  ויְתְִהַדּרָ  ויְתְִנשֵַּׂא  ויְתְִרוֹמֵם  ויְתְִפּאֵָר  ויְשְִׁתַּבּחַ  יתְִבּרָךְַ. 
ויְתְִהַלּלָ שְׁמֵהּ דקְדֻשְָׁא בּרְיִךְ הוּא, )תשתל עכנים: בּרְיִךְ הוּא(: לעְֵלּאָ 
מִן כּלָ )מעקי"ה: וּלעְֵלּאָ מִכּלָ( בּרִכְתָָא ושְִׁירתָָא תּשְֻׁבּחְָתָא ונְחֱֶמָתָא 

דּאֲַמִירןָ בּעְָלמְָא. ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

יהְאֵ שְׁלמָָא רבַּאָ מִן שְׁמַיּאָ וחְַיּיִם טוֹביִם עָליֵנוּ ועְַל כּלָ ישְִׂראֵָל. 
ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

עוֹשֶׂה שָׁלוֹם )מעקי"ה: הַשָּׁלוֹם( בּמְִרוֹמָיו הוּא יעֲַשֶׂה שָׁלוֹם עָליֵנוּ 
ועְַל כּלָ ישְִׂראֵָל ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

87 “When you take back their spirit, 
they perish ... But when you will send 
forth your spirit, they will be created 
anew” (Psalms 104:29 - 30). The words 
toseiph rucham (תסף רוחם, when You take 
back their spirit) can also be read, “You 
increase their spirit (or breath).”

In one of his teachings about the 
function of breath, rebbe nachman 
speaks of the great benefit of groaning 
and sighing. he teaches that there 
are two channels that give a person 
breath — one of impurity and one of 
holiness. one can change the source of 
his breath with a sigh. For “A sigh breaks 

a man’s body” (Berachos 58b) and, in 
regard to the soul, the final breath of a 
dying person precipitates the separation 
of soul from body. when a person 
sighs and groans over the sins he has 
committed, regretting his evil deeds, his 
sighing breaks his body and his soul. he 
is then like one who dies and becomes 
separated from his source of life — the 
channel of impurity — and, with the next 
breath he takes, draws air and life from 
a new source — the channel of holiness. 
he becomes like a new person, breathing 
from a new, holy source (LM I, 109).
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88“Direct your hope to HaShem alone! 
Take strength and be courageous 
of heart, and direct your hope to 
HaShem!” (Psalms 27:14). rabbi Chama 
bar Chanina teaches: If a person sees 
that he has prayed but has not been 
answered, [this is not a sign that he 
should give up; rather,] he should take 
strength and pray again [with renewed 
strength], as king David said, “Direct 
your hope to haShem alone; take 
strength and be courageous of heart, and 
direct your hope to haShem” (Berachos 
32b).

how many times do we pray and feel 
we haven’t been answered? That initial 
failure or resistance to our prayers 
makes many people give up altogether. 
rabbi Chama’s interpretation of this 
verse acknowledges our frustration while 
at the same time gives us something to 

do about it. Instead of being overcome 
with dejection and abandoning hope of 
salvation, we should take heart and know 
that prayer is not a one - time affair. on 
the contrary, we need to redouble our 
efforts — to pray with more intention 
and more emotion, from the depths 
of our hearts. we must take strength, 
be courageous, and pray again. As the 
Talmud concludes, “Four things require 
continuous strengthening: Torah study, 
good deeds, prayer, and earning a 
livelihood.”

89 There is none like our god. The 
poem Ein K’Eloheinu appears to be 
simple but is extremely profound. Like 
all our prayers, in order to appreciate 
its depth, it should be said slowly. on a 
simple level, the initials of the first three 
stanzas (alef, mem, nun) spell AMeN, 

Direct your hope to haShem alone! Take strength and be courageous 
of heart, and direct your hope to haShem!88 none is transcendent 
and holy like You, haShem, for the simple reason that nothing exists 
without You [or, nothing exists but You]; there is no Creator like our god [i.e., 

unlike a human artisan whose work seems to have independent existence, HaShem constantly 

wills creation into existence; if He would remove His will from it for an instant, it would immediately 

cease to exist]. For who could be god besides haShem, and who could be 
Creator besides our god! 

there is none like our goD89

There is none like our god, none like our Master, none like our 
king, none like our Deliverer. who can compare with our god? who 
can compare with our Master? who can compare with our king? 
who can compare with our Deliverer? we will give thanks to our 
god, we will give thanks to our Master, we will give thanks to our 
king, we will give thanks to our Deliverer. Blessed is our god, blessed 
is our Master, blessed is our king, blessed is our Deliverer. You are 
he, our god. You are he, our Master. You are he, our king. You are 
he, our Deliverer. Deliver us! Arise, have compassion on Tziyon; for 
it is time to favor her, for the appointed time is approaching [i.e., the 

end-time is coming toward us as we move inexorably toward it].

The ketores compound90 contained eleven spices: (1) balsam, (2) onycha, (3) gal
banum, and (4) frankincense — seventy measures each; (5) myrrh, 
(6) cassia, (7) spikenard, and (8) saffron — sixteen measures each; 
(9) costus — twelve measures; (10) aromatic bark — three measures; 

קַוּהֵ אֶל ייְָ. חֲזקַ ויְאֲַמֵץ לבִּךֶָ. וקְַוּהֵ אֶל ייְָ: אֵין קָדוֹשׁ כּיַיְָ. כּיִ אֵין 
בּלִתְֶּךָ. ואְֵין צוּר כּאֵלֹהיֵנוּ: כּיִ מִי אֱלוֹהַּ מבִּלַעְֲדיֵ ייְָ. וּמִי צוּר זוּלתִָי 

אֱלֹהיֵנוּ:

אין כאלהינו

מִי  כּמְוֹשִׁיענֵוּ:  אֵין  כּמְַלכְּנֵוּ.  אֵין  כּאַדוֹניֵנוּ.  אֵין  כּאֵלֹהיֵנוּ.  אֵין 
כאֵלֹהיֵנוּ. מִי כאַדוֹניֵנוּ. מִי כמְַלכְּנֵוּ. מִי כמְוֹשִׁיענֵוּ: נוֹדהֶ לאֵלֹהיֵנוּ. 
אֱלֹהיֵנוּ.  בּרָוּךְ  למְוֹשִׁיענֵוּ:  נוֹדהֶ  למְַלכְּנֵוּ.  נוֹדהֶ  לאַדוֹניֵנוּ.  נוֹדהֶ 
אֱלֹהיֵנוּ.  אַתָּה הוּא  בּרָוּךְ מוֹשִׁיענֵוּ:  מַלכְּנֵוּ.  בּרָוּךְ  אֲדוֹניֵנוּ.  בּרָוּךְ 
אַתָּה הוּא אֲדוֹניֵנוּ. אַתָּה הוּא מַלכְּנֵוּ. אַתָּה הוּא מוֹשִׁיענֵוּ. אַתָּה 

תוֹשִׁיענֵוּ: אַתָּה תָקוּם תְּרחֵַם ציִּוֹן כּיִ עתֵ לחְֶננְהָּ כּיִ באָ מוֹעֵד:

והְַלּבְוֹנהָ  )ד(  הַחֶלבְּנְהָ  )ג(  והְַצִּפּרֹןֶ  )מ(  הַצּרֳיִ  )א(  הַקְּטרֹתֶ:  פּטִּוּם 
נרֵדְְּ  שִׁבּלֹתֶ  )ז(  וּקְציִעהָ  )כ(  מרֹ  )ת(  מָנהֶ.  שִׁבעְִים  שִׁבעְִים  מִשְׁקַל 
)ח( וכְרַכְּםֹ מִשְׁקַל שִׁשָּׁה עָשָׂר שִׁשָּׁה עָשָׂר מָנהֶ. )ט( הַקּשְׁטְ שְׁניֵם 

כּרַשְִׁינהָ  בּוֹריִת  תִּשְׁעהָ.  וקְִנּמָוֹן  )יא(  שְׁלשָׁה.  וקְִלּוּפהָ  )י(  עָשָׂר. 

while the fourth and fifth stanzas begin 
Baruch (blessed) and Atah (are You), thus 
constituting the essence of a blessing, 
Baruch Atah Amen [wherein the gematria 
of amen is 91, the combination of YHVH 
(26) and Adonoy (65)] (Rokeach, Chapter 
319). In addition, Ein K’Eloheinu is a 
direct statement that, as above in “ki 
ein biltecha — nothing exists without 
you,” even in our lowly physical world, 
not only is there none like haShem, but 
there is nothing but haShem. From here 
we rise up ever higher to summarize the 
overall lesson of our morning prayers: 
Mi K’Eloheinu corresponds to Yetzirah, 
Nodeh L’Eloheinu corresponds to Beriah, 
Baruch Eloheinu corresponds to Atzilus, 

and Atah Hu Eloheinu corresponds to 
the Infinite one who encompasses and 
transcends all these dimensions, and yet 
whose presence fills and permeates all 
existence.

90 The ketores compound. one of the 
reasons we recite the verses of the ketores 
after the Song of the Day is because “oil 
and spices gladden the heart” (Proverbs 
27:9). having drawn the joy of Shabbos 
into the weekdays through the Song of 
the Day, we continue to draw that joy 
through the recital of the ketores offering 
(Lh, Nesiat Kapayim 2:4). Through all our 
prayers, we draw joy and happiness into 
our lives.
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(11) cinnamon — nine measures. also used to prepare some of the spices for the 

ketores were: nine kabin [9 quarts or 8.5 liters] of karshina lye, three sein and 
three kabin [26 quarts or 24.6 liters] of cyprus wine. If he had no cyprus wine, 
he could bring aged white wine instead. There was a fourth of a kab  
[1 cup] of Sodom salt - nitrate, and a small quantity of smoke - producing 
herb.

rabbi nosson of Babylon says: A minute quantity of kipas hayarden 
fix this elsewhere [extract of roses that grew near the banks of the Jordan River] was also 
added. If any kind of bee or fruit honey was added, the ketores was rendered 
unfit. If one omitted from or added to the original eleven spices, he was liable 
to the death penalty.
rabban Shimon ben gamliel says: The balsam was simply the resin 
that drips from balsam trees. karshina lye was used to rub the onycha 
to make it pleasant. Cyprus wine was used to soak the onycha to 
make it pungent. Isn’t mey raglayim good for this? But it would have 
been disrespectful to bring mey raglayim into the Temple.
It was taught: rabbi nosson says: while grinding the ketores, he 
[the Kohen] would chant: “grind it finely, finely grind it,” for the rhythm 

of the voice is good for the grinding of the spices. If half the recipe for 

the annual amount of ketores was compounded, it was still kosher (valid). we 
have not received a tradition with regard to a third or a quarter. 
rabbi Yehudah said: This was the rule: If the right proportion of 

all the spices was maintained, it was kosher, even if half the daily amount 
was compounded. But if even one of its spices was left out, he the one 

compounding it was liable to the death penalty.
Bar kappara taught: once in sixty or seventy years, half the required 

annual amount of ketores came from the accumulated surpluses left over from 

the three measures set aside each year for Yom Kippur. Bar kappara also taught: 
had even a minuscule amount of bee or fruit honey been added to the 
ketores, no one could have resisted the pleasantness of its fragrance. why, 
then, was no honey [i.e., not even an imperceptible amount] blended into it? 
Because the Torah stated, “You may not burn any leaven or honey as 
a fire - offering to haShem.”
Say three times: haShem, god of all the hosts of heaven and earth is with us. 
The god of Yaakov is our assurance and inspiration forever, selah! 
Say three times: haShem, god of hosts, happy is the man who trusts only 
in You! Say three times: haShem, merciful god, save us! o king, answer 
us on the day we call! You alone are my secret hiding place. Protect 
me from affliction. encompass me with songs of joyous deliverance 
at all times, selah! May the offering of Yehudah and Yerushalayim be 
pleasing to haShem as in olden days and ancient years.

תִּשְׁעהָ קבַּיִן. ייֵן קַפרְיִסִין סְאִין תְּלתָָא וקְבַּיִן תְּלתָָא. ואְִם אֵין 
רוֹבעַ  סְדוֹמִית  מֶלחַ  עתִַּיק.  חִוּרַיְןָ  חֲמַר  מבֵיִא  קַפרְיִסִין  ייֵן  לוֹ 

מַעֲלהֶ עָשָׁן כּלָ שֶׁהוּא.

רבַּיִ נתָָן הַבּבַלְיִ אוֹמֵר. אַף כּפִּתַ היַּרַדְּןֵ כּלָ שֶׁהוּא. ואְִם נתַָן בּהָּ 
דּבְשַׁ פּסְָלהָּ. ואְִם חִסַּר אַחַת מִכּלָ סַמָּניֶהָ חַיּבָ מִיתָה:

רבַּןָ שִׁמְעוֹן בּןֶ גּמְַליִאֵל אוֹמֵר. הַצּרֳיִ אֵינוֹ אֶלּאָ שְׂרףָ הַנּוֹטֵף מֵעֲציֵ 
הַקְּטָף. בּרֹיִת כּרַשְִׁינהָ שֶׁשָּׁפיִן בּהָּ אֶת הַצִּפּרֹןֶ. כּדְיֵ שֶׁתְּהאֵ נאָָה. 
ייֵן קַפרְיִסִין שֶׁשּׁוֹריִן בּוֹ אֶת הַצִּפּרֹןֶ. כּדְיֵ שֶׁתְּהאֵ עַזּהָ. והֲַלֹא מֵי 
מִפּנְיֵ  בּמִַּקְדּשָׁ  רגַלְיַםִ  מֵי  מַכנְיִסִין  שֶׁאֵין  אֶלּאָ  להָּ.  יפָיִן  רגַלְיַםִ 

הַכּבָוֹד:

הָדקֵ היֵטֵב. היֵטֵב  נתָָן אוֹמֵר. כּשְֶׁהוּא שׁוֹחֵק אוֹמֵר.  רבַּיִ  תַּניְאָ 
כּשְֵׁרהָ.  לחֲַצאִָין  פּטְִּמָהּ  לבַּשְָׂמִים.  יפָהֶ  שֶׁהַקּוֹל  מִפּנְיֵ  הָדקֵ. 
אִם  הַכּלְלָ.  זהֶ  יהְוּדהָ  רבַּיִ  אָמַר  שָׁמַענְוּ.  לֹא  ולְרִבְיִעַ  לשְִׁליִשׁ 
כּמְִדּתָָהּ כּשְֵׁרהָ לחֲַצאִָין. ואְִם חִסַּר אַחַת מִכּלָ סַמָּניֶהָ חַיּבָ מִיתָה:

שָׁנהָ היָתְָה  אַחַת לשְִׁשִּׁים אוֹ לשְִׁבעְִים  קַפּרָאָ אוֹמֵר.  בּרַ  תַּניְאָ 
באָָה שֶׁל שִׁיריַםִ לחֲַצאִָין. ועְוֹד תָּניֵ בּרַ קַפּרָאָ. אִלּוּ היָהָ נוֹתֵן בּהָּ 
קוֹרטְוֹב שֶׁל דּבְשַׁ. אֵין אָדםָ יכָוֹל לעַמֲוֹד מִפּנְיֵ ריֵחָהּ. ולְמָָה אֵין 
מְערָבְיִן בּהָּ דּבְשַׁ מִפּנְיֵ שֶׁהַתּוֹרהָ אָמְרהָ כּיִ כלָ שְׂארֹ וכְלָ דּבְשַׁ לֹא 

תַקְטִירוּ מִמֶּנּוּ אִשֶּׁה ליַיְָ:

ג"פ: ייְָ צבְאָוֹת עמִָּנוּ. מִשְׂגּבָ לנָוּ אֱלֹהיֵ יעֲַקבֹ סֶלהָ: ג"פ: ייְָ צבְאָוֹת. 

אַשְׁריֵ אָדםָ בּוֹטֵחַ בּךְָ: ג"פ: ייְָ הוֹשִׁיעהָ. הַמֶּלךְֶ יעַנֲנֵוּ ביְוֹם קָראְֵנוּ: 
אַתָּה סֵתֶר ליִ | מִצּרַ תִּצּרְנֵיִ רנָּיֵ פלַּטֵ תְּסוֹבבְנֵיִ סֶלהָ: ועְרָבְהָ ליַיְָ 

מִנחְַת יהְוּדהָ ויִרוּשָׁליָםִ כּיִמֵי עוֹלםָ וּכשְָׁניִם קַדמְוֹניִּוֹת:

תָּנאָ דבְיֵ אֵליִּהָוּ. כּלָ הַשּׁוֹנהֶ הֲלכָוֹת בּכְלָ יוֹם. מבֻטְָח לוֹ שֶׁהוּא 
הֲליִכוֹת  תִּקְריֵ  אַל  לוֹ.  עוֹלםָ  הֲליִכוֹת  שֶׁנּאֱֶמַר.  הַבּאָ.  עוֹלםָ  בּןֶ 

אֶלּאָ הֲלכָוֹת:



203 ▶ THE MORnIng PRayER The rABBIS’ kADDISh שדיק דהמנן202 ◀ שחרית של חול

▶
▶

It was taught in the yeshivah of eliyahu: whoever reviews the 
Torah’s laws daily can be certain that he is a child of the eternal 
future world. Therefore it is written, “The hidden ways are his.” Do 
not read only halichos (ways), but also halachos (laws)—i.e., for one who keeps 

HaShem’s laws, eternity is his.91

rabbi elazar said in the name of rabbi Chaninah: The students of 
the Sages increase peace throughout the world. we learn this from 
the verse, “All your children will learn the Torah of haShem, and 
your children will merit great peace.” Do not read only banayich (your 

children), but also bonayich (your builders).92

Those who love Your Torah shall merit abundant peace in this world, and 
they will never stumble in the World to Come. May there be peace within 
your walls, serenity within your citadels. For the sake of my brothers 
and friends, I pray for peace within you. For the sake of the house 
of haShem our god, I seek your well - being. haShem will grant his 
people the inner strength to prevail over all evil. haShem will bless his 
people with peace and the ability to bring the world to its ultimate perfection.

the rabbis’ kaDDish

May his great name be magnified and sanctified and ever more greatly 

revealed (the congregation answers: Amen) in the world that he created 
according to his will. May he establish his eternal kingdom, cause 
his final redemption to spring forth, and hasten the coronation of his 
anointed Mashiach (the congregation answers: Amen); in your lifetime, in 
your days, and in the lifetime of the entire family of Israel, speedily 
and soon, and say amen (the congregation answers: Amen). 
Congregation and chazzan: May his great name be blessed and increasingly revealed 
in this world and all worlds forever and for all eternity! 

Blessed, praised, glorified, exalted, sublime, esteemed, elevated, and 
illuminated is the name of the holy one, blessed be he ((the congregation 

answers:) Amen). Above (during the Ten Days of Repentance add: and beyond) all 
blessing and song, praise and consolation which will ever be uttered 
in the world, and say amen (the congregation answers: Amen). 

אָמַר רבַּיִ אֶלעְָזרָ אָמַר רבַּיִ חֲניִנאָ. תַּלמְִידיֵ חֲכמִָים מַרבְּיִם שָׁלוֹם 
ורְבַ שְׁלוֹם בּנָיָךְִ. אַל תִּקְריֵ  בּעָוֹלםָ. שֶׁנּאֱֶמַר. וכְלָ בּנָיַךְִ למִּוּדיֵ ייְָ 

בּנָיָךְִ. אֶלּאָ בּוֹניָךְִ:

יהְיִ שָׁלוֹם בּחְֵילךְֵ.  ואְֵין למָוֹ מִכשְׁוֹל:  שָׁלוֹם רבָ לאְהֹבֲיֵ תוֹרתֶָךָ. 
שַׁלוְהָ בּאְַרמְְנוֹתָיךְִ: למְַעַן אַחַי ורְעֵָי אֲדבַּרְהָ נּאָ שָׁלוֹם בּךְָ: למְַעַן 
יבְרָךְֵ אֶת  ייְָ  יתִֵּן.  עזֹ לעְמַּוֹ  ייְָ  אֱלֹהיֵנוּ אֲבקְַשָׁה טוֹב לךְָ:  ייְָ  בּיֵת 

עמַּוֹ בשַָּׁלוֹם:

קדיש דרבנן

ברְאָ  דּיִ  בּעְָלמְָא  אָמֵן(:  עכנים:  )תשתל  רבַּאָ,  שְׁמֵיהּ  ויְתְִקַדּשַׁ  יתְִגּדַּלַ 
כרִעְוּתֵהּ ויְמְַליִךְ מַלכְוּתֵהּ ויְצַמְַח פּרֻקְָנהֵּ ויִקָרבֵ )נ"א: קֵץ( מְשִׁיחֵהּ, 
)תשתל עכנים: אָמֵן(: בּחְַיּיֵכוֹן וּביְוֹמֵיכוֹן וּבחְַיּיֵ דכְלָ בּיֵת ישְִׂראֵָל בּעַגֲלָאָ 

וּבזִמְַן קָריִב. ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

שכ"ח: יהְאֵ שְׁמֵיהּ רבַּאָ מבְרָךְַ לעְָלםַ וּלעְָלמְֵי עָלמְַיּאָ.

ויְתְִעַלּהֶ  ויְתְִהַדּרָ  ויְתְִנשֵַּׂא  ויְתְִרוֹמֵם  ויְתְִפּאֵָר  ויְשְִׁתַּבּחַ  יתְִבּרָךְַ. 
ויְתְִהַלּלָ שְׁמֵהּ דקְדֻשְָׁא בּרְיִךְ הוּא, )תשתל עכנים: בּרְיִךְ הוּא(: לעְֵלּאָ 
מִן כּלָ )מעקי"ה: וּלעְֵלּאָ מִכּלָ( בּרִכְתָָא ושְִׁירתָָא תּשְֻׁבּחְָתָא ונְחֱֶמָתָא 

דּאֲַמִירןָ בּעְָלמְָא. ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

be peace - builders). Combining both 
interpretations yields: Your children 
will become true builders of a better 
world — not only for themselves, but 
for everyone and all creation. But this 

happens only when they learn about 
god and come to know who guides and 
directs all the hidden ways of his world 
toward eternal perfection.

91 Whoever reviews the Torah’s laws 
daily… halachos. rebbe nachman con
stantly stressed the importance of study
ing the codes of religious law. he empha
sized this more than any other study, 
explaining that studying the Codes is a 
great spiritual remedy. Sin causes good 
and evil to become mixed up. A legal 
opinion provides for a clear separation 
between the valid and invalid, the per
mitted and the forbidden, the pure and 
the impure. when you study religious 

law, then reach and understand a clear 
opinion as to the correct course of ac
tion, then good is once again separated 
from evil. rebbe nachman said that 
everyone must study the codes each day, 
without fail … You should study at least 
one law every day of your life (rnw #29).

92Do not read only banayich, but also 
bonayich. That is, do not read only 
verav shalom banayich (and your children 
will merit great peace), but u’marbey 
shalom bonayich (and your children will 
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the Shma, the declaration of our faith. 
even though we have to wage a wearying 
spiritual battle (like Yehoshua) to win the 

war of faith, we give thanks to god for 
how far we’ve come and look forward to 
winning the war in the future!

We pray for Israel, for our sages, for their students, for all their 
students’ students, and for all who are occupied in learning the holy 
Torah, here in this (holy) place, as well as in every other place where 

Torah is being learned. May they and you experience the great peace, favor, 
loving - kindness, compassion, long life, unlimited sustenance, and 
redemption that comes from our Father who is in heaven and on 
earth, and say amen (the congregation answers: Amen). 
May there be abundant peace from heaven, and good lives, for us 
and for all Israel, and say amen (the congregation answers: Amen). 
May he who makes peace (during the Ten Days of Repentance say: the peace) in 
his highest heavens also make peace for us and for all Israel, and say 
amen (the congregation answers: Amen).

(In some congregations, Barchu is added:)

Chazzan: Bless and acknowledge haShem as the source of all blessing.
Congregation and chazzan: May haShem, the source of all blessing, be blessed 
and acknowledged, and increasingly revealed in this world and forevermore.

aleinu93

It is our unique responsibility to praise the Supreme Master of all, 
to ascribe greatness to the one who formed the universe from nothing in 
the beginning and continues to shape its destiny in accordance with His plan. For he 
did not make us like the other nations of the world, nor did he 
place us [determine our destiny] like the families of the earth. he did not 
assign us a role in history like theirs, nor determine our fortune like 
all the multitudes who fail to perceive God’s oneness behind the façade of nature. For 
they bow down to vanity and emptiness, and pray to a power that 
cannot save. But we bow down before the Supreme king of all kings, 
the holy, Transcendent one, may he [His oneness, His light, His presence] be 
ever more blessed and revealed and acknowledged. It is he who continually 
stretches out the heavens and lays the foundations of the earth. and 

although His glory fills all creation, the abode of his glory [the place from which it shines] 
is in heaven above, and the indwelling of his power is in the loftiest 
heights. he is our god; there is no other. he is our king, the ultimate 
reality; there is nothing other than him. This is the deeper meaning 
of what is written in his Torah: know today and reflect upon it in 

למְִידיֵהוֹן ועְַל כּלָ תַּלמְִידיֵ תַלמְִידיֵהוֹן.  עַל ישְִׂראֵָל ועְַל רבַּנָןָ. ועְַל תַּ
ועְַל כּלָ מַאן דּעְָסְקִין בּאְוֹריַתְָא. דּיִ באְַתְראָ )קַדּיִשָׁא( הָדיֵן ודְיִ 
בכְלָ אֲתַר ואֲַתַר. יהְאֵ להְוֹן וּלכְוֹן שְׁלמָָא רבַּאָ חִנּאָ וחְִסְדּאָ ורְחֲַמֵי 
בשְִׁמַיּאָ  דּיִ  אֲבוּהוֹן  קֳדםָ  מִן  וּפרֻקְָנאָ  רוְיִחֵי  וּמְזוֹניֵ  אֲריִכיֵ  וחְַיּיֵ 

ואְַרעְָא ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

יהְאֵ שְׁלמָָא רבַּאָ מִן שְׁמַיּאָ וחְַיּיִם טוֹביִם עָליֵנוּ ועְַל כּלָ ישְִׂראֵָל. 
ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

עוֹשֶׂה שָׁלוֹם )מעקי"ה: הַשָּׁלוֹם( בּמְִרוֹמָיו הוּא בּרְחֲַמָיו יעֲַשֶׂה שָׁלוֹם 
עָליֵנוּ ועְַל כּלָ ישְִׂראֵָל ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

חזן: בּרָכְוּ אֶת ייְָ הַמבְרֹךְָ:

שתל כחזן: בּרָוּךְ ייְָ הַמבְרֹךְָ לעְוֹלםָ ועֶָד:

עלינו

עָליֵנוּ לשְַׁבּחֵַ לאֲַדוֹן הַכּלֹ. לתֵָת גּדְלֻּהָ ליְוֹצרֵ בּרְאֵשִׁית. שֶׁלֹּא עָשָׂנוּ 
כּגְוֹייֵ האֲָרצָוֹת. ולְֹא שָׂמָנוּ כּמְִשְׁפּחְוֹת האֲָדמָָה. שֶׁלֹּא שָׂם חֶלקְֵנוּ 
כּהֶָם וגְוֹרלָנֵוּ כּכְלָ הֲמוֹנםָ: ]שֶׁהֵם מִשְׁתַּחֲויִם להְבֶלֶ ורָיִק וּמִתְפּלַלְיִם 
, ואֲַנחְַנוּ כּוֹרעְִים וּמִשְׁתַּחֲויִם וּמוֹדיִם לפִנְיֵ מֶלךְֶ  אֶל אֵל לֹא יוֹשִׁיעַ[
מַלכְיֵ הַמְּלכָיִם הַקָדוֹשׁ בּרָוּךְ הוּא. שֶׁהוּא נוֹטֶה שָׁמַיםִ ויְוֹסֵד אָרץֶ. 
מְרוֹמִים. הוּא  בּגְבָהְיֵ  וּשְׁכיִנתַ עזֻּוֹ  מִמַּעַל.  יקְָרוֹ בּשַָּׁמַיםִ  וּמוֹשַׁב 
בּתְוֹרתָוֹ.  כּכַּתָוּב  זוּלתָוֹ.  אֶפסֶ  מַלכְּנֵוּ.  אֱמֶת  עוֹד.  אֵין  אֱלֹהיֵנוּ 

93 Aleinu. Yehoshua authored this prayer 
after he conquered Yericho (Jericho). 
The first paragraph of Aleinu expresses 
our faith in god, that he chose us as a 
special nation and separated us from 

idol worship and false faiths. The second 
paragraph expresses the prayer that 
the entire world will accept god as the 
one god and all will turn to him. In a 
sense, this powerful prayer compares to 
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your heart that HaShem Hu HaElohim94 [He who is pure Being, He alone is the one 

and only God] in heaven above and on the earth below; there is no other.
we therefore direct our hope to You alone, haShem our god, to 
behold Your power manifested soon in all its splendor. This will signal the 
removal of idolatrous beliefs from the earth by utterly cutting off 
false gods [i.e., the illusion that any power exists independently of You]. The world will 
then be rectified and reach perfection under the sovereignty of Shadai [the 

mode of Divine providence that You use to sustain all creation]. All humanity will call 
upon Your name, and all the wicked of the world will turn and return 
to You. All the inhabitants of the earth will recognize the truth and 
realize that, to You alone, every knee must bend and every tongue 
swear eternal allegiance. haShem our god! They will bow and fall down 
before You. They will pay homage to the glory of Your name, and all 
will accept upon themselves the yoke of Your absolute sovereignty! 
o reveal Your sovereignty over them soon and for all eternity! For 
kingship is eternally Yours above and beyond this world. We therefore await the day 

when Your glorious sovereignty will be revealed in this world, and then for 
all eternity. This is the deeper meaning of what is written in Your 
Torah: The day will come when haShem’s sovereignty will be revealed in this 

world and for all eternity! It was also said [i.e., all this was implied by Your prophet 

Zechariah when he said]: The day is surely coming when haShem will be recognized and 

acknowledged as king over the entire earth just as His kingship is acknowledged in 

heaven. on that day, the oneness of haShem and the oneness of his 
name will be revealed to all mankind. 
Be not afraid of sudden disaster, nor of the holocaust that will surely 
overtake the wicked. Let them make their plans; they will fail. Let 
them scheme against us; it will not succeed. For god is with us. He therefore 

says to Israel: even when you have grown old, I will still be with you. 
when you will have become ancient, I will sustain you. I have made 
you, and I will bear you. I will sustain you and save you.

the Mourner’s kaDDish

May his great name be magnified and sanctified and ever more greatly 

revealed (the congregation answers: Amen) in the world that he created 
according to his will. May he establish his eternal kingdom, cause 
his final redemption to spring forth, and hasten the coronation of his 
anointed Mashiach (the congregation answers: Amen); in your lifetime, in 
your days, and in the lifetime of the entire family of Israel, speedily 
and soon, and say amen (the congregation answers: Amen). 

Congregation and chazzan: May his great name be blessed and increasingly revealed 
in this world and all worlds forever and for all eternity! 

בּשַָּׁמַיםִ  האֱָלֹהיִם  הוּא  ייְָ  כּיִ  לבְבָךֶָ.  אֶל  והֲַשֵׁבתָֹ  היַוֹם  ויְדָעַתְָּ 
מִמַּעַל ועְַל האָָרץֶ מִתָּחַת. אֵין עוֹד:

ועְַל כּןֵ נקְַוּהֶ לּךְָ ייְָ אֱלֹהיֵנוּ לרִאְוֹת מְהֵרהָ בּתְִפאְֶרתֶ עזֻּךֶָ. להְַעבֲיִר 
גּלִּוּליִם מִן האָָרץֶ. והְאֱָליִליִם כּרָוֹת יכִּרָתֵוּן. לתְַקֵּן עוֹלםָ בּמְַלכְוּת 
שַׁדּיַ. וכְלָ בּנְיֵ בשָָׂר יקְִראְוּ בשְִׁמֶךָ להְַפנְוֹת אֵליֶךָ כּלָ רשְִׁעֵי אָרץֶ. 
כּלָ  תִּשָּׁבעַ  בּרֶךְֶ.  כּלָ  תִּכרְעַ  לךְָ  כּיִ  תֵבלֵ.  יוֹשְׁביֵ  כּלָ  ויְדֵעְוּ  יכַּיִרוּ 
יתִֵּנוּ.  יקְָר  שִׁמְךָ  ולְכִבְוֹד  ויְפִּלֹוּ.  יכִרְעְוּ  אֱלֹהיֵנוּ  ייְָ  לפְנָיֶךָ  לשָׁוֹן. 
לעְוֹלםָ  מְהֵרהָ  עֲליֵהֶם  ותְִמְלֹךְ  מַלכְוּתֶךָ.  עלֹ  אֶת  כלֻּםָ  ויִקבַּלְוּ 
ועֶָד. כּיִ הַמַּלכְוּת שֶׁלּךְָ היִא וּלעְוֹלמְֵי עַד תִּמְלֹךְ בּכְבָוֹד. כּכַּתָוּב 
כּלָ  עַל  למְֶלךְֶ  ייְָ  והְיָהָ  ונְאֱֶמַר.  ועֶָד:  לעְוֹלםָ  ימְִלֹךְ  ייְָ  בּתְוֹרתֶָךָ. 

האָָרץֶ. בּיַוֹם הַהוּא יהִיְהֶ ייְָ אֶחָד וּשְׁמוֹ אֶחָד:

עֵצהָ  עצֻוּ  תָבאֹ:  כּיִ  רשְָׁעִים  וּמִשּׁאַֹת  פּתְִאםֹ  מִפּחַַד  תִּיראָ  אַל 
אֲניִ הוּא.  זקְִנהָ  ועְַד  אֵל:  כּיִ עמִָּנוּ  יקָוּם.  ולְֹא  דבָרָ  דּבַּרְוּ  ותְפֻרָ. 
ועְַד שֵׂיבהָ אֲניִ אֶסְבּלֹ. אֲניִ עָשִׂיתִי ואֲַניִ אֶשָּׂא ואֲַניִ אֶסְבּלֹ ואֲַמַלּטֵ:

קדיש יתום

ברְאָ  דּיִ  בּעְָלמְָא  אָמֵן(:  עכנים:  )תשתל  רבַּאָ,  שְׁמֵיהּ  ויְתְִקַדּשַׁ  יתְִגּדַּלַ 
כרִעְוּתֵהּ ויְמְַליִךְ מַלכְוּתֵהּ ויְצַמְַח פּרֻקְָנהֵּ ויִקָרבֵ )נ"א: קֵץ( מְשִׁיחֵהּ, 

94 Know today and reflect upon it in 
your heart that HaShem Hu HaElohim 
(HaShem is the Lord)” (Deuteronomy 4:39). 
Some philosophers try to use this verse 
to prove that one must know god philo
sophically. rebbe nachman said that this 
is absolutely false. The only way to know 
god is through faith. A king’s subjects 
are constantly told, “know that you have 
a lord and master.” They are not told to 
philosophize about it, but to keep it in 
mind and not forget it. The same is true 
of the kingdom of heaven. we are told, 
“know today and reflect upon it in your 
heart that haShem is the Lord.” know 

that god is the Lord!
we must be reminded of this many 

times. we might know that “haShem is 
the Lord,” but a host of worldly temp
tations and distractions are at work to 
make us forget this. Most people hardly 
ever think about god. The Torah there
fore reminds us, “know that god is the 
Lord! know the god of your father!” 
Therefore it is written, “know today and 
reflect upon it in your heart that haShem 
is the Lord.” The main perfection of 
knowledge is binding your mind to your 
heart. Then you will know in your heart 
that “haShem is the Lord” (rnw #217).
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Blessed, praised, glorified, exalted, sublime, esteemed, elevated, and 
illuminated is the name of the holy one, blessed be he, (the congregation 

answers: Amen). Above (during the Ten Days of Repentance add: and beyond) all 
blessing and song, praise and consolation which will ever be uttered 
in the world, and say amen (the congregation answers: Amen). 
May there be abundant peace from heaven, and good lives, for us 
and for all Israel, and say amen (the congregation answers: Amen). 
May he who makes peace (during the Ten Days of Repentance say: the peace) in 
his highest heavens also make peace for us and for all Israel, and say 
amen (the congregation answers: Amen).

In a house of mourning, on days that Tachanun is recited, add LaMenatzei’ach Livnei Korach 
(Psalm 49) after Aleinu:

Dedicated to the one who grants victory even over death, a mizmor by 
the descendants of korach: hear this, all you peoples; give ear, all 
you inhabitants of a fleeting world. ordinary mortals and men of 
distinction, rich and poor alike. My mouth will speak wisdom, and 
the meditation of my heart will reveal understanding. I will incline 
my ear to the parable; I will solve my riddle to the accompaniment 
of a harp. what should I fear when evil days come and my time arrives? I 

should fear that the sin I trampled underfoot [i.e., disdained, spurned, and therefore 

rationalized] will surround me [besiege me, hem me in, haunt me]. In truth, those 
who put their trust in wealth and take pride in great riches have 

something to fear. They fail to employ their riches to redeem their fellowman, 
and thereby fail to pay god the ransom He has set for them. The effort they would 

have to exert to redeem their own soul seems too costly for them; their 

punishment is that it shall cease to exist forevermore. And yet they desire 
to live on in eternity; they do not wish to see decay. They perceive the 

difference between the death of wise men and that of fools and scoundrels 
who perish altogether and leave their wealth to others. Still, they 
fool themselves into thinking that their houses will last forever, 
their palaces from generation to generation. To perpetuate their memories, 
they proclaim their name throughout the continents. But with all 
his honor, a man will not outlast the coming of night if he conducts 

himself like the dumb beasts. This is the way of fools: they hold fast to 
their folly, and thereby cause those who follow after them to fall for 
the same excuses, selah. So, like sheep, they are turned to the grave; 
death becomes their shepherd. But morning will dawn for the upright; 
they will overcome death and the grave; their spirit will endure beyond 
the grave so that it will not remain their dwelling place for long. o 
god, only You can redeem my soul from the power of the grave by 
taking me to Yourself forever, selah. So fear not when a man grows 
rich and the splendor of his house increases. For when he dies he 

)תשתל עכנים: אָמֵן(: בּחְַיּיֵכוֹן וּביְוֹמֵיכוֹן וּבחְַיּיֵ דכְלָ בּיֵת ישְִׂראֵָל בּעַגֲלָאָ 
וּבזִמְַן קָריִב. ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

שכ"ח: יהְאֵ שְׁמֵיהּ רבַּאָ מבְרָךְַ לעְָלםַ וּלעְָלמְֵי עָלמְַיּאָ.

ויְתְִעַלּהֶ  ויְתְִהַדּרָ  ויְתְִנשֵַּׂא  ויְתְִרוֹמֵם  ויְתְִפּאֵָר  ויְשְִׁתַּבּחַ  יתְִבּרָךְַ. 
ויְתְִהַלּלָ שְׁמֵהּ דקְדֻשְָׁא בּרְיִךְ הוּא, )תשתל עכנים: בּרְיִךְ הוּא(: לעְֵלּאָ 
מִן כּלָ )מעקי"ה: וּלעְֵלּאָ מִכּלָ( בּרִכְתָָא ושְִׁירתָָא תּשְֻׁבּחְָתָא ונְחֱֶמָתָא 

דּאֲַמִירןָ בּעְָלמְָא. ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

יהְאֵ שְׁלמָָא רבַּאָ מִן שְׁמַיּאָ וחְַיּיִם טוֹביִם עָליֵנוּ ועְַל כּלָ ישְִׂראֵָל. 
ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

עוֹשֶׂה שָׁלוֹם )מעקי"ה: הַשָּׁלוֹם( בּמְִרוֹמָיו הוּא יעֲַשֶׂה שָׁלוֹם עָליֵנוּ 
ועְַל כּלָ ישְִׂראֵָל ואְִמְרוּ אָמֵן, )תשתל עכנים: אָמֵן(:

ממיה תאמל מקחהיה כמבנחת אחהי "עָלֵינוּ" אכבהים "לַבְנַצֵּחַ לִמְנֵי שֹהַח":

כּלָ  האֲַזיִנוּ  הָעמִַּים.  כּלָ  זאֹת  שִׁמְעוּ  מִזמְוֹר:  קרֹחַ  לבִנְיֵ  למְַנצַּחֵַ 
ישְׁביֵ חָלדֶ: גּםַ בּנְיֵ אָדםָ. גּםַ בּנְיֵ אִישׁ. יחַַד עָשִׁיר ואְֶביְוֹן: פּיִ ידְבַּרֵ 
בּכְנִּוֹר  אֶפתְַּח  אָזנְיִ.  למְָשָׁל  אַטֶּה  תְבוּנוֹת:  לבִּיִ  והְָגוּת  חָכמְוֹת. 
עַל  הַבּטְֹחִים  יסְוּבּנֵיִ:  עֲקבֵיַ  עוֲֹן  רעָ.  בּיִמֵי  אִיראָ  למָָּה  חִידתִָי: 
יתִֵּן  יפִדְּהֶ אִישׁ. לֹא  יתְִהַלּלָוּ: אָח לֹא פדָהֹ  עָשְׁרםָ  חֵילםָ. וּברְבֹ 
לאֵלֹהיִם כּפָרְוֹ: ויְקֵַר פּדִיְוֹן נפַשְָׁם. וחְָדלַ לעְוֹלםָ: ויִחִי עוֹד לנָצֶחַ. 
ובָעַרַ  כּסְִיל  יחַַד  ימָוּתוּ.  חֲכמִָים  ירִאְֶה  כּיִ  הַשָּׁחַת:  ירִאְֶה  לֹא 
מִשְׁכּנְתָֹם  לעְוֹלםָ.  בּתֵָּימוֹ  קִרבְּםָ  חֵילםָ:  לאֲַחֵריִם  ועְָזבְוּ  יאֹבדֵוּ. 
ילָיִן.  בּלַ  בּיִקָר  ואְָדםָ  אֲדמָוֹת:  עֲליֵ  בשְִׁמוֹתָם  קָראְוּ  ודָרֹ.  לדְוֹר 
נמְִשַׁל כּבַּהְֵמוֹת נדִמְוּ: זהֶ דרַכְּםָ כּסֶֶל למָוֹ. ואְַחֲריֵהֶם בּפְיִהֶם ירִצְוּ 
לבַּקֶֹר.  ישְָׁריִם  בםָ  ויַּרִדְּוּ  ירִעְֵם.  מָותֶ  שַׁתּוּ  לשְִׁאוֹל  כּצַּאֹן  סֶלהָ: 
וצְוּרםָ לבְלַּוֹת שְׁאוֹל מִזּבְלֻ לוֹ: אַךְ אֱלֹהיִם יפִדְּהֶ נפַשְִׁי מִיּדַ שְׁאוֹל. 
כּיִ יקִָּחֵניִ סֶלהָ: אַל תִּיראָ כּיִ יעֲַשִׁיר אִישׁ. כּיִ ירִבְּהֶ כּבְוֹד בּיֵתוֹ: כּיִ 



211 ▶ THE MORnIng PRayER The SIX reMeMBrAnCeS95 קק זויהכה210 ◀ שחרית של חול

▶

shall carry nothing with him; his honor will not follow him. Let him 
bless his soul [i.e., boast] during his lifetime saying: “They will praise you 
because you have done well for yourself.” But he will pass away like 
his parents’ generation; he and they shall not see light for all eternity. 
with all his honor, if a man will not understand, he is likened to the 
dumb beasts. Mourner’s Kaddish

In a house of mourning, on days that Tachanun is not recited, say Michtam LeDavid (Psalm 16):

A precious psalm by David which he prized highly and reviewed constantly for the 

lessons it contains: Protect me, god, for I take refuge in You. o my soul, say 
to haShem: You are my Lord; You have no obligation to do good 
for me for I am undeserving. I therefore bind myself to the holy ones who dwell 
in the land of eternal life, and the mighty ones who serve You faithfully; all my 
longing is fulfilled through them [i.e., in their merit]. May the sorrows of 
those who hasten after other gods be multiplied; I will not pour their 
drink offerings of blood, nor bear their idols’ names upon my lips. 
haShem I place all my faith in You; You are the portion of my heritage, my 
overflowing cup; You guide my destiny. The spiritual inheritance that has 
come down to me is pleasant; my portion [my own choice to cleave to You] is 
beautiful to me. haShem, I will therefore bless You and thank You forever 
for counseling me to embrace Your ways; especially at night, my insides 
admonish me to draw near to You. I will place the awareness of haShem before 
me at all times; with You at my right hand, I shall never stumble. 
My heart will therefore rejoice and my glorious soul will exult; my 
flesh will also rest securely. For You will not abandon my soul to the 
grave, nor allow Your devoted one to see destruction. Make known 
to me the true path of life; allow me to experience the fullness that surpasses 

all other joys in Your presence, the everlasting bliss that You hold in Your 
right hand. Mourner’s Kaddish

the six reMeMbranCes95

Remembrance of the exodus 

remember the day you left egypt, all the days and even the dark nights of 
your life (Deuteronomy 16:3).

Remembrance of receiving the Torah at Sinai 

only take heed and safeguard yourself very carefully, lest you forget 
the things your eyes saw, and lest you dismiss this memory from your 
hearts, all the days of your lives. You must instruct your children 
and children’s children about the day you stood before haShem your 
god at horeb (Deuteronomy 4:9).

▶

לֹא במְוֹתוֹ יקִַּח הַכּלֹ. לֹא ירֵדֵ אַחֲריָו כּבְוֹדוֹ: כּיִ נפַשְׁוֹ בּחְַיּיָו יבְרָךְֵ. 
ויְוֹדךָֻ כּיִ תֵיטִיב לךְָ: תָּבוֹא עַד דּוֹר אֲבוֹתָיו. עַד נצֵחַ לֹא ירִאְוּ אוֹר: 

אָדםָ בּיִקָר ולְֹא יבָיִן. נמְִשַׁל כּבַּהְֵמוֹת נדִמְוּ: שדיק יהכם
מיכם קאין מכ החנכן אכבהים ממיה תאמל בזבכה "בִוְתָּם לְדָכִד":

אָתָּה,  אֲדנֹיָ  ליַיְָ  אָמַרתְְּ  בךְָ:  חָסִיתִי  כּיִ  אֵל  שָׁמְרנֵיִ  לדְוָדִ,  מִכתְָּם 
חֶפצְיִ  כּלָ  ואְַדּיִריֵ  הֵמָּה,  בּאָָרץֶ  אֲשֶׁר  לקְִדוֹשִׁים  עָליֶךָ:  בּלַ  טוֹבתִָי 
בםָ: ירִבְּוּ עַצּבְוֹתָם אַחֵר מָהָרוּ, בּלַ אַסִּיךְ נסְִכּיֵהֶם מִדּםָ, וּבלַ אֶשָּׂא 
ָ, מְנתָ חֶלקְִי וכְוֹסִי, אַתָּה תּוֹמִיךְ גּוֹרלָיִ:  ייְ אֶת שְׁמוֹתָם עַל שְׂפתָָי: 
חֲבלָיִם נפָלְוּ ליִ בּנַּעְמִִים, אַף נחֲַלתָ שָׁפרְהָ עָליָ: אֲברָךְֵ אֶת ייְָ אֲשֶׁר 
יעְָצנָיִ, אַף ליֵלוֹת יסְִּרוּניִ כלִיְוֹתָי: שִׁוּיִתִי ייְָ לנְגֶדְּיִ תָמִיד, כּיִ מִימִיניִ 
בּלַ אֶמּוֹט: לכָןֵ שָׂמַח לבִּיִ ויַּגָלֶ כּבְוֹדיִ, אַף בּשְָׂריִ ישְִׁכּןֹ לבָטֶַח: כּיִ לֹא 
תַעֲזבֹ נפַשְִׁי לשְִׁאוֹל, לֹא תִתֵּן חֲסִידךְָ לרִאְוֹת שָׁחַת: תּוֹדיִענֵיִ ארֹחַ 

חַיּיִם, שׂבעַ שְׂמָחוֹת אֶת פּנָיֶךָ, נעְמִוֹת בּיִמִינךְָ נצֶחַ: שדיק יהכם

שש זכירות
זויהה יציאה בצהים:

למְַעַן תִּזכְּרֹ אֶת יוֹם צאֵתְךָ מֵאֶרץֶ מִצרְיַםִ כּלֹ ימְֵי חַיּיֶךָ:
זויהה בעבד תה סיני:

רקַ הִשָּׁמֶר לךְָ וּשְׁמרֹ נפַשְְׁךָ מְאדֹ. פּןֶ תִּשְׁכּחַ אֶת הַדּבְרָיִם אֲשֶׁר 
ראָוּ עֵיניֶךָ. וּפןֶ יסָוּרוּ מִלּבְבָךְָ כּלֹ ימְֵי חַיּיֶךָ. והְוֹדעַתְָּם לבְנָיֶךָ ולְבִנְיֵ 

בנָיֶךָ: יוֹם אֲשֶׁר עמַָדתְָּ לפִנְיֵ ייְָ אֱלֹהֶיךָ בּחְרֹבֵ:

95 The Six Remembrances. The Six re
membrances are meant to strengthen 
our recall of the realm of holiness, for 
we should always remember the world 
to Come even in the midst of our daily 
activities (Lh, Melamdim 3:5). These Six 
remembrances — the exodus, the rev
elation at Sinai, the battle with Amalek 

(who represents spiritual defilement), 
the idolatrous leanings of our nation, 
Miriam (who was punished for speak
ing slander), and Shabbos — encompass 
nearly every facet of Torah. By recalling 
these six ideas, we learn to focus on the 
world to Come.
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▶▶

Remembrance of amalek [the spiritual force that prevents mankind from recognizing the 
awesome greatness of HaShem’s Name], and his eventual destruction 

remember what Amalek did to you on the way, as you went out of 
egypt. when they encountered you on the way, and you were tired 
and exhausted, they cut off the stragglers among you that had fallen 
behind. They did not fear god [i.e., His justice]. Therefore, when haShem 
gives you respite from all the enemies around you in the land that 
haShem your god is giving you as a heritage to occupy, you must 
obliterate the memory of Amalek from under the heavens. Do not 
forget (Deuteronomy 25:17-19). 

Remembrance of our ancestors’ argumentativeness in the desert 

remember, and never forget, how you provoked haShem your god 
in the wilderness (Deuteronomy 9:7).

Remembrance of Miriam when she spoke against Moshe [i.e., that HaShem gave us a tongue 
in order to express our thanks to Him, not to speak slander about others] 

remember what haShem your god did to Miriam when you went 
out of egypt (Deuteronomy 24:9).

Remembrance of Shabbos 

remember the Shabbos day, to set it apart and thereby keep it holy (exodus 20:8) .

raMbaM’s  thirteen PrinCiPles oF Faith96

1. I believe with complete faith that the Creator, blessed be his 
name, is the Creator and ruler of all things. he is the Author behind 
everything that has ever been done, is being done, and will ever be 
done.

2. I believe with complete faith that the Creator, blessed be his name, 
is one, and there is no other oneness or unity that compares with 
his in any way whatsoever. he alone is our god; he was, he is, and 
he will be forever.

3. I believe with complete faith that the Creator, blessed be his name, 
has no body [physical representation]. Physical concepts do not apply to him; 
there is no way to imagine him at all because nothing else resembles Him.

זויהה בעקת עבלש כבחייהכ:

זכָוֹר אֵת אֲשֶׁר עָשָֹה לךְָ עמֲָלקֵ בּדַּרֶךְֶ בּצְאֵתְכםֶ מִמִּצרְיָםִ: אֲשֶׁר 
קָרךְָ בּדַּרֶךְֶ ויַזְנַּבֵ בּךְָ כּלָ הַנּחֱֶשָׁליִם אַחֲריֶךָ. ואְַתָּה עָיףֵ ויְגָעֵַ. ולְֹא 
ירָאֵ אֱלֹהיִם: והְיָהָ בּהְָניִחַ ייְָ אֱלֹהֶיךָ לךְָ מִכּלָ איֹבְיֶךָ מִסָּביִב בּאָָרץֶ 
זכֶרֶ עמֲָלקֵ  תִּמְחֶה אֶת  נחֲַלהָ לרְשְִׁתָּהּ.  לךְָ  נתֵֹן  אֱלֹהֶיךָ  ייְָ  אֲשֶׁר 

מִתַּחַת הַשָּׁמָיםִ. לֹא תִּשְׁכּחָ:
זויהה בסת אמכהינכ מבדמה:

זכְוֹר אַל תִּשְׁכּחַ אֵת אֲשֶׁר הִקְצפַתְָּ אֵת ייְָ אֱלֹהֶיךָ בּמִַדבְּרָ:
זויהה בעקת בהים:

זכָוֹר אֵת אֲשֶׁר עָשָֹה ייְָ אֱלֹהֶיךָ למְִריְםָ בּדַּרֶךְֶ בּצְאֵתְכםֶ מִמִּצרְיָםִ:
זויהה קמה:

זכָוֹר אֶת יוֹם הַשַּׁבּתָ לקְַדּשְׁוֹ:

על יסוד דברי הרמב"ם ז"לשלשה עשר עקרים   

)א( אֲניִ מַאֲמִין בּאֱֶמוּנהָ שְׁלמֵָה. שֶׁהַבּוֹראֵ יתְִבּרָךְַ שְׁמוֹ הוּא בּוֹראֵ 
לכְלָ  ויְעֲַשֶֹה  ועְוֹשֶֹה  עָשָֹה  לבְדַּוֹ  והְוּא  הַבּרְוּאִים.  לכְלָ  וּמַנהְיִג 

ים: הַמַּעֲשִֹ

)ב( אֲניִ מַאֲמִין בּאֱֶמוּנהָ שְׁלמֵָה. שֶׁהַבּוֹראֵ יתְִבּרָךְַ שְׁמוֹ הוּא יחִָיד 
ואְֵין יחְִידוּת כּמָוֹהוּ בּשְׁוּם פּנָיִם. והְוּא לבְדַּוֹ אֱלֹהיֵנוּ. היָהָ הוֹהֶ 

ויְהִיְהֶ:

)ג( אֲניִ מַאֲמִין בּאֱֶמוּנהָ שְׁלמֵָה. שֶׁהַבּוֹראֵ יתְִבּרָךְַ שְׁמוֹ אֵינוֹ גוּף. 
ולְֹא ישִַּיגוּהוּ מַשִּיגיֵ הַגּוּף. ואְֵין לוֹ שׁוּם דּמְִיוֹן כּלְלָ:

96 Rambam’s Thirteen Principles of 
Faith. rebbe nachman placed great em
phasis on strengthening faith. he said: 
Faith is a very strong thing, and it can 
greatly fortify your life. If you have faith, 
then you have a source of comfort and in

spiration even when troubles strike. The 
faithless skeptic, on the other hand, has 
nowhere to turn when troubles strike. he 
is utterly alone, with nothing to enliven 
or comfort him (rnw #32). Another time 
when the rebbe was discussing faith, he 

said, “The world considers faith a minor 
thing. But I consider it an extremely 
great thing” (ibid. #33).

how do we strengthen faith? rebbe 
nachman cites the verse, “I will make 
known Your faithfulness with my mouth” 

(Psalms 89:2). he explains that the very act 
of speaking and articulating one’s faith 
is itself faith and brings to faith! There
fore we should state aloud, “I believe with 
perfect faith that god is one, the First 
and the Last!” (see LM II, 44; also rnw #142).
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4. I believe with complete faith that the Creator, blessed be his name, 
is the beginning and the end.

5. I believe with complete faith that the Creator, blessed be his name, 
is the only one to whom it is proper to pray, and that it is not proper 
to pray to anyone or anything else.

6. I believe with complete faith that all the words of the prophets of 
Israel are true.

7. I believe with complete faith that the prophecy of our teacher 
Moshe, peace be upon him, was true. he was the father of all prophets, 
both those before him and those after him.

8. I believe with complete faith that the entire Torah now in our 
possession is the very Torah that was given to our teacher Moshe, 
peace be on him.

9. I believe with complete faith that this Torah will not be exchanged, 
nor will there be another Torah from the Creator, blessed be his 
name.

10. I believe with complete faith that the Creator, blessed be his 
name, has direct, inner knowledge of all the actions and thoughts of 
human beings. Therefore it is written, “he is the one who fashioned 
their hearts as one; he therefore discerns all their actions in a single 

glance.” 

11. I believe with complete faith that the Creator, blessed be his name, 
awards eternal good to those who safeguard his commandments, and 
disciplines those who transgress his commandments.

12. I believe with complete faith in the coming of the Mashiach, and 
though he may delay, nevertheless, I anticipate every day that he 
will come.

13. I believe with complete faith that the resurrection of the dead 
will take place when the Creator wills it. Blessed be his name and 
exalted be his memory, forever and for all eternity!

For Your redemption I yearn, haShem. I yearn, haShem, for Your 
redemption. haShem, for Your redemption I yearn.

For Your redemption I yearn, haShem. I yearn, haShem, for Your 
redemption. haShem, for Your redemption I yearn.

*

הוּא  שְׁמוֹ  יתְִבּרָךְַ  שֶׁהַבּוֹראֵ  שְׁלמֵָה.  בּאֱֶמוּנהָ  מַאֲמִין  אֲניִ  )ד( 
ראִשׁוֹן והְוּא אַחֲרוֹן:

)ה( אֲניִ מַאֲמִין בּאֱֶמוּנהָ שְׁלמֵָה. שֶׁהַבּוֹראֵ יתְִבּרָךְַ שְׁמוֹ לוֹ לבְדַּוֹ 
ראָוּי להְִתְפּלַּלֵ. ואְֵין לזְוּלתָוֹ ראָוּי להְִתְפּלַּלֵ:

)ו( אֲניִ מַאֲמִין בּאֱֶמוּנהָ שְׁלמֵָה. שֶׁכּלָ דּבִרְיֵ נבְיִאִים אֱמֶת:

)ז( אֲניִ מַאֲמִין בּאֱֶמוּנהָ שְׁלמֵָה. שֶׁנּבְוּאַת משֶֹׁה רבַּנֵוּ עָליָו הַשָּׁלוֹם 
היָתְָה אֲמִתִּית. ושְֶׁהוּא היָהָ אָב לנַּבְיִאִים. לקַּוֹדמְִים לפְנָיָו ולְבַּאִָים 

אַחֲריָו:

עתַָּה  הַמְּצוּיהָ  הַתּוֹרהָ  שֶׁכּלָ  שְׁלמֵָה.  בּאֱֶמוּנהָ  מַאֲמִין  אֲניִ  )ח( 
ביְדָיֵנוּ היִא הַנּתְוּנהָ למְשֶֹׁה רבַּנֵוּ עָליָו הַשָּׁלוֹם:

)ט( אֲניִ מַאֲמִין בּאֱֶמוּנהָ שְׁלמֵָה. שֶׁזּאֹת הַתּוֹרהָ לֹא תְהאֵ מחְֻלפֶתֶ 
ולְֹא תְהאֵ תוֹרהָ אַחֶרתֶ מֵאֵת הַבּוֹראֵ יתְִבּרָךְַ שְׁמוֹ:

כּלָ  יוֹדעֵַ  יתְִבּרָךְַ שְׁמוֹ  שֶׁהַבּוֹראֵ  שְׁלמֵָה.  מַאֲמִין בּאֱֶמוּנהָ  אֲניִ  )י( 
מַעֲשֵֹה בנְיֵ אָדםָ וכְלָ מַחְשְׁבוֹתָם. שֶׁנּאֱֶמַר. היַּצֹרֵ יחַַד לבִּםָ הַמּבֵיִן 

יהֶם: אֶל כּלָ מַעֲשֵֹ

)יא( אֲניִ מַאֲמִין בּאֱֶמוּנהָ שְׁלמֵָה. שֶׁהַבּוֹראֵ יתְִבּרָךְַ שְׁמוֹ גּוֹמֵל טוֹב 
לשְׁוֹמְריֵ מִצוְֹתָיו וּמַענֲיִשׁ לעְוֹברְיֵ מִצוְֹתָיו:

פּיִ  עַל  ואְַף  הַמָּשִׁיחַ.  בּבְיִאַת  שְׁלמֵָה.  בּאֱֶמוּנהָ  מַאֲמִין  אֲניִ  )יב( 
שֶׁיּתְִמַהְמֵהַּ. עִם כּלָ זהֶ אֲחַכּהֶ לּוֹ בּכְלָ יוֹם שֶׁיּבָוֹא:

בּעְתֵ  הַמֵּתִים  תְּחִיּתַ  שֶׁתִּהיְהֶ  שְׁלמֵָה.  בּאֱֶמוּנהָ  מַאֲמִין  אֲניִ  )יג( 
שֶׁיעֲַלהֶ רצָוֹן מֵאֵת הַבּוֹראֵ יתְִבּרָךְַ שְׁמוֹ ויְתְִעַלּהֶ זכִרְוֹ לעַָד וּלנְצֵחַ 

נצְחִָים:

ָ. קִוּיִתִי ייְָ ליִשׁוּעתְָךָ. ייְָ ליִשׁוּעתְָךָ קִוּיִתִי: ליִשׁוּעתְָךָ קִוּיִתִי ייְ
לפְוּרקְָנךְָ סַבּרָיִת ייְָ. סַבּרָיִת ייְָ לפְוּרקְָנךְָ. ייְָ לפְוּרקְָנךְָ סַבּרָיִת:

*
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If, upon awakening in the morning, you are troubled by a dream you had the previous night, thinking 
that it portends evil, God forbid; or even if the dream was not bad, but you still feel disturbed by it, you 
can call together three friends and conduct a dream reversal.

The friends begin by quoting the verse that Yosef said to Pharaoh’s wine steward and chief baker 
(Genesis 40:8):

Behold, haShem alone knows the meaning of the dreams he sends us; tell me now, 
please.

The dreamer says: A good dream I have seen. A good dream I have seen. A good dream 
I have seen.

The friends respond: A good dream you have seen. A good dream you have seen. A 
good dream you have seen. Your dream is good and it portends good. May the 
Compassionate one ensure that it is good. May they decree it seven times from 
heaven that it will be good. It is good and it will be good. (The dreamer and the friends 

repeat this procedure seven times. In addition, as the friends answer, the dreamer should repent in his/her 

heart, saying, “I have erred, I have violated, and I have rebelled; I have transgressed positive and negative 

commandments.”

The dreamer now says: You alone transform my mourning into dancing; You alone 
untie my sackcloth and gird me with joy.

The friends answer: Young maidens will celebrate in dancing; young and old men will 
rejoice together. For I will transform their mourning into happiness. I will comfort 
them and make them rejoice in the wake of their sorrow. haShem your god did not 
consent to listen to Bilam. rather, haShem your god transformed the curse into a 
blessing for you, for haShem your god loves you.

The dreamer says: haShem has redeemed my soul in peace from the war that 
approached me, in the merit of the many who were with me.

The friends answer: The troops answered Shaul: Should Yonasan indeed die, he who 
brought about this great victory for Israel? god forbid! As haShem lives, not a hair 
of his head shall fall to the ground, for he acted with god’s approval today! Thus the 
troops redeemed Yonasan, so he did not die. haShem’s redeemed shall return and 
come to Tziyon with songs and everlasting joy upon their heads; they shall attain 
the crown of joy and the crown of happiness; and sorrow and sighing will flee. 

The dreamer says: I, the creator of the speech of the lips say to you: Peace, peace to he 
who is far and to he who is near, says haShem, and I will heal him. 

The friends answer: A spirit of prophecy came down and clothed Amassai, the chief of the 
captains, and he said: we are yours, o David! we are with you, o son of Yishai! Peace, 
peace to you, and peace to he who comes to your assistance. For your god has 
surely assisted you. Then David accepted them and made them captains of the 
battalion. And this is what you must say: Long life! Peace to you, peace to your 
family, and peace to all that is yours. haShem will grant his people the inner 
strength to be victorious over all evil. haShem will bless his people with everlasting 
peace.

The dreamer says three times: Chavakuk said: haShem, I have heard Your prophetic message 
that the exile will continue for many years to come; I am terrified by the thought that Israel might perish. 

The friends answer each time: So Chavakuk prayed: haShem, the wondrous deeds You 
performed in the past on Israel’s behalf, may they never cease even during the long years 

סדר הטבת חלום

תהכאת חלכם )כאפילכ חלכם טכמ( כנפקכ עגכבת עליכ יטימנכ מפני ג' תאכתמין אכהכ כאפי' תדיכטכה:

מהחלת יאבהכ תבטימין לתחכלם פסכש זת קאבה יכסף לקה תבקשים כתאכפת:

הֲלֹא לאֵלֹהִים פּתְִרוֹניִם סַפּרְוּ נאָ ליִ:

תחכלם אכבה: חֶלמְָא טָבאָ חֲזאִָי, חֶלמְָא טָבאָ חֲזאִָי, חֶלמְָא טָבאָ חֲזאִָי:

כתבטימין עכנים: חֶלמְָא טָבאָ חֲזיַתְָא, חֶלמְָא טָבאָ חֲזיַתְָא, חֶלמְָא טָבאָ חֲזיַתְָא: חֶלמְָא 

דיִדךְָ טָבאָ הוּא וטְָבאָ להֱֶויֵ, רחֲַמָנאָ לשְַׁויְהֵּ לטְַב, שְׁבעַ זמְִניִן לגִזְרְוּן עַלהֵּ מִן שְׁמַיאָ 
דּלְהֱֶויֵ טָבאָ ויְהֱֶויֵ טָבאָ, טָבאָ הוּא וטְָבאָ להֱֶויֵ: )וות יאבהכ תחכלם כתבטימין ז"פ. כמקעת 

ת".( ת כְעַל בִצְוֹה לֹא הַעֲקֶֹ קבטימין יאבה תחכלם "חָטָאהִי. עָכִיהִי. פָשַׁעְתִּי. עָמַהְתִּי עַל בִצְוֹה עֲקֵֹ

מְחָה: קִּי ותְַּאַזּרְנֵיִ שִֹ כתחכלם אכבה: הָפַכתְָּ מִסְפּדְיִ למְָחוֹל ליִ, פּתִַּחְתָּ שַֹ

שוֹֹן  לשְָֹ אֶבלְםָ  והְָפַכתְִּי  יחְַדּוָ,  וּזקְֵניִם  וּבחַרֻיִם  בּמְָחוֹל,  בּתְוּלהָ  מַח  תִּשְֹ אָז  כעכנין: 

מַּחְתִּים מִיגוֹנםָ: ולְֹא אָבהָ ייְָ אֱלֹהֶיךָ לשְִׁמעַֹ אֶל בּלִעְָם, ויַּהֲַפךְֹ ייְָ אֱלֹהֶיךָ  ונְחִַמְתִּים ושְִֹ
לךְָ אֶת הַקְּללָהָ לבִרְכָהָ, כּיִ אֲהֵבךְָ ייְָ אֱלֹהֶיךָ:

תחכלם אכבה: פּדָהָ בשְָׁלוֹם נפַשְִׁי מִקְּרבָ ליִ, כּיִ ברְבַּיִם הָיוּ עמִָּדיִ:

הַזּאֹת  הַגּדְוֹלהָ  הַישְׁוּעהָ  עָשָֹה  אֲשֶׁר  ימָוּת,  היֲוֹנתָָן  שָׁאוּל  אֶל  הָעָם  ויַּאֹמֶר  כעכנין: 

אִם יפִּלֹ מִשַּערֲתַ ראֹשׁוֹ אַרצְהָ, כּיִ עִם אֱלֹהִים עָשָֹה הַיּוֹם  ייְָ  בּיְשְִֹראֵָל, חָליִלהָ, חַי 
מְחַת עוֹלםָ  הַזּהֶ, ויַּפִדְּוּ הָעָם אֶת יוֹנתָָן ולְֹא מֵת: וּפדְוּייֵ ייְָ ישְׁבֻוּן וּבאָוּ ציִּוֹן בּרְנִּהָ, ושְִֹ

מְחָה ישִַּיגוּ ונְסָוּ יגָוֹן ואֲַנחָָה: שוֹֹן ושְִֹ עַל ראֹשָׁם, שָֹ

פתָָיםִ, שָׁלוֹם, שָׁלוֹם לרָחָוֹק ולְקַָּרוֹב אָמַר ייְָ וּרפְאָתִיו: תחכלם אכבה: בּוֹראֵ ניִב שְֹ

י ראֹשׁ הַשָּׁליִשִׁים, לךְָ דוָיִד ועְמְִּךָ בןֶ ישִַׁי שָׁלוֹם, שָׁלוֹם  כעכנין: ורְוּחַ לבָשְָׁה אֶת עמֲָשַֹ

לךְָ ושְָׁלוֹם לעְוֹזרְךֶָ כּיִ עֲזרָךְָ אֱלֹהֶיךָ, ויַקְבַּלְםֵ דּוָיִד ויַּתְִּנםֵ בּרְאָשֵׁי הַגּדְוּד: ואֲַמַרתְֶּם כּהֹ 

97 Reversing a Dream (see Shulchan 

Aruch, Orach Chaim 220:1). our Sages teach 
that dreams are one - sixtieth prophecy 
(Berachos 55a). nevertheless, it’s the way we 
interpret a dream, not the dream itself, 
that determines its outcome. whatever 
dream you have — even if it seems to por
tend something bad — interpret it for the 
good! This is especially true in our day, 

when we do not have people capable of 
interpreting dreams correctly.

Someone once came to reb noson 
very upset, looking for reb noson to 
interpret his dream. reb noson said, “I 
am not interested what happens to you 
when you sleep. I care about what you do 
when you’re awake!” (Rabbi Eliyahu Chaim 

Rosen).
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of exile up ahead; make it known that even during the long years of exile, when You 
are angry with us, You will remember to have mercy.”

The dreamer says three times: A song for Israel’s ascent from the depths of exile: I lift my eyes up 
to [i.e., beyond] the highest mountain peaks, from where my real help will come. My 
help comes only from haShem, Maker of heaven and earth.

The friends answer each time, continuing to the end of the psalm: as your Creator, He cares for you; 

therefore he will not allow your feet to stumble; your Protector will not slumber nor 

remove His providence from you. Behold, the guardian of Israel neither slumbers nor 
sleeps! haShem is always protecting you, for haShem is like your shadow, right next 
to you. Thus, the sun will not harm you by day, nor the moon by night. haShem will 
protect you from all evil; he will guard your soul. haShem will guard your going 
out and your coming in, from now and for all eternity.

The dreamer says three times: Make known to me the true path of life.

The friends answer each time: allow me to experience the fullness that surpasses all other joys in 
Your presence, the everlasting bliss that You hold in Your right hand.

The dreamer says: haShem spoke to Moshe, saying: Speak to Aharon and his sons, 
saying: This is how you must bless the children of Israel. Say to them:

The friends answer: May haShem bless you and safeguard you. May haShem shine his 
countenance upon you and be gracious to you. May haShem turn his countenance 
to you and establish peace for you. They [the Kohanim] shall thus place My name on 
the children of Israel and I will bless them.

The friends now say the following verse to the dreamer, “Lech echol be’simchah lachmecha—Go 
eat with joy your bread…” (Ecclesiastes 9:7), but not in its original order where the first letters of the 
words spell EVeL (אבל, mourning). Rather, they rearrange the verse to read, “Be’simchah lech echol 
lachmecha—With joy, go eat your bread”:

with joy, go eat your bread, and drink your wine with a glad heart, for haShem is 
pleased with your deeds. The dreamer gives charity now. repentance, prayer, and charity 
overrule an evil decree, bringing peace upon us and upon all Israel, amen. May it 
be a positive sign and an auspicious sign for us and for all Israel, amen!

The dreamer now says the Ribono shel Olam supplication that is said during Bircas Kohanim:

Master of the world, I am Yours and my dreams are Yours [i.e., sent by You to teach me]. I 
have dreamed a dream and am unsure what it means. Now, I ask: May it be Your will, 
haShem my god and god of my ancestors, that all my dreams be good for me and 
for all Israel. whether I have dreamed about myself or about others, or whether 
others have dreamed about me — if they were good dreams, strengthen them, 
empower them, and make them come true for me and for them, like the dreams of 
Yosef haTzaddik. But if they require healing, heal them like You healed Chizkiyahu 
the king of Yehudah from his fatal illness. Heal them like You healed Miriam the 
prophetess from her tzaraas, and like You healed naaman the captain of aram from his 
tzaraas. Heal them like You sweetened the waters of bitterness through Moshe rabbeinu, 
and like the waters of Yericho through elisha. And just as You transformed the evil 
Bilam’s curse into a blessing, may You transform all my dreams, for myself and for 
all Israel, for good. Please safeguard me, be gracious to me, and accept me with Your 

abundant mercies, amen.

*

יבְרָךְֵ אֶת  ייְָ  יתִֵּן,  עֹז לעְמַּוֹ  ייְָ  וכְלֹ אֲשֶׁר לךְָ שָׁלוֹם:  ואְַתָּה שָׁלוֹם וּביֵתְךָ שָׁלוֹם  לחֶָי, 
עמַּוֹ בשַָּׁלוֹם:

תחכלם אכבה ג"פ: ייְָ שָׁמַעתְִּי שִׁמְעֲךָ ירָאֵתִי:

כבקימין לכ ול פעם: ייְָ פּעָָלּךְָ בּקְֶרבֶ שָׁניִם חַיּיֵהוּ בּקְֶרבֶ שָׁניִם תּוֹדיִעַ בּרְוֹגזֶ רחֵַם תִּזכְּוֹר:

תחכלם אכבה ג"פ: שִׁיר למַַּעֲלוֹת אֶשָּא עֵיניַ אֶל הֶהָריִם מֵאַיןִ יבָוֹא עֶזרְיִ: עֶזרְיִ מֵעִם ייְָ 

עשֵֹֹה שָׁמַיםִ ואָָרץֶ:

כבקימין לכ ול פעם: אַל יּתִֵּן למַּוֹט רגַלְךֶָ אַל ינָוּם שׁמְֹרךֶָ: הִנּהֵ לֹא ינָוּם ולְֹא ייִשָׁן שׁמֵֹר 

ישְִֹראֵָל: ייְָ שׁמְֹרךֶָ ייְָ צלִּךְָ עַל ידַ ימְִינךֶָ: יוֹמָם הַשֶּׁמֶשׁ לֹא יכַּכֶּהָ ויְרָחֵַ בּלַּיָלְהָ: ייְָ ישְִׁמָרךְָ 
מִכּלָ רעָ ישְִׁמרֹ אֶת נפַשְֶׁךָ: ייְָ ישְִׁמָר צאֵתְךָ וּבוֹאֶךָ מֵעתַָּה ועְַד עוֹלםָ:

תחכלם אכבה ג"פ: תּוֹדיִענֵיִ אוֹרחַ חַיּיִם:

כבקימין לכ ול פעם: שבֹעַ שְֹמָחוֹת אֶת פּנָיֶךָ נעְמִוֹת בּיִמִינךְָ נצֶחַ:

תחכלם אכבה ג"פ: ויַדְבַּרֵ ייְָ אֶל משֶׁה לּאֵמרֹ, דבַּרֵ אֶל אַהֲרןֹ ואְֶל בּנָיָו לאֵמרֹ כּהֹ תְברָכֲוּ 

אֶת בּנְיֵ ישְִֹראֵָל אָמוֹר להֶָם:

כתבטימין בקימין לכ ול פעם: יבְרָכֶךְָ ייְָ ויְשְִׁמְרךֶָ: יאֵָר ייְָ פּנָיָו אֵליֶךָ ויִחנֻךֶָּ: ישִָּא ייְָ פּנָיָו אֵליֶךָ 

ויְשֵָֹם לךְָ שָׁלוֹם: ושְָֹמוּ אֶת שְׁמִי עַל בּנְיֵ ישְִֹראֵָל ואֲַניִ אֲברָכְםֵ:

בְחָת לַחְבֶךָ" ׁׁ)שתלה ט' ז'(, אמל לא אכבהים אכהכ וסדה קתכא ה"ה  כתבטימין אכבהים פסכש "לֵךְ אֱוֹל בְּקִֹ
בְחָת לֵךְ אֱוֹל לַחְבֶךָ" )מיה יכסף מקם ה' יתכדת תחסיד, סיבן הו(: "אמל", אלא וך אכבהים "בְּקִֹ

יךָ:  מַעֲשֶֹ אֶת  האֱָלֹהִים  רצָהָ  כבְרָ  כּיִ  ייֵנךֶָ  טוֹב  בלְבֵ  וּשְׁתֵה  לחְַמֶךָ  אֱכלֹ  לךְֵ  מְחָה  בּשְִֹ
תחכלם יהן ואן לצדשת וּתְשׁוּבהָ וּתְפלִּהָ וּצדְקָָה מַעבֲיִריִן אֶת רוֹעַ הַגּזְרֵהָ, ושְָׁלוֹם עָליֵנוּ 

ועְַל כּלָ ישְִֹראֵָל אָמֵן: סִימָן טוֹב וּמַזלָ טוֹב יהִיְהֶ לנָוּ וּלכְלָ ישְִֹראֵָל אָמֵן:

תחכלם אכבה הפלה "הִבּוֹנוֹ שֶׁל עוֹלָם" קל מהוה ותנים:

יהְִי  רבִּוֹנוֹ שֶׁל עוֹלםָ, אֲניִ שֶׁלּךְָ וחֲַלוֹמוֹתַי שֶׁלּךְָ. חֲלוֹם חָלמְַתִּי ואְֵיניִ יוֹדעֵַ מַה הוּא. 
רצָוֹן מִלּפְנָיֶךָ ייְָ אֱלֹהַי ואֵלֹהֵי אֲבוֹתַי, שֶׁיּהִיְוּ כּלָ חֲלוֹמוֹתַי עָליַ ועְַל כּלָ ישְִֹראֵָל לטְוֹבהָ. 
אִם  עָליַ,  אֲחֵריִם  שֶׁחָלמְוּ  וּביֵן  אֲחֵריִם,  עַל  שֶׁחָלמְַתִּי  וּביֵן  עַצמְִי  עַל  שֶׁחָלמְַתִּי  בּיֵן 
ואְִם  הַצּדַּיִק,  יוֹסֵף  שֶׁל  כּחֲַלוֹמוֹתָיו  וּבהֶָם  ביִ  ויְתְִקַיּמְוּ  ואְַמְּצםֵ,  חַזּקְֵם  הֵם  טוֹביִם 
מִצּרָעַתְָּהּ,  הַנּבְיִאָה  וּכמְִריְםָ  מֵחָליְוֹ,  יהְוּדהָ  מֶלךְֶ  כּחְִזקְִיּהָוּ  רפְאֵָם  רפְוּאָה  צרְיִכיִם 
ידְיֵ אֱליִשָׁע. וּכשְֵׁם  ירְחִוֹ עַל  ידְיֵ משֶׁה רבַּנֵוּ, וּכמְֵי  וּכנְעַמֲָן מִצּרָעַתְּוֹ, וּכמְֵי מָרהָ עַל 
שֶׁהָפַכתְָּ אֶת קִללְתַ בּלִעְָם הָרשָָׁע מִקְּללָהָ לבִרְכָהָ כּןֵ תַּהֲפוֹךְ כּלָ חֲלוֹמוֹתַי עָליַ ועְַל 

כּלָ ישְִֹראֵָל לטְוֹבהָ ותְִשְׁמְרנֵיִ וּתְחָנּנֵיִ ותְִרצְּנֵיִ. אמן:

*
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When you are ready to leave the synagogue, sit for a moment and say:

only those who strive to be righteous realize how important it is to express 
their gratitude to Your name in this world; these same upright ones shall 
find permanent dwelling in Your presence in the World to Come.

afterward stand and say:

For each nation has always walked in the name of a different god, but 
I will continue to walk in the name of haShem, the living god and 
eternal king of the world. My help comes directly from haShem, 
Maker of heaven and earth. haShem will reign forever and for all 
eternity.

Following this, walk toward the door of the synagogue, all the while facing the holy ark, so that 
you do not turn your back on the Shechinah, but rather take your leave as you would from the 
presence of a human king or a great teacher. When you reach the door of the synagogue, bow 
slightly toward the ark and say:

haShem, guide me in Your righteousness, so that I may overcome 
those who watch for my downfall; make Your way straight before me.

When actually leaving the synagogue, say these three verses:

gad, a multitude may attack him from the rear, but he shall pursue those 
who pursue him and emerge victorious in the end. David was gifted and successful 
in all his endeavors, and haShem was with him. And noach found 
favor in haShem’s eyes.

*
the WeDDing CereMony

It is customary to set up the chuppah (wedding canopy) under the stars of the heavens as a 
portent of blessing. When the groom arrives under the chuppah, the chazzan welcomes him 
with the blessing:

welcome! Blessed is the one who comes in the Name of HaShem!

The groom stands facing in the direction of Yerushalayim, toward the [site of the] Holy Temple, 
toward the [site of the] Holy of Holies, and the chazzan sings:

he who is mighty over all, he who is blessed over all, he whose love 
is greater than all, he who is distinguished over all — he is the one 
who blesses the groom and the bride!

The ones who escort the bride bring her to the chuppah and walk with her around the groom 
seven times, as the chazzan sings:

he is the one who builds a hedge of roses to protect his rose from 
the thorns, for his love for his bride [Israel] is the joy of all beloveds. 
he is the one who blesses the groom and the bride!

וקהכצת לצאה במיה תונסה יקמ בעט כיאבה:

אַךְ צדַּיִקִים יוֹדוּ לשְִׁמֶךָ ישְֵׁבוּ ישְָׁריִם אֶת פּנָיֶךָ:

כאחה וך יעבכד כיאבה:

כּיִ כּלָ הָעמִַּים ילֵכְוּ אִישׁ בּשְֵׁם אֱלֹהיָו ואֲַניִ אֵֵלךְֵ בּשְֵׁם ייְָ אֱלֹהיִם 
ימְִלֹךְ  ייְָ  ואָָרץֶ:  שָׁמַיםִ  עשֵֹׂה  ייְָ  מֵעִם  עֶזרְיִ  עוֹלםָ:  וּמֶלךְֶ  חַיּיִם 

לעְלֹםָ ועֶָד:

כאחה וך ישכם כילך אצל תפהח, כמצאהכ אל יחזיה אחכהיכ ביד לקוינת, אלא ובכ קנפטה בלפני בלך 
מקה כדם אכ המכ, קיק לכ לילך ונגד אחכהיכ, כפניכ ונגד פניכ עד קיהחיש בבנכ. כוקיגיע אל פהח מיה 

תונסה יקהחכת אל אהכן תשכדק כיאבה:

ייְָ נחְֵניִ בצְדִקְָתֶךָ למְַעַן שׁוֹררְיָ היַשְַׁר לפְנָיַ דּרַכְּךֶָ:

כאחה וך וקתכלך יאבה קלקת פסכשים אלכ:

ויַיְָ  מַשְׂכּיִל  דּרְכָיָו  לכְלָ  דוָדִ  ויַהְיִ  עָקבֵ:  יגָדֻ  והְוּא  יגְוּדנֶּוּ  גּדְוּד  גּדָ 
עמִּוֹ: ונְחַֹ מָצאָ חֵן בּעְֵיניֵ ייְָ:

*
סדר ברכות אירוסין ונשואין

תחהן  אה  במהוין  תחכפת  החה  תחהן  כממכא  מהות,  לסיבן  תקבים  החה  תחכפת  לעקכה  נכתגים 
ממהוה:

בּרָוּךְ הַבּאָ:

כבעבידין אכהכ וקפניכ לבזהח ונגד יהכקלים, מיה תבשדק, כשכדק תשדקים, כבזבהין:

מִי אַדיִר עַל הַכּלֹ. מִי בּרָוּךְ עַל הַכּלֹ. מִי גּדָוֹל עַל הַכּלֹ. מִי דּגָוּל 
עַל הַכּלֹ. הוּא יבְרָךְֵ אֶת הֶחָתָן ואְֶת הַכּלַּהָ.

אחה וך במיאין תקכקמינכה אה תולת לתחכפת. כבסממין עם תולת סמימ לתחהן קמעת פעבים. 
כוקבסממין בזבהין:

מִי בּןָ שִׂיחַ שׁוּשַׁן חוֹחִים, אַהבֲתַ כּלַּהָ מְשׂוֹשׂ דּוֹדיִם. הוּא יבְרָךְֵ 
אֶת הֶחָתָן ואְֶת הַכּלַּהָ.
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The officiating rabbi faces in the direction of Yerushalayim and recites the wedding blessings 
over a cup of wine:

Blessed are You, haShem our god, king of the universe, Creator of 
the fruit of the grapevine.

Blessed are You, haShem our god, king of the universe, who has 
sanctified us with his commandments and instructed us regarding 
forbidden relations; who therefore forbade our betrothed to us, but 
permitted our wives to us, through the encompassing light of the wedding 
canopy and the sanctity of the marital bond. Blessed are You, haShem, 
who sanctifies and elevates his people Israel through the encompassing light of 
the wedding canopy and the sanctity of the marital bond.

The officiating rabbi drinks from the wine, then gives the cup to the groom to taste, and then 
to the mother of the bride to give to the bride to taste. The groom then sanctifies his bride to 
himself with a ring. Before placing the ring on her finger, he calls on his two kosher witnesses 
and says to them, “You are my witnesses.” As he places the ring on the bride’s finger, he says: 

Behold, you are sanctified to me, with this ring, according to the law 
of Moshe and Israel. 

The kesubah (marriage contract) is read, after which it is handed to the bride. Then the seven 
blessings are said over a second cup of wine:

Blessed are You, haShem our god, king of the universe, Creator the 
fruit of the grapevine.

Blessed are You, haShem our god, king of the universe, who created 
all things to reveal his glory.

Blessed are You, haShem our god, king of the universe, Creator of 
mankind.

Blessed are You, haShem our god, king of the universe, who 
fashioned Adam in his image, in the image and likeness of the higher 

worlds set forth by his plan, and established for him Chavah, mother of all 

mankind from his very essence, together to build an eternal edifice. Blessed 
are You, haShem, Creator of mankind. 

May the Barren one [Tziyon] rejoice and be elated when her children 
are gathered back to her in joy. Blessed are You, haShem, who 
gladdens Tziyon with the return of her children.

Bring true joy to the hearts of these dear beloved friends, just as You 
brought joy to Your handiwork long ago in the garden of eden. 
Blessed are You, haShem, who brings joy to the hearts of groom and 
bride.

Blessed are You, haShem our god, king of the universe, who created 
happiness and joy, groom and bride, elation and delight, exhilaration 

תהמ תבסדה אה תשידכקין בוכין פניכ ולפי בזהח כבמהך מהוה חהנים על וכס יין:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ בּוֹראֵ פּרְיִ הַגּפָןֶ:

וצְוִּנָוּ  אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו  ייְָ  בּרָוּךְ אַתָּה 
עַל הָערֲיָוֹת. ואְָסַר לנָוּ אֶת האֲָרוּסוֹת, והְִתִּיר לנָוּ אֶת הַנּשְוֹּאוֹת 
ָ, מְקַדּשֵׁ עמַּוֹ ישְִֹראֵָל עַל  לנָוּ, עַל ידְיֵ חפֻּהָ וקְִדּוּשִׁין. בּרָוּךְ אַתָּה ייְ

ידְיֵ חפֻּהָ וקְִדּוּשִׁין:

תחהן  כבשדק  לטעכם.  לולת  ההן  תולת  כאם  לטעכם,  לחהן  יהן  וך  כאחה  תיין,  בן  תבמהך  כיקהת 
אה תולת מטמעה. כשכדם קיהן תחהן תטמעה מאצמע תולת, טכמ קייחד תחהן קני עדים וקהים, 

כיאבה לתם מפת בלא "אַתֶּם עֵדַי", כיאבה משכל הם מפניתם:

הֲריֵ אַתְּ מְקדֻּשֶֶׁת ליִ, בּטְַבּעַתַ זוּ, כּדְתַ משֶׁה ויְשְִֹראֵָל:

כשכהין תוהכמת, כאחה וך בכסהין תוהכמת לולת, כבמהוין על וכס קני כאכבהין אלכ קמע מהוכה:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. בּוֹראֵ פּרְיִ הַגּפָןֶ:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. שֶׁהַכּלֹ בּרָאָ לכִבְוֹדוֹ:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. יוֹצרֵ האָָדםָ:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. אֲשֶׁר יצָרַ אֶת האָָדםָ בּצְלַמְוֹ. 
בּצְלֶםֶ דּמְוּת תַּבנְיִתוֹ. והְִתְקִין לוֹ מִמֶּנּוּ בּנִיְןַ עֲדיֵ עַד. בּרָוּךְ אַתָּה 

ייְָ יוֹצרֵ האָָדםָ:

מְחָה. בּרָוּךְ  ישֹ ותְָגלֵ הָעֲקָרהָ. בּקְבִּוּץ בּנָיֶהָ לתְוֹכהָּ בּשְִֹ שוֹֹשֹ תָּשִֹ
מֵּחַ ציִּוֹן בּבְנָיֶהָ: אַתָּה ייְָ מְשַֹ

יצְיִרךְָ בּגְןַ עֵדןֶ מִקֶּדםֶ.  מֵּחֲךָ  מַּח רעִֵים האֲָהוּביִם. כּשְַֹ תְּשַֹ מֵּחַ  שַֹ
מֵּחַ חָתָן וכְלַּהָ: בּרָוּךְ אַתָּה ייְָ מְשַֹ

מְחָה.  ושְִֹ שוֹֹן  שָֹ בּרָאָ  אֲשֶׁר  הָעוֹלםָ.  מֶלךְֶ  אֱלֹהיֵנוּ  ייְָ  אַתָּה  בּרָוּךְ 
ושְָׁלוֹם  ואְַחֲוהָ.  אַהבֲהָ  וחְֶדוְהָ.  דּיִצהָ  רנִּהָ.  גּיִלהָ  וכְלַּהָ.  חָתָן 
ורְעֵוּת. מְהֵרהָ ייְָ אֱלֹהיֵנוּ ישִָּׁמַע בּעְרָיֵ יהְוּדהָ וּבחְוּצוֹת ירְוּשָׁליָםִ. 
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and bliss, love and harmony, peace and fellowship. Soon, haShem 
our god, may there be heard in the cities of Yehudah and in the 
streets of Yerushalayim: the voice of happiness, the voice of joy, 
the voice of the groom, the voice of the bride, the voice of grooms 
rejoicing from beneath their marriage canopies and young people 
from their festivals of song. Blessed are You, haShem, who gladdens 
the groom with the bride. 

after the destruction of the Holy Temple, our Sages of blessed memory instituted that at every 
joyous occasion there should be a remembrance of the destruction, as it is written, “If I forget 
you, o Yerushalayim, let my right hand forget its skill. Let my tongue cleave to my palate if 
I do not remember You, if I do not elevate [the memory of] Yerushalayim above my highest 
joy.” It is therefore customary for the groom to break a glass under the chuppah by stepping 
on it with his right foot, as a remembrance of [the destruction of] Yerushalayim and the Holy 
Temple, after which all present say, “Mazal tov! Mazal tov! May tremendous goodness flow to 
you from this moment onward.” In some communities, the glass is broken now, while in others 
it is broken before the Sheva Berachos.

*
the CirCuMCision CereMony

It is a positive commandment, incumbent mainly on the father, to circumcise his son. of 
course, if the father is not qualified, he should appoint a qualified Mohel as his agent to 
perform the circumcision according to all the laws of the Torah. In addition, the father should 
seek out a Mohel who is a God-fearing and righteous individual, for via the circumcision he 
performs, he can draw down holiness upon the child, which will have a positive effect on the 
child for the rest of his life.

The earliest time to perform a circumcision is at sunrise on the eighth day from birth. 
a circumcision may be performed throughout the entire day; nevertheless, the earlier it is 
performed, the better. Many candles are lit in the synagogue at the time of the circumcision. If 
one is wearing tefillin, they should not be removed until after the circumcision.

a prayer from Avodas HaKodesh by Rabbi Chayim Yosef David azulay, to be said by the father 
of the child before the circumcision:

For the sake of the revelation of the unity of the Blessed holy one and 
his Indwelling Presence, with awe and love, with love and awe, in 
order to unify the letters of the name Yod and Heh with the letters Vav and 
Heh in a complete unity, in the name of all Israel. Behold, I am 
prepared to fulfill the positive commandment, “on the eighth day, 
you shall circumcise his foreskin,” to rectify its root [the spiritual root of 

this commandment] in the highest spiritual dimension. Therefore I deliver 
my son to the Mohel, and appoint him my sole agent, to circumcise 
my son in the proper way of the Torah. May it be Your will, haShem 
my god and god of my ancestors, to consider it as if I had fulfilled 
this commandment with all the proper intentions that one should 
have in mind when performing the mitzvah of milah (removing the 

foreskin), periyah (peeling back the inner membrane to reveal the glans), and metzitzah 
(drawing blood). May the lights of Your unconditional loving - kindness 
be revealed into the lights of judgment to permeate, transform, and sweeten 

מִצהְֲלוֹת  קוֹל  כּלַּהָ.  וקְוֹל  חָתָן  קוֹל  מְחָה.  שִֹ וקְוֹל  שוֹֹן  שָֹ קוֹל 
מֵּחַ  חֲתָניִם מֵחפֻּתָָם וּנעְרָיִם מִמִּשְׁתֵּה נגְיִנתָָם. בּרָוּךְ אַתָּה ייְָ מְשַֹ

חָתָן עִם הַכּלַּהָ:

בקחהמ מיה תבשדק, השנכ חובינכ זוהכנם למהות קמול קבחת יתא מת זוה לחהמן, ובכ קוהכמ 
"אִם אֶשְׁכָּחֵךְ יְהוּשָׁלָיִם" כגכ'. כלון נתכג קיקמכה תחהן וכס מהגלכ החה תחכפת, לזוהכן יהכקלים כמיה 
תבשדק. יק שתילכה קתחהן קכמה אה תוכס ואן, כיק קאכבהים לפני תקמע מהוכה. כשכדם קיקמכה 

תבנתג קאכבה תחהן:

אִם אֶשְׁכּחֵָךְ ירְוּשָׁליָםִ תִּשְׁכּחַ ימְִיניִ: תִּדבְּקַ לשְׁוֹניִ לחְִכּיִ אִם לֹא 
אֶזכְּרְכֵיִ אִם לֹא אַעֲלהֶ אֶת ירְוּשָׁליָםִ עַל ראֹשׁ שִׂמְחָתִי: כאחה וך ול 

תעכבדים קם אכבהים "בזל טכמ, בזל טכמ".

*
סדר ברית מילה

בצכה עקת בן תהכהת לאמ לבכל אה מנכ, כאם לא בל מיטל בצכה עקת. כאם תאמ אינכ יוכל לבכל, 
הקאי לבנכה קליח מבשכבכ. כיזתה לבנכה בכתל יהא קבים, קאם תבכתל צדיש כיהא קבים כעכקת 
לבכל  לאמ  תהכהת  בן  עקת  תתכאבצכה  מיכם  תכלד  על  שדכקת  בבקיך  קבים,  לקם  והאכי  תבילת 
אה מנכ, כאם לא בל מיטל בצכה עקת. כאם תאמ אינכ יוכל לבכל, הקאי לבנכה קליח מבשכבכ. כיזתה 
לבנכה בכתל יהא קבים, קאם תבכתל צדיש כיהא קבים כעכקת תבילת והאכי לקם קבים, בבקיך 

שדכקת על תכלד מיכם תתכא.

אין בלין עד קהנץ תחבת יכם קביני ללידהכ, כול תיכם וקה לבילת אלא קזהיזין בשדיבין לבצכה 
אחהי  עד  תהפילין  חכלצין  כאין  תבילת,  מקעה  תונסה  ממיה  נהכה  תהמת  כבדלישין  ממכשה,  כבלין 

תבילת.

הפילת לאמי תמן שכדם תבילת )בספה עמכדה תשכדק(:

לשְֵׁם יחִוּד קוּדשְָׁא בּרְיִךְ הוּא וּשְׁכיִנתְֵּהּ בּדִחְִילוּ וּרחְִימוּ וּרחְִימוּ 
וּדחְִילוּ ליְחְַדאָ שֵׁם י"ה בו"ה בּיְחִוּדאָ שְׁליִם בּשְֵׁם כּלָ ישְִֹראֵָל. 
בּשְַֹר  ימִּוֹל  הַשְּׁמִיניִ  וּביַוֹם  עֲשֵֹה  מִצוְתַ  לקְַיּיֵם  בּאָ  אָנכֹיִ  הִנּהֵ 
ערָלְתָוֹ. לתְַקֵּן אֶת שָׁרשְָׁהּ בּמְָקוֹם עֶליְוֹן. והֲַריֵניִ מוֹסֵר בּנְיִ למְוֹהֵל 
ואֲַניִ מְמַנּהֶ אוֹתוֹ שְׁליִחַ גּמָוּר, שֶׁיּמִוֹל אֶת בּנְיִ כּדְתָ מָה לעֲַשוֹֹת. 
כּאְִלּוּ  עָליַ  שֶׁתַּעֲלהֶ  אֲבוֹתַי  ואֵלֹהיֵ  אֱלֹהיַ  ייְָ  מִלּפְנָיֶךָ  רצָוֹן  ויִהיִ 
מִילהָ  בּמְִצוְתַ  לכְוַּןֵ  הָראְוּיוֹת  הַכּוַּנָוֹת  כּלָ  עִם  זוֹ  מִצוְהָ  קִיּמְַתִּי 
וּתְהאֵ  האָוּריִם.  בּמְִשְׁפּטַ  הַחֲסָדיִם  ויְתְִגּלַּוּ  וּמְציִצהָ.  וּפרְיִעהָ 
קְדוֹשָׁה  נשְָׁמָה  ותְַשְׁפּיִעַ  ניִחוֹחַ.  כּרְיֵחַ  לפְנָיֶךָ  חֲשׁוּבהָ  זוֹ  מִצוְהָ 
בּרְיִתוֹ  לשְִׁמוֹר  היַּלֶדֶ  ישְִׁמוֹר  לטַּוֹב  זכָוּר  הַנּבָיִא  ואְֵליִּהָוּ  ליַּלֶדֶ. 
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them. May the fulfillment of this commandment be considered before You 
as if I had offered a sacrifice with an appeasing fragrance. Imbue the child 
with a holy neshamah (Divine soul), and let eliyahu hanavi, may he 
be remembered for good, protect the child by helping him guard 
his bris - covenant, and never blemish it [its holiness] in any way. Please 
allow myself and the child’s mother to be worthy to raise him to learn 
Torah and safeguard its commandments. Let him be wise and selfless, 
with a refined personality and a healthy constitution. Let us rejoice 
in him and in his Torah, and let us accompany him to his wedding 
canopy. And now, behold, I am bringing the first fruits that You have 
given me in order to fulfill Your commandments. with awe, love, and 
great joy I come before You today to perform Your will. You, too, in Your 
infinite mercy, please bless us from the storehouse of Your blessings, and 
let us truly rejoice in serving You. Save us from all sin, and let us be 
worthy of fulfilling all the commandments of the Torah. Be gracious 
with me, haShem, for it is to You alone that I call throughout the 
day. help us, o god of our salvation, for the sake of the honor of 
Your name. Save us and cleanse us of all our sins, for the sake of Your 
name. May haShem our god’s pleasantness be [i.e., flow down] upon us; 
may he establish our endeavors above in eternity, and may he establish 
our endeavors below in this world.

When the infant is brought into the synagogue for the circumcision, the congregation stands 
and says:

Blessed is the one who comes in the Name of HaShem!

The father says the first half of the verse from Psalms 65:5:

happy is the one nation whom You have chosen and drawn near to You, 
to dwell permanently within Your courtyards. 

Those present conclude the verse: 

From there we will draw nearer to become permeated with the goodness 
of Your Temple and the awesome holiness of Your Sanctuary.

In the Land of Israel, several verses are recited  prior to performing the circumcision 
ceremony. (other communities have different customs in which hymns are sung before the 
circumcision.) The father takes the infant, faces the ark, and says the following verses aloud. 
The congregation repeats each verse after him:

hear o Israel, haShem is our god. haShem is one.

haShem reigns, haShem has always reigned, haShem will reign 
forevermore.

haShem reigns, haShem has always reigned, haShem will reign 
forevermore.

וּלמְִצוְֹת.  לתְוֹרהָ  לגְדַלְוֹ  וּלאְִמּוֹ.  ליִ  וּתְזכַּנֵיִ  כּלְלָ.  יחְֶטָא  ושְֶׁלֹּא 
מַח  ונְשְִֹ מַזלְיֵהּ,  וּברָיִא  טוֹבוֹת,  מִדּוֹת  וּבעַַל  וחְָסִיד  חָכםָ  ויְהִיְהֶ 
ראֵשִׁית  אֶת  הֵבאֵתִי  הִנּהֵ  ועְתַָּה  לחְפֻּהָ.  ונְגַּיִעהֵוּ  וּבתְוֹרתָוֹ,  בּוֹ 
ואְַהבֲהָ  וּביְרִאְָה  מִצוְֹתֶיךָ.  לקְַיּיֵם  ליִ,  נתַָתָּ  אֲשֶׁר  האֲָדמָָה  פּרְיִ 
רחֲַמֶיךָ  בּרְוֹב  ואְַתָּה  רצְוֹנךֶָ.  לעֲַשוֹֹת  היַּוֹם  בּאָתִי  רבַּהָ  מְחָה  ושְִֹ
חֵטְא,  מִכּלָ  ותְַצּיִלנֵוּ  בעַבֲוֹדתֶָךָ.  מְחֵנוּ  וּתְשַֹ מבִּרִכְוֹתֶיךָ  תְּברָכְנֵוּ 
וּתְזכַּנֵוּ לקְַיּיֵם כּלָ הַמִּצוְֹת שֶׁבּתַּוֹרהָ. חָנּנֵיִ ייְָ כּיִ אֵליֶךָ אֶקְראָ כּלָ 
היַּוֹם. עָזרְנֵוּ אֱלֹהיֵ ישְִׁענֵוּ עַל דּבְרַ כּבְוֹד שְׁמֶךָ והְַצּיִלנֵוּ וכְפַּרֵ עַל 
וּמַעֲשֵׂה  עָליֵנוּ.  אֱלהיֵנוּ  אֲדנֹיָ  נוֹעַם  ויִהיִ  שְׁמֶךָ.  למְַעַן  חַטּאֹתֵינוּ 

ידָיֵנוּ כּוֹננְהָ עָליֵנוּ. וּמַעֲשֵׂה ידָיֵנוּ כּוֹננְהֵוּ:

וקבמיאים אה תהינכש למיה תונסה לבכל אכבהים תשתל:

בּרָוּךְ הַבּאָ:

תאמ אכבה חצי תהאקכן קל פסכש זת: אַשְׁריֵ תִּבחְַר וּתְקָרבֵ ישְִׁכּןֹ חֲצרֵיֶךָ:

כתשתל בסייבים: נשְִֹבּעְהָ בּטְוּב בּיֵתֶךָ. קְדשׁ היֵכלָךֶָ:

מאהץ יקהאל תאמ בשמל אה תהינכש כעכבד ולפי אהכן שכדק כאכבה פסכשים אלת משכל הם, כתשתל 
חכזה על ול פסכש אחהיכ:

שְׁמַע ישְִֹראֵָל ייְָ אֱלֹהיֵנוּ ייְָ אֶחָד:

ייְָ מֶלךְֶ ייְָ מָלךְָ ייְָ ימְִלֹךְ לעְוֹלםָ ועֶָד:

ייְָ מֶלךְֶ ייְָ מָלךְָ ייְָ ימְִלֹךְ לעְוֹלםָ ועֶָד:
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Please haShem, bring salvation now! 
Please haShem, bring salvation now! 
Please haShem, grant us success now! 
Please haShem, grant us success now!

The Mohel now says the following verses. according to the Ari, he omits these verses and 
begins instead with “Zeh ha-kisey—This is the throne ...”)

haShem spoke to Moshe, saying: Pinchas, son of elazar, grandson of 
Aharon hakohen, was the one who turned My anger away from the 
children of Israel when he was zealous for My cause in their midst. In 

his merit, I did not decimate the children of Israel for their having ignored My 
demand for exclusive worship. Therefore let it be known: Behold, I 
am giving him My covenant of peace.

as the infant is placed on the Kisey shel Eliyahu, both the Mohel and the father say:

This is the throne of eliyahu hanavi, may he be remembered for 
good.

The Mohel now says the following verses as he takes the infant from the Kisey shel Eliyahu, 
and places him on the lap of the Sandak: 

For Your redemption I yearn, haShem. I yearn for Your redemption, 
haShem, and I have performed Your commandments. eliyahu 
hanavi, messenger of the covenant, behold, I place one of yours 
before you. Stand at my right side and support me. I yearn for Your 
redemption, haShem. I rejoice in the performance of Your declarations, 
like one who discovers a vast fortune. Those who love Your Torah will 
merit abundant peace in this world; they will never stumble in the World to 

Come. happy is the one nation whom You have chosen and drawn near 
to You, to dwell permanently within Your courtyards. The congregation 

completes the verse with the Mohel: From there we will draw nearer to become 
permeated with the goodness of Your Temple and the awesome 
holiness of Your Sanctuary.

When the Mohel is ready to perform the circumcision, the father says:

Behold, I am prepared and ready to perform the positive command
ment that the Blessed Creator has commanded me, to circumcise 
my son.

Before the actual incision, the Mohel prays: 

The holy one said to our forefather Avraham, “walk before Me 
and be whole.” Behold, I am prepared and ready to perform the 
positive commandment that the Blessed Creator has commanded 
me, to circumcise (If the father himself is performing the circumcision, he concludes: to 
circumcise my son.)

אָנּאָ ייְָ הוֹשִׁיעהָ נּאָ:

אָנּאָ ייְָ הוֹשִׁיעהָ נּאָ:

אָנּאָ ייְָ הַצלְיִחָה נּאָ:

אָנּאָ ייְָ הַצלְיִחָה נּאָ:

"זֶת  כבהחילים  אלכ  פסכשים  לכבה  קלא  תאהיז"ל  עפ"י  נכתגין  )כיק  תפסכשים.  אלכ  אכבה  תבכתל 
תַכִּסֵּא" כוכ'(:

ויַדְבֲּרֵ ייְָ אֶל משֶׁה לּאֵמר: פּנִחְָס בּןֶ אֶלעְָזרָ בּןֶ אַהֲרןֹ הַכּהֵן הֵשִׁיב 
ולְֹא  בּתְוֹכםָ  קִנאְָתִי  אֶת  בּקְַנאְוֹ  ישְִֹראֵָל  בּנְיֵ  מֵעַל  חֲמָתִי  אֶת 
כלִּיִתִי אֶת בּנְיֵ ישְִֹראֵָל בּקְִנאְָתִי: לכָןֵ אֱמרֹ הִננְיִ נתֵֹן לוֹ אֶת בּרְיִתִי 

שָׁלוֹם:
יניח אה תהינכש על תוסא קל אליתכ, כיאבה תבכתל כגם אמי תמן יאבה עבכ:

זהֶ הַכּסִֵּא שֶׁל אֵליִּהָוּ הַנּבָיִא זכָוּר לטַּוֹב:
תבכתל אכבה תפסכשים תאלכ וקלכשח אה תילד בוסא אליתכ כיניח אכהכ על מהוי תסנדש:

יתִי: אֵליִּהָוּ  ליִשׁוּעתְָךָ קִוּיִתִי ייְָ: שִֹבּרַתְִּי ליִשׁוּעתְָךָ ייְָ. וּמִצוְֹתֶיךָ עָשִֹ
מַלאְַךְ הַבּרְיִת. הִנּהֵ שֶׁלּךְָ לפְנָיֶךָ. עמֲוֹד עַל ימְִיניִ וסְָמְכנֵיִ. שִֹבּרַתְִּי 
שֹ אָנכֹיִ עַל אִמְרתֶָךָ. כּמְוֹצאֵ שָׁללָ רבָ. שָׁלוֹם רבָ  ָ. שָֹ ליִשׁוּעתְָךָ ייְ
ישְִׁכּןֹ  וּתְקָרבֵ  תִּבחְַר  אַשְׁריֵ  מִכשְׁוֹל.  למָוֹ  ואְֵין  תוֹרתֶָךָ.  לאְהֹבֲיֵ 

חֲצרֵיֶךָ: כתשתל עכנים:

נשְִֹבּעְהָ בּטְוּב בּיֵתֶךָ. קְדשׁ היֵכלָךֶָ:
מקעת קתבכתל בכון לבכל, יאבה תאמ:

הִננְיִ מוּכןָ וּמְזמָֻּן לקְַיּםֵ מִצוְתַ עֲשֵֹה. שֶׁצּוִּנַיִ הַבּוֹראֵ יתְִבּרָךְַ למָוּל 
אֶת בּנְיִ:

כתבכתל שכדם קבל יאבה:

והֶיְהֵ  לפְנָיַ  הִתְהַלּךְֵ  אָביִנוּ,  לאְַברְהָָם  הוּא  בּרָוּךְ  הַקָּדוֹשׁ  אָמַר 
תָמִים: הִננְיִ מוּכןָ וּמְזמָֻּן לקְַיּםֵ מִצוְתַ עֲשֵֹה שֶׁצּוִנַיִ הַבּוֹראֵ יתְִבּרָךְַ, 

למָוּל. )כאם תאמ מעצבכ בל, יאבה: למָוּל אֶת בּנְיִ:(:
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The father of the infant now stands by the Mohel to make it known that the Mohel is his agent. 
The Mohel calls out:

[This is the sign of the] holy covenant!

The Mohel now recites the blessing over the circumcision aloud and immediately performs 
the circumcision:

Blessed are You, haShem our god, king of the universe, who set us 
apart in order to sanctify us with his commandments, and instructed 
us regarding the covenant of circumcision.

While the Mohel performs the circumcision, the father says:

Blessed are You, haShem our god, king of the universe, who set us 
apart in order to sanctify us with his commandments, and instructed 
us to enter him [this child] into the covenant of our forefather Avraham.

In the Land of Israel, the father adds the Shehechiyanu blessing:

Blessed are You, haShem our god, king of the universe, who has 
granted us life, preserved us, and enabled us to reach this occasion.

The congregation answers: 

Just as he has entered into the covenant, so may he eventually enter 
into Torah study, stand beneath his wedding canopy, and perform many good 
deeds.

The one chosen to recite the blessings and announce the child’s name holds a full cup of wine 
and says: 

Blessed are You, haShem our god, king of the universe, Creator of 
the fruit of the grapevine.

Blessed are You, haShem our god, king of the universe, who 
sanctified the beloved [Yitzchak] from the womb, imprinted a seal in 
his flesh, and marked his descendants with the sign of the holy 
covenant. Therefore, in the merit of this circumcision, o living god, our 
Portion, our rock, command that our dearly beloved flesh and blood 
be rescued from destruction, for the sake of Your covenant that You 
imprinted in our flesh. Blessed are You, haShem, who establishes 
the covenant.
our god and god of our ancestors, sustain this child for his father 
and mother, and may his name in Israel be called (hebrew name), 
son of (father’s hebrew name). May the father rejoice in his offspring, 
and may his mother delight in the fruit of her womb; as it is written, 
“May your father and mother rejoice. May the one who gave birth to 
you delight.”

אמי תמן עכבד אצל תבכתל כבכדיע קתכא קלכחכ, כתבכתל בוהיז:

בּרְיִת קדשֶׁ:
תבכתל אכבה משכל הם:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו. וצְוִּנָוּ 
עַל הַמִּילהָ:

כאמי תמן אכבה:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו. וצְוִּנָוּ 
להְַכנְיִסוֹ בּבִרְיִתוֹ שֶׁל אַברְהָָם אָביִנוּ:

נכתגים מאהץ יקהאל קתאמ במהך "שֶׁתֶחֱיָנוּ" מקעה תבילת אף קתמן אינכ מוכה:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. שֶׁהֶחֱינָוּ וקְִיּמְָנוּ והְִגּיִענָוּ לזַמְַן 
הַזּהֶ:

כתשתל עכנים:

ים טוֹביִם: כּשְֵׁם שֶׁנּכִנְסַ לבַּרְיִת. כּןֵ יכִּנָסֵ לתְּוֹרהָ וּלחְפֻּהָ וּלמְַעֲשִֹ
אחה וך במהוין על תוכס:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. בּוֹראֵ פּרְיִ הַגּפָןֶ:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. אֲשֶׁר קִדּשַׁ ידְיִד מבִּטֶֶן. וחְוֹק 
כרַ  בּשְִֹ כּןֵ  עַל  קדֹשֶׁ.  בּרְיִת  בּאְוֹת  חָתַם  וצְאֱֶצאָָיו  שָֹם.  בּשְִׁאֵרוֹ 
זאֹת. אֵל חַי חֶלקְֵנוּ צוּרנֵוּ. צוַּהֵ )נ"א צוִהָ( להְַצּיִל ידְיִדוּת שְׁאֵרנֵוּ 
כּוֹרתֵ  ייְָ  אַתָּה  בּרָוּךְ  רנֵוּ.  בּבִשְָֹ שָֹם  אֲשֶׁר  בּרְיִתוֹ  למְַעַן  מִשַּׁחַת. 

הַבּרְיִת:

▶ ▶
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And HaShem said to Israel, “I passed over you and saw you wallowing 
in your blood; and I said to you, ‘In your blood you shall live!’ 
and I said to you, ‘In your blood you shall live!’” [Here the Mohel puts 

some wine from the cup of blessing into the baby’s mouth.] It is also said, “he is ever 
mindful of his covenant — the word he commanded for a thousand 
generations — which he made as a treaty with Avraham and a vow 
with Yitzchak. he confirmed it with Yaakov as a decree, with Yisrael 
as an everlasting covenant.” It is also said, “when Yitzchak was eight 
days old, Avraham circumcised him, as god had commanded.” Thank 
haShem for he is good, for his love is eternal and everlasting! (The 

congregation repeats: Thank haShem for he is good, for his love is eternal 
and everlasting!). Thank haShem for he is good, for his love is 
eternal and everlasting! (The congregation repeats: Thank haShem for he is 
good, for his love is eternal and everlasting!). (hebrew name), son of 
(father’s hebrew name): May this little one grow up to become great. 
And just as he has entered into the covenant, so may he eventually 
enter into Torah study, stand beneath his wedding canopy, and perform many 
good deeds.

after sipping some wine from the cup of blessing, the Mohel gives a few more drops to the 
infant. The Mohel now stands and says the following prayer. The father, too, should say this 
prayer now:

Master of the universe, may it be Your will, and may it be considered 
worthy, acceptable, and pleasing before You as if I have offered up this 

child before Your Throne of glory. we therefore ask that You, in Your 
infinite compassion, send with Your holy angels a holy and pure 
soul to (hebrew name), son of (father’s hebrew name) (the father says: my 
son), this circumcised child, now, for the sake of Your great name. 
May his heart be open wide as the entrance of a great hall to receive 
the light of Your holy Torah, to learn, to teach, to safeguard, and to fulfill 
its essence, and to fully embody it in every area of his life in this world and for all eternity. grant 
him long days and long years, a lifetime of fear of sin [i.e., sensitivity and 

concern lest he lose his closeness to You through sin], a lifetime of wealth and honor, 
a lifetime in which the desires of his heart will be fulfilled for the 
ultimate good of all Israel. Amen, may it be Your will. 

May the one who blessed our forefathers Avraham, Yitzchak, 
and Yaakov, Moshe, Aharon, David, and Shlomo, bless this newly 
circumcised child, (hebrew name), son of (father’s hebrew name), in 
the merit of having entered into the covenant of avraham. The entire 
congregation hereby blesses him! In the merit of this, may the holy 
one speedily send him a complete healing from heaven, a healing 
of soul and a healing of body, for all his 248 limbs and 365 blood 
vessels, together with all the sick of Israel. And just as he has entered 

וּלאְִמּוֹ.  לאְָביִו  הַזּהֶ  הַיּלֶדֶ  אֶת  קַיּםֵ   . אֲבוֹתֵינוּ ואֵלֹהֵי  אֱלֹהֵינוּ 
בּיְוֹצאֵ  הָאַב  מַח  ישְִֹ פלוני(  בן  )פלוני  ראֵָל  בּיְשְִֹ שְׁמוֹ  ויְקִָּראֵ 
מַח אָביִךָ ואְִמֶּךָ ותְָגלֵ  חֲלצָיָו. ותְָגלֵ אִמּוֹ בּפִרְיִ בטְִנהָּ, כּכַּתָוּב ישְִֹ

יוֹלדַתְֶּךָ:

ונְאֱֶמַר ואֶָעבֱוֹר עָליַךְִ ואֶָראְֵךְ מִתְבּוֹסֶסֶת בּדְמָָיךְִ. ואְֹמַר לךְָ בּדְמַָיךְִ 
חֲייִ. ואָֹמַר לךְָ בּדְמַָיךְִ חֲייִ )יהן לתהינכש תניבכל בעט בוכס קל מהות(: ונְאֱֶמַר 
זכָרַ לעְוֹלםָ בּרְיִתוֹ. דּבָרָ צוִּהָ לאְֶלףֶ דּוֹר. אֲשֶׁר כּרָתַ אֶת אַברְהָָם 
וּשְׁבוּעתָוֹ ליְשְִֹחָק. ויַּעַמֲִידהֶָ ליְעֲַקבֹ לחְוֹק. ליְשְִֹראֵָל בּרְיִת עוֹלםָ: 
כּאֲַשֶׁר  ימִָים.  שְׁמוֹנתַ  בּןֶ  בּנְוֹ  יצִחְָק  אֶת  אַברְהָָם  ויַּמָָל  ונְאֱֶמַר 
)תשתל חכזה  חַסְדוֹ  לעְוֹלםָ  כּיִ  כּיִ טוֹב.  ליַיְָ  אֱלֹהיִם: הוֹדוּ  צוִּהָ אתֹוֹ 
אחהיכ(: הוֹדוּ ליַיְָ כּיִ טוֹב. כּיִ לעְוֹלםָ חַסְדוֹ )תשתל חכזה אחהיכ(: )פלוני בן 

פלוני( זהֶ הַקָּטןֹ גּדָוֹל יהִיְהֶ. כּשְֵׁם שֶׁנּכִנְסַ לבַּרְיִת. כּןֵ יכִּנָסֵ לתְוֹרהָ 
ים טוֹביִם: וּלחְפֻּהָ וּלמְַעֲשִֹ

יקהת תבמהך וכס קל מהות, גם יהן לתהינכש תניבכל בעט בוכס קל מהות, ובכ קעקת וקאבה 
"בְּדָבַיִךְ חֲיִי", כאח"ו יעבכד תבכתל כיהפלל הפילת זכ, גם תאמ יהפלל הפלת זכ:

רבִּוֹנוֹ שֶׁל עוֹלםָ, יהְיִ רצָוֹן מִלּפְנָיֶךָ, שֶׁיּהְאֵ חָשׁוּב וּמְרצֻּהֶ וּמְקבֻּלָ 
בּרְחֲַמֶיךָ  ואְַתָּה  כבְוֹדךֶָ.  כסִֵּא  לפִנְיֵ  הִקְרבַתְִּיהוּ  כּאְִלּוּ  לפְנָיֶךָ, 
הָרבַּיִם, שְׁלחַ עַל ידְיֵ מַלאְָכיֶךָ הַקְּדוֹשִׁים נשְָׁמָה קְדוֹשָׁה וּטְהוֹרהָ 
)לפב"פ( )תאמ אכבה לבִנְיִ( הַנּמִוֹל עתַָּה לשְִׁמְךָ הַגּדָוֹל. ושְֶׁיּהִיְהֶ לבִּוֹ 
פּתָוּחַ כּפְּתְִחוֹ שֶׁל אוּלםָ בּתְוֹרתְָךָ הַקְּדוֹשָׁה, ללִמְוֹד וּללְמֵַּד לשְִׁמוֹר 
חֵטְא,  ירִאְַת  שֶׁל  חַיּיִם  ושְָׁניִם,  ימִָים  אֲריִכוּת  לוֹ  ותְֵן  ולְעֲַשוֹֹת. 
חַיּיִם שֶׁל עשֶׁר וכְבָוֹד, חַיּיִם שֶׁתְּמַלּאֵ מִשְׁאֲלוֹת לבִּוֹ לטְוֹבהָ, אָמֵן 

וכְןֵ יהְיִ רצָוֹן:

מִי שֶׁבּרֵךְַ אֲבוֹתֵינוּ אַברְהָָם יצִחְָק ויְעֲַקבֹ משֶׁה ואְַהֲרןֹ דּוָדִ וּשְׁלֹמהֹ 
הוּא יבְרָךְֵ אֶת היַּלֶדֶ הָרךְַ הַנּמִּוֹל )פב"פ( בּעַבֲוּר שֶׁנּכִנְסַ לבַּרְיִת. 
כרַ זהֶ הַקָּדוֹשׁ בּרָוּךְ הוּא ישְִׁלחַ לוֹ  וכְלָ הַקָּהָל מבְרָכְיִם אוֹתוֹ. וּבשְִֹ
רפְוּאָה שְׁלמֵָה מִן הַשָּׁמַיםִ רפְוּאַת הַנּפֶשֶׁ וּרפְוּאַת הַגּוּף לרִמְַ"ח 
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into the covenant, so may he eventually enter into Torah study, stand 

beneath his wedding canopy, and perform many good deeds, and let us say, 
amen. Aleinu ... 

a song oF reDeMPtion in honor oF a CirCuMCision 

This poem, written by Rabbi Yehudah HaLevi, is customarily sung at the festive meal after a 
circumcision:

on the day the depths were changed to dry land, the redeemed ones 
praised You with a new song.

with skill, You caused the feet of the children of Anamis [egypt] to 
sink, while the feet of the Shulamis [Israel] were dry and protected as in dainty 
shoes. Refrain: The redeemed ones praised You with a new song.

All of Yeshurun [Israel] became seers. And in the house of my Splendor, 
they maintained their vision and sang: There is none like the god 
of Yeshurun to raise us up, while our enemies are sentenced to descend. 
The redeemed ones ...  

raise up my tribal banners over the remnants of my people, to gather the 
scattered ones as a farmer gathers forgotten sheaves. The redeemed ones ... 

They join themselves to You by bearing the seal of Your covenant in their flesh. 
From the womb, they are taken to be circumcised, eternally consecrated to 
Your name. The redeemed ones ... 

Show off their signs [i.e., Bris Milah and tefillin] for all the world to see, and how 
they make braided fringes (tzitzis) on the corners of their garments. The 

redeemed ones ... 

To whom is this holy nation devoted? Please recognize the truth now. 
To whom is this seal of circumcision dedicated? And whose fringes are 
these? The redeemed ones ... 

Come and marry Israel once more, and never divorce her again. Let 
the light of her sun rise, and let the shadows [sorrows] vanish. The redeemed 

ones ... 

Your beloved nation wishes to recognize Your exaltedness. They will 
come with song to greet You. haShem, who is like You among all the 
powers You created?The redeemed ones ... 

In the merit of the ancestors, deliver the children; usher in the final 
redemption for their descendants.

*

שֶׁנּכִנְסַ  וּכשְֵׁם  ישְִֹראֵָל.  חוֹליֵ  שְׁאָר  בּתְוֹךְ  גּיִדיָו  וּשְׁסָ"הּ  אֵיברָיָו 
טוֹביִם.  ים  וּלמְַעֲשִֹ וּלחְפֻּהָ  וּלעְבֲוֹדהָ  לתְּוֹרהָ  יכִּנָסֵ  כּןֵ  לבַּרְיִת 

ונְאֹמַר אָמֵן: עלינכ לקמח כוכ'

גאולה לברית מילה

קיה זת, להמינכ יתכדת תלכי, קהים מסעכדה בצכת קל תמהיה בילת:

יוֹם ליְבַּשָָׁה נהֶֶפְּכוּ מְצוּליִם. שִׁירהָ חֲדשָָׁה שִׁבּחְוּ גאְוּליִם:

הִטְבּעַתְָּ בּתְַרמְִית. רגַלְיֵ בּתַ ענֲמִָית. וּפעַמֲֵי שׁוּלמִַּית. יפָוּ בּנַּעְָליִם. 
שִׁירהָ חֲדשָָׁה שִׁבּחְוּ גאְוּליִם:

וכְלָ רוֹאֵי ישְׁוּרוּן. בּבְיֵת הוֹדיִ ישְׁרֹרְוּן. אֵין כּאֵָל ישְׁוּרוּן. ואְוֹיבְיֵנוּ 
פלְיִליִם: )שִׁיהָת(

דּגְלָיַ כּןֵ תָּריִם. עַל הַנּשְִׁאָריִם. וּתְלקֵַּט נפִזְרָיִם. כּמְִלקֵַּט שִׁבּלָיִם: 
)שִׁיהָת(

נמִּוֹליִם:  הֵמָּה  לשְִׁמְךָ.  וּמִבּטֶֶן  חוֹתָמְךָ.  בּבִרְיִת  עמְִּךָ.  הַבּאִָים 
)שִׁיהָת(

יעֲַשוֹּ  כסְוּתָם.  כּנַפְיֵ  ועְַל  אוֹתָם.  רוֹאֵי  לכְלָ  אוֹתוֹתָם.  הַראְֵה 
גדְיִליִם: )שִׁיהָת(

וּלמְִי  הַחוֹתֶמֶת.  למְִי  אֱמֶת.  דבְרַ  נאָ  הַכּרֶ  נרִשְֶׁמֶת.  זאֹת  למְִי 
הַפּתְִיליִם: )שִׁיהָת(

ושְׁוּב שֵׁניִת לקְַדּשְָׁהּ. ואְַל תּוֹסִיף לגְרָשְָׁהּ. והְַעֲלהֵ אוֹר שִׁמְשָׁהּ. 
ונְסָוּ הַצּלְלָיִם: )שִׁיהָת(

ידְיִדיִם רוֹמְמוּךָ. בּשְִׁירהָ קִדּמְוּךָ. מִי כמָוֹכהָ. ייְָ בּאֵָליִם: )שִׁיהָת(

בּגִלְלַ אָבוֹת תּוֹשִׁיעַ בּנָיִם ותְָביִא גאְלֻּהָ לבִנְיֵ בנְיֵהֶם:

*
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It is a positive commandment of the Torah for every father who is a Yisrael [not a Kohen or 
Levi] to redeem the firstborn son of his wife who is the daughter of a Yisrael [not the daughter 
of a Kohen or Levi]. This ceremony should take place no earlier than thirty complete days after 
birth—that is, from the beginning of the thirty-first day after birth. If performed before this 
day, it is invalid. If delayed after this day, every day that goes by without redeeming the child 
is counted as a transgression of this positive commandment (except when this day falls on a 
Shabbos or Yom Tov, in which case it is postponed until Motzaey Shabbos or Motzaey Yom 
Tov, respectively).

[To redeem a firstborn son,] the Torah commands the father to give a Kohen five silver coins or 
something else that has the equivalent monetary value, aside from land and promissory notes. 
The [combined] weight of the five coins should be 96 grams of pure silver. [Four U.S. silver 
dollars contain a little more than 96 grams of pure silver. The custom, nevertheless, is to use 
five silver dollars. Many Kohanim who perform Pidyon HaBen have their own silver coins; the 
father pays the Kohen an agreed-upon sum of money to acquire the coins.] The father presents 
the child to the Kohen together with the redemption money, and announces to the Kohen that 
the infant is indeed the firstborn of its mother, who is the daughter of a Yisrael, and says, “This 
is my firstborn son ... ”

a prayer from Avodas HaKodesh by Rabbi Chayim Yoseph David azulay, to be said by the 
father of the child before redeeming him:

For the sake of the revelation of the unity of the Blessed holy one and his 
Indwelling Presence, with awe and love, with love and awe, in order 
to unify the letters of the name Yod and Heh with the letters Vav and Heh 
in a complete unity, in the name of all Israel. Behold, I am about to 
fulfill the positive commandment of the Torah that the Blessed holy 
one commanded me, “redeem every firstborn among your sons.” I 
therefore present five coins to the Kohen, who embodies the side of 
chesed (loving-kindness). May it be Your will, haShem my god and god of 
my ancestors, to consider it as if I truly had in mind all the intentions 
that are proper to intend in fulfilling this commandment. May it 
also be considered as if I had fulfilled it together with all its details 
and specifications, and the entire system of 613 commandments that 
are interdependent with and included in it. In Your infinite mercy, and 
on the basis of my fulfilling this commandment of redeeming the 
petter rechem (first issue of the womb), may all harsh judgments that come 
from the 288 fallen sparks of holiness be sweetened.98 Let all the 
souls who were never privileged to fulfill this commandment have 
respite and pleasure, and may it be considered as if they fulfilled 
this commandment in actuality, for You are compassionate. And in 
Your infinite mercy, I ask that You watch and protect my firstborn 
son, whom I am about to redeem today, from all calamity. Let him 
be redeemed and released from the Sitra Achra and from all evil. Let 
him grow up to learn Your Torah and perform Your commandments. grant 

סדר פדיון הבן
בצכה עקת בן תהכהת לפדכה ול איק יקהאל ]פהט לותן כלכי[ אה מנכ קתכא מוכה לאבכ תיקהאליה 
]פהט למה ותן אכ מה לכי[, ביכם קלכקים כלבעלת, דתיינכ מיכם ל"א ללידהכ. אם פדאכ שכדם, אינכ 
פדכי. בואן כאילך עכמה מעקת )אלא אם ון תכא קמה אכ יכם טכמ, קאז בחוים עד בכצאי קמה אכ 

בכצאי יכם טכמ(. 

חכץ  קיהצת  דמה  בול  וסף  מקכת  אכ  מוסף  סלעים  חבקת  לותן  להה  תאמ  אה  בצככת  תהכהת 
בשהשעכה כקטהכה. כחבקה סלעים תם ויכם בקשל 96 גהם וסף צהכף ללא סיגים. תאמ בייהי למנכ 
בְּנִי  "זֶת  כאכבה  לאבכ תיקהאליה,  החם  פטה  מוכה  קתכא  לותן  כבכדיע  עם תפדיכן,  ותן  שבי  תמוכה 

בְּווֹהִי" כוכ':

הפלת לאמ שכדם פדיכן תמן )בספה עמכדה תשכדק(

לשְֵׁם יחִוּד קוּדשְָׁא בּרְיִךְ הוּא וּשְׁכיִנתְֵּיהּ בּדִחְִילוּ וּרחְִימוּ וּרחְִימוּ 
וּדחְִילוּ ליְחְַדאָ שֵׁם י"ה בו"ה בּיְחִוּדאָ שְׁליִם בּשְֵׁם כּלָ ישְִֹראֵָל, 
הקב"ה  שֶׁציִונַיִ  הַתּוֹרהָ  מִן  עַשֵֹה  מִצוְתַ  לקְַיּיֵם  בּאָ  אָנכֹיִ  הִנהֵ 
וכְלָ בּכְוֹר אָדםָ בּבְנָיֶךָ תִּפדְּהֶ. והְֲריֵניִ נוֹתֵן חֲמִשָׁה סְלעִָים לכְּהֵֹן 
שֶׁתַּעֲלהֶ  אֲבוֹתַי  ואֵלֹהיֵ  אֱלֹהיַ  ייְָ  מִלפְנָיֶךָ  ויִהיִ רצָוֹן  הַחֶסֶד.  סוֹד 
עָליַ כּאְִלוּ כּוִנַתְִּי בּכְלָ הַכּוַנָוֹת הָראְוּיוֹת למְִצוְהָ זוּ. ותְַּעֲלהֶ עָליַ 
הַתְּלוּיוֹת  מִצוְֹת  ותְַריְַ"ג  ודְקְִדוּקֶיהָ  פּרְטֶָיהָ  בּכְלָ  קִימְַתִּיהָ  כּאְִלוּ 
בּהָּ. וּברְוֹב רחֲַמֶיךָ בּכְּחַֹ שֶׁאַניִ מְקַיּיֵם מִצוְהָ זוּ לפִדְוֹת פֶּטֶ"ר רחֶֶם 
הַנשְָׁמוֹת שֶׁלֹא  וכְלָ  הַדיִניִם הָעוֹליִם בּכִלְלָוּתָם פּט"ר.  יתְִמַתְקוּ 
זכָוּ לקְַיּיֵם מִצוְהָ זוּ, יהִיְהֶ להֶָם מָנוֹחַ ונְחַַת רוּחַ, ותְַעֲלהֶ עֲליֵהֶם 
כּאְִלוּ קִייְמוּ מִצוְהָ זוּ בּפְוֹעַל, כּיִ רחַוּם אָתָּה. ואְַתָּה בּרְוֹב רחֲַמֶיךָ 
תִּשְׁמוֹר ותְִנצְוֹר לבִנְיִ הַבּכְוֹר שֶׁאַניִ פּוֹדהֶ אוֹתוֹ מִכּלָ רעָ ויְהִיְהֶ פּדָוּי 
וּמְשׁוּחְררָ מֵהַסִטְראָ אַחְראָ וּמִכּלָ רעָ. וּתְגדַלְהֵוּ לתְוֹרהָ וּלמְִצוְֹת. 

98 288 fallen sparks of holiness. The 
word PeTter (פטר) has the gematria of 
289, the equivalent of 288 plus one unit 
for the word itself. The 288 fallen sparks 
were from the shards of the vessels 
shattered at the time of Creation. The 
Ari writes that these sparks are alluded 
to in the verse, “The spirit of god 

merachephet (מרחפת, hovered) above the 
waters” (genesis 1:2). The first and last 
letters of the word MeRaChePheT spell 
the word MeT (מת, death, referring to 
the Shattering of the vessels), while the 
middle letters, RaChePh (רפח), are numer
ically equal to 288.
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me the strength to guide him to serve You and perform Your will all 

the days of his life, amen. May haShem our god’s pleasantness be [i.e., flow 

down] upon us; may he establish our endeavors above in eternity, and may 
he establish our endeavors below in this world.

Thirty full days after the birth of the firstborn son of a mother [who is the daughter of a Yisrael], 
the father presents the child to the Kohen and says:

This is my firstborn son. (If the child is not present, the father says: I have a 
firstborn son.) he is the first issue of the womb of his mother. The 
holy one, blessed be he, has commanded us to redeem him, as the 
verse states: The redemption of a firstborn male from one month old shall 
be made with the endowment of five silver shekels, by the Sanctuary 
standard, each shekel the equivalent of twenty geirah.99 It is also written: 
Sanctify to Me every firstborn that initiates every womb among the 
children of Israel; whether man or animal, it is Mine.

The Kohen asks the father: 

which would you prefer, to give me your firstborn son, the first issue 
of his mother’s womb, or to redeem him for five coins, as required 
by the Torah?

Holding the coins in his hand, the father responds: 

I wish to redeem my son. I therefore present to you these five coins 
for his redemption, as I am required by the Torah.

The father now intends to fulfill the positive commandment of the Torah:

Behold, I am ready and prepared to fulfill the positive commandment 
of the Torah to redeem the firstborn, as it is written: The redemption 
of a firstborn male from one month old shall be made with the endowment 
of five shekels, by the Sanctuary standard, each shekel the equivalent of 
twenty geirah. For the sake of the revelation of the unity of the Blessed 
holy one and his Indwelling Presence, through the infinite blessing of Ein 

Sof, the one who is hidden and concealed, in the name of all Israel. 
May haShem our god’s pleasantness be [i.e., flow down] upon us; may 
he establish our endeavors above in eternity, and may he establish our 
endeavors below in this world.

While still holding the coins (or their equivalent) in his hand, before giving them to the Kohen, 
the father now recites the following two blessings: 

Blessed are You, haShem our god, king of the universe, who set us 
apart in order to sanctify us with his commandments, and instructed 
us regarding the redemption of the firstborn son.

ותְִתֶּן בּיִ כּחַֹ להְַדרְיִכוֹ לעַבֲוֹדתֶָךָ ולְעֲַשוֹֹת רצְוֹנךְָ אָמֵן: ויִהיִ נוֹעַם 
ידָיֵנוּ  וּמַעֲשֵׂה  עָליֵנוּ.  כּוֹננְהָ  ידָיֵנוּ  וּמַעֲשֵׂה  עָליֵנוּ.  אֱלהיֵנוּ  אֲדנֹיָ 

כּוֹננְהֵוּ:
לאחה קבלאכ קלקים יכם למן קתכא מוכה לאבכ, במיא אכהכ תאמ לפני תותן כאכבה:

אִשְׁתִּי היַשְִֹראְֵליִת ילָדְהָ ליִ בּןֵ זהֶ הַבּכְוֹר: זהֶ בּנְיִ בּכְוֹריִ. )כאם אין 
תמן לפניתם יאבה ישֵׁ ליִ בּןֵ בּכְוֹר( והְוּא פֶּטֶר רחֶֶם לאְִמוֹ היַשְִֹראְֵליִת. 

חוֹדשֶׁ  מבִּןֶ  וּפדְוּיוָ  שֶׁנאֱֶמַר  לפִדְוֹתוֹ.  צוִהָ  הוּא  בּרָוּךְ  והְַקָדוֹשׁ 
תִּפדְהֶ בּעְרֶכְּךְָ כּסֶֶף חֲמֵשֶׁת שְׁקָליִם בּשְֶׁקֶל הַקוֹדשֶׁ. עֶשְֹריִם גרֵהָ 
הוּא: ונְאֱֶמַר. קַדשֶׁ ליִ כלָ בּכְוֹר פֶטֶר כּלָ רחֶֶם בּבִנְיֵ ישְִֹראֵָל בּאָָדםָ 

וּבבַּהְֵמָה ליִ הוּא:
תותן יקאל אה תאמ:

מַה בּעִָית טְפיֵ. ליִתֵּן ליִ בּנִךְָ בּכְוֹרךֶָ שֶׁהוּא פֶּטֶר רחֶֶם לאְִמוֹ. אוֹ 
בעִָית לפִדְוֹתוֹ בּעְַד חָמֵשׁ סְלעִָים כּדְמְִחַייַבתְָּ מִדאְוֹריַיְתָא:

תאמ בקימ לותן מתחזישכ מידכ דבי תפדיכן חבקה תסלעים כאכבה לכ:

כּדְמְִחַייַבתְִּי  פדִיְוֹנוֹ  דמְֵי  והְיֵלךְָ  בּנְיִ.  אֶת  לפִדְוֹת  אֲניִ  חָפץֵ 
מִדאְוֹריַיְתָא:

יוכין תאמ לשיים בצכה קמהכהת כאכבה:

הַבּכְוֹר, כּמְוֹ  עֲשֵׂה לפִדְוֹת אֶת  מִצוְתַ  לקְַיּיֵם  וּמְזּמָֻּן  הֲריֵניִ מוּכןָ 
חֲמֵשֶׁת  כּסֶֶף  בּעְרֶכְּךְָ  תִּפדְהֶ  חוֹדשֶׁ  מבִּןֶ  וּפדְוּיוָ  בּתַּוֹרהָ,  שֶׁכּתָוּב 
קוּדשְָׁא  יחִוּד  לשְֵׁם  הוּא:  גרֵהָ  עֶשְֹריִם  הַקוֹדשֶׁ.  בּשְֶׁקֶל  שְׁקָליִם 
בּרְיִךְ הוּא וּשְׁכיִנתְֵּיהּ עַל ידְיֵ הַהוּא טָמִיר ונְעְֶלםָ בּשְֵׁם כּלָ ישְִׂראֵָל: 
ויִהיִ נוֹעַם אֲדנֹיָ אֱלהיֵנוּ עָליֵנוּ. וּמַעֲשֵׂה ידָיֵנוּ כּוֹננְהָ עָליֵנוּ. וּמַעֲשֵׂה 

ידָיֵנוּ כּוֹננְהֵוּ: 
כמעכד קתכא בחזיש אה תבטמעכה אכ תחפצים מידכ שכדם קיהנכם לותן במהך מהוכה אלכ:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו. וצְוִּנָוּ 
עַל פּדִיְוֹן הַבּןֵ:

99 1 Sanctuary shekel = 20 geirah = 22.8 grams; 5 Sanctuary shekels = 114 grams.
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Blessed are You, haShem our god, king of the universe, who has 
granted us life, preserved us, and enabled us to reach this occasion!

The father hands the redemption money to the Kohen. The Kohen takes the money and 
encircles it above the child’s head, saying:

This money is in exchange for this child. This money is in the place of 
this child. This money is relinquished for this child. May this child be 
inscribed for life, for Torah, and for the fear of heaven. May it be 
haShem’s will that just as he has entered into redemption, so may 
he eventually enter into Torah study, stand beneath his wedding canopy, 
and merit to perform many good deeds, amen.

The Kohen places his hands on the child’s head and blesses him:

May haShem make you like efraim and like Menasheh. May haShem 
bless you and safeguard you. May haShem shine his countenance 
upon you and be gracious to you. May haShem turn his countenance 
to you and establish peace for you. May you be granted length of 
days, and extra years of life and peace. May haShem protect you 
from every evil. May he safeguard your soul.

It is customary to celebrate the Pidyon HaBen with a special meal. If wine is available, the 
redemption ceremony should be performed during the meal, after having blessed HaMotzi. 
Then, immediately after the redemption, the Kohen recites a blessing over a full cup of wine:

Blessed are You, haShem our god, king of the universe, Creator of 
the fruit of the grapevine.

If there is no wine, the redemption ceremony is done right before the meal, and the Kohen 
makes a blessing on some other beverage. The celebratory meal is then eaten.

*

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. שֶׁהֶחֱינָוּ וקְִיּמְָנוּ והְִגּיִענָוּ לזַמְַן 
הַזּהֶ:

כנכהן ביד אה תבטמעכה אכ תחפצים לותן, כתותן בסממ אה תבעכה בעל האק תילד כאכבה:

הַבּןֵ  זהֶ  ויְכִּנָסֵ  זהֶ.  עַל  מָחוּל  זהֶ  זהֶ,  חִילוּף  זהֶ  זהֶ,  תַחַת  זהֶ 
לחְַייִם לתְּוֹרהָ וּליְרִאְַת שָׁמַיםִ. יהְיִ רצָוֹן שֶׁכּשְֵׁם שֶׁנּכִנְסַ לפְדִיְוֹן כּןֵ 

ים טוֹביִם אָמֵן: יכִּנָסֵ לתְוֹרהָ וּלחְפֻּהָ וּלמְַעֲשִֹ

תותן נכהן אה ידכ על האק תמן כבמהוכ, כאכבה:

ימְךָ אֱלֹהיִם כּאְֶפרְיַםִ וכְמְִנשֶַּׁה: יבְרָכֶךְָ ייְָ ויְשְִׁמְרךֶָ: יאֵָר ייְָ פּנָיָו  ישְִֹ
ימִָים  ויְשֵָֹם לךְָ שָׁלוֹם: כּיִ אוֹרךְֶ  פּנָיָו אֵליֶךָ  ייְָ  ישִָּא  ויִחנֻּךֶָּ:  אֵליֶךָ 
אֶת  ישְִׁמרֹ  רעָ  מִכּלָ  ישְִׁמָרךְָ  ייְָ  לךְָ:  יוֹסִיפוּ  ושְָׁלוֹם  חַיּיִם  וּשְׁנוֹת 

נפַשְֶׁךָ:

נכתגין לעקכה סעכדת, כאם יק קם יין, עכקת תפדיכן מהכך תסעכדת אחה תבכציא, כבמהך תותן על 
תיין ביד אחה תפדיכן:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. בּוֹראֵ פּרְיִ הַגּפָןֶ:

כאם אין קם יין עכקת תפדיכן קלא מהכך תסעכדת, כאז במהך תותן על קאה בקשים. כסעכדת זכ תיא 
סעכדה בצכת.

*
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person sits at his table and eats from the 
different levels of creation, he can effect 
forgiveness. The Ahavas Eisan (on Eyn 

Yaakov, Berachos, loc. cit.) explains according 
to the Ari that, due to Adam’s eating from 
the Tree of knowledge, sparks of holiness 
fell into all four lower levels of creation. 
when a person eats with holy inten
tions — i.e., he wants to have strength to 
serve god — he elevates all these sparks 
found in his food. By reciting the bless

ings over food, he praises god for each 
specific creation, and each blessing 
thereby acts as the vehicle to rectify and 
elevate those sparks.

we find many laws that apply to 
washing our hands prior to eating, laws 
that apply to eating the meal, laws for 
reciting the Bircas HaMazon (grace 
after Meals), and laws that apply to the 
Birchos HaNehenin (blessings before and 
after various foods) and Birchos Pratiyos 

blessings beFore Meals100

Before washing your hands for a meal, declare this explicit intention:

Behold, I am ready and prepared to fulfill the positive commandment 
of washing my hands, as established by the Sages of blessed memory. 

Before sitting down to eat a meal, wash your hands from a cup [alternately pouring water on 

each hand a total of three times]. Then shake out your hands to remove excess water, lift them 

up to the level of your forehead, and say these verses, followed immediately by the blessing 

Al Netilas Yadayim: 

Lift up your hands to draw down holiness by blessing haShem. I will 
raise my palms to accept upon myself the yoke of Your commandments which 
I love so much, and I will meditate on Your hidden statutes.

Blessed are You, haShem our god, king of the universe, who set us 
apart in order to sanctify us with his commandments, and instructed 
us regarding the washing and elevation of the hands. 

after drying your hands thoroughly, sit down and take the bread in both hands, touching it with 

all ten fingers, and say with focused intent:

Blessed are You, haShem our god, king of the universe, who brings 
forth sustenance from the earth.

The table where we sit to eat our meals is considered like the altar in the Holy Temple, and 

the food we eat is like a sacrificial offering. This being the case, it is a mitzvah to have salt on 

our table when we eat, in accordance with the verse, “Salt shall accompany every one of your 

offerings” (Leviticus 2:14).

*

סדר סעודה וברכותיה

שכדם נטילה ידים יאבה זת:

כּאֲַשֶׁר  ידָיַםִ  נטְִילתַ  שֶׁל  עֲשֵֹה  מִצוְתַ  לקְַיםֵ  וּמְזמָֻן  מוּכןָ  הֲריֵניִ 
תִּקְנוּ חֲכמֵָינוּ זכִרְוֹנםָ לבִרְכָהָ.

כיאבה  האקכ  נגד  כיגמיתן  מיחד  יקפקפן  ידיכ  מ'  קנטל  כלאחה  תאוילת.  לצכהך  ידיכ  נכטל  כאח"ו 

פסכשים אלכ כביד ימהך על נטילה ידים:

אֲשֶׁר  מִצוְֹתֶיךָ  אֶל  כפַּיַ  ואְֶשָֹא  ייְָ:  אֶת  וּברָכְוּ  קדֹשֶׁ  ידְיֵכםֶ  שְֹאוּ 
יחָה בחְקֶֻיךָ: אָהָבתְִּי ואְָשִֹ

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו וצְוִּנָוּ 
עַל נטְִילתַ ידָיָםִ:

כאחה קנגמ תיטמ אה ידיכ. נכטל תפה מעקה אצמעכהיכ כבמהך מוכנת:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. הַמּוֹציִא לחֶֶם מִן האָָרץֶ:

בצכת לתמיא בלח על תקלחן, וי דכבת לבזמח, כתאוילת ושהמן, כנאבה "עַל כָּל שָהְבָּנְךָ תַּשְהִי בֶלַח".

*

100The Order of a Meal and its Blessings

In his vision of the Third Temple, the 
prophet Yechezkel speaks of a special 
Altar in the Kodesh (Sanctuary), and then 
refers to it as a table: “The Altar was of 
wood [and covered with gold plating]; 
three cubits high and two cubits long, 
including its corners; its rim and its 
walls were also of wood; he [the angel] 
said to me, ‘This is the table that is set 
before haShem’” (ezekiel 41:22). The 

Talmud learns from this that when the 
Temple exists, the Altar effects forgive
ness. nowadays, a person’s “table” can 
effect forgiveness. Rashi adds that we 
can obtain such forgiveness by inviting 
guests to our table (Berachos 55a).

The Altar received all four levels of 
creation (mineral - water, vegetable - oil 
and wine, animal sacrifice, and the work 
was performed by the human), and there
by effected forgiveness. So too, when a 
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(specific blessings for sight, sound, smell, 
and so on). The idea behind all these laws 
is that we wish to rectify and elevate to 
god the sparks of holiness that are found 
in everything. These ideas are explained 
in Likutey Halachos in detail; see volume 
III of this Siddur for insights into these 
ideas.

*
Al Netilas Yadayim. rebbe nachman 
once said that the time will come when 
a simple person who washes his hands 
for bread will be considered as great 
a phenomenon as the Baal Shem Tov! 
(Sichos VeSipurim, p. 76). 

*
HaMotzi lechem min haaretz. our Sages 
discuss whether the blessing on bread 
should be “Motzi lechem min haaretz (who 
has brought forth bread from the earth)” 
(past tense), or “HaMotzi lechem min 
haaretz (who brings forth bread from the 
earth)” (present tense) (Berachos 38a). They 
agree that both are true and correct, but 
the preferred and accepted custom is to 
say HaMotzi (present tense).

To go a little deeper, the Etz Yoseph 
on Eyn Yaakov states clearly that lechem 
cannot refer to bread. haShem does 
not bring bread forth from the earth; 
rather, he brings forth wheat, from 
which we make bread. Therefore lechem 
corresponds to a more general term, like 
sustenance or nourishment. The Yefeh 
Eynayim, on the other hand, states that 
the word lechem in this blessing is used 
in its specific sense. In keeping with the 
opinion that we say Motzi (past tense), 
haShem brought forth actual bread for 
Adam and Chavah prior to their eating 
from the Tree of knowledge of good and 
evil. In keeping with the opinion that we 
say HaMotzi (present tense, which leads 
to the future), haShem has promised that 
loaves of bread and delicious cakes will 
grow on the trees of the Land of Israel in 
the future (Shabbos 30b).

explaining the kabbalistic or spiritual 
reason behind this blessing, the Ari notes 
the following. The gematria of the word 
lechem (לחם, bread) is 78, which is also the 
exact gematria of the Divine name YHVH 
(26) multiplied by three. As alluded to in 
the verse spoken metaphorically by the 
Torah, “Come and partake of My bread” 
(Proverbs 9:5), lechem alludes to lachma 
shel Torah (bread of Torah) — i.e., direct 
spiritual sustenance and illumination 
from haShem (see Yalkut Shimoni 1:406 on 
exodus 34:28; Baal HaTurim, Leviticus 6:1). 
next, the Ari tells us that the prefix letter 
heh of HaMotzi refers to both heh’s in the 
Divine name YHVH, which correspond, 
respectively, to Binah (which is called 
haaretz ha’elyonah, the supernal earth) 
and Malchus (haaretz hatachtonah, 
the lower earth). via these two sefirot, 
spiritual sustenance and illumination 
flow down to us when we say this blessing 
with proper intent. For this reason, says 
the Ari, we should emphasize the heh of 
HaMotzi as if it were two heh’s, one large 
and one small (Shaar HaMitzvos, Eikev). 
Clearly, the Sages formulated the words 
of this blessing (like all others) with exact 
precision, in such a way that it would 
contain all these levels of meaning at the 
same time.

*
reb noson explains that the act of eating 
has the phenomenal power to rectify the 
sparks of holiness, since it represents 
a purification process. he gives the 
example of eating bread, which is the 
end result of a series of steps. First one 
has to plow the field and plant the seeds. 
Then the wheat must be harvested and 
the kernels separated from the chaff. 
Afterwards, the kernels are ground into 
flour and the coarse bran removed. only 
then can one combine the flour with 
water and begin kneading the dough 
necessary to bake the bread.

But what happens next? A person takes 
a bite of the bread, and the purifi cation 

process begins anew! The teeth grind the 
food so it can be sent to the stomach, 
where gastric juices break down the 
pieces into manageable proportions and 
select the good and healthy parts for 
absorption into the body, while rejecting 
and expelling the bad and unhealthy 
parts (Lh, Betzias HaPas 5:3).

everything we eat — be it bread, meat, 
fruit, drinks, chocolate, and so on — con
tains sparks of holiness. when we recite 
the blessings over our food, and eat with 
the intention of serving god, we set the 
purification process into motion and can 
rectify those sparks.

*
we present here a few ideas from Breslov 
teachings that refer to the act of eating 
in holiness, and show how a person, 
through the simple act of eating, can 
sanctify his life and rectify many 
wrongs! (For further information, see 
The Aleph-Bet Book and Advice.)

A person’s table earns him the world 
to Come as well as a livelihood [in this 
world]. he is recorded for good in the 
uppermost worlds and is also rewarded 
with increased power and strength when 
he needs it (Zohar II, 154a; The Aleph-Bet 

Book, eating A:3).

The rebbe warned us not to gobble 
our food in a hurry like a glutton, because 
this is the way esav behaved. esav said, 
“Let me swallow some of this red, red 
stuff” (genesis 25:30). we should get into 
the habit of eating without haste, calmly, 
and with manners. we should always eat 
with the same dignity we would display 
as if someone important were sitting at 
the table. This applies even when one 
eats alone (Tzaddik #515).

If a person eats like a glutton, he will 
be overwhelmed by foolishness. however, 
if the food a person eats is pure in 
accordance with the dietary laws and he 
eats it with dignity, without swallowing 
it hurriedly, the powers of his mind will 

be restored and grow and his foolishness 
will be subdued (LM I, 17:3).

A person who succeeds in breaking 
his greedy impulses will find peace. 
Peace will also reign in the realms above. 
A profound and wonderful contentment 
will reveal itself in the world (LM I, 39).

when a person manages to break 
his desire for food, god works miracles 
through him (LM I, 47:1).

The act of eating plays a vital part 
in refining and purifying all aspects 
of creation. The food we eat is refined 
and elevated when it is transformed 
into the beautiful words that we speak: 
the blessings we make over the food 
itself, the prayers we offer, our words of 
Torah, and all the other devotions we are 
enabled to perform by the nourishment 
we derive from the food. one should 
keep this in mind as one eats. Then one’s 
food becomes “incense,” as it were. one 
will find true joy and make a crown of 
loving - kindness and mercy for the king 
of Peace (LM II, 16).

The time when we are eating is 
especially suited to working on ourselves 
to develop the fear of heaven. we should 
be careful to take advantage of the 
moment and cultivate this fear in our 
hearts (LM II, 77).

rebbe nachman strongly advised 
against eating unripe foods. he explained 
that many lost sparks of holiness 
are present in fruit, and many deep 
mysteries — such as the transmigration 
of souls — are involved here. Souls and 
sparks of holiness are often relegated 
to the realm of vegetation, where they 
must gestate until the right time comes 
for their rectification. These sparks need 
to be refined and elevated. The way to 
elevate these sparks is by being careful 
with all the blessings over food, drink, 
spices, and so on, and especially with the 
blessings over fruit (LM II, 88).

*
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the Bircas HaMazon, challenge god: It is written in one place, “god 
does not turn his countenance (i.e., show favor) or take bribes” 
(Deuteronomy 10:17), and yet it is also written, “May god turn his 
countenance to you and establish peace for you” (numbers 6:26). 
god replied, “how can I not favor them [the Jewish people]? I com
manded them, ‘eat and be satisfied, and bless haShem your god for 
the good land he has given you’ (ibid. 8:10), yet they are stringent 
with themselves to bless Me even on a piece of bread the size of an 
olive” (Berachos 20b).

god was telling the angels that the Jews do far more than bless 
him just because they’re supposed to. while the Torah commanded 
them to bless god only after they are satiated, they bless god even 
when they are not satiated, having eaten but a morsel!

rebbe nachman deduces from this Talmudic passage that by 
eating in holiness (which includes eating kosher foods, reciting the 
appropriate blessings, and avoiding gluttonous behavior), we can 
elicit Divine favor, and that the recital of the Bircas HaMazon draws 
down this Divine favor. Therefore the verse states, “he [the angel] 
said to me, ‘This is the table that is liPhNeI (לפני, set before) god” 
(ezekiel 41:22). The PaNIm (פנים, face, countenance, presence) shines 
on account of one’s table — i.e., eating in holiness (LM I, 67:2).

*

The fourth blessing of Bircas HaMazon is called HaTov VeHaMeitiv 
(who is good and who does good). As noted, the Talmud teaches 

that this blessing was instituted because the martyrs of Beiter who 
were slaughtered and left to rot were eventually buried. reb noson 
asks, “what connection does their burial have to do with the fourth 
blessing in Bircas HaMazon? he answers, based on a teaching from 
LM I, 47, that a person who eats in holiness merits truth and is 
spared from humiliation. Just as burial is a means of honoring the 
dead and sparing the deceased from the humiliation of decay in the 
eyes of the living, eating in holiness brings honor to god and spares 

blessings aFter Meals101

The command ment to bless god after eating is written in the 
Torah: “You will eat and be satisfied, and bless haShem your god 

for the good land he has given you” (Deuteronomy 8:10). From this 
commandment to bless god after eating, the Talmud learns that we 
should also bless god before we eat. If, when we are sated, we should 
bless god, how much more so should we bless him when we are 
hungry? (Berachos 35a).

Bircas HaMazon (grace After Meals) contains four blessings, cor
responding to the four letters of the Divine name YHVH. The first 
blessing (corresponding to the Yod of YHVH) was established by 
Moshe when the Jews received the Manna in the desert. The second 
blessing (corresponding to the initial Heh of YHVH) was established 
by Yehoshua when he brought the children of Israel into the land 
of their ancestors. The third blessing (corresponding to the Vav of 
YHVH) was composed by David and Shlomo. king David wrote, 
“on Israel Your people, and on Jerusalem Your city,” while king 
Shlomo composed, “on the great and holy Temple that bears [wit
ness to] Your name.” The fourth blessing (corresponding to the fi
nal Heh of YHVH) was composed by rabban gamliel and his high 
court when, after many years, the Jews were able to bury the tens 
of thousands who died at the hands of the romans in Beitar (Berachos 
48b, Taanis 31a).

*

Rebbe nachman teaches that god is made known in the world 
through Bircas HaMazon (The Aleph-Bet Book, eating B:3). The 

source for this statement is the Midrash that speaks of Avraham’s 
hospitality and how he took in all kinds of wayfarers. when they 
would thank him before they left, Avraham would direct them to 
thank god, who created everything and from whose beneficence they 
had partaken (Bereishis Rabbah 43:7). god said, “I wasn’t recognized in 
the world until you, Avraham, made My name known.” Sometimes 
we make god known to others with our blessings. And sometimes we 
make god known to ourselves!

By reciting the Bircas HaMazon, we also draw down Divine favor. 

סדר ברכת המזון
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on a weekday, Al Naharos Bavel (Psalm 137) is said before Bircas HaMazon:

By the rivers of Babylon, there we made our home in exile, and we 
also wept, when we remembered the destruction of Tziyon. In Babylon we 
hung our harps upon willows to hide them, lest we be forced to play. For there 
our captors asked us for words of song, and those who mocked us 
demanded joy: “Sing for us one of the songs of Tziyon!” We thought 

to ourselves: how can we possibly sing god’s song on alien soil? We 

each swore: If I forget You, o Yerushalayim, let my right hand forget 
its skill. Let my tongue cleave to my palate if I do not remember 
You, if I do not elevate the memory of Yerushalayim above my highest 
joy. remember, haShem, to punish the descendants of edom, who on 
the day of the destruction of Yerushalayim said, “raze it, raze it, even to 
its very foundation.” o daughter of Babylon, it is you who will be 
plundered. happy is he who will repay you in retribution for the way you 
treated us. happy is he who will snatch your unborn babies and dash 
them against the rock in retribution for the way you treated our babes.

on Shabbos and Yom Tov, as well as on all days when Tachanun is not said, Shir HaMaalos 
(Psalm 126) is said before Bircas HaMazon:

A Song of Ascents from the depths of exile: when haShem will come out of con-

cealment and return with the captivity of Tziyon, we will all awaken as if 
from a deep slumber. It will be so wondrous, as if an impossible dream has finally come true, 

that then our mouths will be filled with laughter and our tongues with 
joyous song. Then the nations will exclaim, “haShem has wrought 
great wonders for these!” Israel will also exclaim: “haShem has truly wrought 
great wonders for us.” we will rejoice. haShem, retrieve our captive 
exiles! Bring the redemption quickly! Make the hidden wellsprings in our hearts gush forth like 
flashfloods in the arid negev desert. Those who sow [i.e., Israel, who were 

מחכל שכדם מהוכה תבזכן אכבהים:

עַל נהֲַרוֹת בּבָלֶ שָׁם ישַָׁבנְוּ גּםַ בּכָיִנוּ בּזְכָרְנֵוּ אֶת ציִּוֹן: עַל ערֲבָיִם 
בּתְוֹכהָּ תָּליִנוּ כּנִּרֹוֹתֵינוּ: כּיִ שָׁם שְׁאֵלוּנוּ שׁוֹביֵנוּ דּבִרְיֵ שִׁיר ותְוֹללָיֵנוּ 
אַדמְַת  עַל  ייְָ  שִׁיר  אֶת  נשִָׁיר  אֵיךְ  ציִּוֹן:  מִשִּׁיר  לנָוּ  שִׁירוּ  שִׂמְחָה 
נכֵרָ: אִם אֶשְׁכּחֵָךְ ירְוּשָׁלםִָ תִּשְׁכּחַ ימְִיניִ: תִּדבְּקַ לשְׁוֹניִ לחְִכּיִ אִם 
לֹא אֶזכְּרְכֵיִ אִם לֹא אַעֲלהֶ אֶת ירְוּשָׁלםִַ עַל ראֹשׁ שִׂמְחָתִי: זכְרֹ ייְָ 
לבִנְיֵ אֱדוֹם אֵת יוֹם ירְוּשָׁלםִָ האָֹמְריִם ערָוּ ערָוּ עַד היַסְוֹד בּהָּ: בּתַ 
בּבָלֶ הַשְּׁדוּדהָ אַשְׁריֵ שֶׁישְַׁלּםֶ לךְָ אֶת גּמְוּלךְֵ שֶׁגּמַָלתְָּ לנָוּ: אַשְׁריֵ 

שֶׁיּאֹחֵז ונְפִּץֵ אֶת עלֹלָיַךְִ אֶל הַסָּלעַ:

מקמה כיכם טכמ כמיכם קאין אכבהים החנכן אכבהים:

שִׁיר הַמַּעֲלוֹת. בּשְׁוּב ייְָ אֶת שִׁיבתַ ציִּוֹן היָיִנוּ כּחְלֹמְִים: אָז ימִָּלאֵ 
שְֹחוֹק פּיִנוּ וּלשְׁוֹננֵוּ רנִּהָ. אָז יאֹמְרוּ בגַּוֹיםִ הִגדְּיִל ייְָ לעֲַשוֹֹת עִם 
מֵחִים: שׁוּבהָ ייְָ אֶת שְׁביִתֵנוּ  אֵלּהֶ: הִגדְּיִל ייְָ לעֲַשוֹֹת עמִָּנוּ. היָיִנוּ שְֹ
וּבכָהֹ  ילֵךְֵ  הָלוֹךְ  יקְִצרֹוּ:  בּרְנִּהָ  בּדְמְִעהָ  הַזֹּרעְִים  בּנַּגֶבֶ:  כּאֲַפיִקִים 

נשֵֹֹא מֶשֶׁךְ הַזּרָעַ. בּאֹ יבָאֹ ברְנִּהָ. נשֵֹֹא אֲלמֻּתָֹיו:

The Bircas HaMazon should be recited with fervor and concen
tration. The story is told that when rebbe nachman moved to 

Uman, his chassidim were gathered around him in his room at a 
meal, while their wives and daughters sat in an adjacent room. when 
the meal was finished and it seemed like a long time had passed, the 
women said, “The men must have bentched (recited the Blessings 
After Meals) already.” Adil, rebbe nachman’s daughter, said, “with 
my father’s followers, you will hear the bentching!” Shortly after
ward, they heard the sounds of the men reciting the bentching from 
the next room (Aveneha Barzel, p. 34, #47).

***

the person from the dishonor and humiliation of being known as 
a glutton.

A second connection between burial and the HaTov VeHaMeitiv 
blessing alludes to the spiritual “burial” that is the final step in 
rectifying the souls (which begin their rectification through the 
blessings recited over food, as explained above, page XXX); with this 
“burial,” the souls are returned to their source. we have learned that 
in the main, the burial of a Jew should take place in the holy Land, 
and this fourth blessing of the Bircas HaMazon evokes the greatness 
of the Land (Lh, Bircas HaMazon 2).

***
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themselves scattered like seeds among the nations to sow Your secret plan] with tears in their 

eyes, crying and hoping only to return to You, will harvest the truth with great joy. 
But now we are like the farmer who walks along and weeps as he carries the 
seed - bag of truth and justice, to plant in the hearts of men. Soon he will return with 
great joy, carrying the full - grown sheaves of his harvest.
I will bless haShem at all times. o that his praise be constantly 
in my mouth. The end of the matter, when all is said and done, is 
to revere haShem and keep his commandments — this is the whole 
duty of man. haShem, I [Israel] will continue to openly declare Your 
praises, and in this way hasten the great day when all mankind will bless Your 
holy name and acknowledge You as the source of all blessing forever after. we [Israel] 
will also acknowledge and bless haShem, from now and throughout 
all eternity, halleluYah!
Behold, I am ready and prepared to fulfill the positive commandment 
of blessing haShem for our food, as written in the Torah: You will 
eat and be satisfied, and bless haShem your god for the good land 
he has given you. For the sake of the revelation of the unity of the Blessed 
holy one and his Indwelling Presence, through the infinite blessing of Ein 

Sof, the one who is hidden and concealed, in the name of all Israel. 
May haShem our god’s pleasantness be [i.e., flow down] upon us; may 
he establish our endeavors above in eternity, and may he establish our 
endeavors below in this world.

Pouring mayim acharonim over the fingers before Bircas HaMazon is a halachic requirement. 
Just as we wash our hands prior to eating, we now wash our hands to clean them before 
blessing God. Be careful not to interrupt unnecessarily between mayim acharonim and Bircas 
HaMazon, even to speak or learn Torah. It is customary to wear a hat during Bircas HaMazon 
in fulfillment of the verse, “O Israel, prepare to meet your Maker!” When lifting up the cup with 
which to bless Bircas HaMazon, it is customary to add, “I will raise up [my overflowing heart 
like] a cup, for all the times He has delivered me, and call out in HaShem’s Name [for the final 
redemption which is yet to come].” after mayim acharonim, say this verse:

he [the angel] said to me: This is the table that is set before haShem.

If three or more men over the age of Bar Mitzvah have eaten together, they should form a zimun 
(designated company) to say these blessings before Bircas HaMazon: 

The leader of the zimun says: My masters, let us bless.
Those present respond: May haShem’s name be blessed from now to all 
eternity.
The leader repeats after them: May haShem’s name be blessed from now to all 
eternity. with your consent, my masters and my rabbis, let us bless 
(if ten or more men are present add: our god) he whose food we have eaten.
Those present respond: Blessed is (if ten or more men are present add: our god) he 
whose food we have eaten, and through whose goodness we live.
The leader repeats after them: Blessed is (if ten or more men are present add: our god) 
he whose food we have eaten, and through whose goodness we live.

אֲברָכְהָ אֶת ייְָ בּכְלָ עתֵ תָּמִיד תְּהִלתָוֹ בּפְיִ: סוֹף דבָרָ הַכּלֹ נשְִׁמָע. 
אֶת האֱָלֹהיִם ירְאָ ואְֶת מִצוְֹתָיו שְׁמוֹר. כּיִ זהֶ כּלָ האָָדםָ: תְּהִלתַ 
ייְָ ידְבַּרֶ פּיִ. ויִברָךְֵ כּלָ בּשָָֹר שֵׁם קָדשְׁוֹ לעְוֹלםָ ועֶָד: ואֲַנחְַנוּ נבְרָךְֵ 

יהָּ. מֵעתַָּה ועְַד עוֹלםָ. הַללְוּיהָּ:

שֶׁנּאֱֶמַר,  הַמָּזוֹן  עֲשֵֹה שֶׁל בּרִכְּתַ  מִצוְתַ  וּמְזמָֻּן לקְַיּםֵ  הִננְיִ מוּכןָ 
ואְָכלַתְָּ ושְָֹבעָתְָּ וּברֵכַתְָּ אֶת ייְָ אֱלֹהֶיךָ, עַל האָָרץֶ הַטּוֹבהָ, אֲשֶׁר 
נתַָן לךְָ: לשְֵׁם יחִוּד קוּדשְָׁא בּרְיִךְ הוּא וּשְׁכיִנתְֵּיהּ עַל ידְיֵ הַהוּא 

טָמִיר ונְעְֶלםָ בּשְֵׁם כּלָ ישְִׂראֵָל:

נטילת למהוה תבזכן אף מדמהי הכהת.  מין  כלא לתפסיש  בים אחהכנים חכמת שכדם מהוה תבזכן, 
וקנכטל  יִשְׂהָאֵל".  אֱלֹתֶיךָ  לִשְהַאה  "תִכּוֹן  בקכם  תבזכן  מהוה  וקבמהך  האקכ  על  בגמעהכ  כיקים 
א וּמְשֵׁם יְיָ אֶשְהָא". אחה בים אחהכנים יאבה  וכס למהך מהוה תבזכן נכתגין לכבה "כּוֹס יְשׁוּעוֹה אֶשָּׂ

פסכש זת:

ויַדְבַּרֵ אֵליַ זהֶ הַשֻּׁלחְָן אֲשֶׁר לפִנְיֵ ייְָ:

קלכקת קאולכ ואחד חיימין מזיבכן, כוך בזבנין:

תבזבן אכבה: רבַּוֹתַי. מִיר ווִעלןִ בּעֶנטְְשְׁן )אוֹ רבַּוֹתַי נבְרָךְֵ(:

תבסכמים עכנים: יהְיִ שֵׁם ייְָ מבְרֹךְָ מֵעתַָּה ועְַד עוֹלםָ:

מָרנָןָ  בּרִשְׁוּת  עוֹלםָ:  ועְַד  מֵעתַָּה  מבְרֹךְָ  ייְָ  שֵׁם  יהְיִ  חכזה:  כתבזבן 

ורְבַּוֹתַי נבְרָךְֵ )מעקהת אֱלֹהיֵנוּ( שֶׁאָכלַנְוּ מִשֶּׁלּוֹ:

כאכבהים תבסכמים: בּרָוּךְ )מעקהת אֱלֹהיֵנוּ( שֶׁאָכלַנְוּ מִשֶּׁלּוֹ וּבטְוּבוֹ חָייִנוּ:

כתבזבן חכזה: בּרָוּךְ )מעקהת אֱלֹהיֵנוּ( שֶׁאָכלַנְוּ מִשֶּׁלּוֹ וּבטְוּבוֹ חָייִנוּ:

כאכבהים תבסכמים: בּרָוּךְ הוּא וּברָוּךְ שְׁמוֹ:

בי קלא אול עכנת: בּרָוּךְ )אֱלֹהיֵנוּ( וּמבְוֹרךְָ שְׁמוֹ תָּמִיד לעְוֹלםָ ועֶָד:
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Those present respond: Blessed is he and blessed is his name.
one who has not eaten but hears a zimun says: Blessed is he (our god) and blessed 
is his name, at all times, forever and for all eternity.

ziMun For sheva beraChos 

at a celebratory meal held in honor of groom and bride: 

The leader says: remove grief, and anger as well. Then the Mute one [Israel] will burst 
forth with song. Lead us along the paths of righteousness. Accept the blessing of 
Yeshurun, the children of Aharon.
on Shabbos begin here: My masters, my teachers, and my rabbis, let us bless our god, 
in whose presence is joy, and whose food we have eaten.
Those present respond: Blessed is our god, in whose presence is joy, whose food we have 
eaten, and sthrough whose goodness we live.
The leader repeats after them: Blessed is our god, in whose presence is joy, whose food we 
have eaten, and through whose goodness we live.

ziMun For the CirCuMCision Meal

at a celebratory meal following a circumcision: 

Those present say: we will give thanks to Your name in the company of our faithful 
friends; blessed and beloved are you to haShem. 
The leader says: with the consent of the awesome and awe - inspiring god, a Stronghold 
in times of sorrow, the god who girds himself with restraint. haShem, powerful in 
the highest heaven. (Those present respond: we will give thanks ...)
Leader: with the consent of the holy Torah, pure and set apart, an eternal legacy 
commanded us by Moshe, haShem’s faithful servant. (Those present respond: we will 
give thanks ...)
Leader: with the consent of the Kohanim and the Leviim, I will call out to the god of 
the Jews. I will laud him throughout the deserted lands, I will bless and acknowledge 

the one and only god. (Those present respond: we will give thanks ...)
Leader: with your consent, my masters, my teachers, and my rabbis, I will open my 
mouth and lips with song, and all my bones shall declare: o blessed is the one who 
comes in the name of haShem. (Those present respond: we will give thanks ...)
Leader: with your consent, my masters, my teachers, and my rabbis, let us bless.

Corresponding to the Yod of YHVH, this first blessing was established by Moshe Rabbeinu of 
blessed memory, in commemoration of the Manna in the desert:

Blessed are You, haShem our god, king of the universe, who 
nourishes the entire world with his goodness, grace, loving - kindness, 
and compassion. he provides sustenance for all flesh, for even when 
hidden, his love for us is eternal and everlasting. Because of his great, 
unceasing goodness, he has never left us in need, and we trust that he 
will never leave us in need of nourishment, for the sake of his great 

זימון לשבע ברכות

מסעכדה חהן כולת, עם עקהת במכגהים אכ יכהה.

תבזבן אכבה: דּוְיַ הָסֵר וגְםַ חָרוֹן. ואְָז אִִלּםֵ בּשְִׁיר ירָוֹן. נחְֵנוּ בּמְַעגְּלְיֵ צדֶקֶ. שְׁעהֵ 

בּרִכְּתַ ישְׁוּרוּן. בּנְיֵ אַהֲרןֹ:

מקמה בהחיך ואן: בּרִשְׁוּת מָרנָןָ ורְבַּנָןָ ורְבַּוֹתַי. נבְרָךְֵ אֱלֹהֵינוּ שֶׁהַשִּמְחָה בּמְִעוֹנוֹ. 

ושְֶׁאָכלַנְוּ מִשֶּׁלוֹ:

כעכנין תבסכמין: בּרָוּךְ אֱלֹהֵינוּ שֶׁהַשִּמְחָה בּמְִעוֹנוֹ. ושְֶׁאָכלַנְוּ מִשֶּׁלּוֹ. וּבטְוּבוֹ חָייִנוּ:

כתבזבן חכזה: בּרָוּךְ אֱלֹהֵינוּ שֶׁהַשִּמְחָה בּמְִעוֹנוֹ. ושְֶׁאָכלַנְוּ מִשֶּׁלּוֹ. וּבטְוּבוֹ חָייִנוּ:

זימון לברית מילה

.ָ תבסכמין אכבהים: נוֹדהֶ לשְִׁמְךָ בּתְוֹךְ אֱמוּניַ. בּרְוּכיִם אַתֶּם ליַיְ

גּבָ לעְתִּוֹת בּצַּרָהָ. אֵל נאְֶזרָ בּגִבְוּרהָ.  תבזבן אכבה: בּרִשְׁוּת אֵל אָיוֹם ונְוֹראָ. מִשְֹ

אַדּיִר בּמַָּרוֹם ייְָ. )תבסכמין אכבהים: נוֹדהֶ(

לנָוּ  צוִּהָ  פּרְוּשָׁה.  וגְםַ  הִיא  טְהוֹרהָ  הַקְּדוֹשָׁה.  הַתּוֹרהָ  בּרִשְׁוּת  אכבה:  תבזבן 

מוֹרשָָׁה. משֶׁה עבֶדֶ ייְָ. )תבסכמין אכבהים: נוֹדהֶ(

בּכְלָ  אֲהוֹדנֶּוּ  הָעבִרְיִּיִם.  לאֵלֹהֵי  אֶקְראָ  והְַלוְיִּםִ.  הַכּהֲֹניִם  בּרִשְׁוּת  אכבה:  תבזבן 

אִיּיִם. אֲברָכְהָ אֶת ייְָ. )תבסכמין אכבהים: נוֹדהֶ(

פתַָי. ותְאֹמַרנְהָ  ורְבַּנָןָ ורְבַּוֹתַי. אֶפתְְּחָה בּשְִׁיר פּיִ וּשְֹ תבזבן אכבה: בּרִשְׁוּת מָרנָןָ 

עַצמְוֹתַי. בּרָוּךְ הַבּאָ בּשְֵׁם ייְָ. )תבסכמין אכבהים: נוֹדהֶ(

תבזבן אכבה: בּרִשְׁוּת מָרנָןָ ורְבַּוֹתַי נבְרָךְֵ וכו'.

ונגד אכה י' דקם תכית, מהות זכ בקת המינכ עליכ תקלכם השנת, וקיהד תבן ליקהאל )מהוכה בח(.

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. הַזּןָ אֶת הָעוֹלםָ כּלֻּוֹ. בּטְוּבוֹ 
לעְוֹלםָ  כּיִ  ר.  בּשָָֹ לכְלָ  לחֶֶם  נוֹתֵן  הוּא  וּברְחֲַמִים.  בּחְֶסֶד  בּחְֵן 
מָזוֹן  לנָוּ  יחְֶסַר  ואְַל  לנָוּ  חָסַר  לֹא  תָּמִיד  הַגּדָוֹל  וּבטְוּבוֹ  חַסְדּוֹ. 
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name. For he is the loving god who nourishes and sustains all, who 
is indiscriminately good to all, and who provides nourishment for each 
and every one of his creatures whom he created. As King David said: 
You open Your hands [the channels of Divine sustenance] to satisfy the deepest 
needs and unexpressed yearnings of every living being! Blessed are 
You, haShem, who nourishes all with his consummate compassion.

Corresponding to the first Heh of YHVH, this second blessing was established by Yehoshua 
bin Nun when the Jewish people entered the Land of Israel:

we thank You, haShem our god, for bequeathing to our ancestors a 
desirable, good, and spacious land; for extricating us, haShem our 
god, from the land of egypt, and redeeming us from the house of 
slaves. We thank You for Your covenant that You have sealed in our flesh, 
for Your Torah that You have taught us, for Your laws that You have 
revealed to us, and for the life, favor, and loving - kindness with which 
You continuously grace us. We thank You for the food we eat, with which 
You nourish and sustain us constantly, each day, at all times and at 
every moment.

on Chanukah and Purim, say VeAl HaNissim. If you forgot to say it here, it may be added later in the 
HaRachaman blessings, thus, “May the Merciful one perform miracles and supernatural wonders for 
us as He did for our ancestors throughout history during these very days. In the days…”:  

on Chanukah and Purim, say VeAl HaNissim:

[We also thank You] for the miracles (nissim), for the redemption (purkan), for the powerful 
marvels (gevuros), for the salvations (teshuos), for the supernatural wonders (niflaos), for 
the consolations (nechamos), and for the wars milchamos that You did for our ancestors 
in those days at this very time.

on Chanukah say: 

In the days of Mattisyahu, son of Yochanan, Kohen Gadol, of the Chashmonai 
family, and his sons — after the wicked greek empire had risen up against Your 
people Israel to make them forget and disclaim the Divine origin of Your Torah and thereby 
violate the decrees of Your will — You, in Your abundant mercies, stood by them at 
the time of their distress. You championed their cause, You defended their rights, 
You avenged the wrong done to them. You delivered the strong into the hands of 
the weak, the many into the hands of the few, and the impure into the hands of the 
pure, the wicked into the hands of the righteous, the malicious into the hands of 
those who occupy themselves with Your Torah. As for Yourself, the greatness and 
holiness of Your name was revealed even in the midst of a world that conceals You. 
As for Your people Israel, You brought about their great salvation and liberation 
during these very days. Afterward Your children entered the holy of holies of 
Your house; they cleared away everything unclean from Your Palace; they purified Your 
Temple, and they kindled the Menorah lights in the courtyards of Your Sanctuary. 
Then they waited one year and established these eight days of Chanukah as a time to 
acknowledge and praise Your great name. (alternate nusach: Then they established 
these eight days as a time of praise and thanksgiving to You for having performed 
miracles and supernatural wonders on their behalf. Knowing that You are still with us 

even in the midst of our exile, we will continue to thank and acknowledge Your great name 
forever, selah.) Continue with Ve’al hakol—For everything

לכַּלֹ  וּמְפרַנְסֵ  זןָ  אֵל  הוּא  כּיִ  הַגּדָוֹל.  שְׁמוֹ  בּעַבֲוּר  ועֶָד.  לעְוֹלםָ 
וּמֵטִיב לכַּלֹ וּמֵכיִן מָזוֹן לכְלָ בּרְיִּוֹתָיו אֲשֶׁר בּרָאָ. כּאָָמוּר. פּוֹתֵחַ 
ָ. הַזּןָ בּרְחֲַמָיו אֶת  אֶת ידָךֶָ וּמַשְֹבּיִעַ לכְלָ חַי רצָוֹן: בּרָוּךְ אַתָּה ייְ

הַכּלֹ:

ונגד אכה ת' האקכנת דקם תכית, מהות זכ יתכקע מן נכן השנת, וקנונסכ יקהאל לאהץ.

חֶמְדהָ טוֹבהָ  שֶׁהִנחְַלתְָּ לאֲַבוֹתֵינוּ אֶרץֶ  עַל  אֱלֹהיֵנוּ.  ייְָ  נוֹדהֶ לּךְָ 
וּרחְָבהָ. ועְַל שֶׁהוֹצאֵתָנוּ ייְָ אֱלֹהיֵנוּ מֵאֶרץֶ מִצרְיַםִ. וּפדְיִתָנוּ מבִּיֵת 
שֶׁלּמִַּדתְָּנוּ.  תּוֹרתְָךָ  ועְַל  רנֵוּ.  בּבִשְָֹ שֶׁחָתַמְתָּ  בּרְיִתְךָ  ועְַל  עבֲדָיִם. 
ועְַל  שֶׁחוֹננַתְָּנוּ.  וחֶָסֶד  חֵן  חַיּיִם  ועְַל  שֶׁהוֹדעַתְָּנוּ.  חקֶֻּיךָ  ועְַל 
אֲכיִלתַ מָזוֹן שָׁאַתָּה זןָ וּמְפרַנְסֵ אוֹתָנוּ תָּמִיד. בּכְלָ יוֹם וּבכְלָ עתֵ 

וּבכְלָ שָׁעהָ:

ת לָנוּ  מחנכות כפכהים אכבהים ואן כעל תניסים כאם קוח אזי וקיגיע אצל תהחבן יאבה: "תָהַחֲבָן, תוּא יַעֲקֶֹ
ת נִסִים לַאֲמוֹהֵינוּ, בַּיָבִים תָתֵם בִּזְבַן תַזֶת: בִּיבֵי" כוכ': נִסִים כְנִפְלָאוֹה, כְּבוֹ שֶׁעָקָֹ

מחנכות כמפכהים אכבהים כעל תנסים:

ועְַל  הַנפִלְאָוֹת  ועְַל  הַתְּשׁוּעוֹת  ועְַל  הַגּבְוּרוֹת  ועְַל  הַפּרֻקְָן  ועְַל  הַנּסִִּים  ועְַל 
יתָ לאֲַבוֹתֵינוּ בּיַּמִָים הָהֵם בּזַּמְַן הַזּהֶ: הַנחְָמוֹת ועְַל הַמִּלחְָמוֹת. שֶׁעָשִֹ

לחנכות:

יוָןָ  מַלכְוּת  כּשְֶׁעמְָדהָ  וּבנָיָו.  חַשְׁמוֹנאָי  גּדָוֹל  כּהֵֹן  יוֹחָנןָ  בּןֶ  מַתִּתְיהָוּ  בּיִמֵי 
ואְַתָּה  ישְִׂראֵָל להְַשְׁכּיִחָם תּוֹרתֶָךָ וּלהְַעבֲיִרםָ מֵחקֵֻּי רצְוֹנךֶָ:  הָרשְָׁעהָ עַל עמְַּךָ 
דּיִנםָ.  אֶת  דנַתְָּ  ריִבםָ.  אֶת  רבַתְָּ  צרָתָָם.  בּעְתֵ  להֶָם  עמַָדתְָּ  הָרבַּיִם  בּרְחֲַמֶיךָ 
נקַָמְתָּ אֶת נקְִמָתָם. מָסַרתְָּ גבִּוֹריִם בּיְדַ חַלּשִָׁים. ורְבַּיִם בּיְדַ מְעַטִּים. וּטְמֵאִים 
עָשִׂיתָ  וּלךְָ  תוֹרתֶָךָ.  עוֹסְקֵי  בּיְדַ  וזְדֵיִם  צדַּיִקִים.  בּיְדַ  וּרשְָׁעִים  טְהוֹריִם.  בּיְדַ 
שֵׁם גּדָוֹל וקְָדוֹשׁ בּעְוֹלמֶָךָ. וּלעְמְַּךָ ישְִׂראֵָל עָשִׂיתָ תְּשׁוּעהָ גדְוֹלהָ וּפרֻקְָן כּהְַיוֹם 
הַזּהֶ: ואְַחַר כּךְַ בּאָוּ בנָיֶךָ לדִבְיִר בּיֵתֶךָ. וּפנִּוּ אֶת הֵיכלָךֶָ. וטְִהֲרוּ אֶת מִקְדּשֶָׁךָ. 
והְִדלְיִקוּ נרֵוֹת בּחְַצרְוֹת קָדשְֶׁךָ. וקְבָעְוּ שְׁמוֹנתַ ימְֵי חֲנכֻּהָ אֵלּוּ. להְוֹדוֹת וּלהְַלּלֵ 
לשְִׁמְךָ הַגּדָוֹל: )נ"א וקְבָעְוּ שְׁמוֹנתַ ימִָים אֵלוּ בּהְַלּלֵ וּבהְוֹדאָָה ועְָשִׂיתָ עמִָּהֶם נסֵ 

ופָלֶאֶ ונְוֹדהֶ לשְִׁמְךָ הַגּדָוֹל סֶלהָ:( כעל תול כוכ'
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on Purim say: 

In the days of Mordechai and esther, in Shushan the capital of the Persian 

empire — when haman, the archenemy, rose up against us and sought to destroy, 
slaughter, and annihilate all the Jews, young and old, infants and women, in one 
day, the thirteenth day of the twelfth month, the month of Adar, and to plunder 
their wealth — You, in Your abundant mercies, nullified his plan and ruined his 
scheme. You caused that which he sought to do to boomerang onto his own head. 
You caused him to suffer the consequences of his own evil when they hanged him and his sons 
on the very same gallows that he had prepared for Mordechai. (alternate nusach: We therefore 

thank You for having performed miracles and supernatural wonders on their behalf. 
Knowing that You are still with us even in the midst of our exile, we will continue to thank and 

acknowledge Your great name forever, selah.) Continue with Ve’al hakol—For everything

For everything, haShem our god, we direct our thanks to You alone 
and we bless You. May Your name be constantly blessed by the 
mouth of every living being in this world and forever more. We, especially, were 

commanded to thank You, as it is written: You will eat and be satisfied, and 
bless haShem your god for the good land he has given you. Blessed 
are You, haShem, for the land and for the nourishment.

Corresponding to the Vav of YHVH, this third blessing was established by King David and his 
son King Shlomo. David established “on Israel Your people, and on Yerushalayim Your city.” 
Shlomo established “on the great and holy Temple”:

have compassion, we beseech You, haShem our god — on Israel 
Your people; on Yerushalayim Your city; on Tziyon, the Sanctuary 
of Your glory; on the royal house of David, Your anointed Mashiach; 
and on the great and holy Temple that bears witness to Your name. 
our god, our Father, shepherd us, nourish us, sustain us, feed us, 
and relieve us. Quickly relieve us, haShem our god, from all our 
troubles. And please, haShem our god, do not make us rely on the 
gifts of human beings, or on their loans, but rather directly on Your 
full, open, transcendent, and generous hand, so that we will never be 
ashamed or humiliated in this world or in the eternal world to Come.102 

on Shabbos say Retzeh: 

Be pleased to strengthen us, haShem our god, in the performance of Your 
commandments, and especially in the commandment of the seventh 
day, this great and holy Shabbos. For today is truly a great and holy 
day set aside to delight in Your presence. on it we are commanded to refrain 

מפכהים:

בּקִֵּשׁ  הָרשָָׁע.  הָמָן  עֲליֵהֶם  כּשְֶׁעמַָד  הַבּיִרהָ.  בּשְׁוּשַׁן  ואְֶסְתֵּר  מָרדְּכְיַ  בּיִמֵי 
בּיְוֹם  ונְשִָׁים  טַף  זקֵָן  ועְַד  מִנּעַרַ  הַיּהְוּדיִם  כּלָ  אֶת  וּלאְַבּדֵ  להֲַרוֹג  להְַשְׁמִיד 
אֶחָד. בּשְִׁלשָׁה עָשָׂר לחְדֹשֶׁ שְׁניֵם עָשָׂר. הוּא חדֹשֶׁ אֲדרָ. וּשְׁללָםָ לבָוֹז: ואְַתָּה 
בּרְחֲַמֶיךָ הָרבַּיִם. הֵפרַתְָּ אֶת עֲצתָוֹ. וקְִלקְַלתְָּ אֶת מַחֲשַׁבתְּוֹ. והֲַשֵׁבוֹתָ לּוֹ גּמְוּלוֹ 
ונְוֹדהֶ  ופָלֶאֶ  נסֵ  ועְָשִׂיתָ עמִָּהֶם  )נ"א  הָעֵץ.  עַל  ואְֶת בּנָיָו  ותְָלוּ אוֹתוֹ  ברְאֹשׁוֹ. 

לשְִׁמְךָ הַגּדָוֹל סֶלהָ(: כעל תול כוכ'

יתְִבּרָךְַ  אוֹתָךְ.  וּמבְרָכְיִם  לךְָ  מוֹדיִם  אֲנחְַנוּ  אֱלֹהיֵנוּ  ייְָ  הַכּלֹ  ועְַל 
ושְָֹבעָתְָּ  ואְָכלַתְָּ  כּכַּתָוּב.  ועֶָד:  לעְוֹלםָ  תָּמִיד  חַי  כּלָ  בּפְיִ  שִׁמְךָ 
וּברֵכַתְָּ אֶת ייְָ אֱלֹהֶיךָ עַל האָָרץֶ הַטּבֹהָ אֲשֶׁר נתַָן לךְָ: בּרָוּךְ אַתָּה 

ייְָ. עַל האָָרץֶ ועְַל הַמָּזוֹן:

כְעַל  עַמֶּךָ.  הָאֵל  יִקְֹ "עַל  הישן  דכד  השנכת.  מנכ  כקלבת  תבלך  דכד  זכ  מהות  תכית,  דקם  כ'  אכה  ונגד 
יְהוּשָׁלַיִם עִיהֶךָ", כקלבת הישן "כְעַל תַבַּיִה תַגָּדוֹל כְתַקָּדוֹשׁ" כוכ'.

רחֶַם נאָ ייְָ אֱלֹהיֵנוּ עַל ישְִֹראֵָל עמֶַּךָ. ועְַל ירְוּשָׁליַםִ עִירךֶָ. ועְַל ציִּוֹן 
הַגּדָוֹל  הַבּיַתִ  ועְַל  מְשִׁיחֶךָ.  ועְַל מַלכְוּת בּיֵת דּוָדִ  מִשְׁכּןַ כּבְוֹדךֶָ. 
פּרַנְסְֵנוּ  זוּננֵוּ  רעְנֵוּ  אָביִנוּ.  עָליָו: אֱלֹהיֵנוּ.  שִׁמְךָ  שֶׁנּקְִראָ  והְַקָּדוֹשׁ 
צרָוֹתֵינוּ.  מִכּלָ  מְהֵרהָ  אֱלֹהיֵנוּ  ייְָ  לנָוּ  והְַרוְחַ  והְַרוְיִחֵנוּ.  וכְלַכְּלְנֵוּ 
ונְאָ אַל תַּצרְיִכנֵוּ ייְָ אֱלֹהיֵנוּ לֹא ליִדיֵ מַתְּנתַ בּשָָֹר ודָםָ ולְֹא ליִדיֵ 
והְָרחְָבהָ.  הַקְּדוֹשָׁה  הַמְּלאֵָה. הַפּתְוּחָה.  הַלוְאָָתָם. כּיִ אִם ליְדָךְָ 

שֶׁלֹּא נבֵוֹשׁ ולְֹא נכִּלָםֵ לעְוֹלםָ ועֶָד:
מקמה אכבהים:

רצְהֵ והְַחֲליִצנֵוּ ייְָ אֱלֹהיֵנוּ בּמְִצוְֹתֶיךָ וּבמְִצוְתַ יוֹם הַשְּׁביִעִי הַשַּׁבּתָ 
הַגּדָוֹל והְַקָּדוֹשׁ הַזּהֶ. כּיִ יוֹם זהֶ גּדָוֹל וקְָדוֹשׁ הוּא לפְנָיֶךָ. לשְִׁבּתָ 

102 “and please, HaShem our god, do 
not make us rely on the gifts of human 
beings, or on their loans, but rather 
directly on your full, open, transcen-
dent, and generous hand, so that we 
will never be ashamed or humiliated 

in the eternal World to Come.” rebbe 
nachman said, “I don’t know how some 
people can ask god to not let us rely on 
the gifts of flesh and blood, seeing as 
their entire livelihood comes from what 
they receive from others.”

Implicit in his remark is the idea that 
we have to work on ourselves to know 
how to receive money, and indeed rely 
on what we receive for our livelihood, 
yet at the same not be a “receiver” at 

all, and not depend on the gifts of flesh 
and blood. we must ask god to help us 
achieve this insight and understanding 
(Tzaddik #502).
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from work. on it we are commanded to rest and thus bind ourselves to You with 
love, in accordance with the command of Your supreme will. And so, 
in accordance with Your supreme will, haShem our god, relieve us 
of sorrow, grief, and anxiety on our day of rest. haShem our god, let 
us behold the consolation of Tziyon Your city, and the rebuilding of 
Yerushalayim, city of Your holiness. For You alone are the Master of 
salvations and the Master of consolations.

on Rosh Chodesh, Yom Tov, Chol HaMoed, and Rosh HaShanah say Yaaleh VeYavo: 

our god and god of our ancestors, may there rise up, enter in, 
arrive, be seen, be accepted, be heard, be considered, and be remem
bered before You: remembrance and consideration of us [our souls], 
remembrance of our ancestors, remembrance of Mashiach the son 
of David Your servant, remembrance of Yerushalayim Your holy city, 
and remembrance of Your entire people, the family of Israel — for 
deliverance, well - being, grace, loving - kindness, compassion, good 
life, and peace, on the day of:
on Rosh Chodesh: this new Moon
on Pesach: this Festival of Unleavened Bread 
on Shavuos: this Festival of weeks 
on Succos: this Festival of Booths 
on Shemini Atzeres / Simchas Torah: this Festival of the eighth Day of Assembly 
on Rosh HaShanah: this Day of remembrance 
For children who must eat on Yom Kippur: this Day of Atonement

remember us, haShem our god, on it [this day] for well - being, consider 
us this day for blessing, and save us this day for good life. In accordance 
with Your promise of salvation and mercy, spare us, be gracious to 
us, have compassion on us, and deliver us. For our eyes are turned 
to You alone. For You, god, are a gracious and compassionate king.

blessings For one Who Forgot to say  
retzeh anD / or yaaleh veyavo 

1. If you forgot to say Retzeh on Shabbos, but became aware of the omission before saying HaShem’s 
Name in Boneh berachamav Yerushalayim, say Retzeh there, and then Uvnei Yerushalayim [followed 
by the blessing Boneh]. However, if you remembered only after completing the blessing of Boneh, say 
this special Asher Nasan blessing for Shabbos:

Blessed are You, haShem our god, king of the universe, who gave Sabbaths for 
rest to his people Israel, with love, for a sign and a covenant. Blessed are You, 
haShem, who sanctifies and elevates the Shabbos.

and if you did not remember until after beginning the following blessing, HaTov VeHameitiv—even if 
you said just the first word Baruch—then saying the Asher Nasan blessing is not an option. Therefore, 
if this is one of the first two Shabbos meals, return to the beginning of Bircas HaMazon. If it is the 
third meal, do not return; rather, continue with Bircas HaMazon until the end without adding anything.

בּוֹ ולְנָוּחַ בּוֹ בּאְַהבֲהָ כּמְִצוְתַ רצְוֹנךֶָ. וּברִצְוֹנךְָ הָניִחַ לנָוּ ייְָ אֱלֹהיֵנוּ 
ייְָ אֱלֹהיֵנוּ  שֶׁלֹּא תְּהאֵ צרָהָ ויְגָוֹן ואֲַנחָָה בּיְוֹם מְנוּחָתֵנוּ. והְַראְֵנוּ 
הוּא  אַתָּה  כּיִ  קָדשְֶׁךָ.  עִיר  ירְוּשָׁליַםִ  וּבבְנִיְןַ  עִירךֶָ  ציִּוֹן  בּנְחֶָמַת 

בּעַַל היַשְׁוּעוֹת וּבעַַל הַנּחֶָמוֹת:
מהאק חכדק מיכם טכמ כמחכל תבכעד אכבהים "יַעֲלֶת כְיָמֹא":

אֱלֹהיֵנוּ ואֵלֹהיֵ אֲבוֹתֵינוּ. יעֲַלהֶ ויְבָאֹ ויְגַּיִעַ. ויְרֵאֶָה ויְרֵצָהֶ ויְשִָּׁמַע. 
ויְפִּקֵָד ויְזִּכָרֵ זכִרְוֹננֵוּ וּפקְִדוֹננֵוּ וזְּכִרְוֹן אֲבוֹתֵינוּ. וזְּכִרְוֹן מָשִׁיחַ בּןֶ 
בּיֵת  עמְַּךָ  כּלָ  וזְכִרְוֹן  קָדשְֶׁךָ.  עִיר  ירְוּשָׁליַםִ  וזְכִרְוֹן  עבַדְךֶָ.  דּוָדִ 
ישְִֹראֵָל. לפְנָיֶךָ. לפִלְיֵטָה לטְוֹבהָ. לחְֵן וּלחְֶסֶד וּלרְחֲַמִים. לחְַיּיִם 

טוֹביִם וּלשְָׁלוֹם בּיְוֹם:
מהאק חדק: ראֹשׁ הַחדֹשֶׁ הַזּהֶ:

מפסח: חַג הַמַּצוֹת הַזּהֶ:

מקמכעכה: חַג הַשָּׁבעֻוֹת הַזּהֶ:

מסכוכה: חַג הַסּכֻּוֹת הַזּהֶ:

מקב"ע כלק"ה: שְׁמִיניִ עֲצרֶתֶ הַחַג הַזּהֶ:

מהאק תקנת: הַזּכִּרָוֹן הַזּהֶ:

ילדים תאכולים מיכ"ו: הַכּפִּוּריִם הַזּהֶ:

בּוֹ  והְוֹשִׁיענֵוּ  לבִרְכָהָ.  בּוֹ  וּפקְָדנֵוּ  לטְוֹבהָ.  בּוֹ  אֱלֹהיֵנוּ  ייְָ  זכָרְנֵוּ 
עָליֵנוּ  ורְחֵַם  וחְָנּנֵוּ  חוּס  ורְחֲַמִים  ישְׁוּעהָ  וּבדִבְרַ  טוֹביִם.  לחְַיּיִם 

והְוֹשִׁיענֵוּ. כּיִ אֵליֶךָ עֵיניֵנוּ. כּיִ אֵל מֶלךְֶ חַנּוּן ורְחַוּם אָתָּה:

ברכות למי ששכח "רצה" ו/או "יעלה ויבא"
א. טעת מקמה כלא אבה "הְצֵת", אם נזוה שדם קתזויה אה תקם בן תמהות קל "בּוֹנֵת מְהַחֲבָיכ יְהוּשָׁלָיִם", 
אכבה קם "הְצֵת", כאחה וך "וּמְנֵת יְהוּשָׁלַיִם" כוכ'. אמל אם לא נזוה עד לאחה קתזויה אה תקם, בסיים אה 

תמהות, "בּוֹנֵת מְהַחֲבָיכ יְהוּשָׁלָיִם אָבֵן", כאכבה קם:

ישְִֹראֵָל  אֱלֹהֵינוּ מֶלךְֶ הָעוֹלםָ אֲשֶׁר נתַָן שַׁבּתָוֹת למְִנוּחָה לעְמַּוֹ  ייְָ  בּרָוּךְ אַתָּה 
בּאְַהבֲהָ לאְוֹת ולְבִרְיִת: בּרָוּךְ אַתָּה ייְָ מְקַדּשֵׁ הַשַּׁבּתָ:

כאם לא נזוה עד לאחה קתהחיל תמהות קלאחהית, קתיא "תַטּוֹמ כְתַמֵּטִימ", אפילכ לא אבה הש המה "בָּהוּךְ" 
חכזה  קמה,  קל  תהאקכנכה  תסעכדכה  מקהי  תכא  אם  כלון  נָהַן".  "אֲשֶׁה  ממהוה  השנת  לכ  אין  קכמ  מלמד, 

להאק מהוה תבזכן. אמל מסעכדת קליקיה, אינכ חכזה להאק אלא גכבה וך מהוה תבזכן.
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2. If you forgot to say Yaaleh VeYavo on Yom Tov or Chol HaMoed, but became aware of the omission 
before saying HaShem’s Name in Boneh berachamav Yerushalayim, say Yaaleh VeYavo there, and 
then Uvnei Yerushalayim [followed by the blessing Boneh]. However, if you remembered only after 
completing the blessing of Boneh, say this special Asher Nasan blessing for the Festivals:

Blessed are You, haShem our god, king of the universe, who gave Festivals to 
his people Israel for happiness and joy, this Festival of:

on Pesach: this Festival of Unleavened Bread 
on Shavuos: this Festival of weeks 
on Succos: this Festival of Booths 
on Shemini Atzeres / Simchas Torah: this Festival of the eighth Day of Assembly

Blessed are You, haShem, who sanctifies and elevates Israel and the Festivals.

3. If the Yom Tov coincides with Shabbos, say this Asher Nasan blessing for both:

Blessed are You, haShem our god, king of the universe, who gave Sabbaths for 
rest to his people Israel, with love, for a sign and a covenant, and Festivals for 
happiness and joy, this Festival of:

on Pesach: this Festival of Unleavened Bread 
on Shavuos: this Festival of weeks 
on Succos: this Festival of Booths 
on Shemini Atzeres / Simchas Torah: this Festival of the eighth Day of Assembly 

Blessed are You, haShem, who sanctifies and elevates the Shabbos, and Israel, 
and the Festivals.

If you said Retzeh but not Yaaleh VeYavo, say the Asher Nasan of Yom Tov only. If you said Yaaleh 
VeYavo but not Retzeh, say the Asher Nasan of Shabbos only.

4. If you forgot to say Yaaleh VeYavo on Rosh Chodesh, say this special Asher Nasan blessing for Rosh 
Chodesh here. It makes no difference whether it is an evening or a daytime meal of Rosh Chodesh:

Blessed are You, haShem our god, king of the universe, who gave new Moons 
to his people Israel as a remembrance. 

5. on Rosh Chodesh that coincides with Shabbos, if you forgot Retzeh and Yaaleh VeYavo, say this 
special Asher Nasan blessing:

Blessed are You, haShem our god, king of the universe, who gave Sabbaths for 
rest to his people Israel, with love, for a sign and a covenant, and new Moons 
as a remembrance. Blessed are You, haShem, who sanctifies and elevates the 
Shabbos, and Israel, and the new Moons.

If you said Yaaleh VeYavo but did not say Retzeh [on Shabbos Rosh Chodesh], and did not remember 
until after beginning the following blessing [HaTov VeHameitiv), you must return to the beginning of 
Bircas HaMazon. If, conversely, you said Retzeh but did not say Yaaleh VeYavo, do not return to the 
beginning of Bircas HaMazon, for you have fulfilled your obligation to mention Shabbos, whereas on 
its own, Rosh Chodesh does not require one to return.

6. on Rosh HaShanah say: 

Blessed are You, haShem our god, king of the universe, who gave Festivals 
to his people Israel, namely, this Day of remembrance. Blessed are You, 
haShem, who sanctifies and elevates the Day of remembrance.

מ. טעת מיכם טכמ אכ חכל תבכעד כלא אבה "יַעֲלֶת כְיָמֹא", אם נזוה שדם קתזויה אה תקם בן תמהות קל 
"בּוֹנֵת מְהַחֲבָיכ יְהוּשָׁלָיִם", אכבה קם "יַעֲלֶת כְיָמֹא", כאחה וך "וּמְנֵת יְהוּשָׁלַיִם" כוכ'. אמל אם לא נזוה עד לאחה 

קתזויה אה תקם, בסיים אה תמהות, "בּוֹנֵת מְהַחֲבָיכ יְהוּשָׁלָיִם אָבֵן", כאכבה קם:

שוֹֹן  בּרָוּךְ אַתָּה ייְָ אֱלֹהֵינוּ מֶלךְֶ הָעוֹלםָ אֲשֶׁר נתַָן ימִָים טוֹביִם לעְמַּוֹ ישְִֹראֵָל לשְָֹ
מְחָה, אֶת יוֹם:  וּלשְִֹ

מפסח: חַג הַמַּצוֹת הַזּהֶ:

מקמכעכה: חַג הַשָּׁבעֻוֹת הַזּהֶ:

מסכוכה: חַג הַסּכֻּוֹת הַזּהֶ:

מקב"ע כלק"ה: שְׁמִיניִ עֲצרֶתֶ הַחַג הַזּהֶ:

בּרָוּךְ אַתָּה ייְָ מְקַדּשֵׁ ישְִֹראֵָל והְַזּמְַניִם:

ג. כאם חל יכם טכמ מקמה כקוח "הְצֵת" כגם "יַעֲלֶת כְיָמֹא", אכבה:

ישְִֹראֵָל  אֱלֹהֵינוּ מֶלךְֶ הָעוֹלםָ אֲשֶׁר נתַָן שַׁבּתָוֹת למְִנוּחָה לעְמַּוֹ  ייְָ  בּרָוּךְ אַתָּה 
מְחָה, אֶת יוֹם:  שוֹֹן וּלשְִֹ בּאְַהבֲהָ לאְוֹת ולְבִרְיִת ויְמִָים טוֹביִם לשְָֹ

מפסח: חַג הַמַּצוֹת הַזּהֶ:

מקמכעכה: חַג הַשָּׁבעֻוֹת הַזּהֶ:

מסכוכה: חַג הַסּכֻּוֹת הַזּהֶ:

מקב"ע כלק"ה: שְׁמִיניִ עֲצרֶתֶ הַחַג הַזּהֶ:

בּרָוּךְ אַתָּה ייְָ מְקַדּשֵׁ הַשַּׁבּתָ ויְשְִֹראֵָל והְַזמְַנּיִם: 

כְיָמֹא" כלא "הְצֵת",  "יַעֲלֶת  כְיָמֹא", אכבה ובכ מיכם טכמ מלמד. כאם אבה  "יַעֲלֶת  כאם אבה "הְצֵת" כלא אבה 
אכבה ובכ מקמה מלמד.

ד. טעת מהאק חדק כלא אבה "יַעֲלֶת כְיָמֹא", אכבה:

ישְִֹראֵָל  לעְמַּוֹ  חֳדשִָׁים  ראָשֵׁי  נתַָן  אֲשֶׁר  הָעוֹלםָ  מֶלךְֶ  אֱלֹהֵינוּ  ייְָ  אַתָּה  בּרָוּךְ 
לזְכִּרָוֹן: )אין חלכש מזת מין מיכם כמין מלילת.(

ת. מהאק חדק קחל מקמה, כקוח "הְצֵת" כגם "יַעֲלֶת כְיָמֹא" כנזוה כאכבה:

ישְִֹראֵָל  אֱלֹהֵינוּ מֶלךְֶ הָעוֹלםָ אֲשֶׁר נתַָן שַׁבּתָוֹת למְִנוּחָה לעְמַּוֹ  ייְָ  בּרָוּךְ אַתָּה 
מְקַדּשֵׁ הַשַּׁבּתָ  ייְָ  ורְאָשֵׁי חֳדשִָׁים לזְכִּרָוֹן: בּרָוּךְ אַתָּה  ולְבִרְיִת,  בּאְַהבֲהָ לאְוֹת 

ויְשְִֹראֵָל ורְאָשֵׁי חֳדשִָׁים:
אם אבה "יַעֲלֶת כְיָמֹא" כלא אבה "הְצֵת", כלא נזוה עד לאחה קתהחיל תמהות קלאחהית )"תַטּוֹמ כְתַמֵּטִימ"(, 
תכא חכזה להאק. כאם אבה "הְצֵת" כלא אבה "יַעֲלֶת כְיָמֹא", אינכ חכזה להאק, דתא קל קמה אבה, כמקמיל 

האק חדק אינכ חכזה.

כ. מהאק תקנת אכבה:

בּרָוּךְ אַתָּה ייְָ אֱלֹהֵינוּ מֶלךְֶ הָעוֹלםָ אֲשֶׁר נתַָן ימִָים טוֹביִם לעְמַּוֹ ישְִֹראֵָל, אֶת 
יוֹם הַזּכִּרָוֹן הַזּהֶ: בּרָוּךְ אַתָּה ייְָ מְקַדּשֵׁ ישְִֹראֵָל ויְוֹם הַזּכִּרָוֹן:
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7. on Rosh HaShanah that coincides with Shabbos: 

Blessed are You, haShem our god, king of the universe, who gave Sabbaths 
for rest to his people Israel, with love, for a sign and a covenant, and Festivals 
to Israel, namely, this Day of remembrance. Blessed are You, haShem, who 
sanctifies and elevates the Shabbos, and Israel, and the Day of remembrance.

And may the holy city of Yerushalayim be fully rebuilt, soon, in our 
days. Blessed are You, haShem, Merciful Builder of Yerushalayim, 
amen.

Corresponding to the final Heh of YHVH, this fourth blessing was established by Rabban 
Gamliel and his high court, commemorating the burial of the tens of thousands of Jews who 
were slaughtered by the Romans in Beitar:

Blessed are You, haShem our god, king of the universe, the loving, 
almighty god. You alone are our Father, our king, our Power, our Creator, 
our redeemer, our Former; our holy one, the holy one of Yaakov; 
our Shepherd, the Shepherd of Israel; the king who is good and who 
does good to all. Day after day he has done good for us, he is always 
doing good for us, and we pray that he will continue to do good for 
us. he has granted us, he continually grants us, and we pray that he 
will forever grant us favor, loving - kindness, compassion, and relief. 
May He bless us with deliverance, success, blessing, salvation, comfort, 
support, livelihood, mercy, life, peace, and everything good. May we 
never lack any good.

When the leader concludes the blessing with the words “al yechasrenu—may we never lack 
any good,” all present answer amen, and continue to answer amen after each of the following 
statements: 

May the Merciful one reign over us forever and ever. 

May the Merciful one be increasingly blessed in heaven and on earth. 

May the Merciful one be praised for all generations. May he take 
pride in us forever and for endless eternities. May he be honored 
through us in this world and in all worlds forevermore. 

May the Merciful one give us our livelihood in an honorable way. 

May the Merciful one break the yoke of exile and estrangement from our 
necks and lead all of us to our homeland with dignity. 

May the Merciful one send abundant blessing to this home, and to 
this table at which we have eaten. 

May the Merciful one send us eliyahu hanavi, may he be remem
bered for good, and may he bring us tidings of salvation and 
consolation.

ז. מהאק תקנת קחל מקמה אכבה:

ישְִֹראֵָל  אֱלֹהֵינוּ מֶלךְֶ הָעוֹלםָ אֲשֶׁר נתַָן שַׁבּתָוֹת למְִנוּחָה לעְמַּוֹ  ייְָ  בּרָוּךְ אַתָּה 
בּרָוּךְ  הַזּהֶ:  הַזּכִּרָוֹן  יוֹם  אֶת  ליְשְִֹראֵָל,  טוֹביִם  ויְמִָים  ולְבִרְיִת,  לאְוֹת  בּאְַהבֲהָ 

אַתָּה ייְָ מְקַדּשֵׁ הַשַּׁבּתָ ויְשְִֹראֵָל ויְוֹם הַזּכִּרָוֹן:
כאם לא נזוה עד לאחה קתהחיל תמהות קלאחהית אינכ חכזה להאק, בקכם דמהאק תקנת כהאק חדק כחל 

תבכעד, אינכ בחכימ לאול פה דכשא.

ייְָ. בּוֹנהֵ  וּבנְהֵ ירְוּשָׁליַםִ עִיר הַקּדֹשֶׁ בּמְִהֵרהָ ביְמֵָינוּ. בּרָוּךְ אַתָּה 
ברְחֲַמָיו ירְוּשָׁליָםִ. אָמֵן:

דינכ השנכת, על תהכגי מיהה קניהנכ  כמיה  זכ המן גבליאל  ונגד אכה ת' תאחהכנת דקם תכית, מהות 
לשמכהת.

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. האֵָל. אָביִנוּ. מַלכְּנֵוּ. אַדּיִרנֵוּ. 
בּוֹראְֵנוּ. גּוֹאֲלנֵוּ. יוֹצרְנֵוּ. קְדוֹשֵׁנוּ קְדוֹשׁ יעֲַקבֹ. רוֹענֵוּ רוֹעהֵ ישְִֹראֵָל. 
הַמֶּלךְֶ הַטּוֹב והְַמֵּטִיב לכַּלֹ. שֶׁבּכְלָ יוֹם ויָוֹם הוּא הֵטִיב הוּא מֵטִיב 
לחְֵן  לעַָד  יגִמְְלנֵוּ  הוּא  גוֹמְלנֵוּ  הוּא  גמְָלנָוּ  הוּא  לנָוּ.  ייֵטִיב  הוּא 
וּלחְֶסֶד וּלרְחֲַמִים וּלרְוֶחַ. הַצּלָהָ והְַצלְחָָה. בּרְכָהָ ויִשׁוּעהָ. נחֶָמָה. 
טוּב  וּמִכּלָ  טוֹב.  וכְלָ  ושְָׁלוֹם  וחְַיּיִם  ורְחֲַמִים  וכְלַכְּלָהָ.  פּרַנְסָָה 

לעְוֹלםָ אַל יחְַסְּרנֵוּ:
וקבסיים תבזבן "אַל יְחַסְּהֵנוּ", עכנים תבסכמין "אָבֵן". כון יענכ אחהי ול "תָהַחֲבָן":

הָרחֲַמָן הוּא ימְִלֹךְ עָליֵנוּ לעְוֹלםָ ועֶָד:
הָרחֲַמָן הוּא יתְִבּרָךְַ בּשַָּׁמַיםִ וּבאָָרץֶ:

וּלנְצֵחַ  לעַָד  בּנָוּ  ויְתְִפּאַָר  דּוֹריִם.  לדְוֹר  ישְִׁתַּבּחַ  הוּא  הָרחֲַמָן 
נצְחִָים. ויְתְִהַדּרַ בּנָוּ לעַָד וּלעְוֹלמְֵי עוֹלמִָים:

הָרחֲַמָן הוּא יפְרַנְסְֵנוּ בּכְבָוֹד:
קוֹמְמִיּוּת  יוֹליִכנֵוּ  והְוּא  צוַּאָרנֵוּ  מֵעַל  עלֻנֵוּ  ישְִׁבּרֹ  הוּא  הָרחֲַמָן 

לאְַרצְנֵוּ:
זהֶ  שֻׁלחְָן  ועְַל  הַזּהֶ  בּבַּיַתִ  מְרבֻּהָ  בּרְכָהָ  לנָוּ  ישְִׁלחַ  הָרחֲַמָן הוּא 

שֶׁאָכלַנְוּ עָליָו:
הָרחֲַמָן הוּא ישְִׁלחַ לנָוּ אֶת אֵליִּהָוּ הַנּבָיִא זכָוּר לטַּוֹב ויִבשֶַּר לנָוּ 

בּשְוֹֹרוֹת טוֹבוֹת ישְׁוּעוֹת ונְחֶָמוֹת:
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a guest says this blessing for his or her host:

May it be Your will that the master of this house never be ashamed in 
this world, or humiliated in the world to Come. May he be successful 
in all his material endeavors, and may his material possessions — and 
all our material assets — flourish in close proximity to our homes. 
May no jealous accuser be allowed to control the work of his hands or 
the work of our hands, and may neither he nor we ever succumb to 
any lustful thought, mistaken judgment, or sinful deed, from now 
and forever.

Guests continue reciting the following. Children at their parents’ table include the applicable 
words in parentheses:

May the Merciful one bless (my father, my teacher) the head of 
this family, and (my mother, my teacher) the matriarch of this 
home — them, their household, their children, and all that is theirs. 
May the Merciful one bless me (and my father, and my mother, and 
my wife/husband, and my children) and everything I possess. May He 

bless us and all that is ours, just as our ancestors Avraham, Yitzchak, 
and Yaakov were blessed: HaShem blessed avraham with everything; [Yitzchak 

said:] I have eaten from everything; [Yaakov said:] I have everything. So may he 
bless all of us together with a complete blessing, and we will say, 
amen.

on high, may they speak in their favor and in ours, so that we merit 
the protection of peace. May we receive blessing from haShem, 
charity from the god of our salvation, and may we find favor and 
good understanding in the eyes of god and man.

at the meal following a circumcision, after completing “BaMarom ... be’einey Elohim ve’adam—on 
high ... in the eyes of God and man,” add the following six HaRachamans: 

May the Merciful one bless the father of the child and his mother. May they merit 
to raise him, to educate him, and to make him wise. From the eighth day onward, 
may the offering of his blood be acceptable, and may haShem his god be with him. 
(all present say: Amen.)

May the Merciful one bless the one who has entered his son into the covenant of 
circumcision. Like avraham, he rejoiced in performing his duty with delight. May 
HaShem compensate his deed and double his reward. May he assist him to ascend 
higher and higher. (all present say: Amen.)

May the Merciful one bless the tender one, circumcised on the eighth day, so that 
his hands and his heart may forever be loyal to god. May he be privileged to behold 
the presence of the Shechinah in the Temple three times a year. (all present say: Amen.)

May the Merciful one bless the Mohel who cut away the foreskin that surrounded 
the flesh, peeled away the inner membrane to reveal the crown of the covenant, and drew 
forth the blood of the circumcision. If a man is fearful and fainthearted, and 
therefore fails to perform these three procedures properly, his work is invalidated. 

אם תכא אכול על קלחן אחהים ימהך למעת"מ:

יהְיִ רצָוֹן שֶׁלֹּא יבֵוֹשׁ בּעַַל הַבּיַתִ בּעָוֹלםָ הַזּהֶ ולְֹא יכִּלָםֵ לעָוֹלםָ 
מוּצלְחִָים  וּנכְסֵָינוּ  נכְסָָיו  ויְהִיְוּ  נכְסָָיו.  בּכְלָ  מְאדֹ  ויְצִלְחַ  הַבּאָ. 
טָן לֹא בּמְַעֲשֵֹה ידָיָו ולְֹא בּמְַעֲשֵֹה  וּקְרוֹביִם לעִָיר. ואְַל ישְִׁלוֹט שָֹ
ידָיֵנוּ. ואְַל יזִדְקֵָּק לֹא לפְנָיָו ולְֹא לפְנָיֵנוּ שׁוּם דבְרַ הִרהְוּר חֵטְא 

ועַבֲיֵרהָ ועְוָֹן מַעתַָּה ועְַד עוֹלםָ:

תאכהח בבקיך למהך אה תמעל תמיה כבקפחהכ. ילדים מקלחן אמיתם בכסיפים תבילים מסכגהיים 
לפי תענין:

)אִמִּי בוֹהָהִי(  ואְֶת  הַזּהֶ  הַבּיַתִ  בּעַַל  )אָמִי בוֹהִי(  אֶת  יבְרָךְֵ  הָרחֲַמָן הוּא 
בּעֲַלתַ הַבּיַתִ הַזּהֶ. אוֹתָם ואְֶת בּיֵתָם ואְֶת זרַעְָם ואְֶת כּלָ אֲשֶׁר 
להֶָם. הָרחֲַמָן הוּא יבְרָךְֵ אוֹתִי )כְאֶה אָמִי, כְאֶה אִמִּי, כְאֶה אִשְׁתִּי / כְאֶה בַּעְלִי, כְאֶה 
זַהְעִי( ואְֶת כּלָ אֲשֶׁר ליִ. אוֹתָנוּ ואְֶת כּלָ אֲשֶׁר לנָוּ. כּמְוֹ שֶׁנּתְִבּרָכְוּ 

יבְרָךְֵ אוֹתָנוּ  כּןֵ  כּלֹ.  מִכּלֹ.  בּכַּלֹ.  ויְעֲַקבֹ:  יצִחְָק  אַברְהָָם  אֲבוֹתֵינוּ 
כּלֻּנָוּ יחַַד בּבִרְכָהָ שְׁלמֵָה. ונְאֹמַר אָמֵן:

שָׁלוֹם.  למְִשְׁמֶרתֶ  שֶׁתְּהאֵ  זכְוּת  ועְָליֵנוּ  עֲליֵהֶם  ילְמְַּדוּ  בּמַָּרוֹם 
כלֶ  ושְֵֹ חֵן  ונְמְִצאָ  ישְִׁענֵוּ.  מֵאֱלֹהיֵ  וּצדְקָָה  ייְָ.  מֵאֵת  ברְכָהָ  ונְשִָּא 

טוֹב בּעְֵיניֵ אֱלֹהיִם ואְָדםָ:

למהיה בילת ממהוה תבזכן, אחה "בַּמָּהוֹם...בְּעֵינֵי אֱלֹתִים כְאָדָם", יאבה קק "תָהַחֲבָן" אלכ:

הָרחֲַמָן הוּא יבְרָךְֵ אֲביִ הַיּלֶדֶ ואְִמּוֹ, ויְזִכְּוּ לגְדַּלְוֹ וּלחְַנּכְוֹ וּלחְַכּמְוֹ, מִיּוֹם הַשְּׁמִיניִ והָָלאְָה 
ירֵצָהֶ דמָוֹ. ויִהִי ייְָ אֱלֹהָיו עמִּוֹ. אמן:

שֹ לעֲַשוֹֹת צדֶקֶ בּגְיִלהָ. ויִשַׁלּםֵ פּעֳָלוֹ  הָרחֲַמָן הוּא יבְרָךְֵ בּעַַל בּרְיִת הַמִּילהָ, אֲשֶׁר שָֹ
כּרֻתְּוֹ כּפְוּלהָ, ויְתְִּנהֵוּ למְַעְלהָ למְָעְלהָ. אמן: וּמַשְֹ

הָרחֲַמָן הוּא יבְרָךְֵ רךְַ הַנּמִּוֹל לשְִׁמוֹנהָ, ויְהִיְוּ ידָיָו ולְבִּוֹ לאֵָל אֱמוּנהָ. ויְזִכְּהֶ לרִאְוֹת פּנְיֵ 
הַשְּׁכיִנהָ, שָׁלשׁ פּעְמִָים בּשַָּׁנהָ. אמן:

הָרחֲַמָן הוּא יבְרָךְֵ הַמָּל בּשְַֹר הָערָלְהָ, וּפרָעַ וּמָצץַ דּמְֵי הַמִּילהָ. אִישׁ הַיּרָאֵ ורְךְַ הַלּבֵבָ 
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(alternate nusach: even a man who is fearful and fainthearted, his service will be 
accepted as incense and as a burnt - offering, if he will just perform these three 
procedures properly.) (all present say: Amen.)

May the Merciful one send us his anointed Mashiach who like Yaakov walks with 
wholehearted dedication. And in the merit of Moshe the groom of the blood of 
many circumcisions, may eliyahu HaNavi announce good tidings and consolations 
to the singular people [Israel] scattered and dispersed among the nations. (all present 

say: Amen.)

May the Merciful one send us the righteous Kohen [Pinchas/eliyahu] who was taken up 
into concealment, until his throne would be established, bright as the noonday sun 
and sparkling as a diamond. he hid his face with his mantle and covered himself with 
his robe. Just as HaShem sealed a covenant of peace through Pinchas, so, too, regarding eliyahu, He 

told His prophet: My covenant with him was for eternal life and peace. (all present say: 
Amen.)

on Shabbos add: May the Merciful one bequeath to us the day that will be 
entirely Shabbos and calm tranquility for eternal life in the World to Come.
on Rosh Chodesh add: May the Merciful one inaugurate this coming 
month for us for good and for blessing.
on Yom Tov add: May the Merciful one bequeath to us the day that is 
entirely good.
on the Seder night(s) of Pesach add: May the Merciful one bequeath to us 
the day that is entirely long, when the righteous will sit with their 
crowns in their heads, luxuriating in the radiance of the Shechinah. 
May our portion be with them!
on Rosh HaShanah add: May the Merciful one renew this year for us, for 
good and for blessing.
on Succos add: May the Merciful one raise up for us and rebuild the fallen 
Succah (Temple) of David.

May the Merciful one make us worthy of the days of Mashiach and 
eternal life in the world to Come. on weekdays: May he grant multiple de
liverances (on a day when Mussaf is said, substitute: he is a tower of salvations) to 
his king. May he show kindness to his anointed Mashiach, to David 
and to his children, forever. May he who makes peace in his lofty 
heights also make peace for us and for all Israel, and let us say, amen.

Be in awe of haShem, o you who sanctify yourselves to him; for 
those who are in awe of him suffer no want. The rich will grow poor 
and hungry, but those who seek haShem will never lack any good. 
Thank haShem, for he is good; for though at times hidden, his steadfast 
love is constant and endures forever. he opens his hands [the channels of 

Divine sustenance] to satisfy the deepest needs and unexpressed yearnings 
of every living being. Blessed is the man who places his trust in 
haShem; haShem himself will be his trust. I was young and have 

עבֲוֹדתָוֹ פסְוּלהָ. אִם שְׁלשָׁ אֵלּהֶ לֹא יעֲַשֶֹה להָּ. אמן: נכסח אחה: אִישׁ תַיָּהֵא כְהַךְ תַלֵּמָמ יֵהָצֶת 
ת לָהּ. אבן:( בַּעֲמוֹדָהוֹ כִּשְטוֹהֶה סַמִּים כְעוֹלָת. אִם שְׁלָשׁ אֵלֶּת יַעֲקֶֹ

לבְשֵַּר  דּמִָים,  למַּוּלוֹת  חֲתַן  בּזִכְוּת  תָּמִים.  הוֹלךְֵ  מְשִׁיחוֹ  לנָוּ  ישְִׁלחַ  הוּא  הָרחֲַמָן 
בּשְוֹֹרוֹת טוֹבוֹת ונְחִוּמִים, לעְַם אֶחָד מְפזֻּרָ וּמְפרֹדָ בּיֵן הָעמִַּים. אמן:

הָרחֲַמָן הוּא ישְִׁלחַ לנָוּ כּהֵֹן צדֶקֶ אֲשֶׁר לקַֻּח לעְֵילוֹם, עַד הוּכןַ כּסְִאוֹ כּשֶַּׁמֶשׁ ויְהֲָלוֹם. 
ויַּלָטֶ פּנָיָו בּאְַדּרַתְּוֹ ויַּגִלְוֹם, בּרְיִתִי הָיתְָה אִתּוֹ הַחַיּיִם והְַשָּׁלוֹם. אמן:

מקמה: הָרחֲַמָן הוּא ינַחְִילנֵוּ יוֹם שֶׁכּלֻּוֹ שַׁבּתָ וּמְנוּחָה לחְַיּיֵ הָעוֹלמִָים:

לטְוֹבהָ  הַזּהֶ  הַחדֹשֶׁ  אֶת  עָליֵנוּ  יחְַדּשֵׁ  הוּא  הָרחֲַמָן  חדק:  מהאק 

ולְבִרְכָהָ:

מיכם טכמ: הָרחֲַמָן הוּא ינַחְִילנֵוּ יוֹם שֶׁכּלֻּוֹ טוֹב:

שֶׁצּדַּיִקִים  ליְוֹם  אָרוּךְ  שֶׁכּלֻּוֹ  ליְוֹם  בכסיפין:  פסח  קל  האקכנכה  לילכה  ממ' 

יוֹשְׁביִן ועְַטְרוֹתֵיהֶם בּרְאָשֵׁיהֶם ונְהֱֶניִן מִזּיִו הַשְּׁכיִנהָ. ויִהיִ חֶלקְֵנוּ 
עמִָּהֶם:

לטְוֹבהָ  הַזּאֹת  הַשָּׁנהָ  אֶת  עָליֵנוּ  יחְַדּשֵׁ  הוּא  הָרחֲַמָן  תקנת:  מהאק 

ולְבִרְכָהָ:

מסכוכה: הָרחֲַמָן הוּא יקִָים לנָוּ אֶת סכֻּתַ דּוָדִ הַנּוֹפלָתֶ:

הָרחֲַמָן הוּא יזְכַּנֵוּ ליִמוֹת הַמָשִׁיחַ וּלחְַיּיֵ הָעוֹלםָ הַבּאָ: מחכל מַגדְּיִל 
למְִשִׁיחוֹ  חֶסֶד  ועְשֶֹֹה  מַלכְּוֹ  ישְׁוּעוֹת  מִגדְּוֹל(  אכבה  בכסף  מכ  קיק  )מיכם 
לדְוָדִ וּלזְרַעְוֹ עַד עוֹלםָ: עשֶֹֹה שָׁלוֹם בּמְִרוֹמָיו הוּא יעֲַשֶֹה שָׁלוֹם 

עָליֵנוּ ועְַל כּלָ ישְִֹראֵָל ואְִמְרוּ אָמֵן:

קְדוֹשָׁיו כּיִ אֵין מַחְסוֹר ליִראֵָיו: כּפְיִריִם רשָׁוּ ורְעָבֵוּ  ייְָ  ירְאוּ אֶת 
ודְוֹרשְֵׁי ייְָ לֹא יחְַסְרוּ כלָ טוֹב: הוֹדוּ ליַיְָ כּיִ טוֹב כּיִ לעְוֹלםָ חַסְדּוֹ: 
יבִטְַח  אֲשֶׁר  הַגּבֶרֶ  בּרָוּךְ  רצָוֹן:  חַי  לכְלָ  וּמַשְֹבּיִעַ  ידָךֶָ  אֶת  פּוֹתֵחַ 
בּיַיְָ והְיָהָ ייְָ מבִטְַחוֹ: נעַרַ היָיִתִי גםַ זקַָנתְִּי ולְֹא ראִָיתִי צדַּיִק נעֱֶזבָ 

וזְרַעְוֹ מבְקֶַּשׁ לחֶָם: ייְָ עזֹ לעְמַּוֹ יתִֵּן ייְָ יבְרָךְֵ אֶת עמַּוֹ בשַָּׁלוֹם:
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now grown old, but I have never seen a righteous man forsaken, nor 
his children seeking only physical bread. haShem will give his people 
strength to overcome all adversity; haShem will bless his people with peace.

at a meal celebrating the marriage of a bride and groom, the Sheva Berachos are said after the 
conclusion of Bircas HaMazon: 

Blessed are You, haShem our god, king of the universe, who created all things to 
reveal his glory.
Blessed are You, haShem our god, king of the universe, Creator of mankind.
Blessed are You, haShem our god, king of the universe, who fashioned Adam in 
his image, in the image and likeness of the higher worlds set forth by his plan, and 
established for him Chavah, mother of all mankind, from his very essence, together to build 
an eternal edifice. Blessed are You, haShem, Creator of mankind. 
May the Barren one [Tziyon] rejoice and be elated when her children are gathered 
back to her in joy. Blessed are You, haShem, who gladdens Tziyon with the return of 

her children.
Bring true joy to the hearts of these dear beloved friends, just as You brought joy to 
Your handiwork long ago in the garden of eden. Blessed are You, haShem, who 
brings joy to the hearts of groom and bride.
Blessed are You, haShem our god, king of the universe, who created happiness and 
joy, groom and bride, elation and delight, exhilaration and bliss, love and harmony, 
peace and fellowship. Soon, haShem our god, may there be heard in the cities of 
Yehudah and in the streets of Yerushalayim: the voice of happiness, the voice of joy, 
the voice of the groom, the voice of the bride, the voice of grooms rejoicing from 
beneath their marriage canopies and young people from their festivals of song. 
Blessed are You, haShem, who gladdens the groom with the bride. 

The leader now blesses Borei Pri HaGafen over a cup of wine:

Blessed are You, haShem our god, king of the universe, Creator of the fruit of the 
grapevine.

*
blessings beFore anD aFter various FooDs103

Before partaking of foods cooked or baked from any of the five grains (wheat, barley, spelt, 
oat, or rye) say:

Blessed are You, haShem our god, king of the universe, Creator of 
various kinds of nourishment.

on wine say: 
Blessed are You, haShem our god, king of the universe, Creator of 
the fruit of the grapevine.

מקמע מהוכה קבמהוין אחה מהוה תבזכן בהחילין ואן:

בּרָוּךְ אַתָּה ייְָ אֱלֹהֵינוּ מֶלךְֶ הָעוֹלםָ. שֶׁהַכּלֹ בּרָאָ לכִבְוֹדוֹ:

בּרָוּךְ אַתָּה ייְָ אֱלֹהֵינוּ מֶלךְֶ הָעוֹלםָ. יוֹצרֵ האָָדםָ:

בּרָוּךְ אַתָּה ייְָ אֱלֹהֵינוּ מֶלךְֶ הָעוֹלםָ. אֲשֶׁר יצָרַ אֶת האָָדםָ בּצְלַמְוֹ. בּצְלֶםֶ דּמְוּת תַּבנְיִתוֹ. 
והְִתְקִין לוֹ מִמֶּנּוּ בּנִיְןַ עֲדיֵ עַד. בּרָוּךְ אַתָּה ייְָ יוֹצרֵ האָָדםָ:

מֵּחַ ציִּוֹן  מְחָה. בּרָוּךְ אַתָּה ייְָ מְשַֹ ישֹ ותְָגלֵ הָעֲקָרהָ. בּקְבִּוּץ בּנָיֶהָ לתְוֹכהָּ בּשְִֹ שוֹֹשֹ תָּשִֹ
בּבְנָיֶהָ:

מֵּחַ  מֵּחֲךָ יצְיִרךְָ בּגְןַ עֵדןֶ מִקֶּדםֶ. בּרָוּךְ אַתָּה ייְָ מְשַֹ מַּח רעִֵים האֲָהוּביִם. כּשְַֹ מֵּחַ תְּשַֹ שַֹ
חָתָן וכְלַּהָ:

מְחָה. חָתָן וכְלַּהָ. גּיִלהָ רנִּהָ.  שוֹֹן ושְִֹ בּרָוּךְ אַתָּה ייְָ אֱלֹהֵינוּ מֶלךְֶ הָעוֹלםָ. אֲשֶׁר בּרָאָ שָֹ
יהְוּדהָ  בּעְרָיֵ  ישִָּׁמַע  אֱלֹהֵינוּ  ייְָ  מְהֵרהָ  ורְעֵוּת.  ושְָׁלוֹם  ואְַחֲוהָ.  אַהבֲהָ  וחְֶדוְהָ.  דּיִצהָ 
מִצהְֲלוֹת  קוֹל  כּלַּהָ.  וקְוֹל  חָתָן  קוֹל  מְחָה.  שִֹ וקְוֹל  שוֹֹן  שָֹ קוֹל  ירְוּשָׁליָםִ.  וּבחְוּצוֹת 

מֵּחַ חָתָן עִם הַכּלַּהָ: חֲתָניִם מֵחפֻּתָָם וּנעְרָיִם מִמִּשְׁתֵּה נגְיִנתָָם. בּרָוּךְ אַתָּה ייְָ מְשַֹ
תבזבן אכבה ואן מהוה "בּוֹהֵא פְּהִי תַגָּפֶן":

בּרָוּךְ אַתָּה ייְָ אֱלֹהֵינוּ מֶלךְֶ הָעוֹלםָ. בּוֹראֵ פּרְיִ הַגּפָןֶ:

*
ברכות הנהנין

על המקיל בחבקה ביני דגן )חטת כקעכהת כוכסבין כקמכלה קכעל כקיפכן( כעל ביני באפת קנעקת 
בתם במהך:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ בּוֹראֵ מִיניֵ מְזוֹנוֹת:
על תיין במהך:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ בּוֹראֵ פּרְיִ הַגּפָןֶ:

god’s” applies before we recite a blessing, 
for whoever enjoys the pleasures of 
this world without acknowledging the 
Creator has misappropriated something 

that is sacred. Then, “he gave the earth 
to the children of man” applies after we 
recite a blessing, which makes the food 
or other pleasure ours to use and enjoy.

103 Birchos HaNehenin and Birchos 
HaMitzvos. This group of blessings 
includes the blessings before and after 
various foods, blessings on fragrances, 
blessings on various natural phenom
ena such as rainbows, thunder, comets, 
and so on, as well as the Shehecheyanu, 
the blessing on new possessions such as 
clothes, furniture, a new car, etc. why so 
many blessings?

rav Yehudah said in the name of 
Shmuel, “whoever receives benefit or 
pleasure in this world without blessing 

god for it, it is as if he benefited from 
things sanctified for heaven, as it is writ
ten, “The earth and all that it contains is 
god’s” (Psalms 24:1). rabbi Chaninah bar 
Papa added, “It is as if he has stolen from 
god!” (Berachos 35a - b).

however, a different verse in Psalms 
states, “he gave the earth to the children 
of man” (Psalms 115:16). This implies that 
god allows us to benefit from the world 
without asking his permission. The 
Talmud reconciles the contradiction as 
follows: “The earth and all it contains is 
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on all tree-grown fruits say: 

Blessed are You, haShem our god, king of the universe, Creator of 
the fruit of the tree.

on vegetables and all annual fruits (whose stem does not remain from year to year, such as 
bananas and papayas) say: 

Blessed are You, haShem our god, king of the universe, Creator of 
the produce of the soil.

On foods that did not grow from the ground, like meat, fish, milk, eggs, cheese, and 
mushrooms, as well as on all beverages other than wine and grape juice (including fresh-
squeezed fruit juices) , say:

Blessed are You, haShem our god, king of the universe, who has 
brought everything into existence with his utterance.

After partaking of tree-grown fruits (other than grapes/raisins, figs, pomegranates, olives or 
dates, which are called the exemplary fruits of the Land of Israel), or vegetables, or any edible 
food that does not grow in the ground, or any liquid except wine, say: 

Blessed are You, haShem our god, king of the universe, Creator of 
many souls and their vital needs, for all that You have created with 
which to sustain the soul of every living being. Blessed is the one 
who gives life to the worlds.

*
the threeFolD aFter - blessing

The Threefold after-Blessing is said after eating a minimum amount (a kazayis, the volume of 
a large olive, which is equivalent to 1 ounce or 28.35 grams) of one of the five grains (wheat, 
barley, spelt, oat, or rye) or one of the five fruits for which the Land of Israel is praised (grapes/
raisins, figs, pomegranates, olives, or dates). This blessing is also said after drinking a reviis 
(3.8 fluid ounces or 112 milliliters) of wine or pure grape juice. Depending on what you ate or 
drank, add the appropriate insertions to this blessing:

Blessed are You, haShem our god, king of the universe,

on grains: for the nourishment and the sustenance; 
On the five fruits: for the tree and the fruit of the tree;

על ול פהכה תאילן במהך:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ בּוֹראֵ פּרְיִ הָעֵץ:
על יהשכה כפיהכה תאדבת )ול קתשלח לא נקאה ול תקנת( במהך:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ בּוֹראֵ פּרְיִ האֲָדמָָה:
על דמה קאין גידכלכ בן תאהץ, וגכן מקה כדגים. חלמ כמיצת כגמינת. ובתין כפטהיכה כודכבת. גם על 

תבקשים חכץ ביין אכבה:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ שֶׁהַכּלֹ נהִיְהָ בּדִבְרָוֹ:
קנקהמחת  כהבהים,  זיהים,  הבכנים,  האנים,  בענמים\ציבכשים,  )חכץ  תאילן  פיהכה  אוילה  אחה 
מתם אהץ יקהאל( כפיהכה תאדבת כיהשכה, כון ול דמה קאין גידכלכ בן תאהץ, כון ול תבקשים חכץ 

בן תיין, במהך:

אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ בּוֹראֵ נפְשָׁוֹת רבַּוֹת וחְֶסְרוֹנןָ  ייְָ  בּרָוּךְ אַתָּה 
עַל כּלָ מַה שֶׁבּרָאָ להְַחֲיוֹת בּהֶָם נפֶשֶׁ כּלָ חָי. בּרָוּךְ חֵי הָעוֹלמִָים:

*

ברכה אחרונה מעין שלוש
בִינֵי  "בּוֹהֵא  כקיפכן( קבמהוים עליתם  כקמכלה קכעל  כוכסבין  כקעכהת  דגן )חטת  על חבקה ביני 
בְזוֹנוֹה", אם אול בתם וזיה במהך לאחהיתם מהות אחה בעין קלק דתיא "עַל תַבִחְיָת כְעַל תַכַּלְכָּלָת". 
כעל פיהכה קנקהמחת מתם אהץ יקהאל )ענמים\ציבכשים, האנים, הבכנים, זיהים, כהבהים(, במהך 
לאחהיתם מהות אחה בעין קלק דתיא "עַל תָעֵץ כְעַל פְּהִי תָעֵץ". כאם קהת המיעיה יין אכ ביץ ענמים, 

במהך לאחהיכ "עַל תַגֶּפֶן כְעַל פְּהִי תַגֶּפֶן".

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, עַל:

על בזכנכה: עַל הַמִחְיהָ ועְַל הַכּלַכְּלָהָ:

על פיהכה בקמעה תבינים: עַל הָעֵץ ועְַל פּרְיִ הָעֵץ:

The Relevance of the Blessings
rebbe nachman teaches that we should 
always bear in mind the eternal world 
to Come, and not get confused that this 
corporeal world is our primary exis
tence (LM I, 54:1; see also LM II, 2:1). That 
is, when engaging in material life, we 
should remember the higher calling of 
life: eternal life. Still, we must eat, drink, 
and sleep, and these pressures of our ma

terial existence occupy our minds and 
don’t leave much time for us to focus on 
things beyond our daily grind. There
fore, reb noson explains, we recite bless
ings before partaking of the pleasures of 
this world. when we bless god, we focus 
on the eternal god and the eternal world, 
drawing that sanctity into our physical 
acts (Lh, Betzias HaPat 2:2).

reb noson encourages us to under

stand the power of one who utters a bless
ing. Such a person becomes a partner in 
creating the world and preparing it for 
humanity. referring to the verse “All was 
called [into existence] for My name’s 
sake; for My glory I have created it, I have 
formed it, and I have also completed it” 
(Isaiah 43:7; Avot 6:10), reb noson explains 
that everything was created for god’s 

glory. Yet until a person actually articu
lates the blessing, it is only a “potential” 
creation, lacking perfection, because 
god’s glory is not manifest. when a per
son recites the blessing, he completes 
and perfects the creation. even more, it 
is as if he brings creation from potential 
to actual, for he is making god’s glory 
known (Lh, Birchos HaRei’ach 5:3).
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on wine: for the grapevine and the fruit of the grapevine; 

on grains and wine: for the nourishment and the sustenance, and for the 
grapevine and the fruit of the grapevine; 

and for the yield of the field; and for the desirable, good, and spacious 
land that You desired and bequeathed to our ancestors, to eat its fruits 
and be satiated with its goodness. have mercy (please), haShem our 
god, on us; on Israel, Your people; on Yerushalayim, Your city; and 
on Tziyon, the Sanctuary of Your glory; on Your Altar; and on Your 
Temple. And may Yerushalayim, Your holy city, be rebuilt soon in 
our days. elevate us so that we will be worthy to live within it, and grant us the 
greatest happiness to participate in its rebuilding. we will then eat of its 
fruits, be satiated with its goodness, and bless You for it in sanctity 
and purity.

on Shabbos add: May it please You to strengthen us on this Shabbos day

on Rosh Chodesh add: remember us for good on this new Moon day

on Pesach add: Cause us to rejoice on this Festival of Unleavened Bread

on Shavuos add: Cause us to rejoice on this Festival of weeks

on Rosh HaShanah: remember us for good on this Day of remembrance

on Succos add: Cause us to rejoice on this Festival of Booths

on Shemini Atzeres / Simchas Torah: Cause us to rejoice on this Festival of the 
eighth Day of Assembly

for You are good and You do good to all. we will therefore thank You, 
haShem our god, for the land and for:

on grains: the nourishment. Blessed are You, haShem, for the land and 
for the nourishment (and the sustenance). 

On the five fruits: the fruits. Blessed are You, haShem, for the land and for 
the fruits (on fruits grown in the Land of Israel: its fruits).

on wine: the fruit of the grapevine. Blessed are You, haShem, for the 
land and for the fruit of the grapevine (on wine produced in the Land of Israel 

say: its grapevine).

on grains and wine: for the nourishment and for the fruit of the grapevine. 
Blessed are You, haShem, for the land and for the nourishment (and 
the sustenance), and for the fruit of the grapevine. (on wine produced in the 

Land of Israel: its grapevine). 

*

על תיין: עַל הַגּפֶןֶ ועְַל פּרְיִ הַגּפֶןֶ:

על בזכנכה כיין מיחד: עַל הַמִּחְיהָ ועְַל הַכּלַכְּלָהָ ועְַל הַגּפֶןֶ ועְַל פּרְיִ הַגּפֶןֶ:

ועְַל תְּנוּבתַ הַשָּדהֶ ועְַל אֶרץֶ חֶמְדּהָ טוֹבהָ וּרחְָבהָ שֶׁרצָיִתָ והְִנחְַלתְָּ 
אֱלֹהיֵנוּ  ייְָ  )נאָ(  רחֵַם  מִטּוּבהָּ,  ולְשְִֹבּוֹעַ  מִפּרִיְהָּ  לאֱֶכלֹ  לאֲַבוֹתֵינוּ 
עַל ישְִֹראֵָל עמֶַּךָ ועְַל ירְוּשָׁליַםִ עִירךֶָ ועְַל ציִּוֹן מִשְׁכּןַ כּבְוֹדךֶָ ועְַל 
בּיְמֵָינוּ  בּמְִהֵרהָ  הַקּדֹשֶׁ  עִיר  ירְוּשָׁליַםִ  וּבנְהֵ  היֵכלָךֶָ,  ועְַל  מִזבְּחְֶךָ 
מִטּוּבהָּ  ונְשְִֹבּעַ  מִפּרִיְּהָּ  ונְאֹכלַ  בּבְנִיְנָהָּ  מְּחֵנוּ  ושְַֹ לתְוֹכהָּ  והְַעֲלנֵוּ 

וּנבְרָכֶךְָ עָליֶהָ בּקְִדשָֻּׁה וּבטְָהֳרהָ:

מקמה: וּרצְהֵ והְַחֲליִצנֵוּ בּיְוֹם הַשַּׁבּתָ הַזּהֶ:

מהאק חכדק: וזְכָרְנֵוּ לטְוֹבהָ בּיְוֹם ראֹשׁ הַחדֹשֶׁ הַזּהֶ:

מְחֵנוּ בּיְוֹם חַג הַמַּצּוֹת הַזּהֶ: מפסח כחכל תבכעד: ושְַֹ

מְחֵנוּ בּיְוֹם חַג הַשָּׁבעֻוֹת הַזּהֶ: מקמכעכה: ושְַֹ

מהאק תקנת: וזְכָרְנֵוּ לטְוֹבהָ בּיְוֹם הַזּכִּרָוֹן הַזּהֶ:

מְחֵנוּ בּיְוֹם חַג הַסּכֻּוֹת הַזּהֶ: מסכוכה כחכל תבכעד: ושְַֹ

מְחֵנוּ בּיְוֹם הַשְּׁמִיניִ חַג הָעֲצרֶתֶ הַזּהֶ: מקביני עצהה כקבחה הכהת: ושְַֹ

כּיִ אַתָּה ייְָ טוֹב וּמֵטִיב לכַּלֹ ונְוֹדהֶ לךְָ עַל האָָרץֶ ועְַל:

על תיין: פּרְיִ הַגּפֶןֶ: בּרָוּךְ אַתָּה ייְָ עַל האָָרץֶ ועְַל פּרְיִ הַגּפֶןֶ: )מא"י ועְַל 

פּרְיִ גפַנְהָּ(:

על תפיהכה: הַפּרֵוֹת: בּרָוּךְ אַתָּה ייְָ עַל האָָרץֶ ועְַל הַפּרֵוֹת: )מא"י ועְַל 

פּרֵוֹתֶיהָ(:

)ועְַל  הַמִחְיהָ  ועְַל  האָָרץֶ  עַל  ייְָ  אַתָּה  בּרָוּךְ  הַמִחְיהָ:  בזכנכה:  על 

הַכּלַכְּלָהָ(:

עַל האָָרץֶ  ייְָ  על בזכנכה כיין מיחד: הַמִּחְיהָ ועְַל פּרְיִ הַגּפֶןֶ: בּרָוּךְ אַתָּה 

ועְַל הַמִחְיהָ )ועְַל הַכּלַכְּלָהָ( ועְַל פּרְיִ הַגּפֶןֶ: )מא"י ועְַל פּרְיִ גפַנְהָּ(:

*
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blessings on FragranCes

Just as with food, we are not to derive satisfaction or pleasure from any object with a pleasant 
fragrance without first saying the appropriate blessing over it. Unlike food, however, there is 
no concluding blessing, since the body derives only minimal satisfaction from such a subtle 
thing. The item should be held in the right hand while saying the blessing, and afterwards one 
can inhale its scent (Shulchan Aruch #216-217).

When smelling the fragrance of the branches, leaves, flowers, or roots of a tree or bush, say: 

Blessed are You, haShem our god, king of the universe, Creator of 
fragrant - smelling trees.

When smelling the fragrance of a soft-stemmed annual herb or flower (or even a hard-stemmed 
plant that does not remain from year to year), say: 

Blessed are You, haShem our god, king of the universe, Creator of 
fragrant - smelling herbs.

When smelling any other sweet fragrance that is not from a tree or an herb, or any combination 
or mixture of fragrances (such as perfume), as well as cinnamon or cloves, or in any case of a 
doubt as to which blessing is appropriate, say:

Blessed are You, haShem our god, king of the universe, Creator of 
various kinds of fragrances.

When smelling afarsimon oil (according to one opinion, this is balsam oil), say:

Blessed are You, haShem our god, king of the universe, Creator of 
sweet - smelling oil.

When smelling the sweet fragrance of a fruit, say:*

Blessed are You, haShem our god, king of the universe, who has 
imbued particular fruits with an enjoyable fragrance.

*This blessing should be said only when you actually intend to smell the fruit in question. It 
does not apply if your sole intention is to eat it, and also happen to smell its fragrance. In the 
latter case, it is recommended that you don’t make a blessing on the fragrance. If, however, 
your intention is to eat the fruit and enjoy its fragrance, then according to the Pri Megadim 
you should first bless Borey Pri HaEtz and eat some of the fruit immediately, and then say the 
blessing HaNosein Rei’ach Tov BaPeros on its fragrance. 

*
blessing on sPeCial oCCasions 

When donning a new garment, say the blessing Malbish Arumim before saying Shehechiyanu. 
alternatively, you can don the new garment just before the morning blessings, and have in 
mind to include it in the Malbish Arumim blessing that you say then.

When donning a new suit or dress that brings you happiness; as well as when seeing a dear 
friend or relative after a thirty-day interval, and this makes you happy; or when you are about 
to eat a seasonal fruit for the first time in its season, say:

Blessed are You, haShem our god, king of the universe, who has 
granted us life, preserved us, and enabled us to reach this occasion.

ברכות הריח
דין מהוה תהיח )קכ"ע הטז היז(: ובכ מאכול, אסכה ליתנכה בהיח טכמ עד קימהך שכדם קיהיח מכ. אמל 

אחהיכ אין צכהך למהך, דתנאת בכעטה תיא לגכף. יטכל מידכ תיבניה, ימהך, כיהיח.

על היח טכמ קל פהח, עלת, ענף, אכ קכהק קל עץ אכ קיח קתשלח קלכ שקת כנקאה תשלח ול תקנת 
)כאין תעלים קלכ יכצאים בתקכהק אלא בגזעכ( במהך:

מִים: בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, בּוֹראֵ עֲציֵ בּשְָֹ
על היח טכמ קל עקמ אכ פהח קתשלח קלכ הך ויהש )אכ אפילכ קתכא שקת אלא קאין תשלח נקאה 

ול תקנת( במהך:

מִים: בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, בּוֹראֵ עִשְּבּיֵ בּשְָֹ
על היח טכמ קיכצא בדמה קאינכ בן תצכבח, כון על ובת ביני מקבים בעכהמים, אכ על שנבכן כצפכהן, 

אכ מול בצמ קל ספש, במהך:

מִים: בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, בּוֹראֵ מִיניֵ בּשְָֹ
על קבן אפהסבכן )יק אכבהים קבן מאלסאם( במהך:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, בּוֹראֵ שֶׁמֶן ערָבֵ:
על היח טכמ קיכצא בפהי תהאכי לאוילת, במהך:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, הַנּוֹתֵן ריֵחַ טוֹב בּפַּרֵוֹת:
כדכשא קנהוכין לתהיח מכ. אמל אם אינכ בהוכין לתהיח, הש וקאכול אכהכ מא לכ גם ון היח טכמ, אין 
צהיך למהך על תהיח. כאם אכול כגם בהיח, והמ תפהי בגדים דימהך "מכהא פהי תעץ" כיאול ביד קלא 

יתית תפסש, כאחה וך ימהך "תַנּוֹהֵן הֵיחַ טוֹמ בַּפֵּהוֹה".

*
ברכת שהחיינו

תלכמק מגד חדק, במהך מהוה "בַלְבִּישׁ עֲהֻמִּים" )ולכבה "בָּהוּךְ בַלְבִּישׁ עֲהֻמִּים" מלא קם כבלוכה( 
עֲהֻמִּים"  "בַלְבִּישׁ  ממהוה  לפכטהכ  כיוכין  תקחה,  מהוכה  שכדם  ללמקכ  כטכמ  "שֶׁתֶחֶיָנוּ".  מהוה  שכדם 
קמקחה. כון חגכהת חדקת ילמק ממכשה כיוכין עליכ ממהוה "אכזה יקהאל מגמכהת". כאם לא חגה עד 
לאחה מהוכה תקחה, טכמ לכבה מקעה חגיהת האקכנת "בָּהוּךְ אוֹזֵה יִשְׂהָאֵל בִּגְמוּהָת" מלא קם כבלוכה. 

כתכא תדין מוכמע חדק, יאבה "בָּהוּךְ עוֹטֵה יִשְׂהָאֵל בְּהִפְאָהָת".

אם לכמק בלמכק חדק כקבח מכ, כון אם הכאת חמיהכ תחמימ לכ אכ שהכמכ לאחה קלקים יכם להאייהכ 
כקבח עהת מהאייהכ, כון אם אכול פיהכה תבהחדקכה בקנת לקנת, במהך "שֶׁתֶחֶיָנוּ":

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, שֶׁהֶחֶינָוּ וקְִּיּמְָנוּ והְִגּיִענָוּ לזַּמְַן 
הַזּהֶ:



BLeSSIng on The TreeS277 ▶ BLESSIngSמהוה תאילנכה 276 ◀ ברכות

▶ ▶

▶ ▶

When seeing a dear friend or relative for the first time after a twelve-month interval, say:

Blessed are You, haShem our god, king of the universe, who revives 
the dead.

*
blessing on the trees

We say Bircas HaIlanos on fruit-producing trees that blossom during the month of Nisan. This 
blessing should be said when seeing two trees (preferably two different species) in the first 
stages of blossoming during the month of Nisan. Do not say Bircas HaIlanos more than once 
a year. If you did not bless before the appearance of actual fruits, you have waited too long. 
There is an opinion that if you did not say the blessing the first time you saw trees in bloom, you 
have also missed your chance (Shulchan Aruch #226). one way or another, you should make 
every effort to say Bircas HaIlanos. It is recommended that you leave the city in order to say the 
blessing in the fields. Say this blessing with full concentration, for it was specially formulated 
as a rectification for souls that are sentenced to be incarnated in the trees and vegetation at 
this time [i.e., during the early spring]. It is therefore important to pray that HaShem have mercy 
on these souls (Avodas HaKodesh). The blessing should be said in a place that is clean and 
fit to utter holy words.

Blessed are You, haShem our god, king of the universe, who left 
nothing lacking in his world; but rather created in it wondrous 
creatures and beautiful trees for the benefit of the souls of the children 
of Adam.

*
blessings on Witnessing  
sPeCiFiC sights anD sounDs

When seeing the Mediterranean Sea close to the coast of the Land of Israel after an interval of 
at least thirty days, say Sh’Asah Es HaYam HaGadol. (others maintain that this blessing is to 
be pronounced upon seeing the atlantic ocean, while Oseh Maaseh Bereshis is pronounced 
over the Mediterranean Sea):

Blessed are You, haShem our god, king of the universe, who made 
the great Sea.

When seeing a shooting star, a comet, or a meteor, or upon witnessing an earthquake, a 
hurricane, or lightning; as well as when seeing a great river or sea, or a mountain that is famous 
for its height (provided that you have not seen it for at least thirty days), say:

Blessed are You, haShem our god, king of the universe, Creator of 
the work of the beginning (i.e., Creator of heaven and earth).

Upon hearing thunder after lightning has appeared, say: 

Blessed are You, haShem our god, king of the universe, whose power 
and strength fill the world.

If you saw lightning and heard thunder simultaneously, say only Oseh Maaseh Bereishis. Simi-
larly, if you said Oseh Maaseh Bereshis upon seeing lightning, and then heard thunder at that 
instant or immediately after, it is not necessary to say a separate blessing over the thunder, 
since the blessing said over the lightning covers both. The blessings over lightning and thunder 
should be said immediately when they happen; if an interruption occurs, however, they should 
not be said. as long as the clouds have not scattered, one blessing exempts all the lightning 
and thunder that may be seen or heard afterward. But if the clouds dispersed between one 
peal of thunder and another, the blessing must be said again (Kitzur Shulchan Aruch #60). 

תהכאת חמיהכ תחמימ לכ אכ שהכמכ לאחה י"מ חכדק להאייהכ, במהך:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, מְחַיּהֶ הַמֵּתִים:

*
ברכת האילנות

זנים(  )עדיף קני  ניסן: תהכאת קהי אילנכה  מהוה תאילנכה על אילני באול קבכציאין פהח מיבי 
מעה פהיחה נצנים מחדק ניסן ימהך מהות זכ. אין למהך אלא הש פעם אחה מקנת. כאם איחה בלמהך 
עד קגדלכ תפיהכה, לא ימהך עכד. יק אכבהים דאם לא מיהך מפעם תהאקכן קהאת אה תנצנים, קכמ 
לא ימהך )קכ"ע הוכ(. יקהדל באד למהך מהוה אילנכה. כיכצאים לקדת למהך. כבאכד יהעצם מוככנהכ 
]תאמימ[.  תזת  מזבן  כתעקמים  תקדת  מעצי  בגכלגלכה  קתם  תנקבכה  להישכן  קתיא  זכ  ממהות 
לכבה  קבכהה  מאכפן  קבמהך,  מבשכם  נשי  קיתית  כיזתה  תשכדק(.  )עמכדה  החבים  עליתם  כימשק 

קם דמה קמשדכקת. 

כּלְוּם,  בּעְוֹלמָוֹ  חִסַּר  שֶׁלֹּא  הָעוֹלםָ,  מֶלךְֶ  אֱלֹהיֵנוּ  ייְָ  אַתָּה  בּרָוּךְ 
וּברָאָ בוֹ בּרְיִוֹת טוֹבוֹת ואְִילנָוֹת טוֹביִם להְַנּוֹת בּהֶָם בּנְיֵ אָדםָ:

*

ברכות הראיה והשמיעה

תַגָּדוֹל".  תַיָּם  אֶה  "שֶׁעָשָׂת  במהך  יכם  קלקים  לאחה  יקהאל  לאהץ  תסבכך  תגדכל  תים  אה  תהכאת 
ת  )כיק אכבהים קבמהוים מהות זכ על ים אכשיינס, כאילכ על תים תסבכך לאהץ יקהאל במהוים "עֹקֶֹ

ת בְּהֵאשִׁיה"(: בַעֲקֵֹ

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, שֶׁעָשָׂה אֶת היַּםָ הַגּדָוֹל:

על תזישים כעל תוכומ קיק לכ זנמ כקמט קל אכהת, כעל העידה תאהץ, כעל הכחכה קנקמכ מזעף, כעל 
תמהשים. כגם על תיבים כעל תתהים תגמכתים תבפהסבים מעכלם בחבה גמתם )לאחה קלקים יכם(, 

על ול אחד באלכ במהך:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, עשֶֹֹה מַעֲשֵֹה בּרְאֵשִׁית:

כעל תהעם, אם קבעכ לאחה קעמה תמהש במהך:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, שֶׁכּחֹוֹ וּגבְוּרתָוֹ מָלאֵ עוֹלםָ:

כאם האת אה תמהש כקבע אה תהעם מיחד, במהך הש מהות אחה, עכקת בעקת מהאקיה. כון אם מהך 
על תמהש עכקת בעקת מהאקיה, כמהכך ודי דמכה לתמהש נקבע תהעם, אינכ צהיך למהך עליכ וי נפטה 
ממהות קעל תמהש. אין במהוין על תמהש אכ על תהעם אלא הכך ודי דמכה, אמל אם תפסיש יכהה קכמ 
לא ימהך: ול זבן קלא נהפזהכ תעמים, נפטה ממהות אחה. נהפזהכ תעמים כתקבים נזדווכ מין מהש 

למהש כמין העם להעם, צהיך לחזה כלמהך )שצכה קכ"ע סיבן ס(.
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When you see a rainbow, say: 

Blessed are You, haShem our god, king of the universe, who 
remembers the covenant, is faithful in his pact, and is everlasting 
in his promise.

When you see great Torah sages, say:

Blessed are You, haShem our god, king of the universe, who has 
entrusted a share of his own wisdom to those who fear him.

When you see great non-Jewish scholars or scientists, say:

Blessed are You, haShem our god, king of the universe, who has 
given of his own wisdom to a human being.

When you see a King of Israel104 say:

Blessed are You, haShem our god, king of the universe, who has 
entrusted a share of his own honor to those who fear him.

When you see a king of any nation of the world, say:

Blessed are You, haShem our god, king of the universe, who has 
given of his own honor to a human being.

even if you do not see the king in person, but witness the pomp and ceremony arranged in 
honor of the king, so that you are certain of the king’s presence, you may say this blessing. 
It is a mitzvah to make an effort to behold the honor shown a king. Having seen a king once, 
however, you should not interrupt your Torah study to see him again, unless he appears this 
time with a greater army or with more pomp than before Kitzur Shulchan Aruch #60).

When you see 600,000 Jews assembled together in the Land of Israel, say:

Blessed are You, haShem our god, king of the universe, Master Sage 
of undisclosed mysteries.

When you see a place in which you (or your teacher or ancestors) experienced a miracle, say:

Blessed are You, haShem our god, king of the universe, who 
performed a miracle for me (my rabbi /my father /my mother /my 
ancestors) in this place.

When you see a place in which the Jewish nation experienced a miracle, such as the place 
where the Jews crossed over the Jordan River, or where the walls of Yericho sank into the 
ground, say:

Blessed are You, haShem our god, king of the universe, who 
performed miracles for our ancestors in this place.

תהכאת שקה במהך:

ונְאֱֶמָן בּבִרְיִתוֹ  אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, זוֹכרֵ הַבּרְיִת  ייְָ  בּרָוּךְ אַתָּה 
וקְַיּםָ בּמְַאֲמָרוֹ:

תהכאת חובי יקהאל אכבה:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, שֶׁחָלקַ מֵחָכמְָתוֹ ליִראֵָיו:

תהכאת חובי אכבכה תעכלם:

ר ודָםָ: בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, שֶׁנּתַָן מֵחָכמְָתוֹ לבְשָָֹ

תהכאת בלך יקהאל אכבה:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, שֶׁחָלקַ מִכּבְוֹדוֹ ליִראֵָיו:

תהכאת בלך בבלוי אכבכה תעכלם במהך:

ר ודָםָ: בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, שֶׁנּתַָן מִכּבְוֹדוֹ לבְשָָֹ
כאפלכ אינכ הכאת אה תבלך בבק, אלא קתכא הכאת מומכדכ, כיכדע ממהכה קתבלך תכא קם יוכל למהך 
מהות זכ. כבצכת לתקהדל להאכה מומכד בלוים. כאם האת אכהכ פעם אחה, אל ימטל יכהה בלבכדכ 

להאכהכ, אלא אם מא אחה וך מחיל יכהה כמומכד גדכל יכהה )שצכה קכ"ע סיבן ס(:

תהכאת קק באכה אלף ביקהאל מיחד מאהץ יקהאל, במהך:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, חֲכםַ הָרזָיִם:

תהכאת בשכם קנעקת לכ )אכ להמכ אכ לאמכהיכ( נס, במהך:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, שֶׁעָשָֹה ליִ )לְהַבִּי לְאָמִי לְאִמִּי לְאֲמוֹהַי( 
נסֵ בּמַָּקוֹם הַזּהֶ:

תהכאת בשכם קנעקכ מכ נסים ליקהאל, וגכן בעמהכה תיהדן כחכבכה יהיחכ, במהך:

לאֲַבוֹתֵינוּ  נסִִּים  שֶׁעָשָֹה  הָעוֹלםָ,  מֶלךְֶ  אֱלֹהיֵנוּ  ייְָ  אַתָּה  בּרָוּךְ 
בּמַָּקוֹם הַזּהֶ:

104 When you see a King of Israel. This blessing will apply to the Mashiach.

blessings on sights anD sounDs
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When you see the rubble of destroyed synagogues, say Dayan HaEmes (last blessing in this 
list). When seeing them rebuilt, say:

Blessed are You, haShem our god, king of the universe, who reestab
lishes the boundary of the widow [i.e., the Shechinah; the Jewish people].

When you see a living being, man or animal, that is distinct and different from other beings of 
its kind by virtue of its size or general appearance, say:

Blessed are You, haShem our god, king of the universe, who distin
guishes different creatures.

When seeing exquisite trees or beautiful creatures:

Blessed are You, haShem our god, king of the universe, who has 
created such beauty in his universe.

Upon entering a Jewish cemetery after an interval of thirty days, say:

Blessed are You, haShem our god, king of the universe, who created 
you with justice, nourished you with justice, sustained you with 
justice, and decreed your deaths with justice. he takes account of 
every one of you, and he will therefore revive you in the future, and 
establish you with justice (for everlasting life in the world to Come). 
Blessed are You, haShem, reviver of the dead.

Now say [the second blessing of the Amidah] from Atah Gibor until VeNeeman Atah 
LeHachayos Meisim:

haShem, You are eternally powerful even when You conceal Your presence. You 
alone are the reviver of the dead, whose salvation is very great. It is 
You alone who returns the spirit to heaven while the physical body 
descends to the grave to await the resurrection. It is You who sustains the living 
with loving - kindness, who revives the dead with abundant mercies. 
It is You who supports those who have fallen, who heals the sick and 
releases the imprisoned, and who will therefore surely fulfill his 
faithful promise to revive those who sleep in the dust. who is like 
You, o Master of powerful miracles! who is comparable to You, o 
king who decrees death and restores life, and who causes salvation 
to spring forth! I hereby declare my belief that You will faithfully fulfill Your 
promise to revive the dead.

Upon receiving good news for yourself or others, say: 

Blessed are You, haShem our god, king of the universe, who himself 
is the ultimate good and who therefore bestows only goodness.

Upon receiving distressing news, say: 

Blessed are You, haShem our god, king of the universe, the true 
Judge [i.e., the sole arbiter of justice].

*

תהכאת מהי ונסיכה מחכהמנן במהך "דיין תאבה" )לשבן עבכד XXX(, כמייקכמן במהך:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, מַצּיִב גּבְוּל אַלמְָנהָ:

וקהכאין אדם בקכנת מיכהה אכ מהיכה בקכנכה, במהך:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, מְשַׁנּהֶ הַבּרְיִּוֹת:

תהכאת אילנכה טכמים כמהיכה נאכה מיכהה, במהך:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, שֶׁכּכָהָ לוֹ בּעְוֹלמָוֹ:

תהכאת שמהי יקהאל אחהי קלקים יכם במהך מעה וניסהכ למיה עלבין:

וזְןָ  בּדַּיִן,  אֶתְכםֶ  יצָרַ  אֲשֶׁר  הָעוֹלםָ,  מֶלךְֶ  אֱלֹהיֵנוּ  ייְָ  אַתָּה  בּרָוּךְ 
ויְוֹדעֵַ  בּדַּיִן.  אֶתְכםֶ  והְֵמִית  בּדַּיִן,  אֶתְכםֶ  וכְלִכְּלֵ  בּדַּיִן,  אֶתְכםֶ 
מִסְפּרַ כּלֻכְםֶ, והְוּא עתִָיד להְַחֲיוֹתְכםֶ וּלקְַיּםֵ אֶתְכםֶ בּדַּיִן. בּרָוּךְ 

ָ, מְחַיּהֶ הַמֵּתִים: אַתָּה ייְ

כאחה וך אכבה "אַתָּת גִּבּוֹה" עד "כְנֶאֱבָן אַתָּת לְתַחֲיוֹה בֵהִים":

אַתָּה גּבִּוֹר לעְוֹלםָ אֲדנֹיָ. מְחַיּהֵ מֵתִים אַתָּה רבַ להְוֹשִׁיעַ. מַשִּׁיב 
הָרוּחַ וּמוֹריִד הַגּשֶָּׁם. מְכלַכְּלֵ חַיּיִם בּחְֶסֶד. מְחַיּהֶ מֵתִים בּרְחֲַמִים 
וּמְקַיּםֵ  אֲסוּריִם.  וּמַתִּיר  חוֹליִם  ורְוֹפאֵ  נוֹפלְיִם.  סוֹמֵךְ  רבַּיִם. 
אֱמוּנתָוֹ ליִשֵׁניֵ עפָרָ. מִי כמָוֹךָ בּעַַל גּבְוּרוֹת וּמִי דוֹמֶה לּךְָ. מֶלךְֶ 

מֵמִית וּמְחַיּהֶ וּמַצמְִיחַ ישְׁוּעהָ. ונְאֱֶמָן אַתָּה להְַחֲיוֹת מֵתִים:

על קבכעכה טכמכה לכ כלאחהים, אכבה:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, הַטּוֹב והְַמֵּטִיב:

על קבכעכה העכה ה"ל, אכבה:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, דּיַּןָ האֱָמֶת:

*
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It is a positive commandment of the Torah to affix a mezuzah to each and every doorway. 
This applies even if you have many doorways to a single room; it also applies if you have 
many rooms with many doorways that are all used for entering and exiting. even if you are 
accustomed to using only one doorway to enter that room, you are still required to affix a 
mezuzah to each entryway. The mezuzah should be affixed to the doorpost to your right as 
you enter a room, and it is best to affix it 1/3 of the way down from the top. If you affixed it on 
the left, it is invalid; it must be taken down and affixed to the right-hand doorpost. It makes no 
difference whether you are right- or left-handed [the mezuzah must be affixed to your right]. If 
you wish to affix a number of mezuzos, one blessing suffices for all of them. 

When affixing a mezuzah, say: 

Blessed are You, haShem our god, king of the universe, who set us 
apart in order to sanctify us with his commandments, and instructed 
us to affix a mezuzah.

Upon completing the construction of a guardrail or retaining wall (which is at least 30 inches or 
76.2 centimeters high) around a roof, say:

Blessed are You, haShem our god, king of the universe, who set us 
apart in order to sanctify us with his commandments, and instructed 
us to make a guardrail to enclose our roofs.

When performing a circumcision on a male convert, say:

Blessed are You, haShem our god, king of the universe, who set us 
apart in order to sanctify us with his commandments, and instructed 
us to circumcise converts.

a woman who is required to immerse in a mikveh, or a convert who is completing his conversion 
[by immersing in a mikveh], says:

Blessed are You, haShem our god, king of the universe, who set us 
apart in order to sanctify us with his commandments, and instructed 
us regarding immersion. 

If you purchase new (or unused) eating utensils or pots made of metal or glass from a non-
Jew, whether or not these utensils were originally made by a non-Jew or a Jew, the utensils 
may not be used until you immerse them in a kosher mikveh or spring. You should hold the 
utensil very loosely so that the water covers the entire utensil. [Used utensils previously owned 
by a non-Jew, or which have not yet undergone immersion in a mikveh, must first be purged 
according to halachah, either in fire or in boiling water, and only afterwards immersed in a 
mikveh.] Utensils made of wood do not require immersion in a mikveh, unless they have metal 
attachments, in which case they require immersion without a blessing. Similarly, utensils and 
pots made of clay do not require immersion, unless they are glazed with lead or glass, in 
which case they require immersion without a blessing. The same law applies to china and 
porcelain utensils. Plastic utensils do not require immersion, but many people are accustomed 
to immersing them without a blessing. Before immersing a utensil, make sure that it is clean 
of any dirt, rust, or stickers that will prevent the water from reaching all its surfaces. Utensils 
should not be immersed on Shabbos or Yom Tov.

ברכות המצות

תעקכיים  פהחים  ובת  חדה  כלול  פהחים,  ובת  לכ  יק  כאפילכ  מפהח.  בזכזת  לשמכע  עקת  בצכה 
לוניסת כיציאת. אף על פי קתכא הגיל הש מאחד בתן, בול בשכם וכלן חיימים מבזכזת. צהיך לשמעת 
מיבין תנונס. כאם שמעת מקבאל פסכלת, כצהיך לתסיהת כלשמעת מיבין. כאין חילכש מזת מין איטה 
לאינכ איטה. כאם יק ספש מפהח מין קני חדהים, תצד תיבני יישמע לפי תחדה קאליכ נפהחה תדלה. 
כאם אין דלה, אכ אם תדלה נפהחה לקני תויככנים, תחלט לפי חקימכה כהפשכד. לבקל, מסלכן 
קתכא תחדה תוי חקכמ ממיה, נשמע אה תבזכזת ביבין תנונס לסלכן. אם הצכנכ לשמכע ובת בזכזכה, 

די ממהות אחה לוכלן.

תשכמע בזכזת אכ בזכזכה, במהך:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו וצְוִּנָוּ 
לקִבְוֹעַ מְזוּזהָ:

תמכנת בעשת לגגכ, במהך:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו וצְוִּנָוּ 
לעֲַשוֹֹת מַעֲקָה:

תבל אה תגה, במהך:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו וצְוִּנָוּ 
למָוּל אֶת הַגּרֵיִם:

אקת תחיימה מטמילת, כון גה תבהגייה, במהוים:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו וצְוִּנָוּ 
עַל הַטְּביִלהָ:

טמילה ולים: תשכנת בגכי ולי סעכדת חדקים בבהוה אכ בזוכויה, מין קנעקכ בהחלהם על ידי גכי 
אכ יתכדי, אסכה לתקהבק מתם עד קיטמלם מבשכת וקהת אכ מבעיין. ]ולים יקנים )בקכבקים( 
טעכנים  אינם  עץ  ולי  מבשכת.[  לטמלכ  וך  כאחה  ותלות,  מתגעלת  אכ  מלימכן  לתוקיה  שכדם  צהיך 
טמילת, אלא אם יק לתם חיקכשי מהזל כודכבת, כאז טעכנים טמילת מלי מהות. מדוֹבת, ולי חהס אינם 
טעכנים טמילת, אלא אם תם בצכפים מעכפהה אכ מזוכויה, כאז טעכנים טמילת מלי מהות. כתכא תדין 
לגמי ולי חהסינת )פאהצלאן(. ולי ניילכן )פלסטיש( אינם טעכנים טמילת, אמל יק נכתגים לטמלם מלי 
מהות. שכדם קטכמל צהיך ליזתה קיתית תולי נשי מלא קכם לולכך, חלכדת, אכ תדמשת קבתכת חציצת 

נגד תבים. אין לטמכל ולי מקמה כיכם טכמ.

וקטכמל ולים חדקים, במהך:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו וצְוִּנָוּ 
עַל טְביִלתַ כּלֶיִ )וקתם קנים אכ יכהה יאבה עַל טְביִלתַ כּלֵיִם(:
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▶
▶

When immersing utensils in a mikveh say: 

Blessed are You, haShem our god, king of the universe, who set us 
apart in order to sanctify us with his commandments, and instructed 
us regarding the immersion of a utensil (when immersing two or more utensils say: 
the immersion of utensils).

When redeeming a firstborn mule, say:

Blessed are You, haShem our god, king of the universe, who set us 
apart in order to sanctify us with his commandments, and instructed 
us regarding the redemption of the firstborn mule.

Before ritually slaughtering a kosher animal or fowl say:

Blessed are You, haShem our god, king of the universe, who set us 
apart in order to sanctify us with his commandments, and instructed 
us regarding ritual slaughter.

Before covering the blood of a [slaughtered] kosher animal or fowl, say:

Blessed are You, haShem our god, king of the universe, who set us 
apart in order to sanctify us with his commandments, and instructed 
us regarding the covering of the blood with dust.

*
tithing the ProDuCe oF the lanD oF israel105

(according to the psakim of the Chazon Ish and others. It is preferable to clarify these laws with 

a competent rabbi who is familiar with tithing). 

Laws of Terumos and Maaseros

1. all fruit and vegetables grown in the Land of Israel from which terumos and maaseros have 
not been taken have the status of tevel (untithed produce; i.e., forbidden to eat). If there is a 
doubt as to whether terumos and maaseros have been taken, the produce has the status of 
demai (doubtful). 

2. It is forbidden to eat from either tevel or demai until terumos and maaseros have been 
taken. When separating terumos and maaseros from demai, no blessing is said. When sepa-
rating terumos and maaseros from produce that is clearly and undoubtedly tevel, a blessing 
is said. 

3. The procedure for separating terumos and maaseros is as follows: (a) Place all the produce 
requiring tithing in front of you, arranged in separate groups according to species. Say the 
blessing “LeHafrish Terumos U’Maaseros.” (b) after separating (setting aside) slightly more 
than 1% from each species, set those fruits and vegetables (or pieces thereof) next to the 
produce you wish to consume, and say the formula below.

4. all produce that has been set aside as terumah, terumas maaser, or maaser must not 
be eaten. Neither may it be disposed of improperly. The tithed produce should be double-
wrapped before it is disposed of.

על פדיכן פטה חבכה, במהך:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו וצְוִּנָוּ 
עַל פּדִיְוֹן פֶּטֶר חֲמוֹר:

תקכחט מתבת חית כעכף, במהך:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו וצְוִּנָוּ 
עַל הַשְּׁחִיטָה:

תבוסת דם חית כעכף, במהך:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו וצְוִּנָוּ 
עַל כּסִּוּי דּםָ בּעֶפָרָ:

*
סדר הפרשת תרומות ומעשרות

)על פי פסשי בהן מעל תחזכן איק זצ"ל כעכד(

דיני ההכבכה כבעקהכה

א. פיהכה קגדלכ מאהץ יקהאל )וכלל המכאת כיהשכה(, קלא תכפהקכ בתם ההכבכה כבעקהכה נשהאים 
"טמל". כאם ספש תכא אם תכפהקכ בתם ההכבכה כבעקהכה, נשהאים "דבאי".

אין  בדבאי,  בפהיקים  אם  כבעקהכה.  ההכבכה  בתם  קיפהיקכ  עד  לאוכל  אסכה  כבאלכ  באלכ  מ. 
במהוים. אם בפהיקים בטמל כדאי במהוים.

במהך  מנפהד,  בין  ול  בתם,  לתפהיק  קחיימים  תפיהכה  ול  לפניכ  יקים  )א(  תתפהקת:  סדה  כזת  ג. 
"לתפהיק ההכבכה כבעקהכה". )מ( אחהי קבפהיק בול בין כבין, כבמדילכ בן תקאה )מסבכך(, אכבה 

תנכסח ודלשבן.

ד. בת קתכפהק לתיכה ההכבת כההכבה בעקה אסכה מאוילת. כאין לזהכש אכהכ דהך מזיכן אלא גכנזים 
אכהכ וקתכא עטכף דהך ומכד.

105 Terumah and Maaser are agricul
tural tithes required by Torah. one who 
is blessed with bounty in his field must 
apportion some of that bounty for dif
ferent recipients, as stated by the Torah. 
These tithes are obligatory only in the 
Land of Israel, and are applicable today. 
Today, we take off a bit more than 1% 
of the fruits and vegetables and redeem 
it through a coin as explained in the 
passage recited when removing tithes. 
Following are the names of these tithes:

Terumah gedolah (the great dona
tion): The first tithe separated from the 
produce (approximately 1% of the yield) 
is given to a bona fide Kohen and his 
family. This tithe is given in all years of 
the seven - year planting cycle, except the 
Shmittah year.

Maaser rishon (first tenth): The sec
ond tithe (10% of the remaining produce; 
about 1% of the original yield) is given 
to a bona fide Levi. This tithe is given 
in every year of the seven - year planting 
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Before separating from produce that is clearly and undoubtedly tevel, say the following 
blessing (if there is any doubt whether it is tevel, do not say):

Blessed are You, haShem our god, king of the universe, who set us 
apart in order to sanctify us with his commandments, and instructed 
us to separate terumos and maaseros. 

(Separate a little more than 1% from each species and say the following formula, whether the 
produce is tevel or demai:

The amount in excess of 1% of the separated portion that is on the 
northern side shall be terumah gedolah (*). The remaining 1% of 
the separated portion plus an additional 9% on the northern side 
of the remaining produce (*) shall be maaser rishon. The 1% of 
the separated portion that I just designated as part of my maaser 
rishon shall now become terumas maaser (*), and maaser oni on its 
southern side (*). And if I am obligated to separate maaser sheni, 
then 10% of the remaining produce on the southern side shall be 
maaser sheni (*). May its sanctity now be redeemed by transferring 
its value plus 20% to the coin that I have designated for this purpose. 
If the produce is neta revai, may its sanctity now be redeemed by 
transferring its value plus 20% to the coin I have designated for 
maaser sheni and revai.

((*) If you are tithing more than one species, add: each species separately)

This shortened form of the preceding formula may also be recited after separating more than 
1% from the produce:

All separations of terumah and maaser, as well as redemptions of 
maaser sheni and revai, should be effective as is written in the text 
in my possession, according to the law.

In some years of the Shmittah cycle, the maaser of the produce was given directly to the poor; 
in other years it was “redeemed” or exchanged for coins that were brought to Jerusalem and 
used to purchase produce that was eaten in the holy city. Before redeeming maaser sheini from 
produce that is from the first, second, fourth, or fifth years of the Shmittah cycle say: 

Blessed are You, haShem our god, king of the universe, who set us 
apart in order to sanctify us with his commandments, and instructed 
us regarding the redemption of maaser sheini. (add: May the sanctity 
of this maaser sheini hereby be redeemed by transferring its value 
plus 20% to the coin that I have designated for redemption.)

לפני קבפהיק בטמל כדאי, במהך )כאם אין זת טמל כדאי בדלגים על תמהות(:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו וצְוִּנָוּ 
להְַפרְיִשׁ תְּרוּמוֹת וּמַעֲשְֹרוֹת:

נכטל בן תפיהכה בעט יכהה באחד בבאת כבמדילכ בן תקאה כאכבה תנכסח תזת תן על טמל כדאי 
כתן על דבאי:

בּצְַּד  גדְוֹלהָ  תְּרוּמָה  הוּא  הֲריֵ  כּאָן,  שֶׁיּשֵׁ  מִמֵּאָה  מֵאֶחָד  יוֹתֵר 
חֲלקִָים  תִּשְׁעָה  ועְוֹד  כּאָן  שֶׁיּשֵׁ  מִמֵּאָה  אֶחָד  . אוֹתוֹ  צפְוֹנוֹ )*(
, הֲריֵ הוּא מַעֲשֵֹר ראִשׁוֹן. אוֹתוֹ  כּמְוֹתוֹ בּצְּדַ צפְוֹנוֹ שֶׁל הַפּיֵרוֹת )*(
 , יתִיו מַעֲשֵֹר ראִשׁוֹן עָשׂוּי תְּרוּמַת מַעֲשֵר )*( אֶחָד מִמֵּאָה שֶׁעֲשִֹ
. ואְִם צרָיִךְ מַעֲשֵֹר שֵׁניִ, יהְאֵ מַעֲשֵֹר שֵׁניִ  וּמַעֲשֵר ענָיִ בּצְּדַ דּרְוֹמוֹ )*(
. וּמְחוּללָ הוּא וחְוּמְשׁוֹ עַל פּרְוּטָה בּמְַטְבּעֵַ שֶׁיּחִַדתְִּיהָ  בּדִרְוֹמוֹ )*(
לחְִילוּל מַעֲשֵֹר שֵׁניִ. אִם הוּא רבְעִָי יהְאֵ מְחוּללָ הוּא וחְוּמְשׁוֹ עַל 

פּרְוּטָה בּמְַטְבּעֵַ שֶׁיּחִַדתְִּיהָ לחְִילוּל מַעֲשֵֹר שֵׁניִ וּרבְעִָי.

))*( אם בעקה בינים תהמת צהיך לכסיף: כּלָ מִין עַל מִינוֹ(

בי קאינכ משי יוכל לתפהיק יכהה באחד בבאת בתפיהכה כלכבה:

שֶׁכּתָוּב  כּמְוֹ  יחוֹלוּ  וּרבְעִָי  שֵׁניִ  מַעֲשֵֹר  וחִילוּל  הַהַפרְשׁוֹת  כּלָ 
בּנְוּסָח שֶׁבּרִשְׁוּתִי כּדַתַ:

לפני פדיכן בעקה קני )מבעקה קני כדאי(, במהך:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו וצְוִּנָוּ 
הֲריֵ  וחְמְֻשׁוֹ,  זּהֶ, הוּא  שֵׁניִ  מַעֲשֵֹר  )כאכבה:  שֵׁניִ:  מַעֲשֵֹר  פּדִיְוֹן  עַל 

הוּא מְחלֻּלָ עַל פּרְוּטָה אַחַת מֵהַמַּטְבּעֵַ שֶׁיּחִַדתְִּי לפְדִיְוֹן.(

Maaser oni (tenth for the poor): In 
the third and sixth years of the Shmittah 
cycle, the farmer separated 10% from the 
produce remaining after maaser rishon 
and gave it to the poor.

Neta revai (fourth - year fruits): The 
fruit of a newly - planted fruit tree is 
forbidden for consumption for the first 
three years. In the fourth year, the fruit 
was brought to Jerusalem and eaten there.

cycle, except the Shmittah year.
Terumas maaser (tithing the first 

tenth): Upon receiving his maaser rishon, 
the Levi is required to separate 10% of 
that produce and give it to a Kohen. 
This tithe is given in every year of the 
seven - year planting cycle, except the 
Shmittah year.

Maaser sheni (second tenth): In the 

first, second, fourth, and fifth years of the 
Shmittah cycle, the farmer separated 10% 
from the produce remaining after maaser 
rishon and brought it to Jerusalem, to 
be eaten there by him and his family. 
Alternately, the maaser sheini could be 
redeemed for money, which the farmer 
would bring to Jerusalem and use to buy 
food there.
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▶ ▶
Before redeeming a fruit from a tree that has entered its fourth year since planting say:

Blessed are You, haShem our god, king of the universe, who set us 
apart in order to sanctify us with his commandments, and instructed 
us regarding the redemption of fourth - year fruits. add: May the 
sanctity of this neta revai hereby be redeemed by transferring its 
value plus 20% to the coin that I have designated for redemption.)

*
seParating a sanCtiFieD Portion oF Dough

Laws of Separating Challah

1. One who kneads dough made from water and flour from one of the five grains (wheat, barley, 
spelt, oat, or rye) is required to separate challah (a sanctified portion of dough). First, knead 
the dough and allow it to rise. after the dough has risen, separate the challah. It is best to give 
tzedakah and to wash your hands from a cup before separating challah.

2. Today we are accustomed to separate challah with a blessing only if the dough contains 
a minimum amount of flour. Opinions on this minimum amount vary from 3.69 pounds (1.667 
kilograms) up to 5 pounds (2.25 kilograms) of flour.

3. The mitzvah of separating challah devolves mainly on women. Women should try to fulfill this 
precious mitzvah at least once a year. Many are accustomed to knead enough dough to make a 
blessing on Erev Shabbos (Friday), and bake loaves that will be eaten throughout Shabbos. as 
the loaves are being prepared, it is good to repeat the phrase, “Lekavod Shabbos Kodesh—In 
honor of the holy Shabbos.” Separating challah on Erev Shabbos is a powerful rectification for 
a woman, as it effects atonement for the sin of Adam HaRishon [who was created on Friday 
and was considered the “challah (first offering) of the earth”].

4. The portion of challah that is taken from the dough should be burned (not in a baking pan, 
and not while baking the loaves) or disposed of appropriately (i.e., double-wrapped and placed 
in the garbage).

Supplication before separating challah: 

May it be in accordance with Your will, haShem our god and god of 
our ancestors, that the mitzvah of separating challah that I am about to carry 

out be considered as if I am fulfilling all its details and particulars. 
Please also consider the challah that I am lifting up like an offering 
that was presented upon the Altar; may it be favorably accepted. 
And just as when the holy Temple stood, and the challah was given 
to the Kohen, and served as an atonement even for intentional sins, 
so may this challah be an atonement for any sins that I may have 
committed. And with this, may it be considered that I am being 
born anew, cleansed of all wrongdoing and sin just as You, on the first Erev 

Shabbos, created adam as the challah of the earth, perfect and without blemish. May I then 
be considered worthy of keeping the mitzvah of the holy Shabbos 
and the Festivals, with my husband (and our children) (and our 
grandchildren), to be sustained and nourished from the holiness 
with which You imbue these days. And in the merit of the mitzvah of 
challah, may our children also always be sustained from Your hands, 
with abundant mercy and love, with endless love, o Blessed holy 

תפכדת פהי עץ מקנת תהמיעיה לנטיעהכ, במהך:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו וצְוִּנָוּ 
עַל פּדִיְוֹן נטֶַע רבְעִָי: )כאכבה: נטֶַע רבְעִָי זהֶ, הוּא וחְמְֻשׁוֹ, הֲריֵ הוּא 

מְחלֻּלָ עַל פּרְוּטָה אַחַת מֵהַמַּטְבּעֵַ שֶׁיּחִַדתְִּי לפְדִיְוֹן.(

*
הפרשת חלה

דיני תפהקה חלת

א. תלק עיסת בשבח כבים בחבקה ביני דגן )חטת כקעכהת כוכסבין כקמכלה קכעל כקיפכן(, חיימ 
לתפהיק בבנת חלת לפני תמהות יק ללכק תמצש כלתניחכ מבשכם קיטפח. טכמ להה צדשת כלטכל 

ידיים לפני תתפהקת. 

מ. ויכם נכתגים לתפהיק חלת עם מהות הש בעיסת קיק מת 1.667 ש"ג שבח לפי דעה תהת"ג אמהתם 
חיים נאת זצ"ל. כלפי דעה תהת"ג תחזכן איק זצ"ל צהיך לתיכה מת 2.250 ש"ג שבח ודי קיכולכ למהך.

בצכה  לשיים  מקנת  אחה  פעם  לפחכה  כהקהדל  תאיקת,  על  בלוהחילת  בכטלה  חלת  בצכה  ג. 
לחבים  בתם  לעקכה  ממהות,  חלת  קיעכה  ודי  עיסת  קמה  מעהמ  ללכק  נכתגים  יק  חלת.  תפהקה 
גדכל לאקת  כתכא הישכן  כאכבהים מזבן תונה תחלכה "לומכד קמה שכדק".  למצכע עליתם מקמה. 

לופהה חטא אדם האקכן.

ד. אה תחלת תבכפהקה קכהפים מאק )לא מהמניה אפית כלא מקעה תאפית(, אכ גכנזים מדהך ווכד 
)עכטפים מ-2 נילכנים כבניחים מאקפת(.

לפני תפהקה חלת אכבהים החינת זכ:

הַפרְשַָׁת  שֶׁמִּצוְתַ  אֲבוֹתֵינוּ,  ואֵלֹהיֵ  אֱלֹהיֵנוּ  ייְָ  מִלפְּנָיֶךָ  רצָוֹן  יהְיִ 
יהָ בכְּלָ פְּרטֶָיהָ ודְקְִדּוּקֶיהָ. ותְֵחָשֵׁב  חָשֵׁב ליִ כאְִּלּוּ קִימְַּתִּ חַלהָּ תֵּ
זבְחֵַּ  הֲרמַָת הַחַלהָּ שֶׁאֲניִ מְריִמָה כמְּוֹ הַקָּרבְָּן שֶׁהקְֻרבַ עַל גבֵַּּי הַמִּ
היָתְָה  קַיםָּ,  היָהָ  קְדָּשׁ  הַמִּ שֶׁבֵּית  בִּזמְַן  וּכמְוֹ  ברְּצָוֹן.  ותְִתְקבֵַּל 
הַחַלהָּ נתְוּנהָ לכְהֵֹן והְיָתְָה זוֹ לכְפַָּרתַ עוֲוֹנוֹת, כךְָּ תִּהיְהֶ הַפרְשָָׁה 
י מֵחָדשָׁ נקְִיהָּ מֵחֵטְא  זוֹ לכְפַָּרתַ עוֲוֹנוֹתַי. ואְָז אֶהיְהֶ כאְִּלּוּ נוֹלדַתְִּ
ועְוָוֹן. ואְוּכלַ לקְַיםֵּ מִצוְתַ שַׁבתַּ קדֹשֶׁ והְיַמִָּים הַטּוֹביִם עִם בַּעְליִ 
)ויִלדָיֵנוּ( )וּנכְדָיֵנוּ(, להִיְוֹת נזִּוֹניִם מִקְּדשַֻּׁת היַמִָּים האֵָלהֶּ. וּבזִכְוּת 
מִיד מִידָּיָו שֶׁל הַקָּדוֹשׁ ברָּוּךְ הוּא  מִצוְתַ חַלהָּ יהִיְוּ ילְדָיֵנוּ נזִּוֹניִם תָּ
י  ברְּבֹ רחֲַמָיו וחֲַסָדיָו וּברְבֹ אַהבֲהָ. וּתְקבֵַּל מִצוְתַ חַלהָּ כאְִּלּוּ נתַָתִּ
מַעֲשֵׁר. וּכשְֵׁם שֶׁהִננְיִ מְקַימֶֶּת מִצוְתַ חַלהָּ בכְּלָ לבִִּי, כךְָּ יתְִעוֹררְוּ 
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one. May this mitzvah of challah be acceptable before You as if I 
am giving maaser. And behold, just as I am fulfilling the mitzvah 
of challah with all my heart, so, too, may Your mercies be aroused, 
o Blessed holy one, to safeguard us from all grief, pain, suffering, 
and affliction, all our days. Amen, may it be Your will. May haShem 
our god’s pleasantness be [i.e., flow down] upon us; may he establish our 
endeavors above in eternity, and may he establish our endeavors below in 

this world.
Before separating challah say:

Blessed are You, haShem our god, king of the universe, who set us 
apart in order to sanctify us with his commandments, and instructed 
us to separate challah (some add: from the dough).

Pull off and lift up a kezayis of dough and say: 
Behold, this is challah.

after separating challah, it is customary to add the following supplication:

May it be in accordance with Your will, haShem our god and god of 
our ancestors, that the holy Temple be rebuilt soon, in our days, and 
that You grant each of us our own singular portion in Your Torah. May 
we then be able to serve You there with reverence, as in olden days and 
ancient years. And may the offering of Yehudah and Yerushalayim 
be pleasing to haShem as in olden days and ancient years.

*
Prayer beFore taking MeDiCations

Before taking any medication or receiving any therapeutic treatment, say:

May it be in accordance with Your will, haShem my god and god of 
my ancestors, that this undertaking be for my healing, for healing 
comes from You alone [i.e., from Your unconditional love].

Ingesting medicine: If a medicine tastes good, say the appropriate blessing on it (which is 
probably Shehakol). If it has a bitter taste, do not say a blessing, just the above formula. If it is 
not sweet and not bitter, or if you do not know what it tastes like, say Shehakol Nihiyeh Bidvaro 
over a glass of water or a spoonful of sugar, and have in mind that it includes the medicine. 
In any case when a blessing is said on a medicine, say the above formula first, and then the 
blessing, so as not to interrupt between the blessing and the eating.

Regarding any action taken to obtain healing, the most important thing is to direct our heart to 
heaven and to trust in HaShem, for He is the faithful Healer, may His Name be praised forever. 
Since doing whatever we can to obtain healing is solely in order to fulfill His command to seek 
natural ways of healing, it is in His power to heal us with anything (even with bread and water; 
see LM II, 1:10). He can even save us from having to be sick at all, by helping us stay healthy 
and strong. We just have to intend that everything we do is in order to serve Him, may He be 
blessed (Siddur Yeshuos Yisrael).

*

כלָּ  וּמִמַּכאְוֹביִם  מִצַּערַ  לשְָׁמְרנֵוּ  הוּא  ברָּוּךְ  הַקָּדוֹשׁ  שֶׁל  רחֲַמָיו 
היַמִָּים. אָמֵן כןֵּ יהְיִ רצָוֹן. ויִהיִ נעַֹם אֲדנֹיָ אֱלֹהיֵנוּ עָליֵנוּ וּמַעֲשֵׂה 

ידָיֵנוּ כּוֹננְהָ עָליֵנוּ וּמַעֲשֵׂה ידָיֵנוּ כּוֹננְהֵוּ:

לפני קבפהיקים חלת )במצש קיק מת קיעכה בספיש למהות(, במהוים:

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ, אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו וצְוִּנָוּ 
להְַפרְיִשׁ חַלּהָ )יק בכסיפים: מִן הָעִסָה(:

חכהוים כבהיבים וזיה בן תעיסת כאכבהים:

הֲריֵ זוֹ חַלּהָ.

אחה תתפהקת נכתגים לכבה החינת זכ:

יהְיִ רצָוֹן מִלּפְנָיֶךָ ייְָ אֱלֹהיֵנוּ ואֵלֹהיֵ אֲבוֹתֵינוּ. שֶׁיּבִּנָהֶ בּיֵת הַמִּקְדּשָׁ 
כּיִמֵי  בּיְרִאְָה  נעַבֲדָךְָ  ושְָׁם  בּתְוֹרתֶָךָ:  חֶלקְֵנוּ  ותְֵן  ביְמֵָינוּ.  בּמְִהֵרהָ 
ויִרוּשָׁליָםִ.  יהְוּדהָ  מִנחְַת  ליַיְָ  ועְרָבְהָ  קַדמְוֹניִוֹת:  וּכשְָׁניִם  עוֹלםָ 

כּיִמֵי עוֹלםָ וּכשְָׁניִם קַדמְוֹניִוֹת:

*

תפילה לפני לקיחת תרופה
לפני לשיחה ההכפת אכ טיפכל הפכאי, אכבה:

ליִ  זהֶ  עֵסֶק  שֶׁיּהְאֵ  אֲבוֹתַי,  ואֵלֹהיֵ  אֱלֹהיַ  ייְָ  מִלּפְנָיֶךָ  רצָוֹן  יהְיִ 
לרִפְוֹאָה, כּיִ רוֹפאֵ חִנּםָ אָתָּה:

תאכול אכ קכהת איזת דמה הפכאת, אם טעבכ טכמ כתחיך נתנת בבנכ, במהך עליכ מוככנת מהות תהאכית 
לכ. כאם טעבכ בה קאין לכ תנאת בבנכ, אינכ במהך עליכ, הש יאבה תנכסח תנזוה לעיל. כאם טעבכ לא 
בהכש כלא בה, כון אם הכצת לאוכל אכ לקהכה איזת ההכפת כאינכ יכדע טעבכ, ימהך מהוה "קתול נתית 
מדמהכ" על בעט בים אכ סכוה כיפטכה אה תההכפת. כוקתכא מאכפן קצהיך למהך, יאבה תנכסח תנזוה 

לעיל שכדם תמהות קלא לתפסיש מין תַמהות לאוילת.

כלמטכח על תקם יהמהך קתכא תהכפא תנאבן,  כמול עניני עקייה הפכאת צהיך לתיכה למכ לקבים 
יקהמח קבכ לעד. כעקייה תהפכאת תכא הש לשיים בת קצכנכ לתההפאכה מדהך תטמע, כבבילא יהפא 
תקם יהמהך אכהנכ מול בת קתכא. כיכקיענכ כיעזהנכ קנתית מהיאים כחזשים לעמכדהכ יהמהך )ע"פ 

סדכה יקכעכה יקהאל(. 

*
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The essence of the mitzvah of visiting the sick involves looking into their needs, seeing what 
needs to be done for them, and praying for Divine mercy on their behalf. If you visited a sick 
person but did not pray for him, you did not fulfill this mitzvah. When praying for someone, 
include him “among all the sick of Israel,” for by counting him with others, your prayer will be 
more readily heard and accepted in the merit of the many. When visiting a sick person, intend 
to fulfill the mitzvah, “You shall walk in HaShem’s ways” (Deuteronomy 28:9). as our Sages 
explain, “[Just as] the Holy one Himself visits the sick—as it is written, “HaShem appeared 
to avraham in the plains of Mamre [where avraham was recuperating from his Bris Milah]” 
(Genesis 18:1)—so should you visit the sick” (Sotah 14a).

When visiting a sick person say:

May no evil befall you, and no plague approach your tent. For he 
will instruct his angels on your behalf, to protect you in all your 
ways. haShem, heal us in our souls — only thus will we be healed in our 

bodies. redeem us spiritually — only thus will we be redeemed physically. For 
You alone are our praise [i.e., we direct our heartfelt praise solely to You]. haShem, 
strengthen him on his sickbed; even while bedridden, in the pangs 
of his illness, cause a sudden reversal in his condition, and grant him complete 

recovery. May the All - embracing one have mercy on you among all 
the sick of Israel.

Now say this supplication based on avraham and Sarah’s prayer when they cried out 
to HaShem in distress (when Sarah was taken into custody by Pharaoh’s men) (Midrash 
Tanchuma, Lech Lecha 5):

Master of the world, act for the sake of Your mercies and Your kind
nesses, and for the sake of Your great loving name; do not humili
ate this ailing individual by having his hopes dashed. May all Your 
people be included in Your awesome blessing and Your Divine grace, amen.

When visiting a sick person on Shabbos, add:

It is Shabbos, when crying out should not be needed, for we are 
certain that healing is imminent, for haShem’s mercies are infinite. 
May your Shabbos therefore be a peaceful Shabbos. 

When seeing a friend who has recuperated from a serious illness, say: 

Blessed is the Compassionate one, king of the world, who has given 
you back to us, and not given you to the dust.

*

ביקור חולים

עם  הכחַ  נחה  כקיבצא  לכ,  לעקכה  צהיך  תכא  בת  תחכלת  מצהוי  לעין  תכא  חכלים  משכה  בצכה  עשה 
חמיהיכ, כגם קיהן דעהכ עליכ כימשק החבים עליכ. כאם משה כלא מששׁ, לא שים תבצכת. וקבמשק 
עליכ החבים, יולל אכהכ מהכך ול חכלי יקהאל, קבהכך קוכללכ עם תאחהים הפלהכ נקבעה יכהה 
מזוכהן קל המים. כוקנונס אל תחכלת יוכין לשיים בצכה עקת קל "כתלוה מדהויכ", כובכ קאבהכ 

חז"ל "תשדכק מהכך תכא מישה חכלים דוהימ 'כיהא אליכ ת' מאלכני בבהא', אף אהת משה חכלים".

תבמשה אה תחכלת אכבה:

יצְוַּהֶ  מַלאְָכיָו  כּיִ  יקְִרבַ בּאְָהֳלךֶָ:  ונְגֶעַ לֹא  אֵליֶךָ רעָהָ  לֹא תְאנֻּהֶ 
כּיִ  ונְוִּשֵָׁעהָ  הוֹשִׁיענֵוּ  ונְרֵפָאֵ.  ייְָ  רפְאֵָנוּ  דּרְכָיֶךָ:  בּכְלָ  לשְִׁמָרךְָ  לּךְָ 
תְהִלּתֵָנוּ אָתָּה: ייְָ יסְִעָדנֶּוּ עַל ערֶשֶׂ דּוְיָ כּלָ מִשְׁכּבָוֹ הָפַכתְָּ בחְָליְוֹ: 

הַמָּקוֹם ירְחֵַם עָליֶךָ בּתְוֹךְ כּלָ חוֹליֵ ישְִרֹאֵָל.

ת(  סיבן  לך  לך  הנחכבא  מבדהק  )תכמא  צהת  מעה  כתהפללכ  קמוכ  כקהת  אמהתם  הפלה  כאכבה 
ולקכן זת:

רבִּוֹנוֹ שֶׁל עוֹלםָ עֲשֵׂה למְַעַן רחֲַמֶיךָ וחֲַסָדיֶךָ, וּלמְַעַן שִׁמְךָ הַגּדָוֹל, 
בּכִלְלַ  יהִיְוּ  ישְִׂראֵָל  עמְַּךָ  וכְלָ  מִסִּברְוֹ.  הַזּהֶ  הַחוֹלהֶ  תָּבוֹשׁ  ואְַל 

הַבּרְכָהָ והְַחֲניִנהָ, אָמֵן:

תבמשה אה תחכלת מקמה, יאבה:

שַׁבּתָ היִא מִלּזִעְקֹ וּרפְוּאָה קְרוֹבהָ לבָוֹא ורְחֲַמָיו מְרבֻּיִם, ושְִׁבתְוּ 
בּשְָׁלוֹם:

וקהכאת אה חמהכ קקמ למהיאהכ בבחלהכ אכבה:

בּרְיִךְ רחֲַמָנאָ מַלכְּאָ דעְָלמְָא, דּיִ יהַבֲךְָ לןָ ולְאָ יהַבֲךְָ לעְפַרְאָ:

*
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CoMForting the Mourners

It is a great mitzvah to comfort mourners by speaking heartfelt words of consolation. When 
visiting a mourner, intend to fulfill the positive commandment, “You shall walk in HaShem’s 
ways” (Deuteronomy 28:9). as our Sages explain, just as HaShem consoles mourners, as it 
is written, “after avraham’s passing, HaShem blessed Yitzchak his son” (Genesis 15:11), so 
should you console mourners (see Sotah 14a). This is an act of kindness to the living as well 
as to the departed. The consolers are not allowed to say anything before the mourner speaks. 
We learn this from the verses [describing the visitors who came to comfort Iyov (Job) upon 
the loss of his family]: “No one said a word to Iyov, for they saw that his pain was very great” 
(Job 2:13); “after that, Iyov opened his mouth” (ibid. 3:1); and later, “Then eliphaz HaTemani 
answered and said” (ibid. 4:1). The consolers should be aware when the mourner wishes to 
end the visit; at that point, they are no longer permitted to stay.

When taking leave of a mourner or mourners say:

May the All - embracing one comfort you among all the mourners of 
Tziyon and Yerushalayim.

When visiting a mourner on Shabbos add:

It is Shabbos, when consoling is not needed, for we are certain that 
consolation is imminent, for haShem’s mercies are infinite. May 
your Shabbos therefore be a peaceful Shabbos. 

*
traveler’s Prayer

1. When departing for a trip, if your intention is to travel at least one parsah (the distance it 
takes to travel by foot in 72 minutes; approximately 4 miles or 6.4 kilometers), you must say 
Tefillas HaDerech with its concluding blessing (Baruch Atah HaShem Shomei’a Tefillah). If you 
are traveling less than a parsah, say the prayer without the concluding blessing. If, however, 
you are traveling through dangerous terrain, even if you are traveling less than a parsah, you 
must say the concluding blessing with HaShem’s Name (Shulchan Aruch #110).

2. Tefillas HaDerech should be recited as soon as you pass beyond the outskirts of the city (in 
other words, 70.66 amos, approximately 100 feet or 0.03 kilometers, beyond the last houses). 
If you forget to say it as you leave the city, you may still say it as long as you are en route, until 
you reach within one parsah of your destination. From that point on, you must say it without 
the concluding blessing.

3. This prayer is best recited after uttering another blessing, Therefore, if you have to set out on 
a journey in the morning before praying Shachris, you should say the morning blessings while 
traveling and append to them Tefillas HaDerech right after completing the blessing, “HaGomel 
chassadim tovim le’amo Yisrael--Who bestows generous kindnesses upon His people Israel.” 
If you set out during the day [after having prayed], eat or drink something on the way and say 
the after-blessing on that food or drink, then immediately say Tefillas HaDerech. alternatively, 
after relieving yourself, say Tefillas HaDerech immediately after the blessing of Asher Yatzar. 

May it be in accordance with Your will, haShem our god and god 
of our ancestors, to lead us in peace, to direct our steps in peace, 
and to guide us in peace. Bring us to our destination in life, joy, 
and peace. (If you plan to return the same day: And bring us back in peace.) 
rescue us from the clutches of any enemy or ambusher, and from 
any robbers or dangerous animals that may seek to hurt or detain us on the 

ניחום אבלים
בצכה  לשיים  יוכין  תאמל  אל  כוקנונס  ניחכבים.  דמהי  למם  על  כלדמה  אמלים  לנחם  גדכלת  בצכת 
עקת קל "כתלוה מדהויכ", כובכ קאבהכ חז"ל קוקם קתשדכק מהכך תכא נחם אמלים, דוהימ "כיתי 
אחהי בכה אמהתם כימהך אלתים אה יצחש מנכ", אף אהת נחם אמלים. כתכא גבילכה חסד עם תחיים 
כעם תבהים. אין תבנחבין הקאים לפהח פיתם עד קיפהח תאמל החלת ודבצינכ מאיכמ, קנאבה 
"כַיַּעַן  פִּיתוּ", כתדה  אִיּוֹמ אֶה  פָּהַח  וֵן  תַכְּאֵמ בְאֹד", כוהימ "אַחֲהֵי  גָדַל  כִּי  הָאוּ  כִּי  דָּמָה  אֵלָיכ  "כְאֵין דֹּמֵה 

אֱלִיפַז תַתֵּיבָנִי כַיֹּאבַה". וקהכאים תבנחבים קתאמל פכטה אכהם, אינן הקאים ליקמ אצלכ.

כוקיפטה בן תאמל יאבה:

ציִּוֹן  אֲבלֵיֵ  שְׁאָר  בּתְוֹךְ  אֶתְכםֶ(  )כלהמים:  אוֹתְךָ  ינְחֵַם  הַמָּקוֹם 
ויִרוּשָׁליָםִ:

כאם תלך לנחם אמלים מקמה, יאבה:

שַׁבּתָ היִא מִלּנְחֵַם וּנחֶָמָה קְרוֹבהָ לבָוֹא ורְחֲַמָיו מְרבֻּיִם, ושְִׁבתְוּ 
בּשְָׁלוֹם:

ֹֹ*
דיני וסדר תפלת הדרך

דיני הפלה תדהך

א. תיכצא לדהך, אם וככנהכ לילך לול תפחכה פהסת ]פהסת=72 דשכה, ואהמעת ש"ב[, צהיך לתהפלל 
הפלה תדהך עם חהיבה תמהות מסכף )מהכך אהת ת' קכבע הפילת(. אמל אם תכא צהיך לילך פחכה 
בפהסת, בהפלל מלא חהיבת, אלא אם תכא בשכם סונת, כאז אפילכ מפחכה בפהסת צהיך לתהפלל 

מחהיבת )קכ"ע שי(:

מ. היוף וקיכצא בעימכהת קל עיה )דתיינכ קמעים אבת כקני קליקי אבת לאחה קולכ ול תמהים( 
צהיך לתהפלל הפלת זכ. כאם קוח מיציאהכ, יאבה אכהת ול זבן קתכא מדהך, כמלמד קלא תגיע עדיין 

הכך פהסת תסבכות לעיהכ אכ לעיה קהכצת ללכן מת, דבקם כאילך יאבה אכהת מלא חהיבת:

ג. יק לתסביך הפלה תדהך למהות אחהה ודי קהתא מהות תסבכות לחמההת. לון וקיכצא מדהך 
כלתסביך הפלה תדהך  לכבה מהוכה תקחה על תדהך  יק  נחכץ,  וגכן קתכא  מקחהיה שכדם תהפלת 
למהוה "תגכבל חסדים טכמים לעבכ יקהאל". כמיכם יאול אכ יקהת איזת דמה על תדהך, כימהך מהות 

אחהכנת, כסבכך לת יאבה הפלה תדהך. אכ וקבטיל בים יסבכך אכהת למהוה "אקה יצה".

לשְָׁלוֹם  שֶׁתּוֹליִכנֵוּ  אֲבוֹתֵינוּ  ואֵלֹהיֵ  אֱלֹהיֵנוּ  ייְָ  מִלּפְנָיֶךָ  רצָוֹן  יהְיִ 
חֶפצְנֵוּ  למְִחוֹז  ותְַגּיִענֵוּ  לשְָׁלוֹם.  ותְַדרְיִכנֵוּ  לשְָׁלוֹם  ותְַצעְִידנֵוּ 
מְחָה וּלשְָׁלוֹם )כאם חכזה מאכהכ תיכם יאבה ותְַחֲזיִרנֵוּ לשְָׁלוֹם(.  לחְַיּיִם וּלשְִֹ
בּדַּרֶךְֶ,  רעָוֹת  וחְַיּוֹת  ולְסְִטִים  ואְוֹרבֵ  אוֹיבֵ  כּלָ  מִכּףַ  ותְַצּיִלנֵוּ 
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way, and from any and all kinds of Divine punishment that may 
be ready to visit the world. Send blessing and success into all our 
endeavors. May we be found worthy of grace, loving - kindness, and 
compassion in Your eyes and in the eyes of all who behold us, and 
continue to bestow Your generous kindnesses upon us. o hearken 
to the call of our supplications, for You are a god who hearkens to 
prayer and supplication. Blessed are You, haShem, hearer of prayer.

Say three times: Yaakov continued on his way, and haShem’s angels 
came to meet him. when Yaakov RaAM (saw them), he said, “This is 
the camp of god.” he named the place Twin Camps. 

Some add:

When saying the word RaAM (he saw them), have in mind that it is an acrostic for the three 
archangels, Raphael, Uriel and Michael. The fourth archangel, Gavriel, is alluded to in the 
Name Elohim (God), which represents the attribute of justice that HaShem uses in order to 
protect His people and punish those who wish to harm them. 

Now say the following four verses, intending that their Hebrew initials form the word LeVaYaH 
 .i.e., that you are being accompanied by the Shechinah—(accompaniment ,לויה)

Say three times: For Your redemption, I yearn, haShem. I yearn, haShem, 
for Your redemption. haShem, I yearn for Your redemption.

Say six times: May haShem our god’s pleasantness be [i.e., flow down] upon 
us. May he establish our endeavors above in eternity, and may he establish 
our endeavors below in this world.

Say ten times: May haShem bless you and safeguard you. May haShem 
shine his countenance upon you and be gracious to you. May 
haShem turn his countenance to you and establish peace for you. 

Say five times: May the angel that delivered me from all evil bless the 
children, and let them carry my name and the names of my fathers, 
Avraham and Yitzchak. May they increase in the land like fish in 

the sea.

*

וּמִכּלָ מִיניֵ פרֻעְנָיִּוֹת הַמִּתְרגַּשְׁוֹת וּבאָוֹת לעָוֹלםָ. ותְִשְׁלחַ בּרְכָהָ 
והְַצלְחָָה בּכְלָ מַעֲשֵֹה ידָיֵנוּ. ותְִתְּננֵוּ לחְֵן וּלחְֶסֶד וּלרְחֲַמִים בּעְֵיניֶךָ 
וּבעְֵיניֵ כלָ ראֵֹינוּ. ותְִגמְְלנֵוּ חֲסָדיִם טוֹביִם. ותְִשְׁמַע קוֹל תַּחֲנוּניֵנוּ, 

כּיִ אֵל שׁמֵֹעַ תְּפלִּהָ ותְַחֲנוּן אָתָּה: בּרָוּךְ אַתָּה ייְָ, שׁוֹמֵעַ תְּפלִהָ:

כאכבה ג' פעבים: ויְעֲַקבֹ הָלךְַ לדְרַכְּוֹ ויַּפִגְּעְוּ בוֹ מַלאְֲכיֵ אֱלֹהיִם: ויַּאֹמֶר 

יעֲַקבֹ כּאֲַשֶׁר ראָָם, מַחֲנהֵ אֱלֹהיִם זהֶ, ויַּקְִראָ שֵׁם הַמָּקוֹם הַהוּא 
מַחֲניָםִ:

יק בכסיפים:

יוכין מהימה הא"ם ה"ה הפאל אכהיאל ביואל. כגמהיאל נולל מקם אלתים בדה תגמכהת.

אחה וך יאבה "לִישׁוּעָהְךָ" כגכ', "כִיתִי נוֹעַם" כגכ', "יְמָהֶוְךָ" כגכ', "תַמַּלְאָךְ" כגכ' )סיבן "לכית"(:

ָ, קִוּיִתִי ייְָ ליִשׁוּעתְָךָ, ייְָ ליִשׁוּעתְָךָ  כאכבה ג' פעבים: ליִשׁוּעתְָךָ קִוּיִתִי ייְ

קִוּיִתִי:

כאכבה כ' פעבים: ויִהיִ נוֹעַם אֲדנֹיָ אֱלהיֵנוּ עָליֵנוּ. וּמַעֲשֵׂה ידָיֵנוּ כּוֹננְהָ 

עָליֵנוּ. וּמַעֲשֵׂה ידָיֵנוּ כּוֹננְהֵוּ:

ייְָ  פּנָיָו אֵליֶךָ ויִחנֻּךֶָּ: ישִָּא  ייְָ  יאֵָר  ויְשְִׁמְרךֶָ:  ייְָ  יבְרָכֶךְָ  כאכבה י' פעבים: 

פּנָיָו אֵליֶךָ ויְשֵָֹם לךְָ שָׁלוֹם:

יבְרָךְֵ אֶת הַנּעְרָיִם,  כאכבה ת' פעבים: הַמַּלאְָךְ הַגּוֹאֵל אוֹתִי מִכּלָ רעָ, 

ויְקִָּראֵ בהֶָם שְׁמִי ושְֵׁם אֲבוֹתַי, אַברְהָָם ויְצִחְָק, ויְדִגְּוּ לרָוֹב בּקְֶרבֶ 
האָָרץֶ:

*


